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Ethiopic Colophons: An Update*

Alessandro Bausi, Universität Hamburg

Ethiopic colophons are still an understudied subject among the broader field of the 
codex manuscript cultures of East and West. The Christian Ethiopian and Eritrean 
manuscript tradition in Gǝʿǝz language provides a rich, still unsystematically studied 
documentation of colophons. While the earliest extant colophons date to the thir-
teenth century, the phenomenon is certainly older. In some periods and monastic 
environments it has enjoyed a particular fortune and shows a tendency to the expan-
sion. As marker of material and/or textual production, the colophon is related and at 
times overlaps with the phenomenon of the title and supplication.

Introduction

In a 2016 contribution dedicated to Ethiopic1 colophons I underlined that col-
ophons, subscriptions, and end notes—to use a comprehensive category—of 

* This article resumes a paper published a few years ago in Italian (Bausi 2016a) and 
provides a few updates and additions that take into account contributions of the 
last years. The research was funded by the Langzeitvorhaben im Akademienpro-
gramm (long-term project in the program of The Union of the German Academies 
of Sciences and Humanities), through a project of the Academy of Hamburg, ‘Beta 
maṣāḥǝft: Die Schriftkultur des christlichen Äthiopiens und Eritreas: eine multime-
diale Forschungsumgebung’ (Bm), at Universität Hamburg (UHH) (2016–2040); 
by the Deutsche Forschungsgemeinschaft (DFG, German Research Foundation) 
under Germany’s Excellence Strategy, EXC 2176 ‘Understanding Written Arte-
facts: Material, Interaction and Transmission in Manuscript Cultures’, project no. 
390893796 at UHH (2019–2025); by the Arts and Humanities Research Council 
(AHRC, at University of Oxford and at University City, London), by the DFG (at 
UHH), project no. 672619, ‘Demarginalizing Medieval Africa: Images, Texts, and 
Identity in Early Solomonic Ethiopia (1270–1527)’, at UHH (2020–2024); and by 
the DFG (within the framework of the Forschungsgruppe 5138 ‘Geistliche Interme-
dialität in der Frühen Neuzeit’, at UHH), project no. 680753, ‘Der mediale Status 
des Körpers – Körper im Bild und Körperbild. König Kāleb und andere äthiopische 
Heilige in Portugal und Brasilien im 18. Jahrhundert’, at UHH (2022–2025). The 
research was conducted within the scope of the Hiob Ludolf Centre for Ethiopian 
and Eritrean Studies (HLCEES) and of the Centre for the Study of Manuscript 
Cultures (CSMC), at UHH. On Clavis aethiopica (CAe), see <https://betamasaheft.
eu/#texts> (last accessed 24 October 2022); for a glimpse at the paratexts encoded 
by the Bm project, including colophons, see <https://betamasaheft.eu/paratexts> 
(last accessed 24 October 2022). 

1 As usual, by Ethiopic I essentially refer here to the Christian Ethiopian and Eritrean 
manuscript tradition in Gǝʿǝz language, this latter also indicated as Ancient Ethio-
pic, Classical Ethiopic, Old Ethiopic, or simply Ethiopic; to this tradition is strictly 
related the Christian tradition of Amharic language.
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Ethiopic manuscripts had not yet received the attention of any specifically 
dedicated study, either from the point of view of Ethiopian studies or from 
multidisciplinary contributions on colophons. Several years later, I am afraid 
I can say that not much has changed and that my modest contribution still 
remains one of the few comprehensive attempts at delineating some features 
of colophons in Ethiopic manuscripts.2 If it is probably no longer the right 
time for collections of colophons published, translated, and commented in 
print, as the experience of several projects in related fields clearly shows,3 
yet the fact remains that such undertakings were never attempted for Ethiopic 
manuscripts, and it is not possible to take them as a reference point. On the 
other hand, it is undeniable that there has been a substantial growth of the 
accessible material and that several initiatives have laid down the basis for 
a fundamentally new understanding of the phenomenon of the colophon as 
such, including its function of paratext or paracontent.4 Moreover, there are 
many points where the research has benefited from recent contributions, not 
only in the case of the ʾAbbā Garimā Gospels, to give one example, but also 
in several others.5 If the quantitative analysis of the phenomena does not yet 
appear any more an impossible task even for traditions, like the Ethiopic one, 

