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ABSTRACT  

The concept of transnationalism, which started to be used in migration literature with 

globalization, is the main starting point of this study. The shift towards a transnational focus in 

migration studies started in the early 1990s and has sparked intense discussions among migration 

researchers. So, transnational migration; defined as the international process that connects 

countries with the social relations and daily practices of immigrants. Thus, the aim of this thesis is 

to understand the changing dynamics of the immigration. Terms like “transnationalism” and its 

related concepts -transnational, transmigrant, and transnationality- have become points of 

contention as scholars explore and expand various aspects of the literature. This concept arises 

from the understanding that individuals' feelings of belonging extend beyond merely possessing a 

passport from a nation-state or living within its geographical confines. Furthermore, the diverse 

affiliations that minorities and migrants maintain suggest the existence of multiple relational 

frameworks with various nation-states. I have developed my research on these key issues by 

highlighting the participation channel to the society of newcomers in the context of economic, 

socio-cultural, political and paying sufficient attention to the historical context.  

With the withdrawal of the Ottoman Empire from the Balkans, many groups from the Turkish 

ethnic class remained within the Balkan borders. One of these groups is Turks of Bulgaria. Turks 

of Bulgaria fled to Türkiye to escape a campaign of forced assimilation of Bulgarian government 

in 1989 summer. Today, adhering to transnationalism, Turks of Bulgaria have formed a certain life 

in their transnational social fields which are connected to Bulgaria in Türkiye. The study aims to 

examine this lifestyle from an economic, socio-cultural and political perspective. Within this 

framework, the situation of the Turkish forced migrants from Bulgaria to Türkiye presents a 

valuable perspective on transnationality, and this study seeks to explore the extent to which the 
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Turks of Bulgaria engage in transnational social fields which can be seen in their economic, socio-

cultural and political practices and identify the elements of transnationality. To achieve this, it 

presents a theoretical framework on transnationalism and transnationality, alongside an analysis of 

field research conducted in Bursa (Türkiye), aiming to elucidate the practices which they engaged 

in their transnational social fields in Türkiye. 

The findings reveal that the Turks of Bulgaria in Bursa actively sustain transnational social fields 

through ongoing connections to Bulgaria. Economically, this is reflected in remittances, small 

business investments, and collective initiatives directed toward their places of origin. Socio-

culturally, regular visits to Bulgaria, engagement in diaspora associations, participation in 

commemorative events, and communication through digital platforms illustrate a continuous sense 

of belonging to both countries. Politically, their involvement in Bulgarian elections, support for 

Turkish minority parties, and use of dual citizenship rights highlight their political transnationalism. 

These practices are not only rooted in nostalgia and identity preservation but also reinforce a sense 

of “in-betweenness” that characterizes transnational belonging. 

In sum, this study shows that the case of the Turks of Bulgaria offers a compelling example of 

how transnational practices shape migrant identities and challenge traditional notions of migration 

as a one-way process of assimilation. It contributes to migration studies by illustrating how 

migrants actively construct and maintain complex transnational lives across borders. 

 

KEYWORDS: 1989 migration, transnationalism, transnational social field, Turks of Bulgaria, 

transnational practices 
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CHAPTER 1 

 

INTRODUCTION 

 

“What makes me myself rather than anyone else is the very fact that I am poised between two 

countries, two or three languages, and several cultural traditions. It is precisely this that defines 

my identity. Would I exist more authentically if I cut off a part of myself”1 

The moment I encountered this particular sentence in Amin Maalouf's book, it resonated deeply 

with me. At the time, I was pursuing my graduate studies and grappling with questions surrounding 

societal belonging. My societal belonging was significantly shaped by my experiences as the 

daughter of an immigrant family that relocated to Türkiye from Bulgaria in the 1970s. This 

background instilled in me a sense of in-betweenness, characterized by a complex interplay of 

identities, languages, and cultures. These themes ultimately inspired my pursuit of a PhD focused 

on these critical issues. To engage in this domain and fulfil my curiosity, my literary research on 

the interplay between migration and being in-between led me to encounter the concept of 

transnationalism, a concept that has become prominent in contemporary migration studies in recent 

years. The term has become popular in migration studies, and academic studies show that 

migration has evolved beyond a linear movement from a country of origin to a destination. Instead, 

migrants now navigate and reside in multiple locations throughout their life journeys. 

In general terms, migration studies were predominantly framed around the concepts of 

integration and assimilation of immigrants until the 1990s. However, since that time, the 

transnationalism perspective has emerged as a significant topic of discussion within academic 

circles across various disciplines. This approach, which considers the implications of globalization, 

                                                             
1 From book of Amin Maalouf, In the Name of Identity: Violence and the Need to Belong. 
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seeks to elucidate the connections and practices of immigrants that transcend national boundaries, 

thereby linking multiple locations in contemporary migration patterns. Transnationalism in 

migration literature, a concept that has recently gained attention within the social sciences, is 

regarded as an emerging area of study. The advancements in communication technology and the 

emergence of a new form of capitalism have effectively removed the spatial and temporal 

constraints traditionally associated with migration patterns. The rise in geographical mobility, 

coupled with the growth of temporary, periodic, or recurring migrations, along with affordable and 

accessible travel options, and the ongoing connectivity facilitated by modern technologies, 

challenges the notion of an individual’s exclusive affiliation to a single country or nation. This 

perspective suggests that communities engaged in migration, whether actively or passively, 

maintain their functions through transnational networked interactions. Communities that continue 

their interactions in this way are called transnational migrants. Transnational migrants - or if it is 

more accurate to say transmigrant - sustain their connections to their countries of origin through 

various forms of relationships and diverse communication methods. The Turks of Bulgaria, who 

are the subject of this study, are an example of transmigrant in this sense. The Turks of Bulgaria 

even if they have a settled life in Türkiye which they have built from scratch after the forced 

migration in 1989, they still keep their transnational ties with Bulgaria, where they were born. In 

other words, transmigrants often maintain connections with their countries of origin, resulting in 

ongoing economic, socio-cultural and political exchanges between Türkiye and Bulgaria. 

Migration studies globally, particularly in Western nations that experience significant 

immigration, possess a rich historical background. This field has been further enhanced by 

contemporary theoretical and methodological advancements aimed at comprehensively 

understanding and elucidating the migration patterns directed towards these countries, in contrast 
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to the circumstances observed in Türkiye. However, in recent years, migration studies have 

become popular also in Türkiye. Since the 1980s, Türkiye has emerged as both a destination and 

a transit corridor for various migration flows, experiencing an unprecedented rate of change in this 

regard throughout the history of the Republic. The acceleration and heterogeneity of these 

migration patterns, which have been on the rise since the 1980s, began to attract scholarly attention 

in the mid-1990s; however, it was in the 2000s that this phenomenon truly gained significant 

momentum. Notwithstanding, it has seen that there is no sufficient analysis academic environment 

correlated to migrant groups in Türkiye who have Turkish ethnic identity. The inquiries like what 

kind of difficulties Turkish ethnic minorities in Türkiye have faced to, if they have formulated their 

identities only based on ethnic boundaries or if they have formed some strategies to live in that 

society, if they have composed some transnational space and plural identities have not been related 

enough in humanistic and sociological researchers. 

The examination of migration to Türkiye, particularly during the period marked by the decline 

of the Ottoman Empire in the Balkans, reveals significant migration shifts in the continent. 

Although the common apprehension of Türkiye as an “origin country” in international migration 

literature, it is also one of the biggest destination countries because of its Ottoman legacy in Europe. 

The most important of these groups are the Turks of Bulgaria who immigrated to Türkiye during 

the last century in intervals of decades, as the heirs of the Ottoman Empire. A significant number 

of Turkish minorities remained in Bulgaria with the withdrawal of the Ottoman Empire from the 

Balkans in 1878. Although the rights of the Turkish minority in Bulgaria were guaranteed by 

bilateral and multilateral treaties, various assimilation policies were implemented against the 

Turkish minority in Bulgaria during the period that started with the Ottoman-Russian War of 1877-

1878 and until the collapse of the socialist system in Bulgaria in 1989. And the Turkish population 
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was forced to migrate in the time. After the establishment of the Turkish Republic, it saw several 

immigration waves of Turkish population that can be counted as 1923-1949, 1950-51, 1969-1978 

and 1989.2  

The defeat of the Ottoman Empire in the Ottoman-Russian war in the Balkans in 1878 catalysed 

the emergence of independence movements in Bulgaria. Consequently, the Bulgarian autonomous 

state was founded in 1878 which has cosmopolitan and multiracial features. For this reason, the 

government started to follow assimilation policies in order to maintain racial unity. Beginning from 

years of 1877-1878, Bulgaria tried to assimilate Turkish minorities and adopt Bulgarian identities 

by using social, economic, political and psychological pressures.3 Turkish schools were destroyed, 

hundreds of Turkish teachers were dispersed or forced to immigrate to Anatolia. All of the Turkish 

language newspapers closed, Turkish associations and social clubs were banned. 4  These 

restrictions were implemented in 1989, when the process known as “Revival” was performed, a 

campaign in which all Turks who were Bulgarian citizens had their Muslim names changed to 

Bulgarian names by force in late 1984 and early 1985. The repressions continued unabated under 

the rule of the Bulgarian Communist Party led by Todor Zhivkov between 1984 and 1989. Those 

who opposed were subjected to various forms of oppression, including imprisonment, deportation, 

and being sent to the Belene concentration camp on an island in the Danube River in Bulgaria. The 

Turks of Bulgaria, the focus of this research, are part of the demographic that experienced these 

transitions and subsequently migrated to Türkiye in 1989. 

                                                             
2 Turhan Çetin, “Bulgaristan’dan Türkiye’ye Son Türk Göçünün (1989) Sosyo-Ekonomik Etkileri” [Socio-Economic 

Effects of the Recent Turkish Migration from Bulgaria to Türkiye (1989)], in Journal of Turkish Studies, Vol. 4, 2009, 
p. 607. 
3  Seda Mengü, “The Image of Türkiye for The Turkish Immigrants from Bulgaria”, in Journal of Faculty of 

Communication, Vol. 33, 2008, p. 104. 
4 Hande Erdem, “The Production and Articulation of Identities among Turkish Immigrants from Bulgaria: The case of 

Bursa”, presented on Jean Monnet Student Workshop, Jean Monnet Chair of European Politics of Interculturalism, 

Istanbul: Istanbul Bilgi University, 2013, p. 4. 
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The establishment of the Republic of Türkiye marked the beginning of its initial influx of 

migrants from the Balkans and the Turkish Republic aimed at creating a homogeneous population 

from the ethnically and culturally heterogeneous Ottoman population. That is the reason; new 

administrators gave priority to immigrants having a Muslim or Turkish background.5 Castles and 

Miller states that being a citizen depends on membership in a certain national community, mostly 

depends on the dominant ethnic group of the territory concerned. Thus, people who have Turkish 

ethnicity have been privileged in acquiring citizenship since the early years of the nation building.6 

From that point, historically the most privileged migrant group in Türkiye is the Turks of Bulgaria 

because of their “Turkish origin”.7 The Turkish bureaucracy could not behave as a refugee status 

to those coming from the Balkans because it evokes the foreigner, who is seen as a source of 

transience and distrust. 8  And that they have decided to called them “Muhacir” (Balkan 

immigrants) who are of Turkish ancestry and who are not subject to return. The definition of 

muhacir includes the requirement of non-return with the association of race and subject. According 

to this definition, incoming immigrants must have come on the condition that they will not return. 

However, considering the recent muhacirs from Bulgaria and especially considering the dual 

citizenship application after 1990 to Bulgarian government, it is observed that Turks of Bulgaria 

occasionally go to the countries they left behind, even if they do not return completely. It is 

understood that they visited the countries they left behind on the “real” and “symbolic” level and, 

when necessary, took on roles (e.g., voting in elections in Bulgaria) that would determine the 

                                                             
5  Ahmet İçduygu and Kemal Kirişçi, Land of Diverse Migrations: Challenges of Emigration and Immigration in 

Türkiye, Istanbul: Bilgi University Press, 2009, p. 93. 
6 Stephen Castles and Mark J. Miller, The   Age   of   Migration:   International   Population Movements in the Modern 

World, Basingstoke: Palgrave MacMillan, 2009, p. 70. 
7 Erdem, op.cit., p. 5. 
8 Selda Adiloğlu and Sercan Eklemezler, “Bulgaristan Göçmenleri Ulus-Ötesilik ve Muhacirliğin Yeniden Üretimi” 

[Immigrants from Bulgaria: Transnationalism and the Reproduction of Muhacir], in Journal of Turkish Studies-Social 

Sciences, Vol. 13, 2018, p. 721. 
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politics of the country they left behind. Therefore, it is evident that individuals can simultaneously 

reside in two different countries. Transnationalism, in this case, relates that Turks of Bulgaria go 

back origin country regularly in order to live their lifestyle which they have gained in Bulgaria. 

The experiences of Turks of Bulgaria under the influence of transnationalism, can also be inferred 

from images that they long for from Bulgaria. The village, the taste of the palate, family heirloom 

lands and family graves as a sentimental value longed for which are across the border.9 For instance, 

by going to Bulgaria and bringing main Bulgarian products to Türkiye, Turks of Bulgaria can live 

the country they left behind in real and symbolic terms. 

Transmigrants are defined as individuals who “establish, develop and continuously maintain 

economic, socio-cultural and political ties between the country they reside in and their homeland 

or between other countries”.10 These individuals not only live and work in their host country but 

also sustain their connections to their country of origin through various means such as investment, 

participation in electoral processes, and religious practices. This phenomenon is particularly 

evident among Turkish forced migrants, who uphold their relationships with Bulgaria within the 

context of a globalized world, driven by a sense of belonging and the potential aspiration of 

returning. Despite being settled in their host countries, the Turks of Bulgaria have continued to 

influence Bulgaria culturally, socially, economically, and politically through the transnational 

social fields they have established, facilitated by globalization and advancements in transportation 

and communication for many years.11 The impact of these connections is observable in various 

                                                             
9 Idem, p. 722. 
10  Derya Özkul, “Ulus-Ötesi Göç: Uluslararası Göç Yazınında Yeni Bir Paradigma” [Transnational Migration: A 
Theoretical Evaluation], in Küreselleşme Çağında Göç: Kavramlar, Tartışmalar [Migration in the Age of 

Globalization: Concepts, Debates], edited by Suna Gülfer Ihlamur Öner and N. Aslı Şirin Öner, Istanbul: İletişim 

Publications, 2012, p. 489. 
11  Ayhan Kaya, “Euro-Türkler, Kuşaklararası Farklılıklar, İslam ve Entegrasyon Tartışmaları” [Euro-Turks, 

Intergenerational Differences, Islam and Integration Debates], in the Journal of Migration Studies, Vol. 1, No. 1, 2015, 

p. 25. 
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domains, ranging from economic investments in their homeland to fulfilling military duties, as 

well as engaging in international trade and voting activities. Indeed, the evolution of immigration 

policies stands in stark contrast to the experiences of immigrants throughout history. Specifically, 

since the early 2000s, advancements in mass media, significant improvements in transportation 

technology, and decreasing costs have enabled immigrants to maintain connections with their 

countries of origin, even when they settle permanently in a new nation. These individuals 

frequently return to their homelands, remit financial support, invest in real estate, sustain social 

networks, and, crucially, cultivate a sense of belonging in both their native and host countries. 

Following the mass migration of 1989, Turks in Bulgaria faced a critical juncture which is the 

resulting fragmentation of families necessitated the reconstruction of their lives. Consequently, the 

Turkish forced migrants in Türkiye navigates a transnational social field, engaging in novel forms 

of self-negotiation that span across national boundaries. The notion of transnational social field, 

which is the notion that will be frequently referenced throughout this research, is a utilizing tool 

for tracing transmigrants’ social movements across borders. Influenced by the works of Bourdieu 

and Manchester school of anthropology, social field perspective reflects society and social 

membership on the basis of the differentiation between ways of being and ways of belonging.12 

Withing this differentiation, ways of being reflect individuals’ social relations and actual practices 

which are not necessarily related to their identity, whereas, ways of belonging reflect a conscious 

community identity emphasized by substantial actions.13 Transnational social fields, as defined in 

this context, create a way of ways of being and ways of belonging, wherein individuals engage in 

unique behaviours across different environments. 

                                                             
12 Özge Kaytan, “Sense of Belonging and Transnational Way of Life Among the Turks of Bulgaria”, in Journal of 

Balkanistic Forum, Vol. 32, No. 3, 2023, p.54. 
13 Ibidem. 
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This research employs the framework of transnationalism, specifically focusing on the concept 

of transnational social fields, to investigate the negotiations, to analyse the ways of being and 

belonging in social fields and lived experiences of Turkish forced migrants within their new socio-

cultural contexts in Türkiye. From an epistemological standpoint, the transnational social fields 

provide a lens through which to analyse the diverse forms of engagement, participation, and 

interaction among migrants, as well as the economic, socio-cultural and political practices that link 

between Türkiye and Bulgaria. 

The concise literature review illustrates the concurrent impact of transnationalism and 

immigration on transmigrants. These concepts provide a theoretical framework for understanding 

the experiences of the Turkish forced migrants within the context of transnational migration. The 

transnationality of Turks of Bulgaria is a perfect example of how this population, combined with 

transnationalism, influence the two nation-states, Bulgaria and Türkiye. The research highlights 

the new understanding of immigration which can be understood in accordance with today's 

conditions and socio-cultural values. Because, developments in communication and transportation 

technology, legal and administrative facilities such as dual citizenship and voting rights reveal that 

it is necessary to go beyond ideal definitions. A significant portion of the immigrant groups 

encountered today are neither composed of immigrants who can be called romantic, nor are they 

disconnected from the countries they left behind. On the contrary, as seen in the case of Turks of 

Bulgaria, immigrants can exist in the countries they leave behind and have a say in determining 

the future of the countries. Today, they can live their life experience in Türkiye which they have 

gained before migrate to Türkiye, but also, they can live in Bulgaria at certain times of the year 

which means hometown as a transmigrant or simultaneously in their transnational social fields 

Türkiye. 
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This thesis examines and evaluates the motivations, adaptations and transnational practices of 

Turks of Bulgaria in Türkiye in all their dimensions after their migration to Türkiye in 1989 

through the lens of transnational social fields. The forced migration from Bulgaria to Türkiye in 

1989 is related to the broader areas of transnationalism such as economic, social, cultural and 

political fields as well as the historical processes in which Turks of Bulgaria are involved in their 

daily activities. This thesis presents the findings in these contexts and examines the following basic 

research question empirically and theoretically: What are the elements of transnational social fields 

among Turks of Bulgaria in Türkiye and how do Turks of Bulgaria, as individuals and groups, act 

and interact in these social fields? This study examines the transnational relations and everyday 

experiences of the Turks of Bulgaria living in Türkiye, through a qualitative case study approach. 

The research is based on semi-structured interviews and field observations, drawing on the 

researcher’s familiarity with the community. While the research benefits from insider knowledge, 

the sample was selected through purposeful criteria rather than random or snowball techniques, 

ensuring coherence within the group studied. The data of the research were collected between the 

months of March and August 2023 from Turks of Bulgaria living in Bursa (Türkiye) through 

various interviews. 

This thesis investigates the transnational interactions, practices, relationships, and lived 

experiences of Turkish forced migrants in Türkiye through a qualitative case study, based on 

fieldwork that includes semi-structured interviews. The research is guided by a three specific 

questions: 

 How do Turks of Bulgaria create and maintain transnational social fields in Türkiye and 

how do they negotiate them in their daily lives? 



17 
 

 What transnational practices do these created social fields encompass, economically, 

socio-culturally and politically? Which ones are specific to ways of being and which ones 

are specific to ways of belonging? 

 What are the motivations behind creating and sustaining these transnational social fields? 

 

1.1. Significance of the research 

The permeability of national borders, a consequence of globalization, has led to a situation where 

developments in one part of the world can have widespread effects on a global scale. Every year, 

millions of people are displaced due to various influences such as armed conflicts, natural disasters, 

economic downturns and government policies. Most of these displacements involve crossing 

national borders. The transnational practices of various migrant groups participating in these 

displacements are shaped by the perceptions of both host and home countries, the characteristics 

and resources of the migrants themselves, as well as historical and social connections. This thesis 

seeks to explore the transnational practices of Turks of Bulgaria who migrated to Türkiye from 

Bulgaria in 1989, focusing specifically on Bursa as their destination city. The study aims to assess 

the presence and integration of these individuals within the local context, investigate the variety 

of practices that emerge in transnational social field, and uncover the underlying motivations 

driving these phenomena. 

This research utilizes the framework of transnational social fields and employs a qualitative case 

study approach, based on semi-structured interviews and fieldwork, to deeply understand the 

motivations of Turkish forced migrants in creating and sustaining these social fields, their 

negotiation processes, and their lived experiences within the country. It examines their 

transnational activities between Türkiye and Bulgaria, their integration into social fields, and how 
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socio-cultural and economic capital shape their daily lives, drawing on fieldwork conducted in 

Bursa (Türkiye). Consequently, this thesis serves as an anthropological exploration of migrants in 

Türkiye, aiming to enrich the discourse on migration studies within the Turkish context and 

illuminate the circumstances faced by Turks of Bulgaria throughout the history, thereby 

highlighting their roles as transnational agents. 

Researches on the Turks of Bulgaria predominantly emphasizes a historical perspective; however, 

a limited number of scholars have approached this subject through the lens of transnationalism 

while maintaining a historical context. These studies typically concentrate either on the political 

aspects of these communities or on their cultural dimensions. An intriguing area of investigation 

is the manner in which this population engages with transnational factors and the ways in which 

they navigate their transnational lifestyle. This dissertation seeks to illustrate this. 

In addition to its contributions to anthropology and migration studies, the research aspires to 

benefit a broader audience, including governmental and non-governmental organizations, as well 

as research institutions, by providing insights into transnational migration dynamics in Türkiye 

and its implications for both sending and receiving nations. 

1.2. The Structure of the thesis 

This thesis comprises six chapters. The first chapter examines migration within a global context 

and articulates author’s motivation to contextualize Turkish forced migrants from Bulgaria in 

Türkiye through the lens of transnational social fields. Also, this chapter addresses the 

methodological framework of the study and establishes the qualitative research framework. In 

pursuit of understanding the meanings behind the lived experiences and daily activities of migrants, 

I emphasize qualitative research methodology, utilizing technique such as interview formats, 
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including semi-structured interviews. This chapter outlines the methodology, data collection 

instruments, and analytical processes employed in the research. 

Chapter 2 presents relevant literature concerning transnationalism within the realm of migration 

studies, situating the thesis within the framework of transnational social fields. I thoroughly 

elucidate transnationalism as the foundational framework for this research, initially addressing its 

origins in international relations and political science during the early 1970s, followed by its 

incorporation into migration studies by various other social sciences, such as anthropology and 

sociology. In addition, this section also takes into consideration the criticisms made against 

transnationalism and also the differences between transnationalism and diaspora and globalization. 

This section examines also the portrayal of the transnationalism of Turks of Bulgaria within the 

current body of literature, and the various economic, socio-cultural, and political activities that 

occur within transnational social contexts. 

Chapter 3 and Chapter 4 establish the social context of the thesis by presenting the historical and 

political backdrop of the forced migration from Bulgaria to Türkiye in 1989. These two chapters 

deliver an in-depth examination of the migration phenomenon to Türkiye and elucidates the 

subsequent reflections and consequences experienced by Türkiye following this forced migration 

event in 1989. 

Chapter 5 provides an insight about transnational practices in the context of Turks of Bulgaria in 

Türkiye and offers a general understanding about Turks of Bulgaria's lived experiences in Türkiye 

and their attachment to Bulgaria. In this chapter, I argue that what are their transnational 

attachments to Bulgaria with their transnational practices in Türkiye? This section also provides 

examples of how transnational practices remain within the transnational fields and are separate 

into ways of being and ways of belonging. 
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Chapter 6 evaluates the transnational practices of Turks of Bulgaria in transnational social fields 

and analyse the motivations for maintaining this transnational lifestyle in economic, socio-cultural 

and political practices and summarizes the findings and discussions of the research, highlighting 

significant insights derived from the study and indicating potential avenues for future investigation. 

 

1.3. Method of Research 

  This study adopts a qualitative case study approach, primarily utilizing semi-structured 

interviews to explore the transnational practices of Turkish forced migrants from Bulgaria who 

settled in Bursa in 1989. The research focuses on understanding the motivations, challenges, 

transnational activities, social relationships, and integration experiences of these migrants within 

their natural context. Semi-structured interviews were conducted in person in Bursa between 

March and August 2023, facilitated by the support of my university’s PhD research mobility 

program. 

Given the nature of the research questions, which aim to address “why” and “how” certain 

phenomena occur, a qualitative case study design is appropriate for capturing the complexity of 

lived experiences in a detailed and contextualized manner. This approach allows for an in-depth 

examination of the participants' perspectives and daily practices without relying on survey-based 

methods. 

1.3.1. Subject, purpose and research questions of thesis 

  This study aims to examine the transnational practices that Turks of Bulgaria persist in engaging 

with within their transnational social fields following the significant migration of Turkish forced 

migrants to Bursa in 1989, recognized as the most substantial mass migration event of the previous 
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century. In this exploration, the research seeks to elucidate the reasons behind their continued 

connections to Bulgaria through these practices, drawing upon historical background. As I have 

shown in the introduction, Turks of Bulgaria who settled in Bursa in 1989 as a result of the forced 

migration from Bulgaria, still maintain their ties with the country of origin in the context of 

transnationalism and while doing so, they carry out certain economic, socio-cultural and political 

practices in their transnational social fields. Because they still feel the deep connection to the 

country they were born in. 

  Since most of the 1989 migrants settled together with other family members and/ or people 

from the same settlement or region of origin, this led to the formation of kinship and local networks 

which had been enabling further migration in the following two decades.  Today, most of the 1989 

settlers have dual citizenship and regularly cross the border in both directions and for various 

purposes: for holidays and political elections, to visit elderly relatives and on vacation, to study or 

to develop trans-border businesses and occupations. Individuals who were forced to leave their 

homes due to oppressive communist policies now experience the advantages of a transnational 

way of life. Elchinova emphasizes that their adaptation to the host society, however, was not an 

easy one, and their lives remain deeply influenced by the experience and memory of the exodus.14 

In other words, Turkish forced migrants from Bulgaria still carry the traces of this migration due 

to the legacy of forced migration in their lives and keep Bulgaria in their memories alive in their 

transnational social fields. 

  Therefore, the 1989 forced immigrants who live a transnational lifestyle and reside in Bursa 

today bring back the nostalgia of Bulgaria with the practices they carry out in their transnational 

                                                             
14 Magdalena Elchinova, The 1989 Settlers from Bulgaria in Türkiye: From Forced Migration to a Transnational Mode 

of Life, 2011. URL: https://1989forcedmigration.com/docs/ (Access Date: 16/01/2022) 

 

https://1989forcedmigration.com/docs/
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social fields and keep their sense of belonging alive by remembering them over and over again. 

Therefore, I ask the following questions:  

 How do Turks of Bulgaria create and maintain transnational social fields in Bursa, 

Türkiye and how do they negotiate them in their daily lives? 

 What transnational practices do these created social fields encompass, economically, 

socio-culturally and politically? Which ones are specific to ways of being and which ones 

are specific to ways of belonging? 

 What are the motivations behind creating and sustaining these transnational social 

fields? 

 

1.3.2. The research sample 

  This study focuses on Turkish forced migrants from Bulgaria who settled in Bursa (Türkiye), 

following the 1989 forced migration. The sample consists of thirty-three participants aged between 

fifty and seventy-five, residing in various districts of Bursa. Participants were selected through 

purposive sampling, aiming to capture a range of perspectives within the community based on 

factors such as age, gender, and residential area. 

Semi-structured interviews were conducted in person between March and August 2023, at 

locations chosen by the participants, including their homes and workplaces. Each participant was 

assigned a code denoted by ‘P’ followed by a number (e.g., P1, P2). Their demographic details, 

including age, and place of residence, are presented in Table 1. All participants gave informed 

consent, and none declined to participate or were unreachable during the data collection phase. 
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Table 1: The participants in the study group 

 

Participant 

 

Province 

from 

Bulgaria 

 

Gender 

 

Age 

 

District in 

Bursa 

 

Education 

Level 

P1 Kardzhali M 71 Osmangazi High school 

P2 Kardzhali F 69 Osmangazi High school 

P3 Kardzhali F 68 Kestel High school 

P4 Plovdiv M 67 Yıldırım Middle 

school 

P5 Kardzhali M 61 Osmangazi High school 

P6 Kardzhali M 70 Nilüfer High school 

P7 Kardzhali F 65 Osmangazi High school 

P8 Pazardzhik F 61 Görükle Middle 

school 

P9 Veliko 

Tarnovo 

M 69 Osmangazi High school 

P10 Haskovo M 63 Kestel High school 

P11 Haskovo F 74 Nilüfer High school 

P12 Razgrad M 64 Osmangazi High school 

P13 Burgas M 75 Osmangazi High school 

P14 Kardzhali F 71 Osmangazi Middle 

school 

P15 Kardzhali M 60 Nilüfer High school 

P16 Kardzhali M 68 Yıldırım High school 

P17 Kardzhali F 54 Nilüfer Bachelor’s 

P18 Plovdiv M 61 Yıldırım High school 

P19 Kardzhali M 67 Kestel High school 

P20 Plovdiv M 65 Osmangazi High school 

P21 Kardzhali M 70 Osmangazi High school 
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P22 Kardzhali M 70 Görükle High school 

P23 Kardzhali M 61 Yıldırım High school 

P24 Haskovo F 63 Osmangazi High school 

P25 Smolyan F 64 Görükle High school 

P26 Kardzhali M 75 Kestel High school 

P27 Kardzhali F 50 Osmangazi Bachelor’s 

P28 Burgas F 60 Osmangazi Bachelor’s 

P29 Plovdiv F 66 Yıldırım High school 

P30 Haskovo M 64 Yıldırım High school 

P31 Haskovo M 55 Nilüfer Bachelor’s 

P32 Kardzhali F 59 Osmangazi High school 

P33 Kardzhali F 54 Osmangazi Bachelor’s 

 

  The age ranges of the participants in the study group are as seen in Table 2; sixteen people 

between the ages of 50-64, fifteen people between the ages of 64-74, and two people over the age 

of 74. Fourteen of the participants are female and nineteen are male. In this case, it can be said that 

14/33 of the study group consists of females and 19/33 of males, as seen in Figure 1. 

Table 2: Information on the Age Ranges of Participants in the Study Group 

Age range Number of People 

50-64 16 

64-74 15 

74+ 2 

Total 33 
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Figure 1: Gender Ratio of Participants in the Study Group 

 

  The distribution of the settlement areas of the participants in the study group by district is shown 

in Figure 2. The majority of the participants were in the Osmangazi district in Bursa, where post-

1989 immigrants densely and frequently live today. The educational backgrounds of the 

participants are as shown in Figure 3, consisting of three middle school graduates, twenty-five 

high school graduates and five undergraduate graduates. 

Figure 2: The distribution of the settlement areas 
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Figure 3: The educational backgrounds 

 

 

1.3.3. Data collection and data analysis 

  According to the work schedule prepared at the beginning of the research, the fieldwork was 

planned to last six months. In line with this process, the fieldwork of the research started on 7 

March 2023 and ended on 21 August 2023.  

  It is possible to express the data as the first information of the research that has not yet been 

processed. This information obtained in order to realize the purpose of the research is definitely 

recorded.15 In this research, it is aimed to reach the data that is of a judgmental nature. Judgmental 

data can be expressed as data that is characterized as subjective and requires interpretation. By 

obtaining judgmental data regarding opinions, thoughts and attitudes, it is aimed to reach various 

transnational practices in revealing the process of constructing the transnational social fields of the 

selected sample, which constitutes the purpose of the research.16 At the same time, the sources 

from which the data will be obtained in the research are the people/subjects determined by the 

                                                             
15 Niyazi Karasar, Bilimsel Araştırma Yöntemi “Kavramlar-İlkeler-Teknikler [Scientific Research Method “Concepts-

Principles-Techniques”], Ankara: Nobel Akademik Publication, 2014, p. 132. 
16 Idem, p. 137. 
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sample selection. Therefore, it can be said that the use of primary sources was provided in the 

research. The primary data obtained from the primary sources in the research were collected with 

the interview technique. In the research conducted in Bursa province of Türkiye, the notes taken 

with the semi-structured interview technique are presented in the fifth chapter of the research. The 

researcher was involved in the group rituals in daily life in order to understand the transnational 

practices of the group. The notes taken during the semi-structured interview technique were 

detailed with the researcher’s own words immediately after the interview was completed and 

prepared to be interpreted in the fifth chapter of this thesis. 

  Semi-structured interview questions were used as data collection technique in the study. Semi-

structured interview can be defined as the participants talking to the researcher and providing 

information about their own lives, experiences and situations.17 The interviews conducted with the 

participants determined in line with the sample selection in the study were provided with the semi-

structured interview technique. Thus, the semi-structured interview questions created with the 

topics of self-definition, organization forms, leisure activities, language area, religion area, media 

preference, political preference and sense of belonging was used in the study. The interviews 

conducted one-on-one and face-to-face with the participants were audio-recorded with an 

electronic device with the verbal permission obtained from the participants. These audio 

recordings were transcribed by the researcher at the end of the interviews, and their presentation 

and interpretation were also presented in the fifth section of the study. It should be noted that the 

language in which the research was conducted was Turkish, as well as that the interviewees had a 

dialect specific of Bulgarian-Turkish accent. In order to ensure ease of reading in the study, the 

interviews were simplified and made compatible with the rules of English grammar by not 

                                                             
17 Ranjit Kumar, Research Methodology: A Step-by-Step Guide for Beginners, SAGE Publications, 2011, p. 170. 
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intervening in any way while they were transcribed. The necessary permission for the use of the 

participants' age, gender, education level and place of residence in the research was obtained from 

the participants themselves as a verbal approval at the beginning of the interview.  

  The descriptive analyses of the study were conducted on their responses to questions about the 

reasons for maintaining transnational ties with Bulgaria, the transnational practices which they 

continue to do. I carried a field notebook that contained observations of the environment, 

descriptions of the respondents, and thorough accounts of the discussions and events in which I 

was involved. Additionally, I documented moments that left a strong impression on me, including 

my emotional responses and feelings. This practice persisted throughout the data collection phase. 

Ultimately, I critically examined the various pathways through which migrants navigated their 

lives, attributing meaning to their transnational practices and their adaptation both in the host 

country and back home. Through the narratives and perspectives of the migrants, this research 

provided a rich and nuanced portrayal of their experiences. 

  It aims to understand and/or interpret the social phenomenon that is the subject of the research 

in depth by utilizing data collection techniques such as qualitative research and semi-structured 

interview and literature analysis.  Qualitative methods are approaches that try to help the individual 

understand the whole depth rather than generalizing definite information about the whole. In the 

fifth chapter, I analyse the responses of the interviews in accordance with the above-mentioned 

research design. 

  The next heading will provide a methodological explanation for choosing these techniques for 

data collection. 
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1.3.4. Methodology 

  Qualitative research emerged in the early twentieth century within the disciplines of 

anthropology, psychology, and sociology, focusing on the intricate aspects of human existence and 

the phenomena that the positivist perspective on humanity often overlooked.18 It is “attractive, 

relevant and potentially powerful research genre for project design, implementation and resulting 

thesis production”.19 Qualitative research, which uses qualitative data collection methods such as 

observation, interview and document analysis regarding the solution of a problem, refers to a 

subjective-interpretive process aimed at perceiving previously known or unnoticed problems and 

realistically addressing the natural phenomena related to the problem. The qualitative research 

methodology is particularly adept at revealing nuanced phenomena which are often inaccessible 

through quantitative methods. This approach is most effective for exploring processes and 

meanings and enables researchers to gather insights from a limited sample of the target population. 