2 Just to remind what has not been done in the past, there was no contribution ded-
icated to Ethiopic manuscripts in the well-known 1993 conference on scribes and 
colophons that opened up a fertile path of investigation (see for all Cavallo et al. 
1991), to some extent, continued also physically (considering the decisive role in 
all of them of a scholar like Marilena Maniaci) in the ‘Comparative Oriental Man-
uscript Studies’ (COMSt) project, see n. 13. One may also note that the same iso-
lation and lack of consideration of the Ethiopic evidence happened for the earliest 
comparative studies of the liturgical homiliaries, see for example Grégoire 1968, 
where the Ethiopian tradition is completely neglected.

3 See the experience of the project ‘PAThs: An Archaeological Atlas of Coptic Litera-
ture’, European Research Council (ERC) Advanced Grant (2015–2021), headed by 
Paola Buzi at Sapienza University of Rome, <https://atlas.paths-erc.eu/colophons> 
(last accessed 17 October 2022) for Coptic manuscripts. For the Bm project, see 
above n. *.

4 According to approaches and definitions; see Andrist 2018; Ciotti et al. 2018.
5 See Nosnitsin 2020 for the most updated and reliable general overview; see also 

recent publications, like the large and detailed catalogue by Zarzeczny et al. 2020, 
that considers 175 manuscripts from two private collections: of these, colophons 
are mentioned for twenty manuscripts and thirteen are fully edited and translated; 
see pp. 107 (ed.), 154, 162, 209 (ed.), 253 (ed.), 281, 295 (ed.), 452 (ed.), 493, 528 
(ed.), 552–553 (ed.), 575, 641, 649 (ed.), 704 (ed.), 722 (ed.), 768 (ed.), 780 (ed.), 
789 (ed.), 791 (ed.); or the printed and electronic online catalogue of the twenty-four 
manuscripts of the Dayr as-Suryān collection by Nosnitsin and Reule 2021, where 
colophons are recorded for three manuscripts; see pp. 25–26 (two colophons for the 
same manuscript), 40–41, and 59; see also there the pragmatic definition of colophon, 
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where the estimated number of extant manuscripts varies between 100,000 
and 1,000,000, we must admit that the statistic distribution of phenomena and 
a comprehensive understanding of the features of Ethiopic colophons is still 
to come. It appears nonetheless reasonable, at the cost of some repetitions, to 
update the discourse on Ethiopic manuscripts integrating new data, providing 
corrections and additions, and adding a few more examples, with full aware-
ness that this is still far from a comprehensive organic presentation.
 An essential starting point is the attempt at defining the colophon and 
other related elements (titles and supplications) as has been done within the 
scope of the Bm project,6 where the colophon in the narrow sense is under-
stood as follows: ‘A colophon refers to production stages of the entire manu-
script only and is usually found to the end, in rare cases to the beginning of the 
manuscript. Even if this is short and contains no date, it is still a colophon’.7 
This definition is aimed at a consistent encoding and considers in particular 
the special connection of the subscription and end note to the titles, as an 
apparent feature in texts belonging to what I have called ‘the earlier layer’ of 
the Ethiopic tradition.8 This appears to be a particularly prominent feature in 
the case of multiple-text manuscripts that are the result of an assemblage of 
pieces created, received, translated, collected, and transmitted in the course of 
centuries, like hagiographic and homiletic collections, which—very impor-
tantly—preserve texts of pre-medieval transmission created in late antiquity.9

 The necessity of not forgetting the work already done is still an urgent 
need. The assumption that all essential publications and contributions to be 
considered are in English is false and misleading, and besides what has been 
published in other European languages (French, German, Italian, Russian, and 
possibly others), also the production in Amharic cannot be disregarded.10 In 
some cases, the predominant interest for a materiality too radically considered 

p. xxvii: ‘A record concerning the process of the manuscript production, usually at-
tending its completion, with the date of completion and/or the name of the scribe’.