  Although the use of the concept of “data” in qualitative research is questioned, interviews are 

considered as one of the data collection tools in many studies. In qualitative studies, interviews 

can be divided into unstructured, semi-structured and structured according to their structural 

features such as standardization in preparation, organization, order and directing of questions, and 

can be named differently depending on whether they focus on a group or individuals, such as focus 

group interviews or in-depth interviews, or the technical way the interview is conducted, such as 

face-to-face, telephone or online interviews. The researcher can reflectively discuss the philosophy 

of the interview, its assumptions, preconceptions, expectations from the participants, what kind of 

                                                             
18 Ali Baltacı, “Nitel Araştırma Süreci: Nitel Bir Araştırma Nasıl Yapılır?” [Qualitative Research Process: How to 

Conduct Qualitative Research?], in Journal of Ahi Evran Üniversitesi Sosyal Bilimler Enstitüsü Dergisi, Vol. 5, No. 

2, 2019, p. 369. 
19 Lee Parker, “Qualitative research”, in Surviving Your Thesis, Routledge, 2004, p. 159. 



30 
 

information they are trying to reach, and how the interview went in the written report they will 

prepare at the end of the study. 

  Interviews are not “simply an everyday conversation”.20 However, on the other hand, it is “a 

process that is shaped according to the responses of the other party in a conversational atmosphere, 

and is carried out to obtain answers from the participant and to obtain information”.21  In this 

context, interviews can be defined as “information produced within the framework of a mutual 

dialogue and interaction,” “pragmatically seeking answers to the researcher’s questions,” “gaining 

its meaning from the context and conveyed in narrative form”.22 In this respect, interviews have 

been conceptualized by Brinkmann and Kvale as both an “instrument” for obtaining information 

and reaching reality, and a “mine” or a “journey” taken together within the framework of a mutual 

“relationality based on social interaction”.23  According to Josselson, while the interview is a 

relational narrative24, Roulston  emphasizes that the interviewer thinks carefully about the roles of 

herself/himself and the participant and speaks of “reflective interviewing”.25 The interview can 

also be defined as “a situation in which the interviewer and the participant mutually construct 

reality and produce meaning”26 or as “a field in which the interviewer and the participants jointly 

construct data for the research project”.27  

                                                             
20 Steinar Kvale and Svend Brinkmann, InterViews: Learning the craft of qualitative research interviewing, SAGE 

Publications, 2009, p. 15. 
21 Herbert J. Rubin and Irene S. Rubin, Qualitative Interviewing: The Art of Hearing Data, SAGE Publications, 2012, 

p. 96. 
22 Kvale and Brinkmann, op.cit., pp. 54-56. 
23 Idem, p.20. 
24 Ruthellen Josselson, Interviewing for qualitative inquiry: A relational approach, The Guilford Press, 2013, p.20. 
25 Kathryn Roulston, “Considering quality in qualitative interviewing”, in the Journal of Qualitative Research, Vol. 

10, 2010, p.42. 
26 James A. Holstein and Jaber F. Gubrium, The Active Interview, SAGE Publications, 1995, p.4. 
27 Kathryn Roulston, Kathleen deMarrais and Jamie B. Lewis, “Learning to Interview in the Social Sciences”, in the 

Journal of Qualitative Inquiry, Vol. 9, 2003, p. 645. 
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  It should be reminded that the basic ethical responsibility in the interview lies with the 

interviewer. In the interview, the interviewer should sincerely reflect the gratitude and thanks they 

feel for the participant participating in the research and sharing their life story, experiences, 

opinions and comments.28 Ethical permissions to be obtained for the interview are written, official 

permission forms that take place before the research process; however, the interview is the field 

where the interviewer applies the principles, they declare they will abide by. In this respect, even 

if the interviewee has challenging attitudes and behaviours towards the interviewer, the interviewer 

should try to complete the interview without entering into any conflict with the participant. In this 

context, my research ensured that participants were not compelled to pose interview questions; 

rather, all interviews were carried out with the explicit consent of the interviews. 

  In a qualitative study, the interviewer should not forget that the interview is not simply about 

participants answering questions; the main purpose is to listen to the stories of the participants and 

to try to discover how their experiences occurred and the meanings they attribute to these 

experiences.29  The first thing to pay attention to in an interview is to distinguish the research 

question from the interview questions. 30  Interview questions and research questions are not 

identical. According to Maxwell, “thinking of interview questions simply as a translation of 

research questions is a reflection of a logical positivist view”.31 The research question is what the 

researcher wants to understand and explain; “interview questions are questions that the researcher 

asks the participants to achieve this understanding”.32  

                                                             
28 John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods Approaches, SAGE Publications, 

2018, p. 130. 
29  Rosanne E. Roberts, “Qualitative Interview Questions: Guidance for Novice Researchers”, in The Qualitative 

Report, Vol. 25, 2020, p. 3189. 
30 Karen M. Staller, “Confusing questions in qualitative inquiry: Research, interview, and analysis”, in Qualitative 

Social Work, Vol. 21, 2022, p. 229. 
31 J.A. Maxwell, Qualitative Research Design: An Interactive Approach, SAGE Publications, 2013, p. 102. 
32 Idem, p. 103. 
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  Qualitative research is about people or groups who experience, live and observe the situation, 

phenomenon, experience, culture and practices to be discussed. 33  The most commonly used 

technique in qualitative research is semi-structured interviews. 34  However, when preparing 

interview questions, the researcher must determine how much of a structured approach they will 

adopt in the interview; “which of the structured, unstructured or semi-structured interview formats 

they choose and why”.35 For example; while unstructured informal interviews are an important 

data collection tool in field research, structured or semi-structured interviews stand out in 

phenomenological research. Similarly, while interviews can be conducted one-on-one or as focus 

group interviews in case studies or ethnographic research; narrative research is conducted with 

individuals and participants are asked to share their own experiences within a story and narrative 

integrity.36 In this respect, the researcher needs to explain “how much he or she standardizes and 

structures the content and order of the interview questions” as well as “in which ways and why he 

or she prefers to structure”.37 

  This research examines transnational social fields by exploring the experiences, challenges, 

strategies, and adaptations of individual migrants, along with their cross-border practices. A 

qualitative case study approach, based on semi-structured interviews, was adopted as the most 

suitable method for gathering and analysing data. In this thesis, I used qualitative fieldwork to gain 

insight into the lived experiences of individual migrants. To reach this goal, the typical approach 

of a social anthropologist can be outlined like this: The anthropologist engages deeply and for a 

long time in the community they choose to study. Through this involvement, they gain thorough 

                                                             
33 Ibidem. 
34 Mildred L. Patten and Michelle Newhart, Understanding Research Methods, Routledge, 2018, p. 130. 
35 Roulston, op.cit., p.14. 
36  Lesley Eleanor Tomaszewski, Jill Zarestky and Elsa Gonzalez, “Planning Qualitative Research: Design and 

Decision Making for New Researchers”, in International Journal of Qualitative Methods, Vol. 19, 2020, pp.4-5. 
37 Maxwell, op.cit., p. 93. 
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and detailed insights about the community and gather this information. The understanding of the 

culture or community collected in this manner (ethnography) is then written down, compared with 

other studies, and analysed theoretically (anthropology).38  

1.3.4.1. Semi-structured interview questions 

  In this thesis, data were obtained by conducting semi-structured interviews within the 

framework of qualitative research methods which is explained above. In the semi-structured 

interview type, the interviewer has prepared the questions in advance, but allows the participant 

some flexibility during the interview. If necessary, the questions can be rearranged or the relevant 

topic can be discussed. In this way, an environment is created where the participants have a say in 

the research application. 

  The semi-structured interview questions were designed based on the three main research 

questions that guided this study. The full list of interview questions can be found in the appendix 

section of the thesis. For the full list of interview questions, see Appendix 1. 

1.3.4.2. Field Study 

In line with the qualitative case study design adopted in this research, fieldwork was conducted 

in Bursa, the primary settlement area of the 1989 forced migrants from Bulgaria. This location was 

chosen due to the density and accessibility of the target community, as well as the researcher’s 

familiarity with the local context. 

Data were collected through semi-structured interviews and complementary observations 

conducted during home visits. Although ethnographic techniques such as participant observation 

                                                             
38 Tayfun Atay, “Sosyal Antropolojide Yöntem ve Etik Sorunu: “Klasik Etnografiden Diyalojik Etnografiye Doğru” 

[The Problem of Method and Ethics in Social Anthropology: “From Classical Ethnography to Dialogical Ethnography], 

in Journal of Hacettepe Üniversitesi İletişim Fakültesi Kültürel Çalışmalar, Vol. 4, 2017, p. 190. 
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were applied to a limited extent, the study does not claim to be fully ethnographic. Rather, it adopts 

a case study approach that allows for the exploration of transnational practices within a specific 

social setting. 

Initial contact with participants was established through purposive sampling, targeting 

individuals with relevant migration backgrounds. All interviews were conducted in Turkish, 

mostly at participants’ homes or workplaces, and occasionally in public spaces. Interviews ranged 

from 15 minutes to 3 hours.  

Participant observation, though not systematically applied throughout, was used during home 

visits to gain insights into everyday routines and settings. A total of 33 semi-structured interviews 

were conducted between 7 March and 21 August 2023.  

1.4. Researcher's position  

  Every researcher occupies a specific position that influences the accessibility of information 

and the rationale behind it. This position encompasses both cultural factors and inherent 

characteristics of the researcher, including age, gender, and ethnicity. 39 The notion of positioning 

pertains to how individuals are perceived by others in relation to their social context; consequently, 

this perception plays a crucial role in categorizing the researcher as either an “insider” or an 

“outsider”.40  It is important to note that the identities of insider and outsider are not rigid or 

unchanging; instead, they represent fluid and dynamic social positions that are experienced and 

articulated in diverse manners by members of the community. 41 

                                                             
39  Elizabeth Chiseri-Strater, “And reflexivity in case study and ethnographic”, in Ethics and Representation in 

Qualitative Studies of Literacy, edited by Peter Mortensen and Gesa E. Kirsch, 1996, p.115. 
40 G. Sanghera and S. Thapar-Björkert, “Methodological dilemmas: gatekeepers and positionality in Bradford”, in 

Ethnic and Racial Studies, Vol. 31, 2009, p. 553. 
41 Hanin Bukamal, “Deconstructing insider– outsider researcher positionality”, in British Journal of Special Education, 

Vol. 49, 2022, p. 7.  
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  By “insider” research, we mean social interviews conducted between researchers and 

participants who share a similar cultural, linguistic, ethnic, national and religious heritage. Insider 

interviews of this type create a distinct social dynamic, where by differences between researcher 

and participant are brought into focus as a result of shared cultural knowledge. We term this 

“diversity in proximity” which effectively means that as insiders we are better able to recognise 

both the ties that bind us and the social fissures that divide us. Our insider status can make us 

accepted within the group.42 

  As a researcher with familial roots tracing back to Bulgaria, where my family migrated to 

Türkiye in 1971 under the Close Relative Migration Agreement which is signed between Bulgaria 

and Türkiye in 1968, I find that my understanding of ethnic and cultural connections is particularly 

relevant to the Turks of Bulgaria who arrived in Türkiye as forced migrants in 1989, the primary 

focus of this thesis. For this reason, in this research, I primarily consider myself as an “insider” in 

terms of my ethnic/cultural origin. The role I occupied as an “insider” significantly facilitated my 

access to informants in numerous instances. Additionally, my familiarity with the context enabled 

me to comprehend both their verbal and non-verbal communication more effectively, thereby 

enhancing my ability to perceive the research environment with greater precision. 

  My connection to the research group is deeply rooted in my upbringing in a migrant 

neighbourhood in Bursa, where I attended school and formed friendships predominantly with 

children from Turkish migrant families from Bulgaria. This background significantly enhances my 

affinity for this group. From an early age, I perceived the forced migrants of 1989 as a more 

                                                             
42 Deianira Ganga and Sam Scott, “Cultural ‘Insiders’ and the Issue of Positionality in Qualitative Migration Research: 

Moving Across and Moving Along Researcher-Participant Divides”, in Forum: Qualitative Social Research, Vol. 7, 

No. 3, 2006, p. 2. URL: https://www.qualitative-research.net/index.php/fqs/article/view/134/290 (Access Date: 

12/12/2021) 

https://www.qualitative-research.net/index.php/fqs/article/view/134/290
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privileged group, largely due to the narratives I encountered regarding their dual existence in both 

Bulgaria and Türkiye. During my childhood, relatives often presented me with food and beverages 

sourced from Bulgaria as tokens of affection. While my childhood perspective framed this group 

as privileged, my understanding has evolved through extensive reading, historical research, and 

fieldwork with the 1989 forced migrants. I have come to appreciate their experiences firsthand, 

often hearing accounts of the challenges they faced, such as the difficulties of crossing the border 

from Bulgaria to Türkiye, their escapes from oppression, and the measures they took to protect 

their children during these perilous journeys. Despite these adversities, I am compelled to explore 

the reasons behind their continued connections to Bulgaria today in the realm of transnationalism. 

  Migration scholars have posited that the dynamics of “insider” and “outsider” status and the 

process of “building trust” within migration research contexts are influenced not solely by a 

common ethnic or cultural background.43  My fieldwork suggests that these dynamics are also 

shaped by various factors, including disparities in gender, class, education, and socio-economic 

status, as well as differences in migration experiences. For instance, my parents and I did not 

experience the challenges associated with the migration of 1989. Consequently, there were 

instances during my research when I perceived myself as an “outsider” in the eyes of certain 

respondents. 

  The ethnic and cultural identity of the researcher occasionally influenced the willingness of 

interviewees to participate in interviews and their openness to discuss certain subjects. However, 

the most significant determinant was the researcher's age and the researcher's the absence of 

migration experiences from 1989.  

                                                             
43 Idem, p. 1-12. URL: https://doi.org/10.17169/fqs-7.3.134 (Access Date: 12/12/2021) 

https://doi.org/10.17169/fqs-7.3.134
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During the interviews, the participants asked me about my background and my motivations for 

studying this topic. Despite not being a member of the community of 1989 Turkish forced migrants, 

I was not regarded as a threat by the interviewees, owing to my diverse attributes, perspectives, 

and interpersonal connections. This facilitated a degree of inclusion within the group. Notably, the 

interviewees' perception of me as “young”, along with the assumption that I am a daughter of 

Turkish migrant family and I have been to various places in Bulgaria before, significantly 

influenced their initial trust in me. 

  In light of the complexities associated with insider and outsider perspectives, I endeavoured to 

remain cognizant of the subjective biases that could influence my analytical approach. Throughout 

the data analysis phase, I engaged in self-reflection and consciously distanced myself from my 

own cultural and ethnic identity. Additionally, with a focus on ethical considerations, I ensured that 

all interviews were conducted only after obtaining informed consent from the participants. I 

communicated to them that the data collected would be utilized solely for research purposes and 

in scholarly publications, guaranteeing that any information pertaining to their identities would 

remain confidential.  
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CHAPTER 2  

 

TRANSNATIONALISM AS A THEORETICAL FRAMEWORK 

 

Anthropologists have started to advocate for a more nuanced methodology in the study of 

migration, shifting the emphasis from macro-level analyses to a consideration of individual agency. 

This shift arises from the limitations of existing theories, such as the assimilation paradigm, which 

fail to adequately account for the cross-border or transnational connections that migrants maintain 

with their countries of origin. As a result, transnationalism emerged in opposition to a reductionist 

perspective suggesting that migrants abandon their socio-cultural and political connections to their 

countries of origin in favour of complete assimilation into the culture of their host nations. 

Anthropologists were among the first scholars to propose “a transnational perspective for the study 

of migration”. 44  This new paradigm in migration made visible the multiple, cross-border 

relationships of many migrants, enabling researchers to see that migration can be a transnational 

process.45 This concept initially surfaced within the domains of international relations and political 

science during the early 1970s, subsequently evolving in the context of migration studies across 

various social sciences, such as anthropology and sociology. In the subsequent section, I will 

thoroughly elucidate transnationalism as the research framework for this thesis.  

 

 

 

                                                             
44 Nina Glick-Schiller, “The Centrality of Ethnography in the Study of Transnational Migration: Seeing the Wetland 

Instead of the Swamp”, in American Arrivals: Anthropology Engages the New Immigration (School of American 

Research advanced seminar series), edited by Nancy Foner, Santa Fe: School of American Research Press, 2003, p. 

99. 
45 Idem, p. 100. 
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2.1. Transnationalism in the context of migration studies 

Political geographers and political scientists have for a long time perceived boundaries as fixed, 

stable empirical entities which divide the global space into bounded units that change mainly as a 

consequence of conflicts.46 The social sciences have become obsessed with describing processes 

within nation-state boundaries as contrasted with those outside, and correspondingly lost sight of 

the connections between such nationally defined territories.47 From this point of view, the article 

by sociologists Andreas Wimmer and Nina Glick-Schiller presents a highly persuasive analysis of 

“methodological nationalism”, shedding light on its impact on the field of social sciences and 

migration studies. The authors emphasize that the emergence of nation-state building has led to 

the development of methodological nationalism, which has subsequently shaped the study of 

migration. 48  Wimmer and Glick-Schiller's article on Methodological Nationalism presents a 

persuasive critique regarding the definitions we apply within the social sciences and the 

implications these definitions have for the field of migration studies. 

What researchers are actually trying to answer here is about what role methodological 

nationalism plays in transnationalism studies. The weakening of the power of the modern nation-

state is a highly debated topic in transnationalism scholarship. Some scholars argue that the nation-

state's power has diminished, while others go as far as claiming that the era of the nation-state is 

over. On the other hand, there are those who oppose these viewpoints. Regardless of whether these 

                                                             
46 Anssi Paasi, “Boundaries as Social Processes: Territoriality in the World of Flows”, in Geopolitics, Vol. 3, 1998, p. 
69. 
47  Andreas Wimmer and Nina Glick-Schiller, “Methodological nationalism and beyond: nation-state building, 

migration and the social sciences”, in Global Networks, Vol. 2, 2002, p. 307. 
48 Andreas Wimmer and Nina Glick-Schiller, “Methodological Nationalism, the Social Sciences, and the Study of 

Migration: An Essay in Historical Epistemology”, in The International Migration Review, Vol. 37, No. 3, 2003, pp. 

576-577. 
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perspectives are supported or challenged, one thing is certain: the understanding of the nation-state 

concept has undergone changes over time, and this is also evident in migration studies.  

Sociologists Wimmer and Glick-Schiller argue that the process of nation-state formation has 

influenced how migration itself is perceived. They intend to analyse how the concept of the nation-

state has and still does influence past and current thinking in the social sciences, including our 

thinking about transnational migration. 49  In this regard, they introduce the concept of 

“methodological nationalism”. 50  Methodological nationalism reflects and reinforces the 

identification that many scholars maintain with their own nation-states. The sociologists begin by 

reviewing the deep-seated nature of methodological nationalism in the social sciences and 

particularly examine the way in which post-war migration studies were shaped by methodological 

nationalism.51 Wimmer and Glick-Schiller argued subsequently and more explicitly that this is 

what is done was a needed response to “methodological nationalism”.52: 

“What we discover in this twilight is how transnational the modern world has always been, even 

in the high days when the nation-state bounded and bundled most social processes. Rather than a 

recent offspring of globalization, transnationalism appears as a constant of modern life, hidden 

from a view that was captured by methodological nationalism. Thus, the value of studying 

transnational communities and migration is not to discover ‘something new’ – though this 

represents a highly rewarding strategy of research in our contemporary intellectual environment 

– but to have contributed to this shift of perspective away from methodological nationalism”.53 

                                                             
49  Wimmer and Glick-Schiller, “Methodological nationalism and beyond: nation-state building, migration and the 

social sciences”, op. cit., p. 301. 
50  Ahmet Uysal, “Londra'daki Türklere Ait Toplumsal ve Kültürel Organizasyonlar” [Turkish Social and Cultural 
Organizations in London], in Uluslararası Sosyal Araştırmalar Dergisi, Vol. 9, No. 47, 2016, p. 431. 
51 Wimmer and Glick-Schiller, “Methodological Nationalism, the Social Sciences, and the Study of Migration: An 

Essay in Historical Epistemology”, op. cit., p. 576. 
52 Uysal, loc.cit.  
53  Wimmer and Glick-Schiller, “Methodological nationalism and beyond: nation-state building, migration and the 

social sciences”, op.cit., p.302. 
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There are methodological challenges for contemporary migration studies in general and 

transnational research in particular. Methodological nationalism assumes that national state 

institutions are the main social context within which migration occurs and for which migration is 

relevant.54  In migration studies, methodological nationalism normalizes stasis in a conceptual 

move that denies that movement has been basic to human history. Moreover, by posing migrants 

who cross the national border as a source of difference, disorder, and disintegration, 

methodological nationalism homogenizes national culture.55 Wimmer and Glick-Schiller coined 

three variants of methodological nationalism: The first states that the role of the nation-state in 

social events is not taken into account and that social games are universal and independent of 

nationals. The second states that the existence of the nation-state is a different natural and 

inevitable form of social organization that is historically constructed. The third states that social 

phenomena are shaped regionally and that national borders are an important factor in determining 

social parts and identities. These three modes intersect and reinforce each other, forming an 

epistemic structure.56 Therefore, methodological nationalism characterizes migrants as outsiders 

and potential threats to the security and cohesion of a nation-state. This perspective posits that 

societal well-being is enhanced when the populace shares common linguistic, religious, cultural, 

and traditional attributes and it advocates for the cessation of immigration as a means to alleviate 

social tensions. Consequently, transnational practices have transcended the limitations imposed by 

methodological nationalism because of the framework of methodological nationalism fails to 

                                                             
54  Thomas Faist, “Toward a Transnational Methodology: Methods to Address Methodological Nationalism, 

Essentialism, and Positionality”, in Revue européenne des migrations internationales, Vol. 28, No. 1, 2012, p. 53. 
55 Nina Glick-Schiller and Ulrike Hanna Meinhof, “Singing a New Song? Transnational migration, Methodological 

Nationalism and Cosmopolitan Perspectives”, in Journal Music and Arts in Action, Vol. 3, 2012, pp. 22-23. 
56  Wimmer and Glick-Schiller, “Methodological nationalism and beyond: nation-state building, migration and the 

social sciences”, op.cit., pp. 301-334. 
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adequately capture the complexities and dynamics of national societies in the contemporary era of 

globalization. 

Methodological nationalism suggests the existence of a shared cultural identity rooted in 

nationalist ideology that can be contained within specific borders. However, the rise of 

multicultural societies has led to the emergence of new perspectives on national borders and 

identities. Transnationalism has the ability to surpass national borders and identities by embracing 

diverse and unique identities of their own. This development has allowed for a more flexible 

conception of the nation-state. It can be viewed as a transitional period during which states are 

beginning to acknowledge a variety of identities that extend beyond national boundaries. This 

transition may result in significant alterations to immigration policies and international relations. 

Transnational interactions do not merely combine national policies or programs, but aim to 

integrate them into a larger entity. Here, it is essential to provide a clear explanation of the 

distinction between transnationalism and transnationality in this context to prevent any potential 

confusion in subsequent sections of the thesis. As stated by Aihwa Ong, the term transnationalism 

refers to the cultural specificities of global processes, tracing the multiplicity of the uses and 

conceptions of “culture”. In contrast, the term transnationality is the condition of cultural 

interconnectedness and mobility across space.57  

The concept of transnationalism is not a recent development and it has long been used in the 

field of political science and international relations to characterize all types of interactions and 

institutions above nationally bounded phenomena and international relations.58 The term may be 

traced back to the nineteenth century and most poignantly to Randolph Bourne, who, in 1916, used 

                                                             
57 Aihwa Ong, Flexible Citizenship: The Cultural Logics of Transnationality, Durham: Duke University Press, 1999, 

p. 4. 
58 Ludger Pries, “The approach of transnational social spaces: responding to new configurations of the social and the 

spatial”, in New Transnational Social Spaces, ed. Ludger Pries, London: Routledge, 2001, p. 17. 
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it to defend immigrant America against the xenophobic naysayers. In this scholarly piece, Bourne 

challenges the notion of the melting-pot theory and posits that immigrants do not readily assimilate 

into a new culture. Bourne's perspective on nationality revolves around the profound bond between 

an individual and their “spiritual country”, which encompasses their cultural heritage. 59 

Additionally, political scientists Joseph S. Nye Jr. and Robert O. Keohane launched the term in 

their field in 1970.60  Nye and Keohane argue that the traditional view of nation-states as the 

exclusive actors in international relations is outdated, as non-state actors such as transnational 

corporations and non-governmental organizations (NGOs) now play a significant role in shaping 

foreign affairs and politics. Thus, “transnational interactions” are their term to describe the 

movement of tangible or intangible items across state boundaries when at least one actor is not an 

agent of a government or an intergovernmental organization. 61  Transnational interactions are 

distinguished from inter-state and inter-governmental ones in the sense of the sub-discipline of 

international relations in political science. Transnationalism here means the intensification of the 

social interaction not of states or big corporate actors, but of individual actors such as migrants, 

and of collective actors such as Greenpeace. In this broader sense, the terms transnational and 

cross-border are interchangeable. Transnationalism here is used to distinguish social realities, and 

relations and movements “from below” as opposed to corporate and state “transnationalism from 

above”. 62  

                                                             
59  Randolph Bourne, “Trans-national America”. URL: https://cdn.theatlantic.com/media/archives/1916/07/118-

1/132285471.pdf (Access Date: 12/01/2022) 
60  Nancy L. Green, “The Trials of Transnationalism: It’s Not as Easy as It Looks”, in Contemporary Issues in 

Historical Perspective, Vol. 89, No. 4, 2017, p. 851.  
61 Joseph S. Nye and Robert O. Keohane, “Transnational Relations and World Politics”, in International Organization, 

Vol. 25, No. 3, 1971, pp. 330-332. 
62 Ludger Pries, “Transnationalism”, in Introduction to Migration Studies: An Interactive Guide to the Literatures on 

Migration and Diversity, edited by Peter Scholten, Switzerland: Springer, 2022, pp. 234-235. 
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The transnational interactions taking place in cross-border spaces exhibit a multitude of forms, 

which differ across various dimensions. Consequently, there exists a diversity of perspectives 

regarding this matter. A core theme in these perspectives is the penetration of national cultures and 

political systems by global and local driving forces. The nation-state is seen as weakened “from 

above” by transnational capital, global media, and emergent supra-national political institutions. 

“From below” it faces the decentring “local” resistances of the informal economy, ethnic 

nationalism, and grassroots activism. 63  These advancements are occasionally perceived in a 

positive light. For some they bring market rationality and liberalism to a disorderly world “from 

above.” For others they generate conditions conducive to the creation of new liberatory practices 

and spaces “from below” like transnational migration and its attendant cultural hybridity.64  

In contrast, alternative categorizations can be found within the existing body of literature. For 

instance, José Itzigsohn and his colleagues has proposed additional differentiations in the realm of 

transnationalism. They introduce “narrow” and “broad” transnationalism. In their perspective, 

narrow and broad transnationalism are viewed as opposite ends of a spectrum characterized by the 

level of institutionalization, extent of mobility within the transnational sphere, and level of 

engagement in transnational endeavours.65 Transnationality in a “narrow” sense refers to those 

people involved in economic, political, social, or cultural practices that involve a regular 

movement within the geographic transnational field, a high level of institutionalization, or constant 

personal involvement. Transnationality in a “broad” sense refers to a series of material and 

symbolic practices in which people engage that involve only sporadic physical movement between 

                                                             
63  Michael P. Smith and Luis Eduardo Guarnizo, “The Locations of Transnationalism”, in Transnationalism from 

Below, edited by Michael P. Smith and Luis Eduardo Guarnizo, London: Transaction, 1998, p. 3. 
64 Ibidem. 
65  José Itzigsohn, Carlos Dore Cabral, Esther Hernandez Medina and Obed Vasquez, “Mapping Dominican 

transnationalism: narrow and broad transnational practices”, in Ethnic and Racial Studies, Vol. 22, 1999, p. 323. 
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the two countries, a low level of institutionalization, or just occasional personal involvement, but 

nevertheless includes both countries as reference points.66 

To summarize the main points discussed above, expansion of transnational capital and mass 

media to even the remotest of hinterlands has provoked a spate of discourses on “globalization”, 

“transnationalism”, and the “crisis of the nation state”.67 The global restructuring of capital has not 

only resulted in the emergence of new political frameworks within countries but has also impacted 

their nature and importance, while simultaneously shaping identities. It is argued that globalization 

has a dual impact on nation-states. Firstly, the forceful infiltration of global capital and culture into 

the sphere of influence of nation-states through international corporations, organizations, and 

global media weakens their position on the global stage. The concept of transnationalism, 

specifically in the field of social science, attracted to attention the global restructuring of capital 

and the decreasing importance of national borders in the circulation of goods, concepts, and 

individuals.  Moreover, the spreading of supranational influences over nation-states have led to 

fragmented and decentralized movements at the local level. 

The diffusion and increasing adoption of the concept of transnationalism from political science 

and international relations to disciplines like anthropology and sociology took place during the 

1990s, when it was introduced in migration studies as a novel approach to comprehend 

contemporary migration patterns. Firstly, it appeared in an article by Constance Sutton in the late 

1980s examining migration from the Caribbean to the United States68, and then in the 1990s, it 

became a ground for extensive research. The phenomenon arose during a period marked by a 

growing recognition of the intricate interconnections among immigrants, characterized by a 

                                                             
66 Ibidem. 
67 Ibidem. 
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network of social practices and relationships that exist between host and origin nations. Over the 

course of time, the scope of transnationalism literature has broadened to encompass various aspects 

such as social, economic, and political domains. In the past three decades, its significance has 

notably increased within the field of migration literature. From Turks and Kurds in Western Europe 

to groups from the former Yugoslavia in Australia and Chinese workers around the world, to 

immigrant communities of Indian origin, Bosnian and Eritrean refugees have become a concept 

used in migration studies in different regions and groups.69 

As research on international migration has grown, scholars engaging in interdisciplinary research 

within this field have started to discover that conventional migration theories are inadequate in 

elucidating contemporary migration patterns. A key argument put forth is that it is overly simplistic 

to view international migration solely as a linear process starting with migrants leaving their home 

country and culminating in their establishment in the host country.70 Most scholars now recognize 

that many contemporary migrants and their predecessors maintained a variety of ties to their home 

countries while they became incorporated into the countries where they settled.71 As the migration 

process undergoes significant changes, new theories pertaining to migration inevitably arise and 

find their position within the existing body of migration literature. Hence, the conventional 

frameworks concerning migration and individuals who migrate are progressively changing. 

Society is dynamic and not confined to a specific geographical location; instead, it is continuously 

shaped through ongoing processes. Individuals traverse various locations, and through their 

                                                             
69 Ahmet Küçük, “The Importance of Transnational Immigrants in Turkish-German Socioeconomic Relations”, in 

InTraders International Trade Academic Journal, Vol. 5, 2022, p. 29. 
70 Banu Şenay, “Ulusaşırı Dinsel Alanlar, Ulusaşırı Kimlikler: Avustralyalı Türkler Örneği” [Transnational Religious 

Spaces, Transnational Identities: The Case of Turkish Australians], in Türkiye’de Kesişen ve Çatışan Dinsel ve Etnik 

Kimlikler [Intersecting and Conflicting Religious and Ethnic Identities in Türkiye], edited by Rasim Dönmez et al., 
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experiences and recollections, they have the capacity to reforge connections and redefine their 

identities. 

When analysing migration studies, it becomes evident that the initial theoretical frameworks 

regarding migration were primarily focused on economic factors. Subsequently, over the years, 

alternative theories at both macro and micro levels have emerged, suggesting that migration can 

be driven by reasons beyond just economic push and pull factors. While these theories vary in their 

characteristics, they all share a common emphasis on examining migration from the perspectives 

of both sending and receiving countries. However, more recently, theories that exclusively focus 

on either sending or host countries have faced criticism for failing to accurately capture the 

complexities of contemporary migration patterns.72  Now scholars increasingly recognize that 

some migrants and their descendants remain strongly influenced by their continuing ties to their 

home country or by social networks that stretch across national borders. They see migrants’ cross-

border ties as a variable and argue that to understand contemporary migration, the strength, 

influence, and impact of these ties must be empirically assessed.73 Yet today these systems of ties, 

interactions, exchange and mobility function intensively and in real time while being spread 

throughout the world. New technologies, especially involving telecommunications, serve to 

connect such networks with increasing speed and efficiency.74  

Transnationalism, has gained prominence in recent decades and has influenced diverse 

disciplines including anthropology, economy, sociology, and politics. This theory emphasizes the 

effects of enhanced information exchange, facilitated by technological advancements, on the 
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experiences of individuals migrating between sending and receiving countries. During the early 

1990s, the concept of transnationalism gained prominence as a significant criticism of the existing 

norms in the field of migration studies.  

Transnationalism in the field of migration studies was vigorously launched by anthropologists 

Nina Glick-Schiller, Linda Basch, and Cristina Szanton Blanc in the now classic academic 

introduction to their programmatic edited volume, “Towards a Transnational Perspective on 

Migration: Race, Class, Ethnicity, and Nationalism Reconsidered (1992)”: 

“A focus on transnationalism as a new field of social relations will allow us to explore 

transnational fields of action and meaning as operating within and between continuing nation-

states and as a reaction to the conditions and terms nation-states impose on their populations”.75 

The phenomenon being discussed in this thesis is the transnational migration. In order to assess 

this, it is important to recognize that immigrants have the ability to traverse national borders and 

establish a network system that connects their target country with their country of origin. This 

network is maintained through personal connections, cultural norms, and ongoing relationships. 

Through this immigrant network, individuals not only bring their experiences, knowledge, ideas, 

and cultural capital to the receiving environment, but also generate both human and social capital 

in their new surroundings.  

The transnational approach in migration studies centres its attention on the occurrence of 

international migration. It emerged as a response to the critique of migration theories that primarily 

adopt an assimilationist viewpoint. The concept of transnationalism challenges the long-held idea 

that immigrants leave their country of origin behind as they migrate and are incorporated and then 
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assimilated into a new national context.76 In this novel interpretation, migration and immigrants 

are viewed as a continuous process rather than a disruption in temporal and spatial dimensions. In 

contrast, the traditional viewpoint regarded immigrants as individuals who relocated from one 

geographic or political entity to another. These individuals were perceived as cohorts that migrated 

and established themselves in new locations, gradually assimilating to different extents over time, 

while their connections with the original unit diminished proportionally. 77  This viewpoint 

highlighted distinct differences in time before and after migration, as well as in space between the 

original location and the new destination. Nevertheless, anthropologists Linda Basch, Nina Glick-

Schiller and Cristina Szanton Blanc's groundbreaking research in Nations Unbound (1994) and 

various subsequent studies have shown that there exists a continuous and fluid transition rather 

than a complete break. 

An emerging transnational perspective has brought new vistas on international migration. 

Transnationalism  has  questioned  conventional  analyses  that  focus exclusively  on  assimilation  

to  the  host  society,  neglecting  migrants’ ties and  ongoing  relations  with  their  countries  of  

origin.78 For instance, Ayşe Çağlar argues that the visibility of Turkish immigrants in German cities, 

due to their transnational ties, serves as a rationale for their resistance towards assimilation into 

German society.79 In the realm of migration, as per modern scholars, migration is not simply about 

assimilating into a single culture or existing within a diverse cultural environment. Rather, 

migrants are intricately connected to various transnational social environments to different extents. 
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Consequently, traditional migration theories lack the necessary conceptual frameworks and 

methodologies to fully comprehend the complexities of contemporary migration patterns.  

Basch and her colleagues perceive transnationalism as an outcome of the global capitalist system. 