6 See <https://betamasaheft.eu/Guidelines/?q=colophon&id=ColophSupplTit> (last 
accessed 17 October 2022). I will only quote the beginning: ‘Colophons, Titles and 
Supplications. These three concepts and their encoding in manuscript and work 
records are treated together here as they tend to overlap in discussion. In this page, 
we will try to clarify our understanding and the way in which we encode each case’. 
What follows is too long to be quoted, but provides a useful prractical guide on how 
to deal with the subject.

7 See <https://betamasaheft.eu/Guidelines/?id=colophon> (last accessed 17 October 
2022).

8 See Bausi 2017a.
9 See below for references.
10 See for example the interesting catalogues, Tasfāye ʾArāge and ʿĀlamu Ḫayle 

2010; Salomon Massala and ʿĀlamu Ḫayle 2011.
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as opposed to the textual, or better said: philological (text-critical) approach, 
has affected the quality of some contributions which give the impression of 
ignoring essential aspects of the past philological research.11

 In my 2016 contributions I mentioned three initiatives which appeared 
to be on the forefront of the research, that is, the project ‘Ethio-SPaRe’,12 
the ‘COMSt’ networking programme with the publication of a handbook in 
2015,13 and the activities promoted, still at UHH, by the CSMC,14 that serves 
11 Some reservations I had expressed towards the contributions collateral to the gi-

gantic project of manuscript digitization undertaken by Steve Delamarter, Ethiopi-
an Manuscript Imaging Project—see one of its earliest outcome, Delamarter and 
Demeke Berhane 2007—must be nuanced in the light of adjustments in succes-
sive catalogues; see Delamarter and Melaku Terefe 2009; Six et al. 2011; Melaku 
Terefe, Kesis et al. 2011; Getatchew Haile et al. 2009; and also the reviews by 
Bausi 2010a; Marrassini 2010a.

12 ‘Ethio-SPaRe – Cultural Heritage of Christian Ethiopia. Salvation, Preservation, 
Research’, European Research Council (ERC) Starting Grant (2009–2014), headed 
by Denis Nosnitsin; for this cooperative project, see at least Nosnitsin 2013a; Nos-
nitsin 2013b; Nosnitsin 2015; and the specific study on a manuscript from Dabra 
Māʿṣo, see Nosnitsin 2012; Nosnitsin 2013c.

13 ‘COMSt: Comparative Oriental Manuscript Studies’, European Science Founda-
tion (ESF) Networking Programme (2009–2014); see Bausi et al. 2015; on Ethiop-
ic colophons there, see Balicka-Witakowska et al. 2015, 170–171.