The proliferation of the capitalist system across the globe renders immigrants susceptible to 

economic vulnerabilities, consequently giving rise to a novel migration experience and a distinct 

category of immigrants. 80  Nations Unbound argued that scholars not only must recognise 

transnational migration as “inextricably linked to the changing conditions” of global capitalism 

and its processes of accumulation but also connect these altered conditions to the political, 

economic, religious, cultural and social practices and understandings within which migrants 

established transnational lives.81 In addition, global capitalism is intricately linked to the concept 

of transnationality, which embodies cultural interconnectivity and movement across various 

geographical locations, while also encompassing cultural diversities and the plurality of cultures.82 

The forces of the global economy generate reasons for living transnational lives for migrants in 

the capitalist cities, so transnational migration is very much related to the capitalist global 

economy.83 Scholars contend that adopting such a viewpoint enables us to analyse the economic 

dynamics that influence the movement of people across borders, as well as the reactions of 

migrants to these dynamics. Furthermore, it allows us to explore their strategies for survival, 

cultural customs, and identities within the context of historical power dynamics and global 

disparities. 
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Today transnationalism seems to be everywhere, at least in social science. That is, across the 

social sciences there is a relatively new and salient interest in a variety of economic, social and 

political linkages that cross borders and span the world.84 In identifying a new process of migration, 

scholars of transnational migration emphasize the ongoing and continuing ways in which current-

day immigrants construct and reconstitute their simultaneous embeddedness in more than one 

society. 85  In the course of the past few years, anthropologists have increasingly noted that 

immigrants live their lives across borders and maintain their ties to home, even when their 

countries of origin and settlement are geographically distant. Particularly, the concept of 

transnationalism, formulated by anthropologists, sociologists, and social geographers engaged in 

direct interaction with immigrants, reveals intriguing findings. Through their extensive one-on-

one interviews and participant observations, these scholars have discovered that transnational ties 

do not diminish over time as previously believed; instead, they persist and continue. 

Initially advanced by anthropologists working on migration between the Caribbean and the 

United States and Michoacan and California, the transnational perspective resulted in classic 

studies in a number of domains, including transnational migrant communities, religious initiatives, 

civic and political associations and family life across borders.86  For instance, according to the 

analysis of Haitian immigrants residing in the United States, it was argued that the existing 

categories within social sciences and migration studies are inadequate in comprehending the 

complexities of contemporary migration patterns and the evolving connections of immigrants 

across international boundaries. It was emphasized that novel conceptualizations and 
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methodologies are essential in order to grasp the unique experiences and perspectives of the 

emerging immigrant community. The proposal put forward highlighted the necessity for an 

“analytical framework” to be developed.87  Glick-Schiller and her colleagues having begun to 

perceive the phenomenon of Haitian transnationalism, they and their Haitian team turned to an 

exploration of various aspects of Haitian transnationalism. In the same period a number of other 

scholars began to conceptualize transnationalism as a major trend in contemporary international 

migration.88  Glick-Schiller introduced the concept of the transnational social field as a significant 

framework for understanding transnationalism. Through this concept, she elaborated on the idea 

of social field, which transcends mere metaphorical spatialization. This framework enables the 

examination of a landscape of social relationships where individual experiences and familial 

strategies aimed at navigating challenging economic conditions and enhancing social status 

provide the foundation for a more extensive discourse on national identity.89 She explored how 

individuals residing within Haiti's borders, as well as those living abroad, construct their political 

identities and commitments in relation to their transnational ties. Glick-Schiller emphasized that 

while immigrants engage with the cultural, social, economic, and political contexts of their host 

societies, they simultaneously maintain connections to their countries of origin. She noted that 

Haitian migrants act as conduits, facilitating the exchange of ideas, practices, and ideologies 

between their homeland and the United States. This dynamic interaction exemplifies the 

functioning of the transnational social field. In the context of transnational social field, my thesis 

may consider to answer the following questions. How are Turkish forced migrants from Bulgaria 
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constructed their transnational social fields in Türkiye? and how do these social fields connect with 

their home country? and what are the practices which they engaged in these social fields? In the 

following section, I will conceptually explore the notion of the transnational social field. 

2.2. Living in between: Transmigrants and transnational social fields 

The comprehension of migration goes beyond a mere relocation from one place to another, as 

evidenced by the insights gained from long-term migration experiences. It is evident that migration 

encompasses not only the origin and destination countries, but also the immigrants themselves, 

who interact with individuals and institutions in both national contexts. Nevertheless, as time has 

progressed, successive generations of migrants have capitalized on technological advancements, 

thereby expanding the scope of migration into a multifaceted mobility that transcends national 

boundaries. This transformation is characterized by the swift and substantial movement between 

the two countries involved. Due to this rationale, it is imperative to adopt a distinct perspective 

when examining the phenomenon of migration in contrast to conventional migration theories. So, 

the significance of transnational migration approaches lies in their emphasis on the 

interconnections among immigrants, their economic, political, and socio-cultural engagements, 

and consequently, the manner in which they construct their unique social spheres. These 

approaches play a crucial role in accurately situating the immigrant as an active participant in the 

migration process. 

Migrant transnationalism, understood as a social phenomenon or as an optic for studying the 

phenomenon itself, has been the subject of an ever increasing and diverse literature in the last 

decades.90 Since the early 1990s, research on transnational dimensions of migrant experience has 
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expanded. There is now a substantial, and growing, body of literature concerning the ways 

migrants' lives are affected by sustained connections with people and institutions in places of origin 

or elsewhere in diaspora (family obligations and marriage patterns, remittances, political 

engagement, religious practice, regular visits, media consumption and so on). 91  The scholars 

argued that some migrants continued to be active in their homelands at the same time that they 

became part of the countries that received them. They described how migrants and their 

descendants participate in familial, social, economic, religious, political, and cultural processes 

that extend across borders while they become part of the places where they settle.92 The concept 

of transnationalism, which originated mainly in academic circles in Anglo-Saxon and German 

regions, sheds light on the continuous link that immigrants uphold not just with their host nations 

but also with their countries of birth or other nations. Consequently, it directs research attention 

not solely towards individual nation-states, but also towards the interconnected relationships that 

evolve and flourish between two nation-states simultaneously.93 

International migration has a profound impact on the formation of new cultural frameworks, 

thereby actively contributing to the revitalization or establishment of a nation's social dynamics. 

Hence, the immigrant, being the central figure in the process of migration, assumes the pivotal role 

in this development, thereby demanding a fresh outlook on the conventional notion of migration. 

Earlier immigrants were often perceived as “uprooted”, lacking socio-cultural, economic, and 

political connections to their countries of origin or homelands. It was viewed that people move to 

“a new land, settle, assimilate, and ultimately forsake ties to their homelands”.94 Migrants were 
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anticipated to assimilate into the dominant society, despite being portrayed as outsiders and 

perceived threats to the security and cohesion of the host nation. Anthropologists have recognized 

a significant disparity in the comprehension of historical and contemporary migration patterns and 

the recent advancements in contemporary migration literature have also resulted in the emergence 

of novel interpretations regarding the immigrant population, considering immigrants play a crucial 

role in establishing transnational connections between two nations, serving as a pivotal aspect of 

transnationalism. In this context, Glick-Schiller and her colleagues have introduced the term 

“transmigrant” to specifically refer to immigrant communities that uphold transnational 

connections between two nations. The authors characterize the period during which they developed 

the analytical framework: 

“Now, a new kind of migrating population is emerging, composed of those whose networks, 

activities and patterns of life encompass both their host and home societies. Their lives cut across 

national boundaries and bring two societies into a single social field”.95 

Immigrants who build such social fields are designated “transmigrants”. Transmigrants develop 

and maintain multiple relations - familial, economic, social, organizational, religious, and political 

- that span borders. Transmigrants take actions, make decisions, and feel concerns, and develop 

identities within social networks that connect them to two or more societies simultaneously. 96 

Hence, immigrants create their own sense of stability by utilizing the relationships and experiences 

they have acquired in both their country of origin and the nation to which they have relocated. 

Presently, immigrant movement predominantly occurs between two distinct geographical regions. 

In simpler terms, there is a continuous exchange between the country of origin that has been left 
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behind and the country where the individual currently resides. Numerous factors contribute to this 

dual existence, including the establishment of economic, social, cultural and political bonds with 

both nations, and the presence of family members residing in both places. Transmigrants possess 

a unique set of qualifications at the local, regional, national, and transnational levels, making them 

significant economic, political, and socio-cultural factors in both their home and host countries. 

Their contributions are crucial in the development process, through the establishment and 

maintenance of transnational networks. 

Moreover, Alejandro Portes provides a characterization of transmigrant in the following manner: 

he identifies them as individuals who are frequently bilingual, adept at navigating diverse cultures, 

and often possess residences in two countries. Furthermore, these individuals actively engage in 

economic, political, and cultural pursuits that necessitate their presence in both countries.97  

For instance, in the context of Turkish-German migration, the significance of transmigrants and 

the networks they form becomes clearer when considering factors such as Germany's role as 

Türkiye's primary trading partner. The socioeconomic innovation networks created by these 

migrants contribute to the economic and social progress of both countries, injecting dynamism into 

their development.98  As another example, we can note that Haitian transnationalism which is 

discussed in literature by Glick-Schiller and her colleagues as I mentioned above in the previous 

title. According to them, many Haitian immigrants in New York have become transmigrants. Many 

seem to be attempting to firmly plant their feet in the United States and to maintain their familial, 

social, and economical ties to Haiti.99 In today’s world, immigrants experience a sense of dual 

belonging, as they seamlessly assimilate into the societal fabric and daily routines of the host 
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country. Moreover, they establish connections with their countries of origin, establish institutions, 

engage in various endeavours, and even exert their influence on local and national affairs. 

Moreover, transnational connections formed by migrants also have a significant impact on 

individuals in terms of activities such as constructing, preserving, and negotiating collective 

identities. This leads to substantial effects on the culture and identity of individuals. Migrants with 

transnational lifestyles, who lead dual lives and maintain connections with both the home country 

and the host country, contribute to the formation of a distinct culture. 

There has been a noticeable surge in enthusiasm for embracing the notion of transnationalism 

across a wide array of contexts, spanning from social movements to the phenomenon of 

globalization. Several scholars have attempted to delineate the types of social spaces that produce 

and are produced by transnational migration and examine the social structures embedded within 

them.100 Since migrants  and  their  non-migrant  kin  use,  move  through  and  create  space  in  

new  and  innovative ways, it is not surprising that the literature on transnationalism is sprinkled 

with spatial metaphors.101 The two prevailing methods frequently utilized are transnational social 

field and transnational social space. These concepts serve scholars as a valuable instrument for 

tracking the social activities of transmigrants as they move across international borders. 

The notion of social field exists in social science literature in several different forms.  This 

reflection brings us to one of the Bourdieu’s central concepts: that of the “field”. The field is a 

social space where people perform daily actions. It is structured by rules that shape habitus. There 

are many different types of fields: commercial, business, educational, professional, cultural, legal, 

political, social, religious, sporting and welfare. According to Bourdieu, the common characteristic 
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of all fields is that they are arenas of struggle where social actors strategise, manoeuvre and vie for 

recognition.102  Bourdieu's concept of social field can be effectively utilized in the analysis of 

transnational migration; however, he did not elaborate on or emphasize the significance of social 

field outside the confines of methodological nationalism. 

Levitt and Glick-Schiller effectively articulated and framed the notion of social fields in their 

work titled Conceptualizing Simultaneity: A Transnational Social Field Perspective on Society.103 

A transnational social field could be framed like a cumulative aggregate of migrant cross-border 

practices, whereby material and immaterial resources are circulated, negotiated and (possibly) 

transformed between “here” and “there”.104 According to Levitt and Glick-Schiller, these cross-

border practices longitudinally reveals that in moments of crisis or opportunity, even those who 

have never identified or participated transnationally, but who are embedded in transnational social 

fields, may become mobilized into action.105 In many respects, this concept seems more suitable 

to represent cross-border participation as a multi-dimensional and multi-sited process; one that 

needs not result in strong collective identifications and still requires better understanding, as for 

its social distribution and intergenerational persistence. 

By conceptualizing transnational social fields as transcending the boundaries of nation-states, 

we also note that individuals within these fields are, through their everyday activities and 

relationships, influenced by multiple sets of laws and institutions. Their daily rhythms and 

activities respond not only to more than one state simultaneously but also to social institutions, 

such as religious groups, that exist within many states and across their borders.106 In the scholarly 
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research carried out by Levitt and Glick-Schiller, within the transnational social fields where these 

practices occur, various modes of existence emerge, contingent upon the manner in which these 

practices are executed.  

In the notion of social field, Levitt and Glick-Schiller identify two distinct “approaches”: ways 

of being and ways of belonging. A social field perspective further highlights the distinction 

between ways of being and ways of belonging. Participation in social fields varies in terms of 

being and belonging.107 Social relationships that have no impact on one's identity are referred to 

as being. Being involves simple engagement in relationships and practices without the cultural 

politics of those relationships being a defining aspect of one's self. However, in order for being to 

transform into belonging, identification is necessary. Belonging, on the other hand, is characterized 

by conscious participation that signifies connection and identification. It is rooted in institutionally 

based actions that serve as the basis for identification. In essence, belonging is expressed when 

individuals utilize cross-border relationships and practices to express their true selves. 108 

Individuals within transnational social fields combine ways of being and ways of belonging 

differently in specific contexts. One person might have many social contacts with people in their 

country of origin but not identify at all as belonging to their homeland. They are engaged in 

transnational ways of being but not belonging. Similarly, a person may eat certain foods or worship 

certain saints or deities because that is what their family has always done. By doing so, they are 

not signalling any conscious identification with a particular ethnicity or with their ancestral homes. 

Here again, they are not expressing a transnational way of belonging.109 For instance, I can provide 

a brief illustration from my research group: the concept of ways of being refers to the social 
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interactions that individuals engage in, such as communicating with a Bulgarian-Turkish accent 

(specifically the Balkan Turkish dialect). In contrast, ways of belonging pertain to the practices 

that reflect an individual's identity and their conscious affiliation with a group from their country 

of origin. This can be exemplified by actions such as wearing traditional Turkish shalvar (a widely 

recognized traditional worn) and engaging in memorial events honouring compatriots who 

perished during the repressions in Bulgaria. 

Another definition is developed by Thomas Faist, who favours the notion of Transnational Social 

Space, instead of the notion of transnational social field, argues that regardless of the terminology 

employed, it fundamentally denotes social connections, networks, and establishments that are 

formalized to varying extents and extend beyond the boundaries of multiple nation-states. 

However, he also discusses the differences between the two conceptualizations. Two prominent 

ones are fields and spaces; the first one refers to the inner logic of social action and can be extended 

to systemic approaches, the second one to the spatial dimension of social life. A commonality is 

that they aim to overcome “methodological territorialism”, that is, conflating society, state and 

territory. And they are meant to overcome also the conflation of society, state and nation, 

“methodological nationalism”. 110 It is imperative to formulate ideas that are not limited to just the 

sending or receiving regions, but also encompass the growing transnational connections, such as 

the ones between Algeria-France, India-United Kingdom, Türkiye-Germany, and Mexico-

Caribbean-USA. Transnational social spaces are combinations of social and symbolic ties, 

positions in networks and organizations, and networks of organizations that can be found in at least 

two geographically and internationally distinct places.111 Social fields differ from social spaces in 
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that the former pertains to individual or personal social networks situated in specific locales, 

particularly when viewed through the lens of transnational phenomena. In contrast, social spaces 

encompass entire social networks within the broader context of global or expansive regions.  

The aim of this research is to evaluate the different levels and types of embeddedness experienced 

by individual migrants across multiple societies and borders, while also examining the wider social, 

cultural, and economic dynamics that influence their responses. To achieve this, the study employs 

the concept of transnational social fields as its conceptual framework. Transnational social fields 

emphasize the experiences, challenges, strategies, and adaptations of individual migrants, along 

with their transnational practices that traverse borders. Consequently, a qualitative approach, 

especially through interviews, is the most effective method for data collection and analysis. 

Social scientists have long recognized the significance of space in daily life. They argue that 

people's social interactions take place within and are influenced by spatial contexts, rather than 

being isolated in space itself. Scholars from various fields now analyse and map out the progression 

of transnational communities and activities in an ever more interconnected global space. 

Researchers have integrated themselves into the communities where immigrants and their 

descendants have established roots, examining their involvement in various aspects of life such as 

family dynamics, social interactions, economic activities, religious practices, political 

engagements, and cultural exchanges that transcend geographical boundaries. Transnational 

activities refer to the activities conducted across two borders as described in the literature. 

Transnational activities encompass various aspects of social engagement and are analysed across 

three distinct spheres: economic, socio-cultural, and political.112  As can be seen in Table 3, it 

exemplifies low and high level economic, socio-cultural and political transnational activities. 
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Table 3: Transnationalism and its types113 

 

Such activities may be conducted by relatively powerful actors, such as representatives of 

national governments and multinational corporations or may be initiated by more modest 

individuals, such as immigrants and their home country kin and relations. These activities are not 

limited to economic enterprises, but include political, cultural and religious initiatives as well.114 

Transnational activities must be in the interest of those that engage in them since, otherwise, they 

would not invest the considerable time and effort required. For example, at the grass-roots level, 

economic transnationalism offers an alternative to some immigrants and their home country 

counterparts against low-wage dead-end jobs; political transnationalism gives them voice that they 

otherwise would not have; and cultural transnationalism allows them to reaffirm their own self-

worth and transmit valued traditions to their young.115  
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Within the definition of transnationalism given previously, it is possible to accommodate a 

number of diverse activities. An initial working typology grounded on this concept would 

distinguish between the economic initiatives of transnational entrepreneurs who mobilize their 

contacts across borders in search of suppliers, capital and markets versus the political activities of 

party officials, government functionaries, or community leaders whose main goals are the 

achievement of political power and influence in the sending or receiving countries. 116 Socio-

cultural transnationalism, which is even more diverse, encompasses participation in a hometown 

association, sending money for projects in the immigrant's hometown, travelling to participate in 

public festivities in the place of origin, participation in local sport clubs or leagues that maintain 

links with the country of origin, and participation in charity organizations linked to the country of 

origin 117 , the travels of musical folk groups to perform before immigrant audiences, the 

organization of games in the national sport between immigrant teams and those from the home 

country, the election of expatriate beauty queens to represent the immigrant community in national 

pageants, and the celebration of holidays abroad with participation of prominent political or artistic 

figures who travel to immigrant centres for that purpose.118  

Another transnational categorization found in literature is Dominican transnationalism. José 

Itzigsohn et.al’s examination of Dominican transnationalism, Itzigsohn and his colleagues present 

a distinct classification of transnational activities. They assert that transnationalism can be 

categorized into two distinct forms: narrow and broad. Furthermore, they propose a comprehensive 

classification of transnational activities, which encompasses four key dimensions: economic, 

political, civil-societal, and cultural. In contrast to Portes et.al's classification, here, there are two 
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different distinctions which are civil-societal and cultural in the context of narrow and broad 

transnationalism. This distinction can be seen in Table 4. 

Table 4: Narrow and Broad Transnationality among Dominicans119 

 

Their use of “civil-societal” covers those community practices – in the religious, sports, or 

mutual-help fields – that are not mainly political or market oriented. This avoids labelling these 

practices as merely social, since political and economic practices are certainly social practices. By 

cultural practices, they refer to symbolic practices, such as formation of identities, tastes and 

values.120 In a separate academic investigation carried out in this context, done by José Itzigsohn 

and Silvia Giorguli Saucedo on Immigrant Incorporation and Sociocultural Transnationalism, the 

degree of immigrants' involvement and participation in transnational practices and institutions 

shows a large degree of variation. These variations need to be taken into account in the study of 

the scope of transnational participation and its determinants. The intensity of people's involvement 

in transnational practices varies. Hence, it is necessary to look at whether people immerse 

themselves in transnational linkages or are occasionally touched by them.121  
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Migrants build a transnational social field by forming connections across borders. This network 

allows for the exchange, organization, and transformation of ideas, practices, and resources in 

various ways. In this social field, migrants have multiple connections that can be categorized into 

economic, social, cultural, and political aspects of transnationalism. Our analytical lens must 

necessarily broaden and deepen because migrants are often embedded in multi-layered, multi-sited 

transnational social fields, encompassing those who move and those who stay behind.122  This 

analysis is crucial for understanding that the economic, socio-cultural, and political experiences of 

migrants extend beyond the confines of their host nations, transcending national boundaries. The 

phenomenon of social lives crossing borders illustrates the multiple embeddedness of migrants 

within various social contexts, encompassing both their homeland and the host country. This 

research aims not only to explore theoretical inquiries within the framework of transnational 

migration studies but also to understand what transnational practices migrants carry out in their 

multiple embedded social fields.  

2.3. Cross the border: Transnational practices in transnational social fields 

Since the 1990s, migration researchers have focused on investigating the ways in which 

immigrants maintain their connection with their countries of origin. Researchers have realized that 

the economic, political, social and cultural practices of immigrants do not end with the country of 

origin even after immigration, and researchers have begun to work on the concept of transnational 

social fields or transnational social spaces that ensure the continuity of these transnational ties and 

practices. Migrants establish a transnational social field by forging connections across borders, 

forming a complex network of social relationships. This network facilitates the irregular exchange, 

organization, and transformation of ideas, practices, and resources, effectively transcending 
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national boundaries. In this transnational social field, migrants maintain various transnational 

connections. These can be categorized into economic, socio-cultural, and political forms of 

transnationalism in this thesis’s group. 

2.3.1. Economic transnationalism 

Economic transnationalism primarily denotes the financial ties that immigrants maintain with 

their countries of origin.  

Sociologist Luis Eduardo Guarnizo explored the concept of economic transnationalism, positing 

that immigrants sustain their economic connections to their countries of origin through three 

primary forms of monetary transfer. These forms include remittances, business investments, and 

contributions to local community development. 123  Among these, remittances serve as a 

manifestation of migrants' “long-distance social ties of solidarity, reciprocity, and obligation,” 

thereby linking them to their relatives and friends across national boundaries. 124  Business 

investments show how migrants live across borders, influenced by their social duties to their home 

communities. And, the third category includes local development projects that immigrants support 

by sharing resources, donating, and helping after disasters in their home countries. These efforts 

are mainly done by groups of immigrants from the same place, often organized through 

associations linked to their hometowns. 

Transferring part of their income to family and friends left behind is migrants’ most common 

economic transnational practice. The more typical and, in fact, the oldest transnational economic 
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activity is the multimillion, steady flow of family remittances, which constitutes the most 

significant evidence of migrants’ transnational social ties to their family, relatives and friends.125 

An additional illustration derived from research within the existing literature, in their research 

with Haitian diaspora, Glick-Schiller and Fouron reviewed how remittances have played 

significant roles in Haitian economy circulation. By the 1980s remittances had become crucial to 

the Haitian economy. And even though data on the total amount of remittances sent to Haiti are 

very scattered, by all accounts, the flow of cash, food and consumer items from the diaspora to 

Haiti is crucial to the daily survival of persons throughout Haiti. Surveys conducted in New York 

and Miami in the mid-1980s indicated that 90 per cent of Haitian immigrants send money to 

Haiti. 126  By investing their earnings in property, businesses and social relations in Haiti, 

immigrants forge other economic possibilities for themselves in homelands where US dollars have 

significant purchasing power.127 

Another example is the research done by Linda Basch on the economic transnationalism of 

Vicentes and Grenadians in New York. Immigrants are made aware of development plans and 

problems at home and are urged to participate actively in the economic life of their home island. 

They respond by contributing to philanthropic projects at home: They send requested equipment 

and supplies to churches, hospitals, and schools, and donate considerable sums through their 

voluntary organizations in New York to disaster relief projects, the building of secondary schools, 

establishing scholarships, etc. Immigrants are also an important resource for their islands’ 
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industrial development through their investments in government bonds and local enterprises such 

as milk factories, sugar factories, textile firms, cable TV, and an airport.128 

Many researchers have observed that migrants often keep economic ties with their home country 

by creating associations. For instance, sociologist Manuel Orozco studied the Ghanaian diaspora 

in abroad. He discovered that immigrants participate in community development in their home 

country through various hometown associations. These associations aim to support health, 

education, and infrastructure projects back home. 129  Consequently, migrants are seen as 

transnational agents because their connections and responsibilities extend to both their home 

countries and the places they move to. 

A more common, although on average much smaller and less profitable economic activity 

connected to migration, is small commercial and service ventures (grocery stores, restaurants, 

discotheques, repair services) created and usually subsidized by migrants’ savings from abroad. 

Some migrants occasionally engage in cross-border activity; others travel abroad frequently for 

business activities and establish ventures in another country, especially through connections and 

partnerships in their country of origin. These transnational entrepreneurs invest in at least two 

countries in sectors such as retail trade, personal services, business services, communications, 

construction/real estate and manufacturing, and import/export between countries through their 

firms. It is argued that transnational entrepreneurship will illuminate the various paths through 

which individuals and communities can advance, and that using social networks across national 

borders and leveraging bicultural/lingual skills will enable immigrants to overcome structural 
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disadvantages experienced in the host society. 130  Transnational entrepreneurs range from the 

Nigerian “suitcase entrepreneur”, selling traditional African items on the street, to the CEO of a 

multimillion dollar software company with franchises in metro-Boston, London, and Karachi.131 

Although transnational migration is generally viewed as a by-product of late capitalism, which 

makes major industrialized countries dependent on cheap and ordinary migrant labour and non-

industrialized countries dependent on remittances sent by migrant workers to their homelands, the 

economic practices of transnational migrant communities are quite influential and extensive. The 

economic activities that connect immigrants to their communities of origin are more than just 

monetary transfers to support family and acquaintances and to seek profitable investment 

opportunities.  

A third type of economic transaction involves joint resource transfers to support local community 

development projects, charitable works, and disaster relief efforts in the communities of origin, 

with a broader social scope. Immigrant communities remit money jointly from their places of 

origin to their homelands. These remittances support electrification, public works, and social 

service projects in the countries of origin through fellow countrymen's associations working in 

collaboration with civil society organizations in the immigrants' homelands. 

In conclusion, it can be posited that migrants significantly contribute to their families and 

relatives in their countries of origin by sending remittances, purchasing land, and establishing 

businesses. Furthermore, their involvement in both associational and entrepreneurial activities 

underscore the operation of economic transnationalism among migrants. 
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2.3.2. Socio-cultural transnationalism 

Transnationalism in a socio-cultural context refers to immigrants who sustain social and cultural 

connections with family, friends, and other individuals from their countries of origin. This is 

achieved through consistent communication, regular visits, and engagement in activities that allow 

them to express their identity. Transnationalism in a socio-cultural context emphasizes the sense 

of belonging that migrants feel towards their countries of origin. 

Some of the socio-cultural transnational practices involve joining an organization, such as a 

hometown association, others involve individual acts, such as sending money for particular 

projects in the town of origin. What all of them have in common is that they are all related to the 

close social world of the immigrants and to their sense of belonging.132 Itzigsohn and Saucedo 

look at particular activities, among three immigrant groups (Colombian, Dominican, and 

Salvadoran) the most extended transnational practice is participation in charity organizations 

linked to the country of origin. These practices include churches that have links and projects in the 

country of origin of their parish members, ad hoc organizations created to help in the relief of 

natural disasters (hurricanes, earthquakes, and the like), or organizations created to send money or 

equipment to a particular region.133 

According to the research done by Guarnizo and Diaz about transnational migration of 

Colombians in the US, the transnational cultural ties connecting migrants and their places of origin 

are as varied in form, content and reach as the class and ethno racial composition of the migration 

population itself. Transnational cultural activities include frequent exchanges of folkloric dance 

groups, professional and amateur soccer teams, and US tours of famous popular orchestras, singers 

and plastic artists. There is a constant flow of people travelling back and forth visiting relatives on 
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the other end of the loop, especially during local and religious holidays such as Holy Week, 

Christmas, Mother’s Day, summer vacations.134 More else, the principal national newspapers and 

magazines are distributed regularly in Colombian-owned businesses. Mass media not only carry 

news back and forth, but also help to reproduce cultural expressions by airing Colombian music, 

sports events, talk shows, celebrations of traditional and patriotic holidays, and so forth. Guarnizo 

and Diaz, did find, however, several cases in which immigrants had informally gathered voluntary 

monetary and non-monetary contributions to meet some specific local need in their locality of 

origin, such as providing scholarships for the poor, building a classroom, contributing equipment 

to hospitals and other public facilities, or donating fire trucks, ambulances, and so forth.135 

In a study conducted on Turks in Germany by researcher Patricia Lehrkamp, research on 

transnationalism often highlights the importance of consumption for new cultural production, for 

example TV and music, but the impacts of such consumption on material space and on immigrants’ 

relationship with the receiving society are usually neglected. 136  Moreover, Turkish businesses 

provide a way for immigrants to maintain lifestyles that they or their families were either familiar 

with in Türkiye or grew accustomed to in Germany. The success of local businesses that sell such 

mundane goods as yarn or teapots demonstrates the close links between economic and cultural 

practices. Cultural commodities in particular contribute to the economic success of some local 

Turkish stores.137 Apart from this, large numbers of travel agencies specialising in travel to Türkiye 

highlight the fact that Turkish immigrants are actively creating ties to Türkiye, albeit not 

necessarily to their actual places of origin.138  
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Migrant associations are organizations that are a combination of common interests and effective 

ties, formed by individuals who define themselves as members of a conscious ethno-cultural group 

within a broad context based on variables such as country of origin, a common heritage, language, 

religion, and ancestry. As places of socialization and cultural interaction, as well as policy, migrant 

associations and institutions such as places of worship play an important role both in allowing 

migrants to experience transnational socio-cultural practices and in helping subsequent generations 

preserve and rebuild their ethnic/national identities and cultures in the country of immigration. For 

instance, Turkish immigrants in Germany have formed a diverse array of organizations, including 

cultural, sports, political, social consultancy, and aid groups, as well as associations for fellow 

countrymen and ethnic minorities. They not only facilitate connections between Türkiye and 

Germany but also foster transnational relationships among immigrants across multiple 

countries.139 Migrant associations respond to the educational, health-related, and more importantly 

cultural and social needs and demands of immigrants. Providing translation, legal and 

administrative consultancy services, organizing courses in the languages of the origin and 

settlement communities, giving seminars on various subjects, organizing cultural, artistic, sports, 

and even political organizations, providing support for the socialization of community members 

and solving their psychological problems, finding jobs, and establishing and preserving their own 

ethnic/national/religious identities and cultures within the host community, as well as ensuring 

social and economic integration in the country of immigration and political participation in both 

countries, are among the functions of immigrant associations. 

On the other hand, in the context of socio-cultural transnationalism, Levitt proposed the term 

social remittance to describe the forms of cultural diffusion mediated by migration at the local 
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level. Social remittances refer to the ideas, practices, sets of mindsets, worldviews, values, attitudes, 

norms of behaviour, and social capital that immigrants mediate and send from receiving countries 

to sending-country communities.140 Social remittances circulate in several ways: when migrants 

return to live in or visit their communities of origin; when non-migrants visit their friends and 

family in a receiving country; or through letters, videos, e-mails, blogs, and phone calls. Social 

remittances about gender, politics, and religion, among other topics, are distinct from but reinforce 

and are reinforced by other forms of global cultural circulation. For example, people are exposed 

to values and behaviours when they surf the Internet or watch television.141 Immigrants send social 

remittances to their countries of origin, creating significant impacts there. Additionally, migrants 

actively engage in the promotion of their ethnic culture by maintaining links with their native radio 

and television stations, as well as newspapers. The social practices of transmigrants include 

acquiring all kinds of information about daily life by watching the media of both the origin and 

the settlement societies. The TV channels watched in both countries say something about how 

migrant lives are connected to both societies. 

In conclusion, it can be posited that immigrants establish a range of ethnic and social 

organizations to sustain their cultural and social ties within a transnational framework, thereby 

preserving their ethnic heritage amidst the host society. Consequently, researchers frequently 

recognize these immigrant organizations as “cultural and social intermediaries” for their 

communities, serving as “representatives of ethnic groups that enhance the cultural diversity of a 

nation”. 
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2.3.3. Political transnationalism 

Some scholars contend that the transnational social field encompasses a political connection to 

the country of origin. Vertovec provides a useful description of the current status of studies on 

transnationalism. He has mapped the field of transnational studies into six different areas of 

conceptualization: transnationalism as a social morphology; a type of consciousness; a mode of 

cultural production; an avenue of capital; a site of political engagements; and the (re)construction 

of place and locality. 142  These six fields are not mutually exclusive, and many studies of 

transnationalism address more than one of them.  

There is a growing literature describing different forms of political transnationalism. One form 

of political transnationalism is seen in the action of indigenous movements that create alliances 

with other movements across national boundaries or with core countries’ nongovernmental 

organizations in order to strengthen the support and give international resonance to their 

demands.143 

Migrants’ political transnational practices include a variety of activities such as electoral 

participation (either as voters or as candidates), membership in political associations, parties or 

campaigns in two different countries, lobbying the authorities of one country to influence its 

policies toward another, and nation building itself. For example, the Turkish government has 

intervened actively on behalf of its nationals in Germany. 144  For example, the activities of 

numerous Turkish and Kurdish political groups in Germany show how much immigrants are 

involved in politics in Türkiye, and in transnational political activities.145 Transnational practices 
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may provoke struggles among the neighbourhood’s Turkish population, in particular as 

transnational political ties influence identities and social relations between immigrants. Political 

persuasions and religious identities and belonging further demonstrate that transnational practices 

do not necessarily lead to the establishment of homogeneous or stable communities, as some 

suggest. Rather, transnational practices contribute to heterogeneity and struggles between 

conflicting identities and groups that are (re-)negotiated in the local place.146 

The study conducted on Colombians revealed the potential political voting ability of immigrants 

living outside their country of origin. The interest of Colombian regional politicians in 

transnational issues seems to have increased. Several politicians, as well as prominent academics, 

have publicly acknowledged the national importance of migrants not only because of their 

economic contributions, but also because of their role as national citizens (potential voters and 

political allies in Colombian politics) whose rights, regardless of their legal status abroad, should 

be protected by the national government and Colombians advocates of national interests vis-à-vis 

the US government.147 

The “politics of homeland” engage members of diasporas or transnational communities in a 

variety of ways. Yet now expanded activities and intensified links are creating, in many respects, 

“deterritorialized” nation-states. Political parties now often establish offices abroad in order to 

canvass immigrants, while immigrants themselves organize to lobby the home government. 

Increasingly, emigrants are able to maintain or gain access to health and welfare benefits, property 

rights, voting rights, or citizenship in more than one country. (around half the world’s countries 

recognize dual citizenship or dual nationality)148 
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On the other hand, with the increasing importance of voters and politicians with immigrant 

origins in the political arena in countries accepting immigrants, governments/local governments 

are influential with immigration and citizenship policies, financially support immigrant 

associations; political parties nominate their representatives and make promises in campaigns to 

attract immigrants' votes. It is also stated that transnational political practices can contribute to the 

development of multicultural democracy in the host country. 

Transnational political practices are carried out by governments, political parties and civil society 

organizations, including migrant organizations, in the sending and receiving countries. Sending 

country governments encourage migrants to acquire dual citizenship, participate in the political 

life of the countries they migrate to, make more remittances and investments to the homeland, and 

organize organizations aimed at preserving the original identity/culture. Sending country political 

parties try to open branches in the countries of migration, organize campaigns, and provide 

political and financial support among migrants. Migrant organizations organize and form networks 

to demand dual citizenship and various rights, to help national and local development in the 

countries of origin, and to create agendas in the countries of migration. 

The key arguments of this thesis have been highlighted in the preceding theoretical framework. 

The subsequent section will assess the criticisms directed at transnationalism as a whole. 

2.4. Critics to the transnational approach 

Although the transnational approach has been used with increasing intensity since the early 

1990s and new conceptualizations have emerged to explain different types of flows across borders, 

objections and criticisms about the meaning of the transnational approach and even whether it is a 

new perspective have existed from the beginning. 
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One of the criticisms is directed at the “innovation” claim of the transnational approach. 

Although the transnational approach is based on the argument that today’s human, capital, goods 

and other flows are different from those in the past, the counter-argument has been put forward 

that although the flows in question have increased qualitatively and quantitatively, there is actually 

no innovation here. Within this framework, Kivisto’s criticisms have been largely directed at the 

initial formulation of the concept. Kivisto, on the contrary of approach of Glick-Schiller et al. on 

From Immigrant to Transmigrant: Theorizing Transnational Migration (1994),  he argues that the 

relations of migrants with the country of origin also existed in the 19th century migrants, that 

monetary remittances, return migration, and shuttle migration, including seasonal migration, are 

not new phenomena, and that although the transnational approach creates a dichotomy between 

migrants in the past and transnational migrants of today, they do not present a criterion to answer 

this.149 Another similar criticism is that it is difficult to discover the relations between villages and 

communities “here” and “there” to qualify them as transnational, and that these relations are 

present in almost all internal and international migrations.150  

Another criticism concerns the question of whether all international migrants automatically 

become transnational migrants. Dahinden asks whether the opposite is also possible if all migrants 

do not automatically become transmigrants.151 In other words, he focuses on the possibility that 

highly mobile individuals may not be transnational or that individuals with low mobility may 

become transnational. Dahinden’s criticism here centres on the asymmetry that emerges when the 

literature on transnationalism ignores non-migrants, even though they are involved in transnational 
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activities. Dahinden attempts to fill this gap in the literature by defining different forms of 

transnationalism, and defines two separate dimensions of transnationalism based on the distinction 

between network transnationalism and transnational subjectivity.152  

Another criticism of the transnational approach is that this approach is limited to first-generation 

immigrants and is based on the question of whether it can be used with second and third-generation 

immigrants. In other words, will transnational character traits disappear with first-generation 

immigrants, or will they remain one of the defining characteristics of today's societies? The answer 

to this question is given by looking at past migration flows. For example, even after a century, 

Polish, Jewish and Irish ethnic groups in America continue to maintain their political identities and 

relations with their homelands, which they may not have even known.153  

An additional point of critique is to target the blurring of the boundaries of the concept, its 

occasional intertwining with other concepts and the conceptual confusion that arises from this. 

Transnationalization is particularly confused with the concepts of diaspora and globalization. For 

this reason, the similarities and differences between globalization, diaspora and 

transnationalization will be discussed below. 

2.5. Differences among Globalization, Diaspora and Transnationalism 

In this section, the similarities and differences between the concepts of transnationalism, 

globalization and diaspora will be tried to be revealed theoretically and empirically. 

One of the criticisms made against the transnational approach is the excessive use of the concept 

interchangeably with other concepts, including globalization, and its use for all kinds of cross-

border movements and connections.154 Although some of the criticisms continue, theoretical and 
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empirical studies that have been increasingly used in the twenty-year period since the concept of 

transnationalism began to be used have contributed to the drawing of boundaries and separation of 

globalization and transnationalism. 

The rapid development of information technologies and transportation, the widespread 

availability of these services at a lower cost, the surpassing of the borders of nation-states by capital 

and labour, the rapid circulation of information and knowledge through many channels, and the 

fluidity of knowledge and information have accelerated the globalization process. Globalization 

refers to the “intensification of global interconnectedness, implying a world full of movement and 

mixing, relationships and connections, and continuous cultural interaction and exchange” and the 

global world is a world “where borders and boundaries are increasingly permeable, where more 

and more people and cultures are thrown into intense and instantaneous communication with each 

other”.155  

The process of transnationalization cannot be examined independently of globalization because, 

although it is possible to see examples of transnationalization processes in history, the 

characteristics that characterize the current process are widespread and massive. However, 

widespread and massive processes have occurred together with the dynamics of globalization. 

However, globalization and the process of transnationalization are not one and the same; they have 

overlapping and intersecting aspects as well as different aspects. Transnationalism overlaps with 

globalization but typically covers a more limited area. While global processes have largely moved 

away from the centrality of specific national territories and occur in the global space, transnational 

processes are processes embedded in one or more states and have transcended them.156 Although 
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transnationalism rejects the assumption of correspondence between nation-states, geography and 

society, it does not reject the existence and determinism of nation-states with their changing forms. 

However, Sassen states that the global, while simultaneously exceeding the exclusionary 

framework of the nation-state, also forms national borders and institutions.  The fact that a process 

or unit is located within a national border does not mean that it is national or an example of the 

traditional authority of the state; globalization can also be an example of its localization. Therefore, 

Sassen opens up for discussion the new areas that globalization has created, as well as a scaling 

problem in social sciences.157 According to Sassen, globalization involves two sets of dynamics: 

“One involves clearly global institutions and processes, the World Trade Organization (WTO), 

global financial markets, the new cosmopolitanism, and the International Criminal Courts… The 

second set of dynamics, although not necessarily scaled globally, are nevertheless part of 

globalization… Although they are situated within national formations, they are part of cross-border 

networks and units connecting a large number of local or “national” processes and actors, or they 

are repetitive in a rapidly increasing number of countries or places, and certain problems and 

dynamics are part of globalization.158  

Another concept that intersects with the concept of transnationalism is diaspora. According to 

Faist, although it is difficult to distinguish the three concepts from each other, it is more difficult 

to distinguish transnationalism and diaspora from globalization.159 Nevertheless, it is necessary to 

first reveal the difference between the concepts of diaspora and transnationalism and globalization. 

“While the effects of globalization are generally assumed to be universal and world-wide, the 

concepts of diaspora and transnationalism concern phenomena that occur within the boundaries of 
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the social and geographical spaces of a particular region or set of countries. Globalization 

approaches and world system theories differ from diaspora and transnationalism approaches in at 

least three respects. First, all transnational concepts address the importance of transnational 

movements and deterritorialized politics, economy and culture. Whereas diaspora and 

transnationalism, especially in the case of migrants, emphasize intense ties to national or local 

territory… In this respect, cross-border social phenomena have a clear reference to territory, and 

thus the national and local constitute their main focal points and purposes”. 160  Secondly, 

transnational social spaces, fields and formations, in their simplest form as “intense and enduring 

social and symbolic ties”, encompass all kinds of social phenomena. However, these approaches 

are not necessarily related to concepts such as global consciousness, the global horizon of world 

society, global justice and cosmopolitanism.161  Thirdly, the terms diaspora, transnationalism or 

transnationalization do not suggest the universalization of rights as world approaches do… The 

concepts of diaspora and transnationalism, in contrast to the concepts of global and world theory, 

start from the observation that while there is no requirement for physical or geographical proximity 

for social life to exist, there is still no clear tendency towards universalization… Instead, the 

emphasis is on the coexistence of processes of universalization and particularization.162  

Although the concept of diaspora has begun to be used to describe new and other phenomena, 

going beyond the boundaries of its classical definition, and this has led to the semantic and 

conceptual expansion of the concept, three basic elements that can be understood as the founding 

elements of diaspora can be listed: expansion, homeland orientation and maintenance of 

                                                             
160 Idem, p.14. 
161 Idem, p. 15. 
162 Idem, pp. 15-16. 



82 
 

difference.163 There are differences between the new and old definitions of diaspora, and the line 

between the concept and other cross-border movements is also blurring. 

The most important similarity between diaspora and transnationalism is that both are concerned, 

in one way or another, with continuing cross-border ties, including those between places of origin 

and destination, and with the collateral ties that migrants maintain with other regions. Both are 

concerned with homeland ties and the integration of people living abroad in the destination. 

Diaspora generally focuses on the homeland and the dispersed people, but it is also of interest to 

the destination. While diaspora literature has emphasized the cultural distinctiveness of diaspora 

groups, transnational literature has looked more broadly at migrant integration and transnational 

practices.164 While transnational approaches and diaspora are both concerned with cross-border 

phenomena and connections, transnationalism is broader and includes diaspora. Similarly, 

Tölölyan describes contemporary diasporas as exemplary communities of the transnational 

moment.165 According to Faist, while the starting point of diaspora is mostly taken from the issues 

of expansion and community in the literature of history and literature, the starting point of 

transnationalism is mobility and networks; in other words, the ideas of social sciences. Secondly, 

while diaspora focuses on collective identity, transnationalism also addresses collective identity, 

but these identities emerge embedded in networks and movement. The third difference is related 

to the temporal dimension. While academics interested in the subject of diaspora are generally 

interested in patterns spanning several generations, the transnational approach is interested in new-

era migration flows. Diaspora is generally defined as a formation that reaches beyond generations, 
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if not long-term. The transnational approach focuses on recent migrations and single 

generations.166  

Globalization, diaspora and transnational approaches come from different genealogies. While 

globalization prioritizes economics, culture, social and political sciences, diaspora studies are more 

concerned with identity and history, and transnational approaches look at the social ties and 

networks that connect contemporary migrants and refugees to their place or state of birth. 

2.6. Existing research in literature: Transnationalism on Turkish immigrants from Bulgaria 

to Türkiye in 1989 

Scientific literature of this thesis encompasses various studies that delve into the experiences of 

Turkish immigrants who migrated from Bulgaria to Türkiye in 1989, with a particular focus on 

transnationalism. In this section, I will provide a concise overview of these studies and explore the 

potential contributions that this thesis will make to the understudied realm of Turkish-Bulgarian 

transnationalism. 

Ayşe Parla's article titled “Longing, Belonging, and Locations of Homeland among Turkish 

Immigrants from Bulgaria” stands as the pioneering study in the literature on this subject. Ayşe 

Parla, in this article, argues that besides recognizing dual or multiple attachments, the framework 

of transnationalism has to be strongly attuned to the nationalist contexts out of and in to which 

migration occurs.  In analysing the narratives of homeland among Turkish migrants from Bulgaria, 

then, she puts forward the tensions between the phenomenological experience of dislocation and 

the discursive formations of nationalism that shape and limit those experiences.167 In addition, 

Kerem Öktem and Dimitar Bechev provided commentary on the article by Ayşe Parla in their 
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publication entitled “(Trans)Nationalism in Southeast Europe: Constructing, Transcending and 

Reinforcing Borders”: 

“Ayşe Parla explores the phenomenon of ‘in-betweenness’ in her article: Bulgarian-Turkish 

‘Return’ Migration by focusing on the experiences of Turks of Bulgaria who found themselves 

aliens in both their country of origin, Bulgaria, and their supposed ethnic motherland, Türkiye. 

Yet, as distressing as this dual alienation has been for many return migrants, in-betweenness can 

also be an asset: it can be transformed into distinct social capital geared at improving individual 

lives through harnessing transnational opportunity structures (i.e. mobility and labour market 

access through dual Turkish and Bulgarian/EU citizenship)”.168 

Yonca Köksal conducted separate research in this particular area, focusing on the transnational 

ties of the Turkish community in Bulgaria. During a specific period from 1878 to 1940, she 

analysed the transnational ties between Bulgaria and Türkiye. Köksal aspired to comprehend the 

impact of transnational connections established by the Turkish minority residing in Bulgaria on 

their lives, particularly in the realm of politics. 

Köksal's findings show that transnational connections and actors played dual roles. The 

circulation of political activists, contributed to the formation of national organizations which 

played a crucial role in (re)formulating national identity. Transnational connections increased 

political activity in the name of the Turkish minority. Through these organizations the community 

was able to make collective demands from the Bulgarian state. However, transnational connections 

carried debates and divisions in the Ottoman Empire and Türkiye to the Turkish minority in 

Bulgaria. By dividing the community, they decreased the capacity for collective action. 169  In 
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particular, the author's analysis focuses on exploring the correlation between ethnic politics and 

state authority through a comparative study of minority groups in Bulgaria and Türkiye with a 

reference to transnational ties. 

An additional investigation, “Sense of Belonging and Transnational Way of Life Among the Turks 

of Bulgaria” by scholar Özge Kaytan, delves into a thorough analysis of transnationalism in 

literature, potentially exploring a different perspective. This study aims to examine the 

transnational lifestyle of Turks of Bulgaria and uncover the role of transnationality within their 

identities. By focusing on themes of belonging and identity, the study seeks to provide insights 

into the transnational experiences of Turks of Bulgaria: 

“The question of identity among the Turks of Bulgaria has been always controversial. 

Incontrovertibly, their identity has transnational elements through their cross-border activities. 

Nevertheless, the elements of transnationality are also rooted in the discrimination faced in 

Bulgaria; the migration process; and what they have been experienced in Türkiye after the mass 

migration. 

... The Turks of Bulgaria have been a longstanding minority community who span the transnational 

social field across borders, no matter where they live and which passports they hold”.170 

In this scholarly article, Kaytan examined the multifaceted dimensions of the economic, socio-

cultural, and political landscapes that shape the experiences of Turks of Bulgaria residing between 

the two borders. The author sought to gain insights into the perceptions of Turks of Bulgaria 

regarding their own identity, while also examining the intricate dynamics of the motherland-

homeland predicament that they grapple with in relation to both nations. Through a comprehensive 

analysis, Kaytan aimed to shed light on the intricate tapestry of Bulgarian-Turkish existence. 
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Kaytan emphasizes the transnational social fields that I referenced in the preceding theoretical 

section. In relation to the sociologist Riva Kastaryano, Kaytan discusses that transnational social 

fields and networks give rise to intricate understandings of identity, culture, and politics due to the 

fact that migrants perceive their country of origin as a foundation of their identity, while 

considering the country of residence as a basis for their rights. In the case of the Turks of Bulgaria, 

while they define the country of origin as their hometown Bulgaria, where they were born and 

raised, yet they perceive Türkiye as motherland due to the ethnic kin and certain rights they have 

gained. In her research article, she tried to indicate in what ways the Turks of Bulgaria has been 

experiencing transnational lives across borders. As an important investigation, she tried to 

understand the blurred boundaries and definitions of homeland and motherland and the feeling of 

in-betweenness that they have been experiencing.171  

Another study in the academic literature demonstrates that the connections between Turkish 

immigrants from Bulgaria in Türkiye are not limited to political interactions, but are also 

influenced by socio-cultural connections. The research article raises specific inquiries and 

endeavours to address them. The initial inquiry pertains to the extent of the relationships between 

Turkish immigrants and Bulgaria, while the subsequent question focuses on the methods and 

elements that contribute to the preservation of transnational connections. The primary assumption 

made by the Adiloğlu and Eklemezler is that Turkish immigrants from Bulgaria in Türkiye uphold 

their transnational bonds with Bulgaria through the consumption of goods. Although existing 

literature examples propose that Turkish migrants from Bulgaria establish transnational 

connections through activities such as voting or obtaining dual citizenship, this scholarly article 

highlights that their ties are predominantly sustained through consumer practices: 
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“The rise of transnationalism leads to the categorization of immigrants into transnational groups, 

enabling them to bring their home country practices to their new living environments. An example 

of this phenomenon is the consumption of products that cater to the ‘home taste’ in the host country. 

Consequently, the remnants of their previous life can be observed in their new living space”.172 

As posited in the research article by Kaytan, some of the immigrants import and sell Bulgarian 

goods in Türkiye, such as chocolates, candies, tomato pastes; yet with consuming these goods they 

somehow revive the nostalgia for their homeland. Recently, some Bulgarian traditions are 

promoted popularly in Türkiye through the social media profiles and also consumed by the local 

people. Turks of Bulgaria bring the “taste” back, which they used to have in Bulgaria. Some 

Bulgarian products such as the Balkan sauce “lutenitsa” are currently produced in Türkiye, to 

address both the Bulgarian-Turkish migrants and locals.173 Another investigation further validates 

this concern. According to Nurcan Özgür-Baklacıoğlu's study, the attainment of dual citizenship, 

particularly among Turkish immigrants, has facilitated the realization of desired aspirations across 

borders. Özgür-Baklacıoğlu notes that immigrants have started to embrace food items that cater to 

the preferences of their host country. The availability of products aligned with the local tastes is 

enhanced through dual citizenship, thereby enhancing access. This phenomenon also underscores 

the transportation options that are made possible. The advancement of communication 

technologies, coupled with the expansion of transportation avenues, inevitably results in 

immigrants being enmeshed in transnational connections.174  

                                                             
172 Adiloğlu and Eklemezler, op.cit., pp. 726-727. 
173 Kaytan, op.cit., p. 57. 
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Magdalena Elchinova, a Bulgarian anthropologist, conducted a study on Turkish immigrants who 

lead a transnational mode of life in her scholarly article. Elchinova, in her article “The 1989 

Settlers from Bulgaria in Türkiye: From Forced Migration to a Transnational Mode of Life”, she 

argued that most of the 1989 immigrants have dual citizenship and regularly cross the border in 

both directions and for various purposes: for holidays and political elections, to visit elderly 

relatives and on vacation, to study or to develop trans-border businesses and occupations. She 

examined that Turkish immigrants from Bulgaria in Türkiye 1989 who were expelled from home 

by the hostile communist politics enjoy today the benefits of a transnational lifestyle.175  

Another study in the literature is done by the Bulgarian anthropologist Slavka Karakusheva. In 

her article titled “Projections of Motherland in the Perceptions of the Turkish Migrants from 

Bulgaria to Bursa”, the author examines the concepts of the historical motherland and the 

symbolic motherland of the Turks of Bulgaria. In her article, one of the constructs that 

problematize the identity categories in the perceptions and the narratives of the Turkish migrants 

from Bulgaria, settled in Bursa, is the concept of “motherland”. The motherland has got two 

dimensions in their perceptions and in different situations one of them prevails in the construction 

and transformation of identities. On one hand stands the image of the “historical homeland” and it 

is associated with place of birth and origin. On the other hand, is the category of the “symbolic 

motherland” that constructs the ethnic identity. And the article has explored how these two 

belongings and perceptions about the “native” exist within one and the same identities – “we are 

Turks” but also “we are from Bulgaria”.176 Karakusheva also discusses in this article whether the 

Turks of Bulgaria are transnational or not: 
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“The existence of the community of the migrants from Bulgaria is closer to the modern 

transnational theories, presented, for example, by Basch, Glick-Schiller, Szanton Blanc, which 

define transnationalism as a process of constructing social networks between the community of 

origin and that of settlement, with the existence of social, cultural, political relations over the 

borders of the national states. The participants in those processes they call transmigrants.”177 

The existing literature that explores the Turks of Bulgaria through a transnational lens has 

significantly influenced the development of this thesis. The importance of these studies has 

motivated me to investigate the notion of transnationalism within the framework of migration. 

While nearly all of these works connect Turkish immigrants from Bulgaria to the idea of 

transnationalism, they have largely overlooked an examination of their engagement in 

transnational social fields, which serves as the theoretical foundation for this thesis. My objective 

is to make a meaningful contribution to the existing body of literature in this area. The theoretical 

framework outlined in this section has served as a valuable resource during my fieldwork with 

Turkish immigrants from Bulgaria in Bursa. The findings derived from this framework will be 

analysed in the fifth and sixth sections of this thesis. 

 

2.7. Conclusion 

In the world of nation-states divided by borders, migration is often perceived as a problem; it has 

been thought that migrants need to change where they go as guests and adapt to the host society. 

It has not been foreseen that they and subsequent generations may form communities over time, 

have new identities, but also transform the places/societies where they settle and originate. 

                                                             
177 Idem, p. 66. 
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In the light of contemporary globalization, people are now constantly moving, communicating, 

shopping, and recreating borders; thus, fluidities produce new socio-spatial formations and 

processes. Contrary to the dual focus of traditional migration theory developed for migration 

processes from a specific place (outside) and a specific place (inside), migration is today 

understood as a process in which migrants shape and sustain multi-layered relations and activities 

that connect many places, a major circuit in the cross-border mobility of people. 

Migrants are often perceived as individuals who sustain their ties to their homeland while 

simultaneously establishing roots in their new location. They actively participate in the social 

fabric of their host community and identify with multiple geographical contexts. Their experience 

of stability occurs amidst their mobility, as their affiliations and connections are dynamic and 

subject to change. 

Transnational communities emerge in different spaces/places through the ties and connections 

created by migrants, between countries or within a country. In this way, migrants can live multiple 

lives, move easily between different cultures; own homes in at least two places and carry out 

economic, political and socio-cultural practices that require their presence in these places, and 

build new spaces/places. Newer, cheaper and more efficient means of communication and 

transportation than in the past allow migrants to effectively continue their home-based relations 

and interests transnationally, here and there (or even in more places), with feet in at least two 

societies. This new form of relationship deeply affects people's daily life and work practices, their 

sense of socio-spatial attachment-belonging identity, their understanding of development, their 

spatial uses and experiences; in the future, multi-locality, multiple memberships and hybrid 

identities seem to become the norm rather than the exception. 
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In this context, the transnational and local lenses to which it is extended offer us the opportunity 

to evaluate migration in the context of multiple places beyond the sending and receiving places, 

taking into account those who do not participate in migration and those who go to other places, 

rethinking identity, belonging and democracy, tracing the historical continuity of processes and 

making methodological changes, and developing new methods. The transnational perspective in 

migration studies as a whole enables us to understand the multi-local and multi-social changes 

created by migrants. Research shows that transnational practices can support adaptation to the 

place of settlement and at the same time the development of the place of origin. Therefore, new 

research is needed to explore the current and potential connections between transnationalism and 

integration and migration and development. 
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CHAPTER 3 

MIGRATIONS OF TURKS OF BULGARIA TO TÜRKİYE (1870s–1980s) 

Turks residing in Bulgaria have historically faced the necessity to leave Bulgaria and migrate to 

Türkiye, their ancestral land, at various points due to a multitude of factors. Following the 

dissolution of the Ottoman Empire's authority in the Balkans, a significant migration process 

commenced, initially directed towards Thrace, Istanbul, and subsequently Anatolia. The empire's 

retreat from the Balkans instigated population shifts across all regions it relinquished. Although 

migration flows between Bulgaria and Türkiye were reciprocal until the early 20th century, post 

this period, such movements were predominantly unidirectional, occurring solely from Bulgaria 

to Türkiye. It is possible to examine migrations from Bulgaria to Türkiye by dividing them into 

two main categories. These are migrations during the Ottoman Empire period, which took place in 

two periods, namely the Berlin Treaty of 1878 and the Balkan Wars of 1912-1913. The other 

second main category is migrations from Bulgaria during the Republic of Türkiye period. The 

following section will examine these migration events, with a focus on the political factors that 

prompted the movement of Turkish minority from Bulgaria to Türkiye. 

This section begins with historical overview of migrations of Turks of Bulgaria from Bulgaria to 

Türkiye across different periods. Analysing this historical trajectory will elucidate the specific 

times and motivations behind the migration of Turks of Bulgaria to Türkiye, whether voluntary or 

compelled. In the fourth chapter, the discussion will encompass the migration of the forced 

migrants in 1989, who are a focal group of this thesis, detailing the historical context of that era 

and its implications for Türkiye. Additionally, the thesis will briefly address the settlement patterns 
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of the 1989 forced immigrants in Bursa, which serves as the primary site for the field research 

conducted. 

3.1. General overview 

Migration, whether on an individual scale or as a mass phenomenon, invariably represents a 

challenging and complex social movement. This is particularly true for mass migrations driven by 

political and social factors, especially in critical circumstances such as warfare, which can 

culminate in profound humanitarian crises. 

Over the course of several centuries, the Ottoman Empire, which spanned three continents, was 

compelled to relinquish significant territories in Rumelia during the last century. This withdrawal 

resulted in the abandonment of many of its own citizens. The Muslim communities that had 

coexisted harmoniously with non-Muslim minorities across the Balkans, Caucasus, Middle East, 

and North Africa for centuries suddenly found themselves outside the protective embrace of the 

Turkish state, relegated to minority status in the newly formed nations. Meanwhile, the European 

powers, which had been advocating for minority rights within the Ottoman Empire since the early 

19th century, secured certain concessions regarding these rights. However, they consistently 

denied the Turkish minorities in the Balkan states that emerged from the Ottoman Empire access 

to these protections. 

Migrations from the Balkans to Türkiye commenced with the Berlin Treaty of 1878 and persisted 

until the significant mass exodus of Turks from Bulgaria of 1989. This extensive migration period, 

spanning over a century, was marked by varying intensities that often resulted in profound social 

upheavals, influenced by the underlying causes of migration. The migrations from Bulgaria to 

Türkiye can be analysed by categorizing them into two primary groups. The first group 

encompasses migrations that occurred during the Ottoman Empire, specifically during two distinct 
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periods: the aftermath of the Berlin Treaty of 1878 and the Balkan Wars of 1912-1913. The other 

second main category is migrations from Bulgaria during the Republic of Türkiye period. These 

migrations will be discussed in the subsequent heading, taking into account the political factors 

that caused this population movement. 

Migration from Bulgaria has been influenced by various historical contexts, notably during the 

era of the Bulgarian Kingdom and more significantly during the communist regime that followed 

World War II. Bulgaria holds strategic importance for Türkiye, as it is the Balkan nation with the 

highest population of ethnic Turks. This chapter will explore the migration trends from Bulgaria 

to Türkiye throughout history, employing a cause-and-effect analytical framework. 

3.2. The historical migration of Turks of Bulgaria to Türkiye 

3.2.1. The migration after the Russo-Turkish War (1877-1878) 

The period of Balkan nationalism that emerged post-1878 was initiated by the formation of 

independent or autonomous states as a result of the Berlin Treaty. During this time, the possession 

of territory became a crucial prerequisite for nationhood and served as a fundamental criterion for 

the delineation of national identity. This era was characterized by the regimes' attempts to forge 

nations in regions where they had previously not existed, a process that involved territorial 

expansion, the construction of national myths, historical reinterpretation, propaganda efforts, and 

acts of ethnic cleansing.178  The Bulgarian administration enacted a policy of forced migration 

targeting Turks and Muslims during and following the Ottoman-Russian War of 1877-1878, 

reflecting a broader strategy of ethnic cleansing. This violent policy aimed at the Muslim 

                                                             
178  Kemal H. Karpat, Balkanlar'da Osmanlı Mirası ve Ulusçuluk [The Ottoman Legacy and Nationalism in the 

Balkans], Imge Kitabevi Publications, 2004, p. 37. 
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population stemmed from the recognition that the demographic composition of the territories now 

known as Bulgaria did not facilitate the establishment of a homogeneous national identity. 

Following the Ottoman-Russian war of 1877-1878, a significant mass migration occurred in 

Turkish history. Concluding after seven months of conflict, around 1.5 million Turks were 

compelled to leave their homes. To deter their return, authorities confiscated their properties and 

lands, while also incinerating and plundering their villages, subsequently resettling Bulgarians in 

these areas.179 

The British inspector who evaluated the migrations from Bulgaria during the years 1877-1878, 

along with the Russian response to these movements, remarked, “The Russians are implementing 

a consistent strategy aimed at the eradication of the Muslim population; there is no alternative 

interpretation for this.” Sir Henry Layard, the British Ambassador in Istanbul, asserted, “Anyone 

who observes Russia’s manoeuvres will inevitably arrive at the conclusion that there is a calculated 

policy in place to displace the Turks from their territories and replace them with Slavs. Russia has 

previously enacted a similar strategy in other nations it has subjugated”, highlighting Russia's role 

as the covert instigator of the migrations of 1877-1878 in his report to the British Foreign Office.180 

As a result of the migrations of 1877-1878, the Turkish population in Bulgaria decreased by 

approximately 50 percent and fell to approximately 600,000.181 
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96 
 

3.2.2. Migration following the Balkan Wars and World War I 

The Ottoman Empire faced significant challenges in the Balkans while simultaneously grappling 

with internal governance issues. Following the announcement of the Second Constitutional Era, 

the Committee of Union and Progress removed Abdul Hamid II from power during the 31 March 

Incident (13 April 1909), thereby instituting a new political regime. This period of political 

instability within the Empire provided an opportunity for Balkan nations that had not yet achieved 

independence to initiate rebellion and assert their autonomy. In this context, both the Balkan states 

and various European powers, eager to establish themselves as influential patrons, sought to alter 

the political landscape of the region and actively supported the independence movements. The 

internal turmoil within the Ottoman Empire precipitated a series of uprisings and territorial 

occupations. Notably, the Albanian uprising in April 1910, coupled with the Italian military 

intervention in Tripoli in 1911, posed a significant threat to the territorial cohesion of the Empire 

and set the stage for impending conflict.182 

The insurrectionary activities of the Balkan nations, fuelled by aspirations for independence, 

prompted those nations still under Ottoman rule to mobilize for conflict against the Empire. Their 

objective was to establish sovereign nation-states, while the newly formed Balkan states, with 

backing from European powers, sought to extend their territorial claims. An examination of the 

underlying factors leading to this conflict, later termed the First Balkan War, reveals its roots in 

the Treaty of San Stefano, which was concluded following the Ottoman-Russian War of 1877-78. 

In their quest to partition the remaining territories of the Ottoman Empire in the Balkans, 

European nations engaged in numerous diplomatic efforts to forge alliances aimed at preserving 
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the balance of power in the region. The initial alliance was the Triple Alliance, comprising 

Germany, Austria-Hungary, and Italy, while another significant partnership emerged between 

Germany and Russia. The overarching objective of these European powers was to uphold the 

existing order in the Balkans and to sustain their collaborative efforts against the Ottomans. 

Despite occasional conflicts among themselves, the alliances directed against the Ottomans 

facilitated a series of agreements among the newly formed Balkan states. During the preparatory 

phase of the Balkan Wars, Bulgaria also sought alliances with other nations. In 1911, the Balkan 

League was established with Russian support, rallying around Bulgaria. In Bulgaria, public 

demonstrations against the Ottomans intensified, and pro-war sentiments began to resonate within 

the populace.183 

The Ottoman Empire entered this war with great financial problems, especially affecting 

transportation and supply. From the first day of the war, the soldiers' food and nutrition shortages, 

as well as the army's involvement in politics, caused divisions among commanders. Some of the 

army was sent to distant places from Thrace and Macedonia, while others were demobilized. The 

Ottoman military power was weakened by internal political conflicts and financial problems that 

left the army behind in modern equipment.184 On the other hand, the Balkan States, which received 

the support of Europe and Russia, fought with great motivation. 

On 23 March 1913, Bulgarian forces captured Edirne, an outcome that took military analysts of 

the time by surprise. As the alarm sounded in the capital of the Ottoman Empire, the government 

found itself compelled to seek a peace settlement.185 The Peace Treaty, which was executed in 
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London on 30 May 1913, resulted in Bulgaria acquiring Kavala, Dedeağaç (Alexandroupolis), 

Edirne, and the entirety of Rumelia, thereby extending its territory to the Aegean Sea. 

Consequently, the Ottoman Empire found itself sharing a border solely with Bulgaria in the Balkan 

region.186 

Following the conclusion of the Balkan War I, formalized by the London Peace Treaty, Bulgaria's 

acquisition of extensive territories, coupled with its unforeseen triumph, has fostered a sense of a 

“Great Bulgarian” identity among the Bulgarian populace. This development has elicited a 

response from the Balkan Alliance regarding Bulgaria's newfound status.187 Bulgaria, reminiscent 

of its experience in the First Balkan War, anticipated a straightforward triumph, disregarding the 

cautions issued by Russian diplomacy. On the night of June 1913, an offensive against Greece and 

Serbia was initiated. Nevertheless, the outcome of the Second Balkan War resulted in a significant 

defeat for Bulgaria.188 At the conclusion of the war, Bulgaria, along with other Balkan nations, 

ratified the Bucharest Agreement on 10 August 1913. This accord resulted in a reallocation of 

Bulgarian territories acquired during the First Balkan War. Following the capture of Edirne in the 

First Balkan War, the Ottoman Empire entered into the Istanbul Agreement with Bulgaria on 29 

September 1913, reclaiming Edirne, Kırklareli, and Didymoteicho. The newly established border 

between Bulgaria and the Ottoman Empire was roughly delineated by the Meriç River. The 

Istanbul Agreement also included provisions for the protection of the Turkish-Islamic minority in 

Bulgaria, ensuring their rights and freedoms related to education, religious practices, community 

organizations, and cultural heritage.189 
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Although the Istanbul Agreement signed between the Ottoman Empire and Bulgaria after the 

Second Balkan War promised to protect the lives and property of Turks and Muslims who had 

become a minority in Bulgaria, the massacres and forced migrations against Turks and Muslims 

during the Balkan Wars and after the 1877-1878 Ottoman-Russian War continued as a consistent 

effort to erase the traces of Turks from the Balkans. 190  Following the Balkan Wars, religious 

pressures and heavy taxation practices began to be imposed on Turks and Muslims. These religious 

and economic pressures are seen as one of the most important reasons for the migration that took 

place during the Balkan Wars. As a result of this situation, Turks who could not stand the harsh 

living conditions were forced to migrate to Ottoman lands. 191  The Balkan Wars resulted in 

significant territorial and demographic losses for the Ottoman Empire, as it not only ceded its 

territories in the Balkans but also experienced a substantial exodus of the Turkish and Muslim 

populations that had inhabited these areas for centuries. The empire is estimated to have lost 

approximately 83% of its European territories and 62% of its population as a direct consequence 

of these conflicts.192 

3.2.3. Migrations in the early years of the Turkish Republic (1923-1944) 

The Ottoman Empire, having been defeated in World War I, experienced a significant decline in 

its authority following prolonged conflict, leading to the occupation of its territories by the Allied 

Powers. In response to this occupation, various resistance movements emerged in Anatolia. 

Mustafa Kemal Pasha, along with his associates, spearheaded this resistance, marking the 

beginning of the “War of Independence”. This struggle ultimately culminated in the cessation of 
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foreign occupation and the establishment of the Republic of Türkiye on 29 October 1923. Notably, 

in the same year that Türkiye was proclaimed a republic, Aleksandăr Stambolijski, the leader of 

the ruling Farmers' Party in Bulgaria, was assassinated. Following this event, Aleksandr Tsankov, 

who was backed by the assassins, ascended to the position of prime minister, leading the new 

government. 193  The new government, acting with the approach of “Bulgaria belongs to 

Bulgarians”, began to implement oppressive policies against Turks and Muslims in the country. In 

1934, in just six months, the names of settlements where Turks were the majority were changed to 

Bulgarian names throughout the country. 

With the acceptance of the revolutions that took place in the Republic of Türkiye among the 

Turks in Bulgaria, many educational, cultural and sports associations were established, especially 

with the aim of spreading the alphabet revolution in the educational life of the Turks in Bulgaria. 

The “Turan Association”, which had a Kemalist perspective and was established as a sports 

association in Bulgaria, was closed down during this change of power in Bulgaria. The fascist 

government in Bulgaria prevented the activities of many Turkish associations operating like the 

Turan Union in order to prevent the spread of the Kemalist ideology among the Turks and therefore 

the Turkish national consciousness, and instead initiated the opening of new associations such as 

the anti-Kemalist “Association for the Protection of Muslim Religion in Bulgaria” supported by 

the new government.194 

The Turkish population, which constituted 26% of the Bulgarian population in 1878, decreased 

to 19% in 1887, 14% in 1900, and 10% from 1900 to 1934. The main reason for the decrease in 
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population was the migration to Türkiye. As a result of the increase in pressure on the Turks with 

the rise of nationalists to power in the 1930s, migration movement accelerated again. The 

encouragement of Turkish intellectuals, especially those living in cities, to migrate had important 

consequences in the following years, preventing the parliamentary representation of Turks of 

Bulgaria and their development in education and culture.195 

New policies concerning migration were established through the “Turkish-Bulgarian Residence 

Agreement”, which was signed in Ankara on 18 October 1925. 196  This agreement not only 

addressed migration regulations but also encompassed an additional protocol that included 

provisions for the safeguarding of minority rights. In this process, the population policy 

implemented by the Republic of Türkiye also encouraged migration. In the census conducted in 

Türkiye in 1927, it was determined that the country's population was approximately 11 million and 

that 40 percent of the male population between the ages of 20 and 40 had been lost as a result of 

the wars. 197  Therefore, the primary population policy determined to increase the country’s 

population was to encourage the migration of Turks living outside the borders of the Republic of 

Türkiye and especially Balkan Turks to Türkiye. In a speech given by Mustafa Kemal Pasha in 

Izmit in January 1923, he stated the following; “…It is necessary to increase our population… If 

it is possible to bring them from Russia, we will bring them from there as well. However, I think 

it is necessary to transfer Turks completely from Western Thrace…”198 This policy is based on his 
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ideas. The number of immigrants coming to the Republic of Türkiye during this period was also 

an indication that this population policy was being implemented regularly. 

In Bulgaria, the fascist regime was ended by a military coup in May 1934, and Colonel Damian 

Velchev became the head of the new government. The newly established government continued to 

implement the oppressive policies of the fascist government against minorities.199 The Turks of 

Bulgaria were negatively affected by the new government’s oppressive policies towards minorities. 