14 Initial activities centred on the ‘Sonderforschungsbereich (SFB) 950 – Manuskript-
kulturen in Asien, Afrika und Europa’ (2011–2020), funded by the DFG (at UHH) 
whereas since 2019 the Cluster within the framework of Germany’s Excellence 
Strategy, EXC 2176 ‘Understanding Written Artefacts’ (see above) has been es-
tablished. The SFB 950 also included the project ‘Cross-Section Views of Evolv-
ing Knowledge: Canonico-Liturgical and Hagiographic Ethiopic Christian Manu-
scripts as Corpus-Organizers’ (2011–2015) and ‘“Parchment Saints” – The Mak-
ing of Ethiopian Hagiographic Manuscripts: Matter and Devotion in Manuscript 
Practices of Medieval and Pre-Modern Ethiopia’ (2015–2019) directed by myself 
and with participation of Antonella Brita. An exploration of colophons, also in 
Ethiopic manuscripts, was undertaken as part of a research on manuscript termi-
nology in a broadly comparative perspective, already in the ‘Forschergruppe 963 – 
Manuskriptkulturen in Asien und Afrika / Manuscript Cultures in Asia and Africa’ 
(2009–2011), funded by the DFG (at UHH). The research included the drafting of 
a preliminary, unpublished glossary (Glossary of Manuscript cultures in Asia and 
Africa) sorted by key terms (‘binding, book formats, colophon, composite manu-
script, copying, corrections, dating, illustration, layout/mise en page, lines, mar-
gins/marginalia, multiple-text, navigation aids, scriptorium, segmentation marks’, 
and others), and also including everything that can be understood under the notion 
of ‘colophon’. A work-in-progress version updated to 2011 was accessible to mem-
bers of the SFB 950 on the Intranet of UHH; see Wion 2007; Anaïs Wion herself 
dealt with Ethiopian colophons in a communication—which followed the glossary 
note, later supplemented ex post facto—at the meritorious international confer-
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as a general umbrella for globally comparative research—now expanded to 
include the Cluster of Excellence ‘Understanding Written Artefacts’. This was 
not meant to exclude the many other ongoing researches in terms of field 
works and documentation, but to give the importance it deserved to  the con-
sideration of theoretical questions that to some extent are at the centre of 
the work on colophons. It goes without saying that every project working 
on cataloguing and documenting manuscripts implicitly contributes to the re-
search. Therefore, the well-established cataloguing team at the Hill Museum 
and Manuscript Library (HMML), at Collegeville, MN;15 the French school 
that has worked at every level—archaeological, art-historical, historical, man-
uscriptological—in the central and northern highlands of Ethiopian historical 
regions (Lake Ṭāna and Lāstā in particular) with results of great impact;16 new 
projects at the University of Toronto17 and at Princeton University,18 as well 
as newly launched initiatives from the last years, like the Italian CaNaMEI,19 
all are directly and indirectly contributing to the topic. Other initiatives have 
also made important contributions.20 Yet, we have to remark once more that 

ence ‘On Colophons’ (Hamburg, 3–5 December 2009) promoted at the time by the 
aforementioned Forschergruppe 963, and coordinated by Jörg B. Quenzer, where 
papers on the Latin, Hebrew, and Islamic manuscript traditions were followed by 
others on the Central and Eastern Asian, and Islamic ʿ aǧamī traditions of Africa and 
South America. The conference proceedings unfortunately remained unpublished.

15 See <https://hmml.org/collections/eastern-christian/> (last accessed 27 October 
2022) and the several contributions by Ted Erho, for example Erho 2017.

16 See Bosc-Tiessé 2008; Bosc-Tiessé 2009; Bosc-Tiessé 2010; Bosc-Tiessé et al. 
2010; Bosc-Tiessé 2014; Derat 2018; Bausi 2018a; Bosc-Tiessé 2019. In this con-
nection, the dissertation by Martina Ambu has focused on colophons as a privileged 
viewpoint on the activity of the metropolitan Salāmā and as sources for the study of 
Egyptian-Ethiopian relationships in the early-Solomonic period, see Ambu 2022.

17 See, besides the well-established ‘Mäzgäbä Sǝǝlat’ project, <http://ethiopia.deeds.
utoronto.ca/about.html> (last accessed 17 October 2022), the new project ‘Ethio-
pian Manuscripts and the Global Textile Trade’, headed by Michael Gervers and 
Sarah Fee.

18 See the ‘Princeton Ethiopian, Eritrean, and Egyptian Miracles of Mary Project’, 
Princeton University, headed by Wendy Laura Belcher, <https://cdh.princeton.edu/
projects/princeton-ethiopian-miracles-mary-project/> (last accessed 17 October 
2022).

19 For the project ‘Catalogo Nazionale dei Manoscritti Etiopici in Italia’, see Lusi-
ni 2020a; Villa 2022a; and the website with further references and downloadable 
reports, <https://www.unior.it/ateneo/20625/1/the-canamei-project.html> (last ac-
cessed 17 October 2022).