There was an increase of nearly 60% in migration movements between 1934 and 1939, and 

approximately 16,000 people immigrated to Türkiye annually during these years. There was a 

noticeable decrease in the number of immigrants coming from Bulgaria during World War II, and 

approximately 15,000 people immigrated to Türkiye between 1940 and 1944. According to the 

Settlement Law that came into effect on 21 June 1934, immigrants coming to Türkiye were 

accepted into Türkiye on the condition that they were “of Turkish race” and “loyal to Turkish 

culture”.200 This law dated 1934 determined the procedures for the settlement and citizenship of 

immigrants coming from Bulgaria in Türkiye in the following years. 

3.2.4. Communist-era migrations from Bulgaria to Türkiye 

Bulgaria, having aligned itself with Germany during World War II, underwent a significant 

political transformation following its defeat in the conflict. On 9 September 1944, the Homeland 

Front, which comprised communist factions, executed a coup d'état.201 Subsequently, Bulgaria fell 

under the sway of Soviet influence, leading to the establishment of a communist regime. The 

monarchy was abolished through a referendum held on 8 September 1946, in which 92.72% of 
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voters favoured the change, and Bulgaria was officially declared a republic on 15 September 1946. 

The signing of the Paris Peace Treaty on 10 February 1947, solidified Bulgaria's international 

standing and initiated a series of political, social, and economic reforms. Georgi Dimitrov was 

appointed as the leader of the Bulgarian Communist Party (BCP), which held significant power 

within the Homeland Front.202 In the early stages of the new government, assurances were made 

regarding the protection of minority rights, leading to the formation of the “Homeland Front 

Committee Turkish Minority Commission”. This commission facilitated the launch of a Turkish 

newspaper, “Işık” (Svetlina-Light), in Sofia on 14 May 1945, which aimed to address the rights 

and concerns of minority groups. Nevertheless, the initial spirit of tolerance towards minorities 

proved to be short-lived. It signalled that the policies of the Bulgarian administrations, which were 

aimed at purifying Bulgaria from Turks, would be returned. In this context, the first thing that was 

implemented for the Turkish minority was to change the status of Turkish schools from “private 

schools” to “public schools”, in other words, to nationalize the schools.203 

The fact that education in line with the communist regime was provided in nationalized schools 

worried Turkish parents.204 The arrest of the intellectuals, who were the prominent figures of the 

Turkish minority, in 1947 also caused anxiety and fear among the Turkish people. 205  The 

confiscation of agricultural products and lands of the Turks of Bulgaria, whose population was 

largely composed of peasants, by the new regime and the imposition of heavy taxes on the people 

also encouraged the Turkish people to emigrate.206 
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Turks who became anxious as a result of the new regime’s practices began to apply to Turkish 

representatives with petitions to emigrate. Due to increasing demands, the Turkish Council of 

Ministers decided on 31 May 1947 that immigrants could not be accepted from the Balkans in bulk, 

but that individuals who came with visas could be accepted to Türkiye. Following this decision, 

Turkish authorities in Bulgaria began to issue immigrant visas to Turks who applied with petitions. 

In 1947, 1,763 visas were issued, and in 1948, 1,514 visas were issued, but due to the reluctance 

of Bulgarian authorities to issue passports and visas, only a limited number of people were able to 

emigrate to Türkiye.207 

During this period when collectivization practices in agriculture increased the emigration 

demands of Turks of Bulgaria, the BCP administration made a decision on 18 August 1949, stating 

that Turks who did not want to stay in the country should be encouraged to emigrate, and that if 

the Turkish authorities rejected these emigration demands, certain measures should be taken, 

including settling Turks in different regions of Bulgaria and thinning out the Turkish population in 

areas where Turks were densely populated.208 The moderate policies displayed by the communist 

regime towards minorities in the country in the first years of its rule gave way to sharper rhetoric, 

and the Party's periodic declaration of its views that the country should be rid of Turks increased 

the desire of Turks of Bulgaria to emigrate to Türkiye. In 1949, the Politburo made some decisions 

stating that “Turks who want to go to Türkiye can only take their household goods but not their 

animals, if they refuse, they will migrate the Turks living in Southern Bulgaria to Northern 

Bulgaria.” In addition to these decisions, it was stated that if there were still Turks who wanted to 

migrate to Türkiye, this migration would be carried out in stages, and decisions were made to 
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migrate the active and provocative Turks (Turks who were propagating Turkish nationalism) in the 

first stage.209 The occurrence of these events has progressively heightened the tension between 

Bulgaria and Türkiye. Since the issue of Turks living in Bulgaria migrating to Türkiye was an issue 

that required mutual dialogue between the two countries, the tense relations between Türkiye and 

Bulgaria at that time delayed the decision-making on this issue for a while, and during this process, 

a limited number of approximately 1,500 Turks of Bulgaria were able to migrate to Türkiye.210 

3.2.5. Migration during the years 1950 to 1951 

In 1950, the issue of migration came back to the agenda with the ongoing tensions between 

Türkiye and Bulgaria. As a result of the increasing demand for migration by Turks of Bulgaria, the 

BCP administration summoned Turkish diplomats in Sofia to the Ministry of Foreign Affairs on 

10 August 1950 and gave a note to the Turkish government stating that 250,000 Turks were 

planning to migrate from Bulgaria to Türkiye within three months. Thus, Bulgaria announced that 

it would send 250,000 Turks to Türkiye with a unilateral decision. In the note it sent, the Bulgarian 

administration accused the Turkish authorities of deliberately delaying or refusing to issue visas, 

and also stated that the consulates in Sofia, Burgas, Plovdiv and Varna were systematically 

delaying the processing of visa applications through unnecessary checks. In response to the note, 

the Turkish government accused the Bulgarian side of issuing an ultimatum contrary to 

international law and preparing for a mass deportation. This sudden decision taken by Bulgaria 

was described by Türkiye as a “fait accompli”. Türkiye accused Bulgaria of deliberately violating 

the “Friendship Agreement” signed in 1925 and stated that it could accept a reasonable number of 

Turkish immigrants, claiming that it was not possible to accept 250,000 people within three months, 
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but that it would not accept those who were undesirable for political reasons. In response, the 

Bulgarian Government accused the Turkish Government of discriminating among the immigrants 

for political reasons and insisted on accepting all of them without discrimination. In addition to 

these accusations, Bulgaria stated that it had issued immigration documents to 54,000 Turks, but 

that it was unacceptable for Türkiye to issue visas to only 15,000 people. The Bulgarian 

Government, which refused to negotiate the immigration agreement for 3 months, began to 

forcibly send the Turkish minority to the border. 211  Meanwhile, an increasing number of 

immigrants have begun to reach the Turkish-Bulgarian border. 

In August 1950, 6,000 Turks left Bulgaria for Türkiye, and the number of Turks crossing the 

border reached 7,500 in September. The BCP administration wanted to send Romani people living 

in the country to Türkiye without visas, as well as Turks. Realizing this, the Turkish government 

warned Bulgaria about this. According to Turkish law, and especially Law No. 2510, only people 

of Turkish origin could be admitted to Türkiye as immigrants, and Romani people were not 

considered to be of Turkish origin.212  Bulgaria ignored Türkiye’s warnings on this issue, and 

Türkiye unilaterally closed the border at Svilengrad on 7 October 1950, due to the entry of 15,000 

people of non-Turkish origin into the country.213 Bulgaria protested Ankara’s decision to close the 

borders. 

The Grand Mufti officials of Bulgaria, who visited the immigrants who had been waiting in the 

border villages for days, sent a protest telegram to the Turkish Embassy, requesting that this crisis 

be resolved. Türkiye’s demands that only Turkish immigrants be allowed into the country 
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remained unanswered by the Bulgarian authorities for a while, and as a result, the border remained 

closed until the Romani people returned to Bulgaria in 1950. 

As a consequence of the diplomatic discussions between the two nations, Bulgaria announced 

its decision not to permit the entry of individuals for whom Türkiye had not issued visas. 

Furthermore, Bulgaria indicated that it would identify any Romani individuals who were sent. The 

borders were subsequently reopened on 2 December 1950. The two nations reaffirmed their 

agreement that only Turkish nationals would be allowed to migrate, with Türkiye permitted to 

accept 650 individuals daily under this arrangement. Consequently, migration resumed, and from 

December 1950 to February 1951, an average of 20,000 individuals migrated to Türkiye each 

month. The influx of Turkish migrants persisted into the early months of 1951, and until the border 

was once again closed by Turkish authorities on 8 November 1951, approximately 2,000 to 3,000 

Turks were able to enter Türkiye each month. However, Bulgaria failed to adhere to the terms 

established during the negotiations, prompting Türkiye to close the border again on 8 November 

1951, for the same reasons.214 

As a consequence of the migration wave occurring between 1950 and 1951, around 155,000 

Turks, representing nearly 25% of the total Turkish population in Bulgaria, departed from the 

country. This significant demographic shift resulted in a considerable reduction of the labour force, 

particularly in rural regions, adversely affecting sectors such as agriculture and the tobacco 

industry, thereby leading to economic challenges. In response to this situation, the BCP 

administration, while the migration was still ongoing, enacted a decision on 26 April 1951, 

designated as “A 103”. This decision mandated certain organizational reforms aimed at enhancing 
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the political representation of the Turkish community, with the intention of fostering a more 

favourable attitude among Turks towards the government. Additionally, it proposed the 

establishment of dedicated sections for the Turkish minority within the Central Committees of the 

BCP, the Communist Youth Union, and the National Council. 215  Following the Bulgarian 

government's imposition of an immigration ban on 30 November 1951, the topic of immigration 

remained largely unaddressed in Bulgaria for an extended period. 216  The policy aimed at the 

emigration of Turks of Bulgaria transitioned towards a focus on integration by the end of 1951. In 

this context, the Bulgarian government-initiated propaganda efforts to discourage Turks from 

departing the nation. Notably, they invited the renowned Turkish poet Nazım Hikmet, celebrated 

for his socialist affiliations, to Bulgaria as part of these initiatives.217 

3.2.6. “Close Relative” migration (1969-1978) 

Following the migration period of 1950-51, the BCP shifted its approach from the emigration of 

Turks to a policy of integration. This transition included the allocation of special quotas for Turkish 

students in Bulgarian universities and the establishment of scholarship programs. Nonetheless, 

these initiatives were perceived as concessions by certain factions within the BCP, leading to mixed 

reactions. While the BCP maintained these moderate educational policies for the Turkish 

population, it simultaneously increased the number of Bulgarian language classes in the Turkish 

schools nationalized in 1946, aiming to facilitate assimilation. By 1959, the BCP had merged 

Turkish schools with Bulgarian institutions. The underlying objective of these efforts was to foster 

a “united socialist nation” by enhancing the educational attainment of Turks of Bulgaria.218 
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However, despite the BCP's intentions to cultivate a sense of “united socialist nation” among the 

Turkish minority, these policies inadvertently reinforced a stronger sense of “Turkish identity” 

among the community.219 

The BCP administration implemented a significant initiative aimed at the Turkish minority 

through the creation of Labor Cooperative Agricultural Enterprises and State Agricultural 

Enterprises. These entities represented collective agricultural ventures that sought to organize 

agricultural activities. The cooperative policy of the state had a pronounced impact on the Turkish 

population in Bulgaria, a substantial portion of whom resided in rural areas and primarily depended 

on agriculture for their livelihoods. Consequently, the adoption of cooperative practices in regions 

inhabited by Turks progressed at a slower pace compared to other areas of Bulgaria, largely due to 

the lack of voluntary engagement from the Turkish community. By the time the cooperative policy 

reached its conclusion, privately owned agricultural lands in Bulgaria had been transferred to state 

control. 

In April 1956, during a Joint Session of the Central Committee convened by the BCP 

administration, a resolution was passed to alter the names of minority groups within the nation, 

with a particular focus on Muslim minorities, transitioning them to Bulgarian names. The rationale 

behind this policy shift stemmed from the observation that Muslim minorities, despite not being 

ethnically Turkish, identified as Turks, utilized the Turkish language, and enrolled their children 

in Turkish educational institutions. The BCP administration viewed this identification as a 

potential threat to their objective of fostering a homogeneous national identity. Consequently, in 

1960, amendments were made to the Population Law, permitting individuals to petition for the 

adoption of Bulgarian names, thereby establishing a legal framework for the anticipated name 
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change initiatives.220 During this same period, the communist regime intensified its anti-Islamic 

propaganda efforts. In 1960, the BCP administration also initiated the establishment of new 

bishoprics while simultaneously decreasing the number of Muslim religious leaders.221 This anti-

religious and Bulgarian-nationalist sentiment further escalated following Todor Zhivkov's 

consolidation of power in 1962. 

The policies enacted by the BCP administration prompted a renewed wave of migration among 

Turkish minority in Bulgaria. Turkish statistics indicate that over 380,000 applications for entry 

visas were submitted to Turkish consulates located in the Bulgarian cities of Sofia, Plovdiv, and 

Burgas from September 1963 to March 1964, until Bulgarian authorities imposed restrictions on 

Turks accessing these consulates.222 Concurrently, tens of thousands of Turks of Bulgaria residing 

in Türkiye filed requests for the approval of visa applications for their relatives who were unable 

to migrate from Bulgaria to Türkiye, directed to the Prime Ministry General Directorate of Land 

and Settlement Affairs and the Turkish Ministry of Foreign Affairs. This surge in migration 

requests led to the initiation of diplomatic discussions aimed at establishing a migration agreement 

between the two nations.223 

On 22 March 1968, during Zhivkov's official visit to Türkiye, the “Agreement on the 

Immigration of Close Relatives”, also referred to as the “Partial Immigration Agreement”, was 

signed in Ankara. This agreement, formally titled “Agreement on the Immigration of Bulgarian 

citizens of Turkish origin whose close relatives immigrated to Türkiye until 1952 from the People’s 

Republic of Bulgaria to the Republic of Türkiye”, was executed by Turkish Foreign Minister İhsan 
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Sabri Çağlayangil and Bulgarian Foreign Minister Ivan Hristov Bashev. Following its ratification 

on 30 May 1968, the agreement came into effect on 19 August 1969.224 It specified that only close 

relatives of Turks of Bulgaria residing in Türkiye were eligible for immigration, aimed at 

facilitating family reunification. Immigration was permitted to occur in April and November each 

year, and immigrants were allowed to bring their household goods to Türkiye without incurring 

customs duties. The agreement-imposed restrictions on the number of immigrants, as it was limited 

to close relatives, and applicants were required to submit their requests within a six-month 

timeframe. Between 1968 and 1978, approximately 130,000 Turks of Bulgaria emigrated to 

Türkiye under this agreement. Although a subsequent emigration agreement was signed in 1978 

to further facilitate family reunification, the BCP administration permitted around 130,000 Turks 

to leave, yet it could not satisfy the ongoing demand from the broader Turkish population wishing 

to immigrate to Türkiye.225 

Table 5: Migration from Bulgaria to Türkiye in the Republican Period226 

Year Number of Migrants 

1923-1939 198.688 

1939-1949 21.353 

1950-1951 154.394 

1968-1978 130.000 

1989 345.960 
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CHAPTER 4  

 THE “MASS EXODUS” FROM BULGARIA TO TÜRKİYE IN 1989 

4.1. “Revival Process” (1984-1989) and 1989 migration 

In Bulgaria, from 1984 to 1989, the communist authorities implemented a campaign known as 

the “Revival Process”, which sought to impose Bulgarian identity on the Turkish minority. The 

Bulgarian government asserted that the Turkish population residing in the country were, in fact, 

Bulgarians.227 The justification for this policy, as articulated by the Bulgarian authorities, is based 

on the belief that the Turkish population consists of descendants of Bulgarians who were 

compelled to convert to Islam and subsequently adopted the Turkish language during the period 

of Ottoman rule.228 Consequently, it is asserted that these individuals should reconnect with their 

heritage and embrace their ancestral roots. 

The “revival process” policies were strictly based on the idea that “there is no Turk in Bulgaria; 

only there are Bulgarians who were Turkificated and Ottomanized under Ottoman 

Administration”.229 In this context the revival process policies enable ideological and political base 

of assimilation of Turkish minority. This assimilation practices involve replacing Turkish names 

with Bulgarian names, forbidding speaking Turkish, Islamic symbols and clothing which 

symbolize Turks and Turkish culture in public sphere.230 The five-year period characterized by 
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rigorous and coercive assimilation efforts commenced with a campaign to change names and 

sought to obliterate the ethnic, religious, and cultural identities of the Turks of Bulgaria, 

substituting them with a Bulgarian identity. This initiative culminated in a big exodus of Turks, 

resulting in the emigration of over 300,000 Turks of Bulgaria to Türkiye in 1989. 

In 1979, Zhivkov claimed publicly that Bulgaria had no minority problem as the question of 

minorities had been definitively solved by the people themselves. His public statement was a 

prelude to the last act of the state in the 1980’s to achieve linguistically and culturally homogenous 

Bulgaria. As a product of this idea, large-scale assimilation campaigns have started against the 

Turkish minority in the last days of 1984.231 The fact that the Turks, who have been decreasing 

year by year due to migration in Bulgaria, in that time, still constitute the largest minority group 

in the country, has revealed that the Bulgarian administrations have not been able to achieve their 

aim of creating a homogeneous population by having Turks migrate in the short term. In this case, 

the government has opted to implement a strategy aimed at assimilating the Turkish population. 

The objective of establishing a “homogenous nation” was central to the assimilation efforts 

directed at Turkish and Muslim communities within Bulgaria, which sought to obliterate all traces 

of the Ottoman era. The Bulgarian administration, which wanted to get rid of the “traces of the 

Ottomans”, started assimilation practices by changing Turkish and Muslim names. Therefore, the 

name change practice was not limited to the minorities living in the country. The assimilation 

policies were also carried out to eliminate various elements such as place names from the Ottoman 

period in Bulgaria, historical artifacts, Turkish population records information in the archives, 

inscriptions in cemeteries, literary and artistic productions, and places that evoke memories of this 
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historical period. In addition to this, as other complementary actions of the assimilation policy, 

many practices such as banning speaking Turkish, restricting religious rituals, and banning all 

rituals that included Turkish customs and traditions were put forward in order to eliminate all 

elements expressing the national and religious identity of the Turks.232 These practices aimed to 

complete the assimilation policy and completely erase all traces of the Turkish identity from 

Bulgaria. 

During this period, Zhivkov, the leader of the BCP, thought that the assimilation policies he 

implemented against the Turkish and Muslim minorities living in Bulgaria were not progressing 

fast enough, and in 1984, he initiated the “hard assimilation” period. With assimilation practices, 

Zhivkov planned to purify Bulgaria from its traditional multi-ethnic agricultural society and turn 

it into a more modern, industrialized and ethnically homogeneous socialist state.233 In line with 

Zhivkov’s plan, the identities of the Turks living in Bulgaria would be changed to Bulgarian 

identities, and thus they would be easily integrated into all areas of social and political life. This 

process would be called the Revival Process by the Bulgarian Government and the revival process 

would cover the period from the last days of December 1984 to March 1989.234  

Beginning in 1984, the socialist government of Bulgaria initiated a campaign aimed at the 

assimilation of Turkish Muslims. This project involved the coercive alteration of their names, the 

prohibition of their religious customs, and efforts to Slavicize their identity, initially targeting the 

southern regions of Bulgaria and ultimately extending across the entire nation.235 All ethnic Turks 
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were mandated to assimilate by adopting Bulgarian names in place of their Turkish ones. They 

were required to select from a sanctioned list of what were deemed Bulgarian names, replacing 

their original “Islam-Arabic” names.236 Authorized persons, although they had new identity cards 

or officially valid name list, visited all houses one by one and pressed households to accept new 

identity cards or signing “willingness forms” which notifies to take new Bulgarian names as 

“personal preference”. After the completion of changing names, The President of Bulgarian 

Assembly Stanko Todorov Georgiev spoke out that “changing of Arabian and Turkish names of 

citizens have been rapidly, naturally and surely completed; there is no item except Bulgarian nation 

and Bulgaria is one nation”.237 

There have been many theses put forward that the names of the Turks in Bulgaria should be 

changed. This issue was discussed by the BCP top management and a group of Bulgarian 

intellectuals. Even less fortunate was the term “ethnic Turks” coined in Bulgaria and a thesis 

invented in 1984-1989, namely that these Turks had Bulgarian blood running in their veins. 238 

The main reason behind the movement to change names to reflect Turkish identity was the 

significant rise in the Turkish population. The notable increase in the population growth rate in 

Kardzhali was particularly striking, causing concern among the Bulgarian populace and the 

Bulgarian authorities, whose own population growth rate lagged behind that of the Turks and other 

minority communities.239 On the other hand, a nation with a small population (at the time of the 

Liberation, it numbered between 2.5 and 3 million according to various sources), the Bulgarians 
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sustained population loss several occasions due to assimilation, emigration, wars, or hard living 

conditions. Bulgaria lost 350,000 able-bodied men on the battlefield alone a nation gained nothing 

from this. Quite the contrary: huge, compact mass Bulgarian minorities were left outside its 

borders and were assimilation by modern means and methods. Unlike the Christians who have 

from an early date introduced some birth control at least, the Muslims consider it their religious 

duty to procreate intensively. This introduced disproportions in the starting correlation between 

Bulgarians and Turks, tipping the balance at the initial stage to Bulgaria's disfavour, despite the 

frequent emigrations of Turks.240  

Due to the Turkish resistance against the name change applications that started on 24 December 

1984, Bulgarian army and police blockaded the Kardzhali region, where the Turkish population is 

dense. A temporary state of emergency was declared in the region, control centres were established 

for the entrances and exits of the cities, and entrances and exits to the region were subject to 

permission. In addition, telephone lines were cut and post offices were closed in order to prevent 

communication.241 In the early hours of 24 December, places where Turks lived were raided by 

soldiers and police. People were taken out of their homes at gunpoint, taken to the public buildings 

and forced to choose Bulgarian names. Those who opposed and did not choose a Bulgarian name 

were subjected to violence by the Bulgarian police.242 During this process, soldiers and police 

opened fire on Turks who did not accept being given Bulgarian names, and many Turks were killed 

after the fire. In 1984, over 3,000 individuals from the villages of Gorno and Dolno Prahovo, 

Bashevo, and Chernigovo, near Mlechino (Kardzhali), united to oppose the repressive 

                                                             
240 Mutafchieva, op. cit., pp. 72-73. 
241 Demirhan, op.cit., pp. 335-336. 
242 Gül Tuncel and Funda Mamık, “Göç ve uyum: 1984-1989 göçü ve Bulgaristan Türklerinin deneyimler” [Migration 

and integration: The 1984-1989 migration and the experiences of the Turks of Bulgaria], In International Journal of 

Geography and Geography Education (IGGE), Vol. 48, 2023, p. 93. 



117 
 

governmental policies regarding name changes. Law enforcement officials who responded to the 

situation employed truncheons to disperse the demonstrators, and the leaders of the protests were 

subsequently exiled to the Belene243 concentration camp.244 Following these tragic events of 24 

December, the Bulgarian Communist forces, acting on orders to open fire, fatally shot 17-month-

old Türkan Feyzullah with long-barrelled firearms while she was cradled in her mother's arms 

during a significant demonstration in Mogilyane245  on 26 December 1984. This incident also 

resulted in numerous injuries among the protesters. In the Momchilgrad district, there was notable 

resistance against the Bulgarian Communist forces, leading to the martyrdom of many individuals. 

The rallies proclaiming “We are Turks, we will remain Turks!” that took place in and around 

Momchilgrad from 26 December to 27 December 1984, were marked by significant loss of lives, 

as were the subsequent confrontations. The violent suppression of this resistance in the Kardzhali 

region was followed by a fierce uprising in Yablonova, Northern Bulgaria, from 17 January to 19 

January 1985, which was ultimately quelled by armoured military units.246 

The oppressive stance directed towards the Turkish population, which sought to erase their sense 

of identity and belonging, coupled with the coercion to labour in concentration camps, failed to 

instill fear among them; rather, it served to fortify their organizational efforts. Through the 

establishment of resistance groups, they endeavoured to foster unity within the nation and amplify 

their voices internationally, particularly in Türkiye, to raise awareness regarding these human 
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rights abuses. Numerous clandestine organizations were instrumental in mobilizing Turkish 

resistance in Bulgaria from 1985 to 1989. Their initiatives exhibited considerable similarities. 

Notably, groups such as the Bulgarian Turkish National Liberation Movement and the 

Northeastern Bulgaria Muslim-Turkish Solidarity Association.247   These organizations that we 

have cited as examples can be expanded in number and they played a crucial role in educating the 

Turkish community in Bulgaria about the assimilation policies enacted by the Bulgarian 

government, primarily through the distribution of leaflets, and in galvanizing opposition to these 

governmental pressures.  

In addition to the challenges faced by the Turkish population, the “Independent Human Rights 

Protection Association”, founded by Bulgarians in 1988 in response to the repressive regime in 

Bulgaria, was established to safeguard the rights of all citizens residing in the country and to 

challenge the division based on ethnic and religious identities.248 The organization sought to bring 

global attention to these human rights abuses through various media outlets and publications, 

particularly targeting Western audiences. In this regard, Turkish and also Bulgarian members of 

the association played a crucial role in raising international awareness about efforts to alter the 

identity and affiliations of the Turkish minority in Bulgaria by participating in interviews with 

Western media organizations in 1988 and January 1989.249  

On the other hand, the enforced name changes in Bulgaria have heightened tensions in the 

relations between Türkiye and Bulgaria. Throughout this period, during diplomatic discussions 

and the exchange of communications, Türkiye urged Bulgaria to promptly cease its assimilation 

                                                             
247 Zeynep Zafer, “Bulgaristan Türklerinin 1984-1989 Eritme Politikasına Karşı Direnişi” [The Resistance of Turks of 

Bulgaria Against the Dissolution Policy of 1984-1989], in Journal of Gazi Akademik Bakış, Vol. 3, No. 6, 2010, pp. 

32. 
248 Idem, p. 35. 
249 Ibidem. 



119 
 

efforts. The initial attempt of the Turkish government to the unfolding events was marked by a 

measured and composed approach. Prior to taking any decisive actions, Türkiye sought to gather 

comprehensive and accurate information regarding the situation in Bulgaria, aiming to address the 

issues through diplomatic discussions rather than allowing tensions to escalate into conflict.250 On 

20 February 1985, the Turkish Grand National Assembly convened in a confidential session to 

deliberate on the circumstances facing the Turkish population in Bulgaria, subsequently issuing a 

diplomatic note to Bulgaria on 22 February 1985. This communication urged the cessation of 

pressures on the Turkish community, proposed ministerial-level meetings, and called for 

negotiations on a new migration agreement for those Turks in Bulgaria wishing to relocate to 

Türkiye. Additionally, Türkiye requested permission for a delegation comprising members of the 

Turkish parliament or Turkish and foreign diplomats to visit areas inhabited by Turks in Bulgaria, 

as well as for monitoring the veracity of media reports. In response, Bulgaria characterized 

Türkiye’s concern for its Turkish citizens as an “interference in its internal affairs” and dismissed 

the proposed migration agreement.251 

In response to the growing number of complaints and migration requests directed at Turkish 

authorities, Türkiye consistently reiterated its demand for a migration agreement with Bulgaria. 

Nevertheless, despite numerous political and diplomatic engagements, Bulgaria has persistently 

dismissed these requests for a migration agreement, asserting that there are no Turks residing in 

the country and that Muslim Bulgarians have adopted Bulgarian names voluntarily, thus claiming 

there are no Bulgarian citizens eligible for repatriation to Türkiye. Furthermore, Bulgaria has 

restricted the migration of Turks within its borders to Türkiye or any other nation, while 
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simultaneously relocating Turks from areas near the Turkish border to regions predominantly 

inhabited by Bulgarians. 

The BCP administration extended its assimilation strategies beyond merely altering the names 

of Turks and other Muslim minorities. Another approach employed by Bulgarian governments to 

erode the ethnic identity of these minorities involved the periodic restriction or prohibition of their 

religious practices. Consequently, the BCP enforced religious limitations and prohibitions, 

accompanied by vigorous anti-Islam propaganda efforts. In this context, the foundations of the 

Muslim community and all associated institutions were placed under state oversight. Additionally, 

de facto prohibitions were implemented alongside the aggressive anti-religious propaganda.  

Following 1980, the pressures within the religious domain intensified markedly. Under 

communism, ideology was regarded as the primary object of reverence rather than religion itself. 

Consequently, extensive propaganda efforts were implemented to diminish the influence of 

religion in societal affairs. The initial objective was to establish a socialist state by first cultivating 

a socialist identity. The Turkish population was perceived as the principal impediment to the 

formation of this “socialist identity”. The deep-rooted religious convictions of the Turks in 

Bulgaria, along with the persistence of certain long-standing traditions, raised concerns among 

communist authorities. As a result, the BCP adopted a policy of Bulgarianization aimed at the 

Turkish community, which was intended to facilitate the creation of a socialist nation.252  The 

assimilation policy of the BCP Central Committee towards minorities, carried out under the name 

of “integration”, developed year by year and expanded its area of influence. 
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 From the beginning, the Communist Party ideologues in Bulgaria saw religion as a competing 

ideology to communism and sought to replace it with a socialist ideology. Islam was a special 

target for several reasons. It was an “alien” religion brought to Bulgaria by the Ottomans, who 

were said to have imposed it on segments of the Bulgarian Orthodox population by force; Islam 

was seen as a serious obstacle to the integration of Turks and other Muslims into Bulgarian society; 

the loyalty of Turkish and other Muslims was suspect and the perpetuation of Muslim identity a 

danger to Bulgarian society. 253  The closure of mosques and various places of worship was 

implemented to hinder individuals from practicing their religious obligations. Muslim Turks faced 

restrictions that extended to their private residences, effectively barring them from worship.254 

For instance, prior to 1944 there had been about 15,000 hodzhas (religious teachers, prayer 

leaders, community leaders) in Bulgaria. By the mid-1950s their numbers had been reduced to 

about 2,700. Three years after the decisions of the April 1956 plenum were implemented in 1958, 

there were less than 600. Their numbers would be reduced further to about 400, serving a 

community of over one million Muslims. Moreover, the functions of the remaining hodzhas would 

be drastically curtailed to merely leading Friday prayers at mosques. 255 During this period 

characterized by ongoing assimilation efforts, the BCP administration implemented the closure of 

numerous mosques to worship, alongside the prohibition of religious rituals. Some mosques were 

either directly destroyed or allowed to fall into disrepair and subsequently demolished, while 

others were repurposed as museums, libraries, or tobacco storage facilities. 
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Even though assimilation policies affected the ability of Turks and other Muslims to practice 

their religion and significantly eroded the strength of religious belief, especially among the young, 

nevertheless religion remained important, especially among older Muslims. Surveys on religious 

observance carried out during the 1970s found out that religious observance was twice as high 

among Turks as among Bulgarians. Even after the ban, Turks and other Muslims continued to 

celebrate religious holidays in private and conduct funerary ceremonies in the traditional 

manner.256  

The BCP administration implemented a coercive policy aimed at altering the names of Turkish 

citizens to Bulgarian equivalents during a vigorous assimilation initiative that commenced in 

December 1984 and persisted for approximately three months. Last but not least, this campaign 

encompassed a wide range of prohibitions against expressions of Turkish identity, including the 

use of the Turkish language in education and media, the enjoyment of Turkish music, the 

performance of traditional Turkish dances at weddings, the wearing of traditional Turkish attire, 

the observance of Turkish customs and traditions, the celebration of Turkish national and religious 

holidays, and the internment of Turkish individuals in designated Turkish cemeteries. 257  To 

facilitate the proliferation of the Bulgarian language and culture among the Turkish population, it 

was suggested that Bulgarian be the sole language used in public spaces. Furthermore, it was 

advised that Turkish individuals affiliated with the communist party converse exclusively in 

Bulgarian within their households. Over time, the encouragement to adopt Bulgarian evolved into 

a perceived necessity.  
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Moreover, in the 1980s, Turks encountered various restrictions within a context of limited 

freedom, one of which was the prohibition against speaking Turkish in public spaces, with 

violators facing fines of 5 Bulgarian Leva of that time.258 By 1985, this ban extended to workplaces, 

where individuals lacking documentation to prove a name change were subject to dismissal. 

Additionally, identification cards and passports bearing Turkish names were rendered invalid, 

leading to the alteration of nearly one million Turkish names to Bulgarian names between 

December 1984 and February 1985.259 

The limitations enforced by the Bulgarian government were also evident within the media and 

publishing sectors. The newspaper Novo Svetlina (New Light), which had previously included 

articles in both Turkish and Bulgarian, changed its focus to publish solely in Bulgarian. Likewise, 

the magazine Nov Jivot (New Life) transitioned to a completely Bulgarian format beginning in 

February 1985. The Novo Svetlina newspaper played a significant role in promoting the ideologies 

of Bulgarian communists among the Turkish minority. It published articles asserting that the 

Turkish minority was in favour of Bulgarianization, claiming that they perceived it as 

advantageous and desired their children to receive education in Bulgarian schools. The newspaper 

regularly featured fabricated letters from readers expressing shame over inadequate proficiency in 

Bulgarian. Reports indicated that both parents and Turkish educators advocated for the instruction 

of all subjects in secondary schools to be conducted in Bulgarian. Within the narratives presented 

by Novo Svetlina and similar outlets, the Turkish language was devalued, often portrayed as 
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superfluous. In response to the dissent of aware Turks who questioned these policies, stringent 

measures were enacted, resulting in the imprisonment of many who voiced their opposition.260 

The alteration of Turkish and Muslim names to Slavic equivalents, which commenced in the 

latter months of 1984 in Bulgaria, was accompanied by numerous practices that undermined and 

curtailed the fundamental rights and freedoms of minority groups. As a result, it has been shown 

that when the public use of a language is officially banned, the banned language gains remarkable 

power. It becomes a secret weapon to its speakers. Now speaking it becomes an act of rebellion 

and speakers resort to frequent use of it to challenge the repressive system and to assert and defend 

their identity. Banning the use of Turkish in public acted as a powerful ethnic consolidating force, 

strengthening cultural, religious, and familial bonds. 261  In response, the Turkish and Muslim 

minority mobilized to form an organized resistance movement aimed at safeguarding their ethnic 

and religious identities and halting the ongoing violations of their rights. 

The first mass resistance movement in the Kardzhali region, which is also mentioned above, took 

place in the village of Momchilgrad district on 24 December 1984. The demonstrators, who 

opposed the changing of Turkish names, continued their resistance despite the harsh intervention 

of the security forces. The date of 24 December 1984, marks the “Day of Resistance 

Commemoration Against the Totalitarian Regime and Ethnic Cleansing” for the Turkish 

community in Bulgaria.262 This occasion serves as a significant point of reflection on the traumas 

inflicted by the identity politics of the communist regime, emphasizing the importance of 

preserving this historical memory for the benefit of future generations. 
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The Turkish population in Bulgaria undertook collective efforts to safeguard their ethnic and 

religious identities from 1984 to 1989. These individuals, who formed groups in various regions 

of Bulgaria, often did so without knowledge of one another's activities. Their primary focus was 

on regional resistance movements within their respective villages and towns. The broader 

resistance movement, which would emerge as a coordinated national effort, materialized when 

these localized organizations expanded across the country and subsequently adopted a political 

dimension following the shift towards democracy. The Turkish and Muslim minority's opposition 

to the assimilation policies initiated a process of regional organization. These minorities aimed to 

raise awareness in Türkiye and globally regarding the human rights abuses occurring within the 

country, thereby commencing their advocacy efforts in this regard. The widespread repression of 

Turkish culture beginning in late 1984 led to the formation of an underground resistance movement 

among the Turks, which managed to survive for several years and organized several anti-

government protests in the spring of 1989 demanding the restoration of Turkish names and other 

cultural rights.  

The peaceful demonstrations that took place in Dzhebel from 19 May to 21 May 1989, which 

saw the participation of 1,600 individuals of Turkish descent, served as a platform for articulating 

the grievances of the Turkish community in Bulgaria. Participants voiced their demands through 

slogans including “We are Turks!”, “Democracy!”, and “We want our names back!”. The 

significance of this march in Dzhebel is underscored by its focus on the infringed rights of the 

Turkish population in Bulgaria.263 The occurrence of Turkish poetry and speeches being delivered 
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assertively at this rally for the first time in many years holds significant importance for both the 

local population and the Turkish community in Bulgaria.264  

During the hunger strikes and protests that commenced in May 1989, the Turkish individuals 

who displayed banners advocating for the reclamation of their Turkish names did not seek 

migration; instead, they articulated their desire to reclaim their names, language, and religion as a 

fundamental human rights intrinsic to their ethnic identity. Their aim was to draw the attention of 

democratic forces in Bulgaria and to inform the global community about their plight. The 

demonstrations, which saw the participation of thousands of Turks, were met with violent 

repression from security forces, resulting in the loss of many lives among the demonstrators. In 

addition to these protests, there was a notable rise in silent resistance and acts of civil disobedience 

among the Turkish population. The number of individuals opting out of work increased, 

agricultural activities were neglected, industrial production was disrupted, and incidents of arson 

were reported. The state's violent response during the May events and the ensuing hunger strikes 

compelled many to migrate, thereby accelerating the migration process. 

The Zhivkov regime, which aimed to increase the Bulgarian population through forced 

assimilation, understood through resistance that the inhumane assimilation practice was nothing 

more than a dream. One response of the Zhivkov regime to these demonstrations was an attempt 

to solve Bulgaria’s “Turkish problem” once and for all by expelling all those who considered 

themselves Turks to Türkiye. In the resulting mass exodus over 350,000 Turks left for Türkiye 

between June and mid-August 1989. These events also contributed to the ouster of Zhivkov from 

power in November 1989.265 
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4.2. The results of the 1989 migration and its reflections on Türkiye 

The migration of 1989 exhibits both parallels and distinctions when compared to earlier 

migratory waves from Bulgaria. It shares structural similarities, as it involved a modified approach 

to the expulsion of individuals deemed non-native to the region. Various factors contributed to the 

migration of the Turkish and Muslim minority residing in Bulgaria; however, the most significant 

was the cultural standardization, or assimilation policy, associated with the “revival” initiative 

proposed by the Bulgarian Communist regime.  

On 29 May 1989, during a televised address, Zhivkov asserted that “Türkiye should open its 

doors to Turks who want to emigrate from Bulgaria”. In response, then-Prime Minister Turgut 

Özal declared, “Our doors are open to everyone”,266 which facilitated the emigration of Turks of 

Bulgaria who had faced years of oppression. Between June and August, when Türkiye had lifted 

visa requirements, over 350,000 Turks of Bulgaria entered the country. However, the 

reintroduction of visa requirements in August significantly curtailed the migration flow. Despite 

having received indications in previous years that such a large-scale migration could occur, 

Türkiye encountered challenges in accommodating the influx of immigrants, as it was not 

adequately prepared for such a substantial number. In addition to this, the Kapıkule border gate in 

Edirne, situated at the Türkiye-Bulgaria border, became a prominent symbol of this migration. 

Moreover, Bulgarian authorities denominated the expulsion as the “Great Excursion” 

euphemistically and even in a cynical manner. Because, except the state officials and high-ranking 

sportsmen, “the common people” of socialist Bulgaria had passports for the first time. Turkish and 

Muslim expellees were regarded as “tourists”, who would return back to Bulgaria after “three-
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months excursion” in Türkiye. Interestingly enough, the formal legal status of the expellees was 

“tourists”, until they would gain Turkish citizenship in 1990s. However, it was not a “big 

excursion”, but forced migration, and when its extent is considered -that over 350,000 people were 

forced to leave their homes-, it was an ethnic cleaning.267 

As the Bulgarian government regarded these individuals as tourists, they were forced to leave 

their possessions behind and were prohibited from accessing their bank funds. Consequently, they 

arrived in Türkiye with only what they could carry and 500 Bulgarian leva, facing significant 

economic challenges, particularly regarding housing.268  

During the repatriation process, a significant number of Turks gathered at the border, forming 

extensive lines and, in some instances, remaining there for several days. Notably, older family 

members expressed a desire to remain in Bulgaria, advocating for the relocation of their children 

to Türkiye. Some individuals found themselves compelled to emigrate almost immediately after 

receiving notification of the migration. Following a day filled with preparations and meetings, they 

embarked on their journey to Türkiye. Many chose to conceal their financial assets, while others 

had their savings seized by Bulgarian authorities at the border. The Bulgarian government did not 

provide any compensation for the possessions they left behind.269  

The administration that assumed power following the ousting of Zhivkov in November 1989 

acknowledged that the repressive policies enacted against Turks of Bulgaria since late 1984 were 
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erroneous. It characterized these policies as incompatible with Bulgaria's domestic laws and 

international obligations, which ultimately isolated the country on the global stage. On 29 

December 1989, the Central Committee of the Communist Party of Bulgaria, along with the State 

Council and the government, resolved to restore the original names of Turks and other Muslims 

that had been forcibly altered, to abolish restrictions on language and religious practices, and to 

eliminate discrimination.270 Nevertheless, the emigration of individuals from Bulgaria to Türkiye 

persisted until May 1990, albeit at a reduced rate. From the commencement of the visa acceptance 

period on 22 August 1989 until May 1990, a total of 34,098 Turks of Bulgaria entered Türkiye 

with visas. In the broader context, from the initiation of migration on 2 June 1989 to May 1990, 

approximately 342,136 Turks of Bulgaria migrated to Türkiye within a year, with 133,272 of these 

immigrants returning to Bulgaria during the same timeframe.271  

Türkiye, initially unprepared for the influx of migrants, endeavoured to create optimal conditions 

for those arriving by maximizing its available resources. The individuals who entered through the 

Kapıkule and Dereköy border crossings were met with considerable interest. In the early days of 

migration, the relatively low number of arrivals allowed for their needs to be adequately addressed; 

however, as the influx increased, the capacity to meet these needs became insufficient. Following 

established protocols, migrants entering through Dereköy border were temporarily accommodated 

in Kırklareli, those arriving via Kapıkule border were settled in Edirne, and those who flew in were 

directed to Istanbul.272 Concurrently, migrants arriving from Edirne were dispatched to temporary 

settlement centres set up in Sakarya, Bursa, Balıkesir, and Eskişehir.273  
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As of 5 August 1989, the total number of Turkish migrants who had migrated to Türkiye reached 

250,000. Among them, 70% were accommodated with family members, while the remainder 

resided in educational institutions and temporary shelters. Since the onset of migration until 5 

August, only 600 individuals had secured employment through the Employment Agency of 

Türkiye. Additionally, these immigrants were provided with driver licenses and land.274 With the 

impending school year, it was determined that those immigrants who would be dismissed from 

educational facilities would receive a maximum of 300,000 lira in rental assistance, as authorized 

by governors and district governors.275  

Many of Turkish forced migrants from Bulgaria, unable to find satisfactory conditions in Türkiye, 

were compelled to return to Bulgaria, from which they had fled due to persecution. The main 

reason for their repatriation was the insufficient wages. Confronted with economic difficulties, 

these immigrants chose to return, longing for the family they had left behind in Bulgaria. The 

interplay of elevated living expenses in Türkiye, meagre earnings, and relatives indicating their 

inability to offer additional assistance played a crucial role in hastening their decision to return.276 

What’s more, some immigrants now living in Türkiye who were not able to establish a settled life, 

find a regular job and are disillusioned began to go back to Bulgaria. Bulgaria’s grant of rights and 

liberties of the minorities, passage to pluralist democracy, accession to NATO and, most 

importantly, its accession to the European Union on 1 January 2007 were influential factors in this 

reverse migration.277 The reverse migration may have enabled Turks of Bulgaria to experience a 

transnational existence across both sides of the border. 
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In sum, the impact of the 1989 migration on Türkiye can be assessed from both positive and 

negative perspectives. On the negative side, Türkiye was unprepared for such a significant influx 

of migrants, leading to challenges regarding their accommodation. While some migrants were able 

to join relatives, many others were transported by state-provided vehicles to various cities or 

villages, where they often found themselves stranded for extended periods in bus stations or 

makeshift shelters, including animal barns and newly constructed homes lacking basic amenities. 

Actually, there were certain positive outcomes of the 1989 migration on Turkish economy. 

Thanks to the migration, Türkiye acquired a trained body of labour force and educated brain teams. 

The contribution of this educated labour force in the consecutive agricultural and industrial 

development of the Marmara region -but most notably of Bursa and Istanbul provinces- could not 

be ignored.278 Conversely, the arrival of Turks of Bulgaria, who represented a significant loss of 

skilled labour for Bulgaria, proved beneficial for the Turkish economy. These migrants brought 

with them valuable expertise in various sectors, filling crucial roles in agriculture, industry, and 

other professional areas.  

Moreover, an agreement made between Türkiye and United Nations Food and Agricultural 

Organization (FAO) to aid immigrants and within this context, a 3,048,780 USD food aid–mainly 

composed of wheat flour, crops, beans and sugar- were distributed to immigrants. Again, in line 

with the social state principles, a commission established by provincial governors repeatedly 

visited immigrants’ houses and helped them solve their various problems such as food, firewood 

and coal, education and health. Thanks to its most distinctive national quality of lending a helping 

hand to those in need, Turkish people helped the immigrants coming from Bulgaria both financially 
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and spiritually. Various bank accounts were opened to raise funds to this end. Many non-

governmental organizations and public institutions gave material and spiritual aid to the 

immigrants.279 

The relations between the immigrants and the natives of the regions where they settled also had 

an effect on the issue of adaptation as well. It was observed that local people were influenced by 

the newcomers in various aspects such as the local modes of manufacturing in economic activities.  

For instance, Türkiye during the 1980s and 1990s occupied a markedly different socio-economic 

landscape compared to the present day. Particularly influenced by the disparities between rural and 

urban environments, the Thrace region, like many other areas in Türkiye, faced significant 

challenges concerning the education of girls and the employment of women. Typically, girls 

attended school only until the fifth grade of primary education, and due to the absence of 

educational institutions in their villages, very few families were able to send their daughters to 

secondary or high schools located in district centres. Furthermore, women who were of working 

age, uneducated, or unmarried were often not permitted to seek employment in the factories 

established in the region. Although the number of women who did find work in these factories was 

limited, they faced considerable social pressure and stigma associated with their employment. 

However, when immigrant women assume the role of primary earners and establish a more 

equitable standing with men, they may experience a sense of liberation. For example, Haitian 

immigrant women challenge traditional gender roles in their country.280  Taylor and colleagues 

(2006) argue that migration and social transfers in Guatemalan society erode traditional gender 

and ethnic roles. By working abroad, women reduce the potential stigma associated with female 
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migration and reinforce their role as economic support providers for the families they leave 

behind.281 In this way, both the continuity and expansion of migration are ensured, contributing to 

the change of the gender regime. However, gender distinctions are sometimes reinforced and 

reproduced to protect women because the culture of the country of migration is perceived as 

immoral. Women receive multiple and contradictory messages from the public and private spheres 

of both the homeland and the country of migration, and they have to somehow reconcile them. The 

significant migration that occurred in 1989 brought some transformative changes in gender 

equality in working life in Türkiye. This influx notably impacted the participation of women in the 

Thrace region in economic activities, as they began to engage in business and access social security 

benefits while also ensuring their daughters received an education. In Bulgarian society, girls who 

do not pursue education typically enter the workforce directly; thus, upon their arrival, these 

women also integrated into various sectors, particularly in factories. The immigrants, having left 

behind their possessions and wealth in Bulgaria, were compelled to seek employment to survive 

and establish their lives in the new environment. This necessity could not be fulfilled solely by the 

male members of their families, leading to a significant involvement of immigrant women in 

factory work, which marked a pivotal moment for local women to enter the workforce. The 

engagement of these immigrant women in economic activities not only allowed them to assert their 

presence in the business realm but also contributed to the enhancement of family economies. 

Furthermore, the access to health insurance and retirement benefits through social security 

provided a sense of future security, encouraging an increasing number of women in the region to 

participate in the workforce each year. 
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One of Türkiye's responsibilities included the allocation of immigrants to temporary settlement 

zones, followed by their relocation to permanent housing. Additionally, the country was tasked 

with addressing their educational and healthcare needs, securing employment opportunities that 

matched their professional qualifications, providing essential resources such as food and housing, 

and facilitating their integration into Turkish society.282  

The immigrants who arrived in Türkiye in 1989 were recognized as “settled” immigrants, with 

their settlement processes managed by Turkish government. To alleviate overcrowding in specific 

urban areas, the government facilitated the distribution of immigrants across various regions of the 

country. Nevertheless, despite the initial support provided by the government, many immigrants 

quickly returned to major cities such as Istanbul, Izmir, Bursa, Kocaeli, and Edirne. This trend was 

driven by several factors, including the desire for mutual support among family members, a 

perception that these cities offered a more compatible cultural environment, a sense of security in 

proximity to relatives, and the belief that greater employment opportunities existed in these urban 

centres. 

The Turkish nationals who were relocated to ten cities in provinces such as Edirne, Kırklareli, 

and Tekirdağ were subsequently moved to urban centres including Istanbul, Bursa, Çanakkale, and 

Izmir. During an initial period, the state provided them with protection and assistance. However, 

as this support proved inadequate, they were compelled to seek employment. The limited resources 

available in Türkiye, a developing nation, forced the Turks of Bulgaria to make a critical decision: 

                                                             
282 Şimşir, Bulgaristan Türkleri, op.cit, pp. 441-445. 
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they could either return to Bulgaria and continue to endure oppression or remain in Türkiye and 

engage in the search for work.283  

On the other hand, certain Turkish migrants from Bulgaria were accommodated in state-

constructed housing located on the outskirts, which hindered their integration with the local 

population, and certain Turkish migrants faced challenges in comprehending the spoken language, 

including technical jargon and bureaucratic terminology. They noted significant changes in 

customs and traditions in Türkiye, expressing concerns that the prioritization of monetary value 

had adversely affected interpersonal relationships and fostered a sense of insecurity. Nevertheless, 

they maintained that Türkiye remained a place where they could reside safely, aligning with their 

initial expectations.284 To address the housing challenges faced by immigrants, the government 

resolved to construct residences for this population, allowing them to make payments in 

instalments. A considerable number of immigrants established their residence independently in 

regions characterized by a high concentration of relatives or acquaintances who had previously 

migrated to Türkiye. Additionally, a substantial group was accommodated in government-

constructed housing, often facilitated by securing loans. 

Coexisting in specific neighbourhoods or communities enables individuals to maintain their 

social, cultural, economic, and political connections with Bulgaria, thereby perpetuating the 

identity of being an “immigrant” among second-generation immigrants who have not directly 

experienced migration. A significant manifestation of this phenomenon is observed in the voting 

behaviour of immigrants, particularly those holding Bulgarian passports, who participate in 

elections in Türkiye. They do so by establishing ballot boxes in areas where they are predominantly 

                                                             
283 Cem Dişbudak and Semra Purkis, “Forced Migrants or Voluntary Exiles: Ethnic Turks of Bulgaria in Türkiye”, in 

Journal of International Migration and Integration, 2016, pp. 385-387. 
284 Ağanoğlu, op.cit., p. 369. 
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located, thus exercising their rights as Bulgarian citizens during elections conducted in Bulgaria.285 

This example serves as a pertinent illustration of the concept of political transnationalism discussed 

in the theoretical section of my thesis. 

To summarize briefly, Turks living within the borders of Bulgaria have been governed by more 

moderate governments from time to time throughout their history in this country, sometimes they 

were treated well due to various interests, and sometimes they were subjected to cruelty and 

oppression due to different political and economic calculations. However, the period 1984-1989 

was perhaps the scene of the greatest victimization and human rights violations among these 

experiences. This scenario prompted a significant migration, and while the individuals had a 

common national background upon their arrival in Türkiye, they encountered an unfamiliar 

cultural landscape. This unfamiliarity stemmed from various factors, including their country of 

origin, linguistic differences, distinct political systems, their status as perceived outsiders, and the 

challenges of establishing a new life in an unfamiliar environment, making the adaptation process 

quite arduous. Despite the challenges faced by immigrants in building a new life, Türkiye also 

experienced both difficulties and advantages as a result of this migration. Although the country 

struggled to swiftly devise a demographic strategy to accommodate the influx of newcomers, it 

effectively managed the situation. Furthermore, this wave of migration contributed to the creation 

of a labour force, thereby facilitating advancements in the Turkish economy. 

 

 

                                                             
285  Beycan Hocaoğlu, “Ulus-Aşırı Siyasal Bir Aktör Olarak Türkiye’deki Bulgaristan Göçmenleri” [Bulgarian 

Immigrants in Türkiye as Transnational Political Actors], in Journal Ege ve Balkan Araştırmaları Dergisi, 2015, pp. 

14-20. 
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4.3. Settlement of Turks of Bulgaria in Bursa in 1989 

Bursa's location on the map of Türkiye286 

 

Bursa emerged as the primary settlement for migrants from Balkans. 287  Thus, Bursa, often 

referred to as a “Balkan city”, emerged as a leading destination for Turkish migrants from Bulgaria 

in 1989. 

Following its conquest by the Ottoman Empire in 1326, Bursa was designated as the capital and 

evolved into a significant urban centre, distinguished by its natural beauty and diverse cultural 

heritage. The city's multicultural character is a direct result of the various migrations that have 

occurred in the area. It can be asserted that Bursa, which flourished through the influx of 

immigrants from both Rumelia and various regions of Anatolia, is aptly described as “a migrant 

                                                             
286  Encyclopædia Britannica. URL: https://www.britannica.com/place/Bursa-Turkey#/media/1/85842/288759 

(Access Date: 08/03/2022) 
287  Muammer Demirel, “XIX. Yüzyılda Bursa’da Göçmen İskânı” [Immigrant Settlement in Bursa in the 19th 

Century], in Bursa’nın Zenginliği: Göçmenler” [The Wealth of Bursa: Immigrants], edited by Zeynep Dörtok Abacı 

et. al. Bursa: Osmangazi Municipality Publications, 2009, p. 31. 

https://www.britannica.com/place/Bursa-Turkey#/media/1/85842/288759
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city”.288  Bursa, a city with a rich historical legacy of hosting various states, has experienced 

numerous migration waves, drawing diverse populations attracted by its favourable climate, fertile 

soil, and strategic geographical position. 

Bursa has held significant strategic importance since the establishment of the Ottoman Empire, 

serving as a welcoming city for not only Turkish migrants from Bulgaria but also for individuals 

from various Balkan nations. The city’s historical silk trade, which has persisted since the Empire's 

era, combined with its extensive fertile agricultural lands and the subsequent growth of the silk 

weaving industry, positions Bursa as a vital hub for both industrial and agricultural development, 

offering numerous employment opportunities. Consequently, Bursa attracts immigrants from the 

Balkans as well as from diverse regions around the world. Furthermore, a notable proportion of 

Bursa's population comprises Balkan migrants, particularly those from Bulgaria. 

Bursa is situated in the Marmara Region, recognized as one of Türkiye's most advanced areas. 

Its proximity to other prominent industrial hubs in the nation further enhances its significance. 

Notably, the heavy utilization of the Istanbul-Kocaeli corridor by industrial enterprises has been 

instrumental in establishing Bursa as a key industrial centre.289  

Since the late 19th century, specifically from 1877 to 1878, Bursa has been a primary choice for 

Turks migrating from Greece, Yugoslavia, and Bulgaria. Additionally, the city experienced 

significant settlement prior to the forced migrations that occurred in 1989. The majority of Turkish 

migrants from Bulgaria living in Bursa are immigrants who came to Türkiye as a result of the 

forced migration in 1989. This is evident in the findings I obtained from the fieldwork in Bursa. 

                                                             
288  Raif Kaplanoğlu and Ozan Kaplanoğlu, Bursa’nın Göç Tarihi [Bursa's Migration History], Bursa: Nilüfer 

Municipality Publications, 2014, p. 49. 
289 Kenan Arınç, Ege ve Marmara Bölgeleri [Aegean and Marmara Regions], Erzurum: Eser Ofset Publications, 2014, 

p. 221. 
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Turkish migrants who had family members in Türkiye were directed to their relatives’ homes, 

whereas those without such connections were temporarily accommodated in various facilities, 

including dormitories, schools, guesthouses, prefabricated houses, and tent cities, as organized by 

state and local authorities. In establishing these settlement areas for migrants, consideration was 

given to their professions as well as the cultural and geographical characteristics of their regions 

of origin. Consequently, the similarities in geographical conditions—such as climate and soil 

attributes—between the Marmara Region and Bulgaria, along with the concentration of migrants 

in this area and the persistence of their cultural ties, significantly influenced the decision of many 

compatriots to settle in this region. 

Initially, Turkish forced migrants from Bulgaria would find shelter and other needs in tent cities 

set up in Edirne and Kırklareli, then they would be sent to various cities after health checks and 

identity procedures. The Ministry of Public Works and Settlement in Türkiye290 had made plans 

for which cities the migrants would be placed in. 291  Bursa emerged as one of the primary 

destinations for migrants during the migration wave that started in the summer of 1989. Due to 

reasons such as the immigrants having relatives and friends in Bursa and the immigrants wanting 

to live and work with them, In the forced migration event of 1989, a total of 52,997 immigrants, 

representing twenty-five percent of the overall immigrant population, relocated to Bursa.292 

 

 

                                                             
290  Which was renamed to “Ministry of Environment, Urbanisation and Climate Change of Türkiye” in 2011. 
291 “Number of Immigrants Exceeded 10 thousand”, Olay Newspaper, 13.06.1989. 
292 İsmail Selimoğlu, “Cumhuriyet Dönemi’nde Bursa’ya Mübadele Sonrası Göçler” [Post-Exchange Migrations to 

Bursa in the Republican Period], in Bursa’nın Zenginliği: Göçmenler [The Wealth of Bursa: Immigrants], edited by 

Zeynep Dörtok Abacı et.al., Bursa: Osmangazi Municipality Publications, 2009, p. 207. 
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Table 6: Provinces Where Immigrants Arriving with the 1989 Migration Settled293 

Provinces Number of Turkish migrants from Bulgaria 

Bursa 52.997 

Istanbul 51.061 

Izmir 22.846 

Tekirdağ 15.812 

Kırklareli 13.380 

Others 56.390 

 

Due to the fact that Turkish migrants from Bulgaria mostly have chosen Bursa as a destination, 

a commission was established by the Governorship of Bursa to meet the needs of immigrants. The 

commission decided that immigrants who did not have relatives to settle with in Bursa would be 

placed in schools that were closed at the time (summer 1989) and in guesthouses of public 

institutions.294 In this context, a total of 14,604 people were placed in educational institutions in 

Bursa, 9,538 in primary schools, 4,514 in secondary schools and 552 in dormitories.295 

The rapid filling of Turkish migrants into educational institutions led to a request for those 

without family connections in Bursa to refrain from relocating to the city. From the date the 

migration began until 15 June 1989, 40 people out of the 2000 immigrants who migrated to Bursa 

were placed in guesthouses, while the other immigrants were settled with their relatives.296 

                                                             
293 Kaplanoğlu and Kaplanoğlu, op.cit., p. 291. 
294 “Immigrants Will Be Placed in Schools”, Olay Newspaper, 14.06.1989. 
295  Selimoğlu, op.cit., p. 215. 
296 “Those Who Have No Relatives Should Not Come to Bursa”, Olay Newspaper, 15.06.1989. 
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The significant influx of immigrants from Bulgaria to Bursa in 1989 can be attributed to the prior 

settlement patterns of earlier immigrants in the region. As a result, those who immigrated in 1989 

were inclined to choose Bursa as their destination, seeking proximity to family members and 

familiar connections established by previous waves of migration.297 Also, in my findings from the 

interviews indicate that the predominant factor influencing immigrants' preference for Bursa is the 

presence of relatives who have previously settled in the city. During the migration wave between 

1950-1951 and the subsequent “close relative migration” in the 1970s, a significant number of 

Turks from Bulgaria established their homes in Bursa. Conversely, the immigrants of 1989 were 

drawn to Bursa by the sense of security fostered by familial connections and familiarity following 

their forced migration. This desire to reconnect with a collective identity, coupled with the ease of 

acclimatization to the new environment and the support network provided by acquaintances in 

securing employment, further contributed to their choice of Bursa as their destination: 

(Turkish male migrant from Ardino/Kardzhali province: 75 age) When we came here, 

everyone was in different places. Since no one knew anywhere, everyone generally took shelter 

with relatives who had migrated here before. Our relatives were in Bursa. We came to Bursa. After 

a few years, everyone slowly started trying to own a house instead of renting. They reached an 

agreement by communicating with each other, for example, there is an empty plot of land here, 

let's build a house here, and they started to form a neighborhood. For example, my father bought 

a plot of land in the Yıldırım district in Bursa because our old neighbours and relatives and their 

neighbours lived nearby. There was such a regionalism there, because our own people who 

migrated were there. 

                                                             
297 Ibidem. 
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As a result of the increase in the number of Turkish migrants from Bulgaria and Balkan 

immigrants in Bursa, many immigrant associations were established in Bursa. In particular, the 

fact that the Balkan Immigrants Culture and Solidarity Association (BAL-GÖÇ)298 , the most 

important civil society organization of Bulgarian immigrants, was born in Bursa and that BAL-

GÖÇ and other associations helped immigrants during and after the migration process directed 

immigrants to Bursa, where BAL-GÖÇ was established. 

Besides kinship, Bursa and its inhabitants were attentively observing the anti-assimilation 

uprisings occurring in Bulgaria between 1984-1989, prior to the significant wave of migration. As 

pressures on the Turkish population in Bulgaria escalated and religious uprisings commenced, the 

plight of compatriots became a prominent issue in Bursa starting in April 1985. The situation in 

Bulgaria was closely monitored from Bursa, coinciding with the intensification of events there. 

The reaction from Bursa to the events in Bulgaria played a significant role in influencing 

immigration patterns. 

                                                             
298 On 7 January 1985, a civil society organization known as BAL-GÖÇ was established in Bursa, a city predominantly 
inhabited by Balkan immigrants. The organization was founded under the leadership of Mümin GENÇOĞLU, who 

served as its inaugural president. BAL-GÖÇ is an association established to keep the cultures of the compatriots who 

migrated from the Balkans in Türkiye and continue their lives in the Balkans alive, to ensure socio-economic solidarity 

and development among them, to develop good relations with the Balkan countries, to strengthen friendship and 

brotherhood, to work for regional and world peace, to protect the rights of the compatriots obtained by laws and 

international agreements and to work to develop these rights. Further information: https://balgoc.org.tr/  

https://balgoc.org.tr/
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Photo 1: “Protest march against Bulgaria in Bursa”. Source: Cumhuriyet Newspaper, 21 April 

1985299 

“The oppression of the Turkish community in Bulgaria was protested with marches in Bursa. The 

rally, organized by BAL- GÖÇ and BAL-GÖÇ President Mümin Gençoğlu also made a meaningful 

speech at the rally.”300 

                                                             
299  “Protest march against Bulgaria in Bursa”, Cumhuriyet Newspaper, 21 April 1985. URL: 

https://egazete.cumhuriyet.com.tr/oku/192/1985-04-21/0 (Access Date: 14/08/2022) 
300 Ibidem. 

https://egazete.cumhuriyet.com.tr/oku/192/1985-04-21/0
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Photo 2: “Hunger strike in Bursa”. Source: Cumhuriyet Newspaper, 26 May 1989301 

“A hunger strike was launched in Bursa yesterday to condemn the oppression against the Turkish 

minority living in Bulgaria”.302 

Turkish migrants from Bulgaria have established significant populations in specific districts and 

neighbourhoods of Bursa since their initial migration. Notably, those who arrived in 1989 

predominantly settled in regions such as Bursa, Izmir, and Istanbul, often in neighbourhoods that 

have evolved into new residential hubs on the outskirts of the city. It can be said that as a result of 

the migrations originating from Bulgaria, especially during the periods when the state-made 

settlements, changes occurred in the settlement structure of Bursa centre by establishing new 

villages and neighbourhoods. As a result of these settlements, the number of villages and 

neighbourhoods in Bursa centre increased. Some of my participants explained that they moved 

                                                             
301  “Hunger strike in Bursa”. Source: Cumhuriyet Newspaper, 26 May 1989. URL: 

https://egazete.cumhuriyet.com.tr/oku/192/1989-05-26/0 (Access Date: 14/08/2022) 
302 Ibidem. 

https://egazete.cumhuriyet.com.tr/oku/192/1989-05-26/0
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into one of these state-made settlements after they arrived in 1989, along with the construction of 

the “Migrant Housing”: 

(Turkish female migrant from Momchilgrad/Kardzhali province: 59 age) I remember Prime 

Minister of the period, Turgut Özal, with mercy and gratitude. Migrant housing was built in the 

Görükle, Kestel and İnegöl in Bursa, and these apartments were given to us at affordable prices. 

Some of the migrants who came in 1989 lived with their relatives for 6 months to 1 year, and we 

took shelter with a family who was a friend of my father at the time and who came to Bursa in 

1978. The old Turkish migrants opened their homes and hearts to us. 

In Bursa, the state has facilitated the construction of migrant Housing across four distinct 

settlements. During this period, construction of permanent housing had also begun. In this context, 

a total of 7218 immigrant housing units were built, including 3000 in Görükle town, 2064 in Kestel 

district, 1500 in İnegöl district and 654 in Orhangazi district.303 

 

The map above shows the distance between Görükle and Kestel migrant housing and Bursa city 

centre. The maps located in the bottom, the former illustrates the distance to Bursa centre from the 

                                                             
303 Ulukanp, op.cit., p. 216. 
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migrant housing in Orhangazi and İnegöl, whereas the latter depicts the level of urban planning in 

the Hürriyet and İstiklal neighbourhoods, which were settled by Turkish migrants.304 

                

 

Turks of Bulgaria had not only positively affected the urbanization of Bursa. The new settlements 

established for the settlement of immigrants were also implemented as planned urbanization 

experiments. The state had established regular neighbourhoods with a grid plan for the settlement 

                                                             
304 Maps were taken from www.openstreetmap.org  and edited by the author. 

http://www.openstreetmap.org/
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of immigrants. Neighbourhoods such as Hürriyet, İstiklal, and Adalet in Bursa were established 

within the scope of the migration in question. The mass housing built for immigrants in out-of-city 

areas such as Görükle and Kestel were also the first examples of satellite cities, which are 

important elements of planned urbanization, in Bursa. 

During the course of my fieldwork, I did not limit my research to a specific neighborhood within 

Bursa. However, it is important to clarify that neighbourhoods such as Hürriyet and İstiklal, often 

associated with Turkish migrants from Bulgaria, were not founded by the migrants themselves. 

Instead, these neighbourhoods were planned and constructed by the state between 1953 and 1956 

to accommodate incoming migrant populations, including those from Bulgaria. This historical 

context highlights the role of state planning in shaping migrant settlement patterns in Bursa. My 

focus, therefore, remained on the transnational practices of individuals from this migrant group, 

regardless of their specific place of residence within the city. 

4.4. Conclusion 

Bulgaria has long upheld a notable relationship with the Anatolian region, evident in both 

historical and contemporary frameworks. This persistent association has enabled a reciprocal 

influence between the two diverse cultures. The primary driver of this cultural exchange has been 

migration. 

Furthermore, Bulgaria stands as a pivotal hub for the settlement of Turks in the Balkans, a process 

that commenced during the Ottoman era. Despite substantial Turkish migration from Bulgaria prior 

to 1989, Turks remain the largest minority group within the country. The Turkish population in 

Bulgaria, which exhibits a notable density, has faced multiple expulsions from their ancestral lands 

since the late 19th century, largely as a result of nationalist policies. 
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The adoption of a communist regime in Bulgaria has led to a nationalist policy that contradicts 

the principles of the government it has established. The Communist administration has masked its 

assimilation efforts under the guise of communist ideology, driven by fears that the Turkish 

population in Bulgaria might disrupt the demographic balance in favour of Turks in the foreseeable 

future. This stance, which infringes upon human rights, particularly targets the Turkish minority, 

aiming to undermine their sense of community and belonging. The government has pursued this 

objective through various means, including imposing fines on individuals who communicate in 

Turkish, justifying these actions with the notion of “revival”, mandating the replacement of 

Turkish-Arabic names with Slavic alternatives, restricting religious practices, and vandalizing 

gravestones. Those who resisted these direct assaults on identity and belonging faced 

imprisonment in forced labour camps.  

The migration of Turks from Bulgaria in 1989 represents a significant departure from earlier 

migratory patterns in terms of its scale, motivations, and consequences. Unlike previous migrations, 

which primarily aimed at reuniting dispersed families, the 1989 exodus was driven by the desire 

of Turks of Bulgaria to preserve their ethnic and cultural identities and to resist assimilation into 

Bulgarian society. This movement exemplifies the struggle of the Turkish community to maintain 

their existence within the confines of a foreign nation. The 1989 migration was characterized as 

an international, mass, ethnic, political, and forced migration, occurring in an unregulated manner 

without adequate legal or organizational frameworks in place. The repercussions of this migration 

were profound, leaving Bulgaria grappling with economic, political, and social challenges, and 

contributing to the isolation and eventual collapse of the socialist regime, which faced severe 

criticism as a result. 
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This large-scale and involuntary migration created significant issues for both Bulgaria and 

Türkiye. The abrupt and unplanned nature of this exodus adversely impacted the Bulgarian 

economy, leading to labour shortages. Numerous villages and towns experienced depopulation or 

significant declines in their populations. Agricultural lands were abandoned, remaining unplanted, 

and unharvested. Industries such as factories, construction, mining, and dairy farming faced severe 

labour shortages. The resulting employment crises in these regions were acute. Within a span of 

less than three months, Türkiye welcomed over 300,000 Turkish nationals, facilitating their 

settlement within its borders. Turkish nationals faced certain challenges in integrating into Turkish 

society following their migration in 1989; however, they quickly acclimated to their new 

environment. Many chose to reside with family members already in Türkiye, while others were 

relocated to specific cities by the government of that era.  

The subsequent section will examine the transnational practices of Turks of Bulgaria within their 

transnational social fieldds in Bursa, informed by the historical context outlined in this section and 

derived from semi-structured interviews. 
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CHAPTER 5 

 

WAYS OF BEING AND BELONGING: THE SOCIAL FIELDS OF TURKS 

OF BULGARIA IN BURSA (TÜRKİYE) 

 

The assumption that people will live their lives in one place, according to one set of national and 

cultural norms, in countries with impermeable national borders, no longer holds. Rather, in the 

21st century, more and more people will belong to two or more societies at the same time. This is 

what many researchers refer to as transmigrants. Transmigrants work, pray, and express their 

political interests in several contexts rather than in a single nation-state. Some will put down roots 

in a host country, maintain strong homeland ties, and belong to religious and political movements 

that span the globe. 305  Researchers have determined that the economic, political, social, and 

religious practices of migrants persist beyond the borders of their new environments. The new 

paradigm argues that immigrants redefine but do not break their ties to their country of origin. 

They create a multiplicity of ties in different areas of social action that transcend national 

barriers. 306  Researchers has introduced various concepts that describe the transnational 

relationships maintained across borders, including terms such as “transnational social space”307, 

and “transnational social field.”308 Faist contends that, irrespective of the terminology employed, 

these two concepts convey a comparable significance, specifically concerning the cross-border 

relationships of immigrants.309  He notes that “whether we refer to transnational social spaces, 

                                                             
305  Peggy Levitt, “Transnational Migrants: When "Home" Means More Than One Country”. URL: 

https://www.migrationpolicy.org/article/transnational-migrants-when-home-means-more-one-country (Access Date: 
01/12/2021) 
306 Itzigsohn and Saucedo, op.cit., p. 766. 
307 Thomas Faist, “International Migration and Transnational Social Spaces: their Evolution, Significance and Future 

Prospects”, in InIIS-Arbeitspapiere, 1998, p. 77. 
308 Levitt and Glick-Schiller, op.cit., p. 1008. 
309 Faist, “Transnationalisation and Development(s): Towards a North-South Perspective”, op. cit., p. 11. 

https://www.migrationpolicy.org/article/transnational-migrants-when-home-means-more-one-country
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transnational social fields, transnationalism, or transnational social formations within international 

migration systems, we are typically alluding to enduring connections among individuals, networks, 

and organizations that span borders and multiple nation-states, varying from minimal to highly 

institutionalized forms”.310 

This chapter examines the transnational practices of Turkish forced migrants originating from 

Bulgaria, who were situated in Bursa in 1989. 