20 See Heldman and Devens 2005, which remains one of the most valuable contribu-
tions on colophons, carried out by a scholar like Marilyn E. Heldman who belongs 
to a period and a generation that cannot be reproposed in our period. For her legacy, 
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the  manuscripts in Eritrea, notwithstanding various attempts, are still almost 
completely out of reach.21

 Included traditionally in the field of palaeography, before being launched 
as one of the essential sources of the archaeology of manuscript approach,22 
as a mere appendix to his own palaeographic work, Siegbert Uhlig23 gave an 
initial classification of notes or annotations—thus not only colophons and/or 
subscriptions—distinguishing on the one hand annotations of any kind bear-
ing chronological data, both internal—eulogies, dedications to the patron, and 
even subscriptions with indications of data on translation (on which more be-
low)—and external to the texts—properly definable, also from a stratigraphic 
point of view, as additiones or additional texts;24 and, on the other hand, the 
colophon in the strict sense, exclusively concerning the copyist and the time 
of manuscript production. While for the study of the former—all of which 
are valid to establish termini ante quem—and in particular for the category 
of documentary texts,25 despite the inevitable divergence of views, there has 
been a growing interest and progress, research on the colophons and subscrip-
tions of Ethiopian manuscripts has registered great advances,26 but not yet any 
overall systematic synthesis.

still to be fully exploited, see here below the documents from Gʷǝnāgʷǝnā; on the 
great scholar, see Shelemay 2019. On the process of copying, see now also Lusini 
2020b; and the interesting cases studied by Villa 2021.

21 The little and best still goes back to initiatives of the 1990s that could only partially 
document a few selected manuscripts, for which see Bausi 1994; Bausi 1995; Bau-
si 1997; Lusini 1998. Recent attempts have not given any substantial output; for 
the good proposals, see Bausi and Lusini 2018; Villa 2018. For a recently newly 
documented ancient manuscript from Eritrea see Bausi 2022a. The Golden Gospel 
of Dabra Libānos has been studied by Marie-Laure Derat and lastly by Nafisa Va-
lieva and Pietro Maria Liuzzo within the framework of a joint cooperation between 
Hamburg and Paris; see Derat 2018; Valieva and Liuzzo 2021. For an extremely 
archaic manuscript from Eritrea, the Computus of Gʷǝnāgʷǝnā, see below.

22 See the prophetic contribution by Beit-Arié 1995; and the always path-breaking 
overview by Maniaci 2002, 124, with references to essential contributions by 
Reynhout 1988; Reynhout 2001; and then Reynhout 2006.

23 Uhlig 1986; Uhlig 1988; Uhlig 1990.
24 One should remark that the term additiones has exclusively a meaning within a 

descriptive and (pre-)stratigraphic approach; it does not predicate anything on the 
actual contents of the note itself. With this in mind, the term has been at times mis-
used in some cataloguing descriptions.

25 See Bausi 2010b; Fiaccadori 2014; Bausi 2014–2015; Wion 2019.
26 See for example the recent already quoted overview by Nosnitsin 2020; and the 

categorization introduced in Brita and Karolewski 2021, also at the example of 
Ethiopic manuscripts.
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 As I have had the opportunity to say on another occasion (providing an 
overview on cataloguing of Ethiopic manuscripts), the impact of Ethiopian 
manuscript catalogues compiled between the second half of the nineteenth 
and the first half of the twentieth century on the history of studies is truly im-
pressive.27 The cataloguers were at the time faced with a largely unpublished 
body of writing; it was the information that could only be obtained from the 
catalogues that provided the data for the development of the first syntheses on 
Ethiopian factual, cultural, and literary history based on written documents, 
which are still admirable for their sagacity and acumen. Exceptional schol-
ars were able to make the best of at times nothing more than a short incipit, 
notes of explicit, at best more or less extensive excerpts, but most of all of 
colophons and subscriptions attesting copying, translating, and redacting, at 
times with attributions of names and details on places and institutions. A spe-
cial role in this held dated inventories—essential for establishing termini ante 
quos—as well as a myriad of additional and documentary texts as evidence of 
historical importance and essentially used for dating.28 Which means that the 
pioneering catalogues of the major Ethiopian manuscript collections in Eu-
rope edited by August Dillmann from 1847 onwards, then by William Wright 
and Hermann Zotenberg in 1877, by Boris A. Turaev in 1906, to name just 
the most important, have very often quoted colophons and subscriptions of 
Ethiopian manuscripts in full, thus allowing the first comprehensive sketch of 
the history of literature and literary practice, and still constitute, considering 
that they catalogued historical funds dating to a few centuries earlier, a doc-
umentation of primary importance.29 In addition to these, there are of course 