In this analysis, I have employed the framework of the transnational social field as articulated by 

Levitt and Glick-Schiller. 311  It has been posited that a significant number of contemporary 

immigrants establish their own social fields that transcend geographic, cultural, and political 

boundaries. Levitt and Glick-Schiller describe the transnational social field as “a powerful tool for 

conceptualizing the potential array of social relations linking those who move and those who stay 

behind.”312 

To elucidate the manner in which Turkish migrants from Bulgaria in Bursa sustain their daily 

transnational existence, I will examine the distinctions made by Levitt and Glick-Schiller between 

“ways of being” and “ways of belonging” within the transnational social landscape. As 

demonstrated in chapter four, Levitt and Glick-Schiller define “ways of being” as the social 

relations and practices that migrants engage in across borders. In contrast, “ways of belonging” 

pertains to the practices that signify a deliberate affiliation between a particular migrant group and 

their homeland.313 They assert that: 

                                                             
310 Ibidem. 
311 Levitt and Glick-Schiller, loc.cit. 
312 Idem, p. 1009. 
313 Idem, p. 1010. 
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“If individuals engage in social relations and practices that cross borders as a regular feature 

of everyday life, then they exhibit a transnational way of being. When people explicitly recognize 

this and highlight the transnational elements of who they are, then they are also expressing a 

transnational way of belonging”.314  

Migrants establish a distinct transnational social field through their modes of existence and 

affiliation, characterized by a complex web of interconnected social networks that facilitate the 

uneven exchange, organization, and transformation of ideas, practices, and resources. 315  The 

interest in the concepts of “ways of being” and “ways of belonging'” is further informed by Levitt's 

(2012) critique presented in her article, “What’s Wrong with Migration Scholarship? A Critique 

and a Way Forward”. In this work, Levitt contends that a transnational framework should extend 

beyond merely examining migrants' involvement in the economic or political spheres of their 

countries of origin; it should also encompass how migrants integrate into their new locales while 

maintaining connections to various other regions.316  Consequently, exploring these dimensions 

will significantly enhance this study's comprehension of the relationships that Turks of Bulgaria 

cultivate with diverse actors across borders, both directly and indirectly. 

Additionally, the discourse examines the transnational practices of the Turks of Bulgaria in Bursa. 

As elaborated in chapter two, these transnational practices underscore the economic, socio-cultural, 

and political involvement of migrants that transcends national borders. Furthermore, such practices 

reflect the ongoing social, economic, cultural, or political connections that individual migrants 

maintain with their homeland. 

                                                             
314 Idem, p. 1011. 
315 Idem, p. 1009. 
316 Peggy Levitt, “What’s wrong with migration scholarship? A critique and a way forward”, in Identities: Global 

Studies in Culture and Power, Vol. 19, 2012, pp. 493-500. 
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This chapter presents and discusses the transnational practice by dividing them into transnational 

ways of being and ways of belonging in the transnational social field. Through this approach, the 

chapter answers the three research questions of this dissertation which are mentioned in chapter 

three. 

5.1. Transnational social fields of Turks of Bulgaria in Bursa (Türkiye) 

This research has demonstrated the significance of transnational practices for the Turkish 

migrants from Bulgaria whom I interviewed in Bursa. Throughout this fieldwork, numerous 

Turkish migrants residing in Bursa expressed that, despite living in close proximity to their 

Bulgaria, they actively sustain a transnational social field through diverse engagements with 

extended family members and friends in there, referred to as “homeland”. The subsequent section 

elaborates on these transnational practices. 

5.1.1. Transnational economic practices 

In chapter two, it was noted that Guarnizo identifies three distinct forms of economic 

transnational relationships that immigrants uphold with their countries of origin, which include 

monetary remittances, investments in businesses, and contributions to the development of local 

community.317 Remittances are financial, material, social, knowledge-based, and symbolic means 

of support given by migrants to family, kin, friends, neighbours, and associations in their countries 

of origin. As such, they recognize, maintain, and affirm social relationships and connect people 

despite their physical distance.318 Remittance transactions are manifestations of social relations: 

they are expressions of solidarity and loyalty, and they represent measures of support and 

                                                             
317 Guarnizo, op.cit., p. 666. 
318  Silke Meyer, “Introduction: Theorizing Remittances — Social Positioning and the Making of Migrant 

Subjectivity”, in Remittances as Social Practices and Agents of Change, The Future of Transnational Society, edited 

by Silke Meyer and Claudius Ströhle, Switzerland: Palgrave Macmillan, 2023, p. 8.  
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control.319 In simpler terms, they send money to their home villages, where some members of their 

family prepared and waited for their return home.320 

A comparable observation can be made regarding the majority of Turkish migrants from Bulgaria, 

who relocated in 1989 in Bursa and took part in this study; they regularly remit financial support 

to their homeland. This research further reveals that remittances play a crucial role in the 

transnational existence of Turkish forced migrants, facilitating the sustenance of familial and 

kinship connections with individuals in their home country, Bulgaria: 

(Turkish male migrant from Ardino/Kardzhali province: 71 age) My brother and his wife 

currently live in the village of Tosçalı (Gorno Prahovo) and I send them money every two or three 

months, if not every month, or I give them money when I go there. Actually, their situation is not 

bad, but compared to the conditions I live in in Türkiye, they are a bit worse. My mother and father 

are not alive anyway, I have one brother left in Bulgaria and a few cousins, the oldest of the family 

is not alive. Sometimes when I go there during the festivities of Ramadan or Eid al-Adha, I try to 

bring gifts to my nephews and the children of my cousins. It comes from my heart. They are my 

people. I guess being far away makes me want to buy them things or send them money more. 

(Turkish female migrant from Momchilgrad/Kardzhali province: 69 age) I don't have any 

close relatives in my village anymore, but I have neighbours and friends that I see every year when 

I go there. Whenever I get the chance, I bring them things like detergent, rice, and flour for their 

household needs. It's not that these things aren't there, but I see them as a duty. I feel happy when 

                                                             
319 Idem, p. 9.  
320  Ivana Bajic-Hajdukovic and Sara Bernard, “Money Can’t Buy Me Love”: Remittances, Return Migration, 

and Family Relations in Serbia (1960s–2000s)”, in Remittances as Social Practices and Agents of Change, The Future 

of Transnational Society, edited by Silke Meyer and Claudius Ströhle, Switzerland: Palgrave Macmillan, 2023, p. 78. 
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I do these things. I feel like I belong to my village. Every time I get ready to go to Bulgaria, I fill 

our car with lots of souvenirs. I'm filled with excitement. 

According to the answers shared above, I can argue that, the remittances sent by migrants to their 

home countries become a means of consumption and investment for the families they leave behind. 

In this theory, it is assumed that although migration does not contribute significantly to the income 

of the household, it enables the family to create a new source of income by taking initiatives.321As 

can be seen from the answers given, transnational economic ties that can also be with someone 

outside of their immediate family, such as friends and neighbours in the home country. These 

transnational economic ties also connect them with neighbouring people and old friends in their 

home villages in Bulgaria. 

The economic activities that connect immigrants and their communities of origin are more than 

just monetary transfers to support family and acquaintances and to seek profitable investment 

opportunities. Another type of economic transaction involves joint transfers of resources to support 

local events, community development projects, charitable donations, and disaster relief efforts in 

the community of origin, with a broader social scope.322 The participant about providing economic 

support to a local cultural event, namely the “mawlid” meeting, by making an individual donation: 

(Turkish female migrant from Mlechino/Kardzhali province: 68 age) For example, every 

summer in our village, we have a village “mawlid”, I even send money or other needs for it from 

the winter and organize it. 

                                                             
321 Fuat Güllüpınar, “Göç olgusunun ekonomi-politiği ve uluslararası göç kuramları üzerine bir Değerlendirme” [An 

evaluation of the economic-political aspects of migration and international migration theories], in Journal of Yalova 

Social Sciences, Vol. 4, 2012, pp. 62-63. 
322 Guarnizo, op.cit., p. 677. 
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Or the charitable donations done by these two participants:  

(Turkish male migrants from Yabalkovets/Kardzhali province: 61 age) I always try to help 

the place where I was born, where I know as my hometown, financially, whether to my close 

relatives or friends... Recently, I donated some devices that measure blood values to meet the needs 

of Ardino Hospital. I made this donation on behalf of my mother, father, who went through a lot of 

hardship to raise me and my siblings in Bulgaria and who passed away. I will continue to do this 

as long as I live. 

(Turkish male migrant from Ardino/Kardzhali province: 70 age) Last year during Ramadan, 

I received a message from the Eğridereliler Association (Association of Ardino323 which is located 

in Bursa), of which I am a member. They said they would collect Ramadan supplies for Turkish 

villages in Bulgaria and that money was being collected for this. I myself bring money from Türkiye 

to acquaintances every Ramadan holiday, either as alms or food and beverage aid... But last year, 

I donated money to the association. I always try to participate in such aid. Our people need support 

there. 

Remittances are thus a way to maintain and (re)create links as well as to fulfil an appropriate role 

and relation, often imbued with strong feelings and connotations of moral duty. Research has 

shown the importance of feelings and emotions in the upholding of transnational networks, and 

the study of remittances can no doubt deepen our insights on the entanglements between emotions 

and morality in migration.324  The financial contributions that individuals may provide to their 

family members and acquaintances, while not substantial in monetary terms, nevertheless reflect 

                                                             
323 A town in southern Bulgaria where Turks live heavily. “Eğridere” in Turkish. 
324 Valerio Simon and Jérémie Voirol, “Remittances and morality: family obligations, development, and the ethical 

demands of migration”, in Journal of Ethnic and Migration Studies, Vol. 47, 2021, p. 4. 
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their compassion, understanding, and dedication to their loved ones residing in their home country. 

Most of my respondents are expressed the gestures of solidarity and closeness towards extended 

family members or other acquaintances in their country of origin: 

(Turkish female migrant from Ardino/Kardzhali province: 65 age) I try to send money to my 

people there, even if it is a little bit amount of my income, especially our elderly who did not 

migrate in 1989, many of them still live in our villages and there are no young people left there, 

they are in a difficult situation financially and spiritually, thank God, being able to provide for 

them even if it is a little bit makes me happy. 

(Turkish male migrant from Haskovo/Haskovo province: 55 age) My daughter is studying in 

Plovdiv and we are already sending her money, but apart from that, we are also helping my wife's 

brother with money, although it is not a big amount. He actually has a regular job, but his house 

is rented, his children are studying and his wife does not work. Of course, we are doing this to 

support them economically, but on the other hand, as someone from the Turkish minority there, 

helping them feels like a duty in a good way. 

Transnational economic activities play important role in positively affecting the life of people 

who engaged in it and the remittance sent home also contributes to affect the life of people to 

whom it is sent.325 Beyond its economic importance, Cohen argues that remittances are associated 

with socio-cultural importance both for the migrants and the people at homeland.326 Those who 

are involved in sending remittances are likely to earn social status in the homeland community.  

                                                             
325 Vertovec, “Migration and other Modes of Transnationalism: Towards Conceptual Cross-Fertilization”, op.cit., p. 

991. 
326 Robin Cohen and Gunvor Jónsson, “Connecting Culture and Migration”, the Introductory chapter in Migration 

and Culture, edited by Robin Cohen and Gunvor Jónsson, Cheltenham: Edward Elgar Publishing, 2011, pp. 13-14. 
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As Guarnizo describes, another type of these economic transnational ties are business 

investments in the home country. Business investment decisions are embedded a web of social 

expectations and obligations tied to their place of origin. Migrants who invest in a business in their 

homeland often do so either in order to return and have a steady, nonwage income, or to provide a 

steady income for their dependents in lieu of remittances.327 And this is also the case for Turkish 

migrants from Bulgaria. Most of my respondents have real estates, investments in land, businesses 

and other forms of property in Bulgaria.   

(Turkish male migrant from Asenovgrad/Plovdiv province: 67 age) I exchanged 1000 lira 

for 65 leva at the currency exchange offices in Plovdiv. A decade to fifteen years ago, I was able 

to acquire 1000 leva for the same amount. Everything has become more expensive in Türkiye. We 

have a house with a large garden in Bulgaria where we grow vegetables and fruits. We especially 

grow large sweet zucchinis. We eat the vegetables we grow and since we produce so much, we take 

these zucchinis to Bursa and sell them to our friends and family. It has become both an additional 

income for us and a job we love to do. 

(Turkish female migrant, Pazardzhik/Pazardzhik province: 61 age) There were two houses 

left Bulgaria, of course, when we migrated, one from my family and one from my husband's family. 

Actually, I was not a fan at all, but our children said it would have an additional economic benefit. 

They put one of the houses on the internet and rent it out periodically, so the children share the 

money from the rent. Also, now the leva have appreciated against the lira, it is considered a good 

income, in other words, a kind of investment. 

                                                             
327 Guarnizo, op.cit., p. 676. 
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I discovered that several respondents have established different kinds of shops or they continue 

to run family heirloom places to continue old traditions in their villages: 

(Turkish male migrant from Veliko Tarnovo/Veliko Tarnovo province: 69 age) When I 

migrated to Türkiye in 1989, my brother stayed in Bulgaria and also our father's legacy grocery 

store. That grocery store is still open and operating today. Of course, since I go to Bulgaria at 

certain times of the year, my brother takes care of the grocery store. I also bring products from 

Türkiye that can be sold in the grocery store at certain intervals. I both earn little additional 

income from the grocery store's earnings and actually keep my father's memories alive. It is still 

in the place it was on the first day, entrusted to us by my father, I hope our children will continue 

this grocery tradition. 

As an example of business investments, one of the participants mentioned bus companies that 

provide transportation only between Turkish villages (in Bulgaria) and Bursa: 

(Turkish male migrant from Haskovo/Haskovo province: 63 age) Well, there are many bus 

companies that originate from Bursa and they only travel between Bulgaria and Bursa, of course, 

these trips have become very frequent lately because of everyone is applying for dual citizenship... 

The bus companies also earn a lot of money, our Turks of Bulgaria know where the money will 

come from (laughing)… whenever I go to Bulgaria, there is a queue in front of the bus companies. 

The name of one of them is called “Bursa Turizm”, there are ticket sales points of this company in 

both Bursa and Bulgaria (Kardzhali), it is a company we prefer when we go to Bulgaria. 

When we look at the popularity of Turkish products, especially food and beverage products, in 

the Bulgarian markets, it is seen that migrants are engaged in an informal trade activity that 

connects Türkiye to Bulgaria and that they buy Turkish goods because they have developed their 
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own form of transnational informal trade (business). Due to both the depreciation of the Turkish 

lira and the preference of other Turks of Bulgaria living there permanently for Turkish goods, such 

economic connections were one of the points emphasized by migrants in Bursa during the 

interviews. 

(Turkish female migrant from Harmanli/Haskovo Province: 74 age) There are not many left 

now, but there used to be Muhacir markets in Bursa and we used to go there all the time and sell 

what we brought from Bulgaria, like cream, sausage, chocolate, biscuits, but it doesn't attract 

people as much attention as it used to, so instead we started to take things from Türkiye to Bulgaria 

and sell them. 

(Turkish male migrant from Razgrad/Razgrad province: 64 age) Especially with the 

economic crisis in Türkiye in recent years, our salaries in Türkiye have become insufficient, my 

wife has a salary from Bulgaria as well, thank God... but since we live here and there, money is 

decreasing due to travel expenses etc. We also take products to sell in the markets when we go 

from Bursa to Bulgaria, to have additional income. 

Despite the informal nature and lack of institutional frameworks surrounding numerous business 

activities, there is a consistent flow of individuals and goods between Türkiye and Bulgaria. 

Determining the exact number of Turkish migrants participating in these activities proved 

challenging; however, those engaged in transnational business—whether formal or informal—

frequently traversed the border, with durations of stay varying from weeks to months. 

Consequently, within a relatively brief timeframe, some Turkish migrants involved in informal 

trade significantly altered not only their own circumstances but also those of their parents and 

relatives. 
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A number of interview participants noted that their children encountered difficulties in finding 

employment in Türkiye; however, they were able to secure jobs with Turkish companies in 

Bulgaria, a situation made possible by their dual citizenship. These firms represent significant sites 

of industrial production, particularly in the regions of Bursa and Kardzhali: 

(Turkish male migrant from Burgas/Burgas province: 75 age) Recently, of course, big 

companies in Türkiye have started to open factories especially in Turkish settlements in Bulgaria, 

and of course, since our young people have dual citizenship, it has become popular to go to 

Bulgaria to work and earn money... My son is also an engineer and now, since he has dual 

citizenship, he works in one of the Turkish companies in Bulgaria. In fact, this way, both the Turkish 

settlements there are developing and also provides job opportunities for the young dual citizen 

immigrant children who cannot find a job in Türkiye. Now, our son also goes to a branch between 

Kardzhali between Bursa periodically. 

My respondents also have indicated that the citizenship offices in Bursa have contributed to an 

economic advantage by increasing the demand for applications for Bulgarian dual citizenship in 

recent years: 

(Turkish male migrant from Kobilyane/Kardzhali province: 68 age) Many dual citizenship 

offices for Bulgarian citizenship around the Bulgarian Consulate in Bursa are really functional 

and profitable, they handle both citizenship applications in Bulgaria and applications in Bursa 

together. Of course, this naturally brings money to both the Bursa and Bulgarian economy. 

It is accepted that migration is often used as a household strategy to cope with difficulties, 

especially in times of hardship.328 Like other household strategies, migration involves expenditure 
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Population Index, Vol. 56, No. 1, 1990, pp. 3-15. 
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or investment, and this investment involves the expectation of return. When migration is 

considered in this way, economic exchanges are not seen as a simple one-way transfer from people 

abroad to those who remain at home, but rather as a kind of exchange process.329 So, especially, 

remittances functioned in a bidirectional manner, indicating that they were not solely transmitted 

in one direction. The Turkish migrants from Bulgaria residing in Türkiye not only acted as a sender 

of remittances but also received funds from their home country. which included foods such as 

butter, corn flour, their own vegetable and fruit products, others such as Zdrave cream (according 

to them is cure for every disease), Borovets (a kind of wafer) I observed all these in my informants’ 

homes. 

(Turkish female migrant from Kandilka/Kardzhali province: 54 age) I came to Türkiye with 

my parents and three siblings, when I was young, like I was 20 years old, and we left many things 

behind. Most of all, I miss the tastes I had in Bulgaria. Thanks to my aunts’ children living there, 

they send us their own fresh butter, flour and milk from time to time. 

(Turkish male migrant from Krichim/Plovdiv province: 61 age) We are in our village in 

Bulgaria every summer, we fill the car with goods from Bursa and go there full... We do not go to 

our acquaintances or friends empty-handed, in the same way, when we return to Bursa, they fill 

our car with the products they have grown themselves, such as vegetables and fruits. 

In sum, the economic activities connecting migrants and their societies of origin are more than 

just monetary transfers to support family and acquaintances and to seek profitable investment 

opportunities.330 They address the desire of immigrants to keep the place of origin within their 

                                                             
329 Nicholas Van Hear, “From durable solutions to transnational relations: home and exile among refugee diasporas”, 

in New Issues in Refugee Research Working Paper No. 83, 2003, p. 3. 
330 Guarnizo, op.cit., p. 677. 
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lifeworld by traveling to important festivities or events like mawlid or contributing to hometown 

projects. Some of these practices involve joining an organization, such as a hometown association, 

others involve individual acts, such as sending money for particular projects in the town of origin. 

What all of them have in common is that they are all related to the close social world of the 

immigrants. All involve crossing the boundaries between country of reception and country of 

origin.331 

5.1.2. Transnational socio-cultural practices 

Political, economic, socio-cultural transnational practices are not necessarily mutually exclusive, 

and many people can participate in all aspects of transnational life. But the goals of social action 

and motives for participating in these different fields of transnational life are likely to vary, as is 

the extent of participation in such practices. Socio-cultural transnationalism refers to social 

practices that are more affective oriented and less instrumental than political or economic 

transnationalism. Hence the need to analyse these different transnational fields separately.332  

The majority of the participants in the study maintained transnational social connections with 

their family, friends, and relatives by means of frequent communication.333 Numerous studies have 

demonstrated that advancements in transportation and communication technologies have enhanced 

individuals' social ties to their countries of origin.334 In this context, it has been noted that the 

frequency of cross-border interactions has risen significantly when compared to previous years. 

                                                             
331 Ibidem. 
332 Itzigsohn and Saucedo, op.cit., p. 768. 
333 Vertovec, “Conceiving and Researching Transnationalism”, op.cit., p. 648. 
334 Vertovec, “Migration and other Modes of Transnationalism: Towards Conceptual Cross-Fertilization”, op.cit., p. 

971. 
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(Turkish female migrant from Kyosevo/Kardzhali province: 71 age) I don't have many people 

left in the village anymore, but I have three or five friends and acquaintances from the surrounding 

villages, thanks to the children they bought me a modern phone, we call and talk face to face via 

phone, we talk while looking at each other, there were no such things in the past, we grew up in 

poverty... we communicate in distance and we reminisce about the old days, sometimes when there 

is an emergency, we call immediately or we even call for a normal daily chat, we feel happy. 

(Turkish male migrant Chorbadzhiysko/Kardzhali province: 60 age) Of course we call at 

least two or three times a week, I still have two sisters and their families living there. My father is 

also old, they live together, so I call more often because I want to see and hear my father. We spend 

almost six months there in the village in Bulgaria every summer, but we are in Bursa in the winter 

because of the weather conditions in the village in Bulgaria, and for this purpose we are always 

in touch by phone.  

The results indicate that a majority of participants maintain communication with their extended 

family members who remain in their home country, primarily to receive updates regarding their 

parents, siblings, and other relatives for whom they feel a sense of responsibility.335 The swift 

advancement of transportation and communication technologies has enabled my respondents to 

maintain close connections with their parents and siblings in Bulgaria through mobile phone 

technologies and social media applications.336 The research findings concerning communication 

with family back home have illuminated the emotional aspects inherent in these transnational 

practices. Regular interactions serve to negotiate a sense of co-presence, effectively reducing the 

                                                             
335  Paola Bonizzoni and Paolo Boccagni, “Care (and) circulation revisited: a conceptual map of diversity in 

transnational parenting”, in Transnational families, migration and kin-work: from care chains to care circulation, 

edited by Loretta Baldassar and Laura Merla, Routledge, 2014, p. 13. 
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impact of physical separation. Specifically, through sustained long-distance conversations, the 

participants maintain a virtual connection with their non-migrant family members and relatives in 

Bulgaria, thereby facilitating moral and emotional support as well as care across national 

boundaries.337 

As has been shown in the case of many migrant communities, such as Mexican, Salvadoran, and 

Dominican hometown associations now fund and implement numerous community development 

projects338, my fieldwork reveals that the establishment of Turkish migrants' associations in Bursa, 

mainly homeland-based ones, are aimed at the preservation, expression and transmission of 

solidarity and culture among their people. Inevitably, then, their main activities involve the 

celebration of all national days, cultural events, for political discourse, or even just for a breakfast 

meeting.  

The diaspora creates symbolic and imagined communities through forming local households, 

kin networks, elite fractions, religious communities, language schools, cultural centres and other 

social clubs and associations to celebrate ethno-religious holidays or to mark other important 

dates.339 These are seen as common processes of community formation. 

When I asked my participants what kind of socio-cultural activities, they participated in in Bursa 

related to Bulgaria, I understood that almost all of them tried to continue the social and cultural 

environment they created in Bulgaria. This may be more evident in the 1989 Turkish forced 

migrants because both the longing for their homeland created by the forced migration experience 

in their memories, the incompleteness and the fact that they still have emotional and physical ties 

                                                             
337 Bonizzoni and Boccagni, op.cit., p. 10. 
338 Levitt and Glick-Schiller, op.cit., p. 1022. 
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to Bulgaria. So, this sense of in-betweenness affect their participation in the socio-cultural 

activities of the people of Bursa. The desire to participate in these activities and maintain socio-

cultural ties was felt more clearly among the participants aged 60 and over: 

(Turkish male migrant from Ardino/Kardzhali: 67 age) I am a member of the association of 

Eğridereliler in Bursa and also member of BAL-GÖÇ. I personally love and enjoy participating 

in such activities. I see old friends and we reminisce about the old days. Of course, we also meet 

on the days of historical events that are important for the Turks of Bulgaria, and we also have days 

when we commemorate those who lost their lives as a result of the assimilation policy in 1985. We 

actually need to do these because these things keep us alive and are passed on to future generations. 

340                            341 

(Turkish male migrant from Asenovgrad/Plovdiv: 65 age) Just recently, we came together 

with my Turkish migrants from Gorno Prahovo (Tosçalı) village and their relatives in Bursa. This 

was organized by the Bursa Eğridereliler Culture and Solidarity Association. The meeting was 

very enthusiastic. We should make such meetings a tradition in order to truly be connected to our 

roots and keep them alive. 

                                                             
340 Emblem of Eğridereli Culture and Solidarity Association in Bursa. 
341 Emblem of the Balkan Immigrants Culture and Solidarity Association (BAL-GÖÇ) in Bursa. 
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The immigrant associations mentioned in the responses are organizations that are formed by 

individuals who define themselves as members of a conscious ethno-cultural group within a broad 

context, based on variables such as country of origin, common heritage, language, religion, and 

sense of ancestry, and are a combination of common interests and effective ties. 342  Migrant 

associations are therefore important as a measure of collectively expressed and affirmed identity 

in understanding migration and integration processes. Such organizations tell us something about 

the boundaries within and between migrant groups, as well as between migrants and the receiving 

society. The governments of the receiving society use migrant organizations to bring migrants 

together into a cohesive community, to address this community, and to hold its members 

accountable.343 Immigrants or their descendants also seek spokespeople to represent them, and 

immigration organizations fulfil this function.344 Furthermore, governments or other organizations 

in the sending country encourage the formation of a cohesive/effective immigrant community 

within the receiving society in order to preserve their own nation or national identity.345 

Several participants highlighted that, as noted in the historical context of the thesis, they gathered 

to commemorate the passing of Türkan Feyzullah, either in Bulgaria or Bursa. This gathering 

fostered an emotional atmosphere that united them in a significant historical context: 

(Turkish female migrant from Ardino/Kardzhali: 70 age) December is cold and snowy in 

Bulgaria, so we can’t go to Bulgaria every December. Actually, it is more meaningful to 

                                                             
342  João Sardinha, Immigrant Associations, Integration and Identity: Angolan, Brazilian and Eastern European 
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Newcomer Communities”, in Journal of Ethnic and Migration Studies, Vol. 31, No. 5, 2005, p. 865. 
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commemorate and celebrate special days with the entire Turkish minority there, but when we can’t 

go to Bulgaria, we try to attend the commemoration ceremonies of baby Türkan, who was killed 

by gunfire as a result of assimilation policies in 26 December, with our compatriots in Bursa, 

because these are our history. 

(Turkish male migrant from Mlechino/Kardzhali: 70 age) I am old now but as long as I have 

time, I go to the commemoration ceremony of our baby Türkan in Bulgaria. We had a hard time in 

Bulgaria and it was hard for us to come to Türkiye. It is my duty to my ancestors to attend these 

ceremonies. 

On occasion, they present the culture through different events, including Balkan music, dances, 

exhibitions of arts and crafts, and food festivals. Some special events are also arranged by their 

migrants' associations in Bursa, such as “Balkan Panayırı” (Balkan festival). These kinds of 

festivals are actually reminiscent of the entertainments that all acquaintances get together for every 

summer in Bulgaria. The aim of these events is to strengthen the spirit of unity among Turkish 

migrants. Creating such an organization where immigrants can enrich their culture and keep it 

alive strengthens transnational ties with Bulgaria. This festival is held every year in Görükle, 

Bursa's largest Turks of Bulgaria’s neighborhood. Participants stated that their children and 

grandchildren are interested in this festival especially for enjoying good time: 

(Turkish male migrant from Ardino/Karzhali: 61 age) This festival has been held in Bursa 

for almost ten years, especially children and grandchildren love going there. When Balkan music 

and the Balkan foods we are familiar with come together, a wonderful atmosphere is created... 

Most importantly, all migrants are together. Not only immigrants but also the local people of Bursa 

are very interested in this festival. 
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(Turkish female migrant from Harmanli/Haskovo: 63 age) We are old enough to go to such 

places and stand for a long time and listen to music, but our young people always go with their 

friends, especially if famous Bulgarian musicians come, they go to listen to them. 

(Turkish female migrant from Smolyan/Smolyan province: 64 age) Balkan festivals held in 

Türkiye are not like the big magnificent fairs we went to in Bulgaria when we were kids, but I still 

love these kinds of festivals that keep us together, and so do my children... 

It can be posited that the transnational affiliations of the Turkish minority, resulting from their 

forced migration from Bulgaria, are preserved in their host nation through the commemoration of 

specific days and festivals that reflect their shared heritage and the national narrative of their 

country of origin. These observances serve to illustrate their “emotional, historical, and 

imaginative connection to the policies enacted during Bulgaria's communist era concerning 

minorities, as well as to the nation that arose from those circumstances”.  

Socio-cultural activities, including festivals and commemorations, play a significant role in 

fostering ethnic awareness and cultivating a Turkish migrant cultural identity that is deeply 

connected to their homeland, Bulgaria. To ensure the preservation of this cultural heritage, the 

Turkish migrant community in Bursa endeavours to transmit their ethnic identity to subsequent 

generations. Some of the participants emphasized that they try to pass on their historical 

allegiances of Turkish minority in Bulgaria to their children and grandchildren by keeping it alive 

both socially and culturally, at home and outside. They stated that they do this for their 

grandchildren, if not their children, because it expresses themselves and that it is very important 

for them to continue this identity in future generations: 
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(Turkish female migrant from Burgas/Burgas province: 60 age) I mean, I never want my 

children to lose their ties with Bulgaria, I always tell them about the difficulties we had during the 

migration, so that they know and learn... They have never seen any difficulties... We raised them 

in Bursa like babies... We still have a house in Bulgaria, we still go there and look after it, and I 

also warn them not to leave the house unkempt and unattended when we die tomorrow or the day 

after... 

(Turkish female migrant from Krichim/Plovdiv province: 66 age) I always try to take our 

little ones to Balkan festivals in Bursa and commemoration ceremonies. Let them understand and 

learn. Let them know that we have come this far with difficulty... We are in Bulgaria every summer 

anyway, and the children come with their grandchildren when school is closed. We travel there; 

we see our old relatives. I am so deeply happy that they have a connection with the place where I 

was born and raised, because I am also very happy in Bulgaria, the clean air and the silence. 

(Turkish male migrant from Haskovo/Haskovo province: 64 age) We go to the village in 

Bulgaria every summer, what should our children and grandchildren do in the village? Of course, 

they don't want to come, but then I remind them of the past, I tell them. I say your essence; your 

foundation is connected to Bulgaria. I don't want them to forget. 

Since my fieldwork in Bursa coincided with the month of March, the “Martenitsa” bracelet that 

I noticed on the wrists of almost all the female migrants I spoke to can actually be shared as a part 

of these transnational cultural practices. This tradition is a very old Bulgarian tradition and a ritual 

of welcoming the spring which has spread also to Türkiye. It consists of red and white colours. 

The white colour used in martenitsas represents long life, while the red colour represents health 

and strength. 
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The Martenitsa tradition was brought to Türkiye by Turks who migrated from Bulgaria or who 

travelled back and forth for various reasons such as work, education, and kinship. As a result of 

living together with Bulgarians for more than five centuries, Turks have had intense cultural 

interaction with Bulgarians. In particular, the inclusion of similar practices belonging to Bulgarians 

into the spring festival celebrations that exist in the cultural codes of Turks and their combination 

with beliefs and practices from the past are examples of cultural interaction. Societies also bring 

important elements from their lifestyles and cultural memories to the places they migrate to. The 

Turks of Bulgaria brought the Martenitsa tradition to Türkiye, where they came both due to forced 

migration and other reasons.346 This tradition is also a part of this research as a cultural practice 

that transcends borders. I tried to ask questions to female participants, especially the ones I saw 

wearing martenitsas on their wrists, that would help me understand the main reason behind their 

continuing this tradition: 

(Turkish female migrant from Ardino/Kardzhali province: 59 age) I remember when I was 

going to school in Bulgaria, everywhere was covered in red and white in March in Bulgaria... 

Sometimes they even handed out martenitsa bracelets in schools and city centres. I loved it and I 

still love it, it heralds spring, its colours, its meaning and what it reminds me of makes me feel 

good, that's why I wear it. 

(Turkish female migrant from Ardino/Kardzhali province: 54 age) Actually wearing a 

martenitsa in March has become really popular in Türkiye for a long time. The other day, even in 

the office in our neighborhood that handles dual citizenship procedures in Bulgaria, they were 

selling martenitsa, yes, of course they can sell them, but since it is an official citizenship office, I 

                                                             
346 Cevdet Avcı, “Marteniçka: Bulgaristan’dan Türkiye’ye bir nevruz geleneğinin göçü” [Martenitsa: The migration 

of a Newroz tradition from Bulgaria to Türkiye], in RumeliDE Journal of Language and Literature Studies, 2021, pp 

501-502 
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was surprised… (laughing) Every month when March comes, I wear one and make a wish, this 

was a ritual I did and loved in Bulgaria as a child. 

Based on the example of Martenitsa, it can be said that when multiple cultures meet through 

migration, old cultural categories are destroyed and new categories are created; thus, belonging to 

a single culture becomes difficult. When people from different places connect with each other in 

real or virtual ways, different cultural mixtures are created. When traditions are reworked by global 

culture industries or move back and forth with transmigrants, they are carried away from their 

places of origin and re-homed. Thus, mixed and hybrid spaces and times come into play. On the 

one hand, activities specific to the cultures of the countries of origin are spread and changed 

throughout the migrant spaces; on the other hand, homelands are re-equipped with cultural material 

sent back by migrants.347  

Research on transnationalism emphasizes the importance of consumption for new cultural 

productions such as TV and music.348 Among the social practices of transnational migrants is the 

acquisition of all kinds of information about daily life by watching the media of both the origin 

and the settlement society. The TV channels watched in both countries say something about how 

migrant lives are connected to both societies.349 New mass media such as satellite TV and internet 

sources are effective in promoting cultural identities and related politics, providing migrants with 

sources of identity and information that go beyond the national and local contexts of their old and 

new homes.350  

                                                             
347 Levitt and Jaworsky, op.cit., p. 140. 
348  Asu Aksoy and Kevin Robins, “Thinking across spaces: Transnational television from Türkiye”, in European 

Journal of Cultural Studies, Vol. 3, 2000, pp. 343-365. 
349 Ibidem. 
350 Ehrkamp, op.cit., p. 347. 
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As a result of the questions, I asked the participants based on the information above, they stated 

that they were particularly familiar with Bulgarian music and that they enjoyed listening to and 

dancing local music. Apart from this, no one followed Bulgarian TV or Bulgarian newspapers, 

some of them emphasized that they only followed Turkish newspapers that reported news from 

Bulgaria on the internet. There was a general consensus that everything that happened in Bulgaria, 

especially in the political arena, interested them a lot. Therefore, they stated that they followed 

Bulgarian news in the Turkish local media or Turkish newspapers from Bulgaria. 

(Turkish female migrant from Kyosevo/Kardzhali province: 71 age) I love listening to Balkan 

music at home, it always reminds me of the old days, so in my spare time in Türkiye, I listen to 

Balkan folk songs on “Rumeli TV” channel. I listen and watch with admiration the local songs 

played at our traditional weddings and the local folk dances we perform to the music of these 

songs. 

(Turkish male migrant from Burgas/Burgas province: 75 age) I mean, I don't watch and read 

any Bulgarian channels or newspapers. We follow everything from the Turkish media anyway, and 

of course, when I go to our migrant associations’ building and chat with our friends in the 

association about what's going on in Bulgaria in the political atmosphere especially. 

(Turkish male migrant from Asenovgrad/Plovdiv: 65 age) For us, news about the Turkish 

minority in the Bulgarian media is still important in politics, of course, since I am in Bulgaria 

every summer, we get news about everything from our relatives in there or in the coffeehouses etc. 

I do not follow Bulgarian TV or Bulgarian newspapers. 

In today’s society, the proliferation of social media and technological innovations has 

significantly enhanced the ability of immigrants to connect with their fellow nationals residing far 
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from their countries of origin. Platforms such as Facebook and region-specific online groups 

facilitate transnational interactive communication, allowing for the exchange of socio-cultural 

experiences and fostering a sense of community among individuals from similar backgrounds. In 

this respect, it was important to mention the names of the groups on the internet in response to the 

question I asked the participants about how they maintain their communication with Bulgaria or 

receive news: 

(Turkish female migrant from Haskovo/Haskovo province: 55 age) I especially like to learn 

about what happened in my hometown by looking at social media. I love that they share photos 

from Bulgaria, I feel nostalgic for the past when I see them. They also share information about 

funerals, weddings, celebrations in groups, and we try to be informed about our distant village in 

this way. 

351 

(Turkish male migrant from Krichim/Plovdiv province: 66 age) Especially lately, I spend a 

lot of time in our Facebook group of Tosçalı. Sometimes they share important information about 

                                                             
351 The Facebook group photo of Gorno Prahovo (Tosçalı) village in Bulgaria. 
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the village or someone puts up an old photo and I look and say, "Oh, I'm in the photo too" and I 

think about the past because there is such a photo and I miss it. There were no such things in our 

time, but now technology has advanced a lot. 

In addition, respondents in Bursa state that they come together in environments they create and 

have a culture of eating and drinking like in Bulgaria. It is an obvious fact that they come together 

in places like cafes outside their own homes, both to socialize and to refresh their memories by 

remembering the past. 

(Turkish male migrant from Razgrad/Razgrad province: 64 age) Every Sunday, we have 

breakfast with boza352 and banitsa353 at Rojen Patisserie354 with friends from the same village. 

When I was a child, my mother used to buy fresh banitsa in the village, and even though we can't 

find the same ones/tastes now, thanks to Rojen, it's still as delicious as our hometown. 

(Turkish female migrant from Harmanli/Haskovo: 63 age) What we ate and drank in 

Bulgaria was very different, everything was fresh and delicious... Today, we find it hard to find this 

opportunity in Türkiye, maybe that's why we live in a village in Bulgaria for a significant part of 

the year, everything is so natural... Of course, in Türkiye, we continue to cook and eat from our 

own cuisine... Sometimes I buy Kifla355 from the patisserie here, they make it very well, although 

it's not the same. And when I go there, I definitely see someone I know from Bulgaria and talk to 

them. 

                                                             
352 Boza, also bosa, is a fermented beverage originating from Central Asia and made in parts of the Balkans, Türkiye, 

Central Asia, the Caucasus, and North Africa. 
353 It is a traditional pastry made in Bulgaria. 
354 A patisserie/cafe located in Bursa, whose founder and owner were a Turkish migrant from Bulgaria, sells many 

foods and drinks specific to Bulgaria. 
355 It is a traditional yeast bread roll that is rolled and formed into a crescent before baking. 
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As can be understood from the answers above, we see that immigrants continue to consume 

flavours from their own culture and the availability of immigrant cafes or patisseries where they 

can find these flavours actually means that they try to continue their cultures far from Bulgaria in 

the social areas they have created. 

In summary, as can be understood from the answers and examples above, Turks of Bulgaria seem 

to be willing to keep their socio-cultural transnational practices alive and progress, and to pass 

them on to future generations. These practices they experience in their transnational social fields 

in Bursa refresh their sense of belonging and renew their longing for the past, and thanks to these 

practices, they realize themselves by reliving the good days of the past over and over again and by 

staying in transnational communication with Bulgaria.  

5.1.3. Transnational political practices 

The political implications of transnational events surrounding contemporary migration also have 

far-reaching consequences. The field of immigrants’ transnational political practices is as complex 

as the multilayered processes, structures and actors it contains. 356  The political activities of 

immigrants/refugees affect and are affected by the political institutions with which they interact.357  

Over time, immigrants become a needle that connects the domestic and foreign policies of home 

countries and receiving countries.358 The political practices of immigrants include participation in 

elections as voters/candidates; membership in political organizations, parties or involvement in 

campaigns in two different countries; lobbying the authorities of one country to influence their 

                                                             
356 Eva Kristine Østergaard-Nielsen, “Transnational political practices and the receiving state: Turks and Kurds in 

Germany and the Netherlands”, in Global Networks, 2001, pp. 261-263. 
357 Ibidem. 
358 Ibidem. 
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policies towards another country; participation in projects of compatriot associations in the country 

of origin; and nation-building itself.359  

In my research group, there has been a notable engagement in transnational activities 

concerning political practices. Particularly male participants indicated that they follow the polit ics 

of the Turkish minority in Bulgaria more closely. They indicated that they vote in Bursa or in 

Bulgaria in every Bulgarian election, and that they attend political meetings organized by 

associations before each election in Bursa, or they attend organizations of Turkish party officials 

from Bulgaria in Bursa.  

(Turkish male migrant from Kyosevo/Kardzhali province: 71 age) We go to Bulgaria in every 

election to vote. This is our right. There are also Turkish parties representing us there, we cannot 

leave them without support. For this reason, there are association activities in Bursa, for example, 

the mayor of Ardino from the Turkish party often visits Bursa. They consult regularly with the 

association members... In this respect, the representation of the Turkish minority in Bulgaria in the 

political arena is very important and we will always support this from the other side of the border. 

(Turkish male migrant from Veliko Tarnovo/ Veliko Tarnovo province: 69 age) It is important 

to vote for the improvement of our rights in Bulgaria, Bulgaria has been going to elections 

frequently for a long time and cannot get a clear result, of course this also saddens us because no 

one wants political instability in their country. The prominent figures in the politics of the Turkish 

minority have really made a great effort recently, they have put forward more candidates in the 

elections, which makes us happy 

(Turkish male migrant from Asenovgrad/Plovdiv province: 67 age) Even though we live in 

Bursa, we never skip our right to vote. My family and I voted in Bursa in the last elections. Of 

                                                             
359 Levitt and Jaworsky, loc.cit. 
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course, Bulgaria has been going to elections one after another in recent years. People are fed up. 

For example, we go to vote and we come across other people of Turkish migrant, they say that 

there will be another election and these votes will not be enough to form a government… Being a 

voter is a citizen's right and therefore Bulgaria being politically stable is very important for our 

rights there. Although we settled in Türkiye but we always have one life there. 

(Turkish male migrant from Yabalkovets/Kardzhali province: 61 age) To seek your rights, for 

example, you need to be in politics... If we are not in politics, then we do not exist. We need to show 

ourselves to protect ourselves as Turks. When we say activity, there are many gatherings and 

meetings like the party leaders give speeches, we go and listen, we try to listen to what each party 

does. So that we know what the Turks are doing. We support them, we vote for them. We tell our 

children.  

When I examine the answers of female participants for the transnational political practices, 

they all think that voting is a right, but none of them state that they are involved in as much political 

activity as male participants. 

(Turkish female migrant from Kandilka/Kardzhali province: 54 age) If the weather is good, 

we prefer to go to Bulgaria to vote in the elections. Of course, voting and representing our rights 

is our most natural citizenship’s must... We were born there and grew up there, we still feel 

connected to there. Another point I want to mention here is bus companies who travel between 

Bursa and Bulgaria. Especially during election times, the bus companies working in Bursa for 

Bulgaria take us either for free or for a more reasonable fee so that everyone can vote and our 

representation there increases, of course Voting can also be done at the consulate in Bursa. 
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(Turkish female migrant from Momchilgrad/Kardzhali province: 59 age) I mean, I don't 

participate in political events for Bulgarian elections, I don't pay attention to who is in which party, 

but I always vote to support Turkish parties. 

The political engagement of Turks of Bulgaria residing in Bursa predominantly revolves 

around their participation in the electoral processes of Turkish parties during Bulgarian elections. 

This engagement occurs either within Bursa or through organized transportation by fellow 

expatriates to facilitate voting in Bulgaria. In addition to electoral participation, these individuals 

are actively involved in the political initiatives of the immigrant associations to which they belong, 

where they can express their opinions, exchange ideas, and engage in direct discussions with 

leaders of Turkish minority’s political parties of Bulgaria.  

(Turkish male migrant from Mlechino/Kardzhali: 70 age) My brother is actively involved in 

the Eğridereliler Association. Thanks to him, I am also closely informed about some of the events, 

and of course I am also a member of the association. A short while ago, the Mayor of Ardino and 

the Ardino District Chairman of the Movement for Rights and Freedoms360 came to Bursa. They 

were visiting the neighbourhoods where Turks of Bulgaria in Bursa live densely, one of these 

neighbourhoods was ours. We met, talked, expressed our wishes, and exchanged ideas with the 

entire neighborhood. We received their promise that they would meet our political expectations 

and represent the Turkish minority in Bulgaria with the best rights. 

Dual citizenship facilitates transnational political practices in which emigrants and their 

descendants are accorded full rights, when they return to the homeland, even if they live and settle 

in another country. The expansion of dual nationality or citizenship, in their different forms, means 

that even persons who are not active participants in transnational politics or even situated in 

                                                             
360 The Movement for Rights and Freedoms is a political party in Bulgaria with a support base among ethnic minority 

communities, whose members are mostly Turks of Bulgaria, and established in 1990 in Bulgaria. 
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transnational social fields, have access to those memberships if they want to claim them. As an 

identity strategy, an investment strategy, or even an exit strategy, multiple memberships endow the 

individual with several potential positions with respect to the state.361 Since the Turkish forced 

migrants have dual citizenship and have established a stable presence in both nations, they 

collectively advocate for the continuation of their political representation in Bulgaria, despite their 

settlement in Türkiye. 

(Turkish female migrant from Krichim/Plovdiv province: 66 age) Since we are citizens of 

Bulgaria, we have the right to speak politically, and this gives us a great advantage in Bulgaria, 

because we can easily vote with our citizenship rights. 

(Turkish male migrant from Razgrad/Razgrad province: 64 age) So my only interest in 

politics is probably voting, I do not have the opportunity or desire to participate in the political 

activities of our migrant associations, but I can say that we lost many of our rights during the 

communist period in Bulgaria, we suffered a lot, but now, in order to maintain our presence in 

Bulgarian politics and establish a connection with Bulgaria, voting for the Turkish minority’s 

parties that represent us there is our most important duty in terms of our representation, thanks to 

dual citizenship’s right to vote. 

                                                             
361 Levitt and Glick-Schiller, op.cit., 1020. 
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When I asked to participants about the political advantages associated with Bulgarian citizenship, 

the participants indicated that Bulgaria's accession to the European Union in 2007 heightened their 

political engagement regarding their citizenship rights. Indeed, one of the important differences 

between the Turkish migrants who came to Türkiye from Bulgaria in 1989 and after, was that they 

not only benefited from the improved relations between Bulgaria and Türkiye after 1990, but also 

maintained their Bulgarian citizenship after coming to Türkiye and gaining Turkish citizenship. As 

a matter of citizenship, the votes in Türkiye for the Bulgarian elections were more effective in 

determining the results about their rights in 

Bulgaria.  

Especially in Bursa, where Turks of Bulgaria 

live densely in some districts such as Hürriyet 

district (in Osmangazi/Bursa), the images during 

election time are no different from the images in 

Bulgaria. You can find posters in 

Turkish/Bulgarian about the election at the bus 

stops of the neighbourhoods. Such images 

actually create a kind of driving force for the 

Turks of Bulgaria living across the border to 

increase their ties to their social areas and to 

implement cross-border political practices. 

The responses provided indicate that Turkish migrants in Bursa are actively engaged in 

advocating for their rights, a struggle they previously undertook in Bulgaria. This suggests that 

they remain committed to exercising the rights conferred by their Bulgarian citizenship. 

Movement for Rights and Freedoms party poster in 

Bursa. Photo taken by author. 
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(Turkish female migrant from Harmanli/Haskovo province: 63 age) Our children came to 

Türkiye at a young age with us, that's why they don't know what we suffered at the hands of the 

communist regime there, and they don't remember it anyway... When there are elections, they vote, 

but not as sincerely as we did and as if they were seeking their rights, they don't know which 

Turkish party is giving what to whom, we generally direct them to vote for this party, Turkish party, 

so they vote too, but they are not as conscious as the first generations. 

(Turkish male migrant Ardino/Kardzhali province: 75 age) I have two children, for example, 

one of them does not live in Türkiye, the other one lives here in Bursa, but even though he is a 

citizen of Bulgaria, he does not go to vote during the election period if he does not have time or 

does not want to, I force him, but then the young people get angry immediately. They did not see 

what we were going through during the communist era, and both of my children were babies when 

we migrated to Bursa. 

(Turkish female migrant from Momchilgrad/Kardzhali province: 69 age) My kids have 

probably voted three or four times already for elections, but honestly, they don't seem very 

interested in going to vote. 

The responses provided by the first generation regarding transnational political practices indicate 

that engagement in political cross-border practices is notably higher among individuals with 

specific experiences in Bulgaria, particularly those who have faced rights violations prior to 1989 

and have been involved in the rights movements of the Turks of Bulgaria. Furthermore, the 

participants highlighted a concerning trend: their children exhibit a lack of interest in voting and 

demonstrate limited awareness of the political landscape concerning Turkish political parties in 

Bulgaria.  
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The motivations behind immigrants' engagement in Bulgarian politics are varied; however, their 

involvement in cross-border political activities is on the rise, largely attributable to their status of 

“dual citizenship”. 

5.2. Cross the border: Analyses of ways of being and belonging of Turks of Bulgaria  

These previous headings have provided insights into the transnational practices of Turkish 

migrants from Bulgaria in Bursa. Thus, in conclusion, the empirical findings related to the research 

question – in what ways do Turks of Bulgaria maintain their transnational connection cross the 

border, with the home country, have revealed the following conclusions. 

Even though the participants of this study have lived with their family in Türkiye until now, 

experiencing the forced migration from Bulgaria, and now in hold of Bulgarian citizenship, they 

nevertheless maintain regular economic, socio-cultural and political attachment with their country 

of origin. Such activities express their “ways of being” and “ways of belonging” in the 

transnational social field. This study aims to examine the transnational practices of the participants 

and to analyse which practices are divided into being and belonging. 

According to findings related to interviews, the Turks of Bulgaria in Bursa continues to foster 

transnational kinship relationships through persistent economic, socio-cultural and political ties 

after the thirty-six years of forced migration to Türkiye. These transnational ties connect them with 

different kinds of relationships in Bulgaria. The data obtained are categorized into themes. The 

results obtained from these data can be categorized into the same themes and presented as follows: 
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-Transnational economic practices: The transnational economic practices of the Turkish 

migrants from Bulgaria in Bursa align with the category of “ways of being” as identified by Levitt 

and Glick-Schiller in their framework for differentiating transnational practices. 

 

 

 Participants emphasized their strong commitment to transnational kinship ties by fulfilling 

obligations and expressing solidarity with their relatives residing in Bulgaria, a connection that is 

upheld through the regular transfer of remittances. Although the financial support provided to 

friends and family in their home country may not be substantial, these economic connections 

reflect a deep sense of empathy and dedication to their origins. Carling refers to this phenomenon 

as “transnational moralities”, which encapsulates the idea of “repaying the present of 

communality.”362  Thus, these financial ties signify a moral obligation that extends beyond the 

immediate family, encompassing a broader responsibility to non-migrants within their home 

communities. Many of the 1989 migrants operated grocery stores in their villages in Bulgaria, 

profits from the crops they sold from their farms, and other migrants' larger enterprises include bus 

companies, which are particularly popular with migrants between the two countries. Small 

                                                             
362 Jorgen Carling, “The human dynamics of migrant transnationalism”, in Ethnic and Racial Studies, Vol. 31, 2008, 

pp. 1452-1460. 
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economic initiatives driven by individuals and domestic business investments represent a distinct 

form of transnational economic engagement. Another point underlined by the participants was to 

carry out activities such as collecting and sending money individually or together to support the 

Turkish minority living in Turkish villages in Bulgaria economically and socially. 

As a result, Turks of Bulgaria carry out their transnational economic practices in the category of 

ways of being, with reference to Levitt and Glick-Schiller's classification, because ways of being 

pertains to the genuine social interactions and behaviours that individuals participate in, rather than 

the identities linked to those actions. 

-Transnational socio-cultural practices: Previous studies indicate that migrants 

predominantly uphold transnational obligations towards immediate family members, including 

siblings and parents. However, the experiences of Turkish migrants in Bursa reveal a broader 

spectrum of attachments that extend beyond the confines of the nuclear family, encompassing 

distant relatives, long-standing friendships, and connections to nostalgic localities. This 

engagement serves to strengthen their ongoing sense of “belonging” and affiliation with their 

homeland. Thus, transnational socio-cultural practices of Turks of Bulgaria in Bursa can be 

categorized as ways of belonging, as articulated by Levitt and Glick-Schiller. Regular interactions 

with family and friends in Bulgaria, complemented by annual visits, play a crucial role in 

maintaining connections.363  These visits not only facilitate the development of familial bonds for 

their children and enhance their understanding of their “domestic culture”, but they also provide 

the younger generation with insights into their parents' challenges in migrating to Türkiye.  

                                                             
363 Vertovec, “Migration and other Modes of Transnationalism: Towards Conceptual Cross-Fertilization”, op.cit., p. 

641. 
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In addition to ongoing conversations, these regular visits serve both symbolic and practical 

purposes in preserving transnational familial relationships. Regardless of how often physical travel 

occurs, they contribute to the establishment of a “transnational family habitus” through various 

material and symbolic exchanges.364  

                       

In recent years, social media has emerged as a crucial factor in enhancing connectivity, 

highlighting the emotional aspects of transnational activities. Interactions with friends and family 

through social media platforms, along with engagement in discussions surrounding political and 

social matters, have empowered immigrant communities to become significant participants, 

thereby asserting their sense of belonging through involvement in national, social, and political 

dialogues.365 Turks of Bulgaria also interact transnationally via social media, albeit remotely, by 

seeing posts from their village family, friends and other relatives, and perhaps sharing something 

themselves, especially in groups they have created on Facebook, named after their own villages. 

On the other hand, the connection to both tangible and intangible elements of culture—manifested 

through rituals, cultural celebrations, the performance of Balkan music, and the practice of ethnic 

                                                             
364 Elisabetta Zontini and Tracey Reynolds, “Mapping the role of ‘transnational family habitus’ in the lives of young 

people and children”, in Global Networks, pp. 418-420. 
365 Rianne Dekker, Godfried Engbersen and Marije Faber, “The Use of Online Media in Migration Networks”, in 

Population, Space and Place, Vol. 22, 2016, pp. 540-549. 
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culinary traditions—serves as a vital mechanism for reinforcing a shared transnational identity and 

illustrates a collective sense of belonging across national boundaries.  

Finally, and additionally, it can be said that contend that the establishment of migrant associations 

in Bursa serves to reinforce robust connections to their homeland in the sense of belonging. These 

associations have arisen from a heightened sense of ethnic identity, with the primary objective of 

their activities being the promotion of this identity. In this context, they strive to preserve their 

cultural heritage within a transnational framework, as evidenced by their participation in festivals, 

national commemorations, and various cultural practices and rituals. 

-Transnational political practices: The Turkish community of Bulgaria, particularly those 

residing in Bursa, exhibits a strong sense of belonging with the political endeavours of the Turkish 

minority in Bulgaria. This includes engagement with the activities of Turkish political parties and 

participation in the electoral process. These migrants from 1989, having endured the communist 

regime in Bulgaria and subsequent forced migration, places significant importance on the 

safeguarding of their rights within Bulgaria as a means of preserving their Turkish identity. 

Consequently, there is a conscious involvement in transnational political initiatives.  
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The fact that the 1989 immigrants also have Bulgarian citizenship puts them in an 

advantageous position in defending their rights politically. By holding Bulgarian citizenship for its 

privileges, and by living in another nation-state, migrants “violate the presumed congruence 

between membership and territory”, which “formalizes the fluidity of membership”.366  

As a result, Turks of Bulgaria consciously participate in political activities, events, voting 

for Turkish political parties in Bulgaria, and maintaining the rights stemming from their dual 

citizenship, seeing this as a way to assert their identity in Bulgaria and creating ways of belonging 

in their transnational social fields. 

 

 

 

 

 

 

 

 

 

 

 

                                                             
366 Yasemin Soysal, Limits of citizenship: Migrants and post national membership in Europe, University of Chicago 

Press, 1994, p. 100-141. 
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CHAPTER 6 

 

CONCLUDING REMARKS 

 

Although there are numerous studies on the phenomenon of migration in the field of social 

sciences, migration studies have diversified and increased over time with new studies, developed 

theories and concepts. Especially with globalization, as a result of rapid developments in 

transportation technologies and mass media, places have become closer to each other for migrants 

and opportunities to share in more than one place at the same time have developed. This has 

brought about the use of the concepts of migrant living in more than one country, having more 

than one connection and belonging, in other words, transnational migration and migrant. 

The term of transnational migration became popular in the 1990s as a way of characterizing 

migrant diasporas, complex socio-economic relations, and culturally complex communities that 

have become increasingly important in the modern world. In the 2000s, the notion that 

transnational ties are formed within social fields, are constantly reproduced, and that this creates 

the situation of being and belonging in two different places at the same time was added to this 

concept.367 It is widely accepted that the concept of transnationalism offers a broad perspective to 

better understand the increasing fluidity between the borders of nation-states in the world and the 

increasing ties between nations, from the economy to the socio-cultural sphere.368  

The rapid developments observed in transportation and communication technologies, the spread 

of the economic order in the international arena with globalization add different dimensions to the 

                                                             
367 Peggy Levitt, “Redefining the Boundaries of Belonging: Thoughts on Transnational Religious and Political Life”, 

in UC San Diego: Center for Comparative Immigration Studies, 2002. URL: 

https://escholarship.org/uc/item/9600q8zb (Access Date: 09/08/2022) 
368 Yolanda Weima, “Refugee repatriation and ongoing transnationalism”, in Transnational Social Review, 2017, p. 

113. 

https://escholarship.org/uc/item/9600q8zb
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migration reality experienced today. In order to include the reflections of the flow, intensity and 

scope of the mobility of people, information and products on the migration phenomenon in the 

definitional framework, the transnational dimension of the migration phenomenon is emphasized 

by starting from the concept of transnationalism.369 This conceptual expansion is also reflected in 

the definition of these transmigrants. Transmigrants are now defined as migrants who establish 

economic, political and socio-cultural ties between the country they live in and their homeland or 

between other countries, develop and maintain new identities, and can live in both countries 

simultaneously.370 

While traditional migration studies evaluate immigrants as people who migrate in a state of being 

detached from their roots, today migration is constituted by fields where both the country of origin 

and the country of destination form a common ground and the activities carried out by immigrants 

in these fields. With this approach, migration is no longer considered to be merely a geographical 

displacement, but rather a much more comprehensive movement that links both the countries, as 

well as immigrants, with individuals, institutions and processes in these two national areas.   

Traditional migration studies primarily aim to identify the factors that lead to migration, 

essentially addressing the question of “why” individuals migrate. In contrast, contemporary 

migration theories have shifted their focus towards the variables that influence the persistence of 

migration over time and across different locations, thereby concentrating on the question of “how” 

migration continues.371  Levitt and Glick-Schiller have described transnational migration as the 

simultaneous presence of immigrants in fluid social fields that are constantly being reworked 

                                                             
369 Çağlar, op.cit., p. 607. 
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across multiple societies.372 In these areas, transmigrants engage in economic, socio-cultural and 

political transnational practices in connection with their country of origin. Therefore, transnational 

migration approaches that approach the phenomenon of migration differently from traditional 

migration theories and focus on the networks among migrants, the economic, socio-cultural and 

political practices they carry out, and the ways they establish their own social fields are important 

in terms of positioning the migrant correctly as a subject. In this sense, transmigrants play a key 

role not only in the economic but also in the socio-cultural and political development of both the 

origin and destination countries with their local, regional, national and transnational characteristics. 

The most important tool they use to achieve this is the transnational social fields they establish and 

maintain.  

This study explores the transnational social fields of Turks of Bulgaria residing in Bursa. The 

concept of transnational social fields serves as a theoretical framework to analyse the transnational 

practices of Turkish forced migrants in Bursa. The research is structured around three primary 

questions: first, it investigates the decisions, willingness, and negotiations involved in their 

transnational practices; second, it identifies the specific transnational practices in which they 

predominantly engage; and third, it examines the motivations behind the establishment and 

maintenance of these practices within their transnational social field. 

The understanding of migration has evolved significantly over the past several decades, moving 

away from a narrow focus on either sending or receiving societies, as many scholars in the field 

have recognized. In the context of globalization, migration is now perceived as a complex 

phenomenon characterized by the interconnectedness of individuals through transnational social 

fields and practices. This perspective emphasizes that migration is not merely a singular event; 
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rather, it is a dynamic process involving the movement of people, values, finances, materials, and 

more across national boundaries. The forces of globalization and transnationalism play a crucial 

role in facilitating connections among individuals from diverse countries and regions, often 

transcending the limitations imposed by nation-states. The experiences of Turkish forced migrants 

in Bursa (Türkiye) illustrate a variety of relationships that span local, national, and international 

social spheres. These migrants have established and sustained multiple overlapping social fields, 

both physical and social, and navigate these realms with their unique transnational experiences. 

The social fields of Turks in Bulgaria are continuously constructed and reconstructed through 

ongoing interactions and transnational practices between Türkiye and Bulgaria. 

A new perspective that emerged in the migration literature in the 1990s argued that the argument 

that migration results in assimilation in the destination country by breaking away from the country 

of origin is flawed and that migrants can exist simultaneously in different locations. This 

perspective, the transnational approach, also criticized the social sciences’ understanding of 

“society” and argued that society does not have to overlap with political borders, and that flows, 

identities and belongings can exist in these areas by creating areas beyond borders. Transnational 

social fields, as defined by Glick-Schiller, are a boundless area formed by intertwined egocentric 

networks.373 Ideas, news, symbols, goods and services are exchanged in this area formed through 

these networks based on interpersonal relations.  

This thesis reveals a crucial component of transnationalism with which Turks of Bulgaria often 

endured their practices and conducted activities that connected them with their homeland in the 

host society. According to the findings of the research, the social fields where Turkish migrants in 

Bursa engage in transnational practices, the fields they build, rebuild and maintain between two 
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national borders, are constantly on the move and intertwined, due to their perception of Bulgaria 

as the place where they were born and lived the important stages of their lives until a certain age. 

The world we live in encompasses not only individuals but also the fields that surround us. These 

fields bring us together with the culture that makes us who we are, the language we speak, the 

traditions we carry on. Most importantly, the fields we live in are dynamic, constantly changing 

and restructuring, intertwined with both historical references and the modern world we live in, and 

opportunities that bring the past and the present together. 

Turks of Bulgaria, who were subjected to forced migration as a result of Bulgaria's communist 

practices against minorities in 1989, clung more to their Turkish identities and created fields and 

environments where they could revive them. These fields and environments transcended the border 

and formed invisible transnational ties that they specifically live in Türkiye and continue with 

Bulgaria today. With this in-betweenness between the two countries, the Turks of Bulgaria 

continue to maintain their ties with Bulgaria, which is a neighbour of Türkiye today and to which 

they are not actually ethnically related. Therefore, this thesis study tries to shed light on this by 

examining the transnational approach in migration studies and the example of the Turks of 

Bulgaria. In addition, this study tries to understand the transnational social fields they created in 

the environments where they settled in Bursa after 1989, their practices in this field and what this 

meant to them. 

Transmigrants can actually be in more than one country, and this may create differences in their 

understanding of the concept of belonging. Today, for Turks of Bulgaria, the state border is only a 

physical border and does not create a sense of belonging. This borderless occurs in their 

transnational practices, which is also the subject of this study. This research has tried to explain 
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the transnational life of Turks of Bulgaria, their economic, socio-cultural and political practices, 

by obtaining them from their own personal experiences in Bursa. 

This study examined the transnational practices of Turks of Bulgaria in three groups and made 

some inferences. This thesis study has shown that Turks of Bulgaria produce economic, socio-

cultural and political practices in their transnational social fields.  

Economically, remittances, business investments and individual and associational collective 

initiatives to local areas in Bulgaria have been an indicator of their way of being in Bulgaria in 

their transnational fields.  

Socio-cultural practices were the areas where more narratives and longing for the past were 

observed, especially in the interviews. Regular visits to relatives and friends in Bulgaria or trips 

made just to spend a certain time of the year in Bulgaria, participation in activities with immigrant 

associations in Bursa, communication via social media, Facebook groups of the migrants’ villages 

where they stay in Bulgaria or where they from or video or phone calls with their relatives in the 

village via the internet, and finally, coming together to commemorate/celebrate cultural and 

historical days of importance to them in gathering places in Bursa are also transnational socio-

cultural practices that they carry out in transnational social fields. These practices are the practices 

that determine their way of belonging to transnational social fields in particular. 

The transnational political practices of Turks of Bulgaria are revealed in this study as voting for 

Turkish minority parties in Bulgarian political elections and benefiting from the political and 

perhaps travel freedoms of dual citizenship. The reason behind the participants' political practices 

is that they want their rights to be included in Bulgarian politics and to be well defended, referring 

to the oppression they experienced in the past. Almost all of them also enjoy the privileges of 

Bulgarian citizenship. Both freedom of travel and voting, and some participants even have 
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pensions from Bulgaria. In addition, through immigrant associations or with the encouragement of 

the municipalities in Bursa, a transnational political area is being formed where Turkish parties in 

Bulgaria interact with Turks of Bulgaria and listen to their promises during their visit to Bursa. 

As a result, these social fields created by Turks of Bulgaria today generate a wide variety of 

practices between the two countries, and in fact, each of them is intertwined with each other.  

In this thesis, I tried to understand why Turks of Bulgaria continue to maintain these transnational 

practices in the city of Bursa, where they take place in transnational social fields. In fact, the 

interviews conducted on this subject showed that they continue to do these things with a longing 

and a sense of nostalgia for the past, and also that they feel that they are living and continuing 

themselves as they carry out these practices because they see these practices as a part of their own 

identity. This in-betweenness and belonging to both sides of the border actually bring them to a 

transnational position today. This study actually started with this question: why do Turks of 

Bulgaria continue to maintain their ties and keep them alive transnationally? I believe that this 

thesis has shed light on the answers to this question and aims to set a precedent for future studies 

and inspire further development of the study. 
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APPENDIX 1: Semi-structured Interview Questions 

(Q1) How do Turks of Bulgaria create and maintain transnational social fields in Türkiye and how 

do they negotiate them in their daily lives? 

1. What is your place of birth and date of birth in Bulgaria? Do you remember the exact day you 

arrived in Türkiye? What prompted your decision to leave Bulgaria and select Türkiye as your 

destination? Were there any individuals who played a role in influencing your choice to migrate 

to Türkiye? Did you have any friends residing in Türkiye prior to your migration, and did they 

encourage you to make this move? 

2. What is your education level and profession? 

3. How do you define yourself? Turkish, Bulgarian, Bulgarian Turk. (Do you feel more Bulgarian 

Turk, Turkish or Bulgarian?) 

4. Do you speak Bulgarian? Or What is your level of Bulgarian? 

5. Please tell us your migration story to Bursa? Which city in Bulgaria did you come from, in 

which year and under what conditions? Legally or illegally, etc.? 

6. Can you briefly describe your life in Bulgaria before you left the country? 

7. What factors influenced your decision to choose this particular country (Türkiye)? Were there 

any alternative destinations you considered during the decision-making process? 

8. How did you arrange this migration - did any of your friends or family members help you? Who 

helped you and how - information, money, visa arrangements? 

9. Do you still have a physical and emotional connection to Bulgaria today? 
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10. If you had not migrated to Bursa/Türkiye in the past, would you still want to live in Bulgaria 

today? And if so, why? 

11. If you have children, what are their connections to Bulgaria? Do you ever tell them about your 

family migration history? 

12. Do you feel happy about these ties between the two countries? Or are there some 

advantages/disadvantages? Can you talk about the difficulties or conveniences of having a certain 

life/being in two different places at the same time? 

 13. What kind of a country is Bulgaria in your memory? 

14. How often do you physically visit Bulgaria today? What are the reasons behind this visit? 

15. As a Turk who immigrated from Bulgaria, how do you think you have established ties between 

Bulgaria and Türkiye? 

16. How do you see yourself in a position between the two countries? 

17. What language do you often use in Bulgaria? Are the places/local people you establish ties 

with only Turks or do you communicate with Bulgarians as well? 

(Q2) What transnational practices do these created social fields encompass, economically, socio-

culturally and politically? Which ones are specific to ways of being and which ones are specific to 

ways of belonging? 

18. How much do you know about the Bulgarian economy? 

19. Do you have a pension or source of income in Bulgaria? Do you think you contribute to the 

Bulgarian economy somehow? 
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20. Do you travel to Bulgaria with your own private vehicle or with a bus company? Can you give 

examples of bus companies? What kind of profits do you think Turkish bus companies make 

regarding travel agency? 

21. Do you think that the increase in the number of Bulgarian citizenship offices in Bursa provides 

a significant economic benefit for both Türkiye and Bulgaria? 

22. Have you sold a product that you brought from Bulgaria legally or illegally in Türkiye or vice 

versa? 

23. Do you have any investment in Bulgaria? 

24. Do you think that there is an economic benefit for you even if you do not stay in Bulgaria 

permanently? Do you send money to Bulgaria? Or do you receive money from there? Like a 

pension or salary. Or do you often exchange Leva at the exchange office before going to Bulgaria? 

25. Do you think there are cultural connections between you and those living in Bulgaria? What 

kind of cultural ties? Could you please tell us? 

26. How often do you participate in the activities of Turkish migrats' associations in Bursa (such 

as BAL-GÖÇ)? Or do you just follow what is going on from afar? 

27. Do you go to commemoration events in Bulgaria (such as December 26: the commemoration 

ceremony of 17-month-old Türkan Feyzullah, who was killed by the soldiers of the communist 

system in 1984) or how often do you go to events such as festival fairs organized in Bulgaria in 

the summer? 
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28. Do you still keep your Bulgarian-Turkish food and drink culture alive in your own home today? 

Are there any food products that you bring from there and use in Türkiye? Or do you bring your 

natural vegetables and fruits from Bulgaria whenever possible? 

29. Do you follow Bulgarian news sites or television? 

30. What social activities do you engage in? Which ones focus on the Bulgarian-Turkish 

community or the Turkish community, or both or neither? For example, what festivals do you 

attend (Balkan fair?), what rituals do you follow, what TV and radio programs are you interested 

in, what foods do you eat, what dances do you do, do you like Balkan songs, where are your friends 

from, are they local or immigrant, religious practices, etc. 

31. To what extent are Turks represented in Bulgarian politics today? Have there been any turning 

points in the past? What is your knowledge? 

32. Do you prefer to vote in Bulgarian elections? Do you prefer to vote physically (in Bulgaria) or 

in Türkiye in Bulgarian elections? 

33. Have you experienced/are you experiencing the advantages of Bulgarian citizenship 

politically? Can you please tell us? 

34. Do you follow the political actions of the political parties founded by Turks in Bulgaria? 

35. Do you attend political events and meetings related to the Bulgarian elections held in Bursa? 

(Q3) What are the motivations behind creating and sustaining these transnational social fields? 

36. What do you think are the reasons for you to continue to maintain these transnational ties with 

Bulgaria? And how do you see your future between the two countries by maintaining these 

transnational ties, with the memories of the forced migration experience that you have kept alive 

in your memory? 