27 See Bausi 2007; Witakowski 2015.
28 For the careful use of ancient and modern inventory lists to trace manuscripts and 

textual witnesses, see the contributions by Erho 2015; Erho 2017. Note that the pio-
neering Missione Italiana in Eritrea, besides publishing some ancient ones from the 
medieval period, has also collected a number of modern inventories from Eritrean 
churches and monasteries; see for example the reports by Bausi et al. 1993; Bausi 
et al. 1995. Yet, more are now available.

29 See Dillmann 1847; Dillmann 1848; Wright 1877; Dillmann 1878; Zotenberg 
1877. In my 2016 contribution I had also included the catalogue of the Vatican 
collection—the only analytical catalogue of Ethiopic manuscripts—by Sylvain 
Grébaut and Eugène Tisserant (Grébaut and Tisserant 1935–1936), which however 
postdates the first analytical sketch, the very first attempt of which is no doubt 
Carlo Conti Rossini’s list of manuscripts and works, see Conti Rossini 1899a and  
Conti Rossini 1899b; all subsequent histories of literature (for example Nöldeke 
1906; Littmann 1907; Littmann 1909; Harden 1926), including the literature by 
Ignazio Guidi (Guidi 1932, who made good use of the evidence from Turaev 1906; 
for one important golden Gospel, see Bausi 2020, 231, n. 40), are tributary to Conti 



Alessandro Bausi,128

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

subsequent cataloguing efforts, some of which have sufficiently documented 
this phenomenology.30

 The only existing collections of colophons and subscriptions, however, 
originate with an entirely different purpose, and with historical objectives: 
That of documenting the vicissitudes of Ethiopian communities in Egypt, 
Palestine, and the Mediterranean, in Enrico Cerulli’s classic work Etiopi in 
Palestina,31 where colophons and subscriptions are thus brought together with 
annotations of a completely different kind;32 or that of documenting the pro-
cess of the acquisition of translation works in literary history, as in Arnold van 
Lantschoot’s contribution dedicated to the notes attesting to translations from 
Arabic into Ethiopic attributed to Metropolitan Salāmā (1348–1388).33

 The notion of ‘colophons’ or ‘subscriptions’ in Ethiopic manuscripts first 
starts from the assumption of their collocation at the end of a text, yet not 
necessarily in a separate space below the written area, since in most cases, the 
Ethiopic colophons, albeit often distinct by graphic devices—lines or dotted 
lines—continue the layout of the text that precedes them. We could also call 
them: end notes. Among these texts, essentially defined on material grounds, 
we can distinguish based on their content those related to the production of 
the text and those related to the production of the actual manuscript.34 This 

Rossini’s sketch. On the French historical collection of the Bibliothèque nationale 
de France, see Bosc-Tiessé 2022.

30 Most of the catalogues for the Ethiopian Microfilm Manuscript Library (see Ma-
comber 1975; Macomber 1976; Macomber 1978; Getatchew Haile 1979; Ge-
tatchew Haile and Macomber 1981; Getatchew Haile and Macomber 1982; Ge-
tatchew Haile and Macomber 1983; Getatchew Haile 1985;  Getatchew Haile 
1987; Getatchew Haile 1993) and the series of the Verzeichnis der Orientalischen 
Handschriften in Deutschland (see Hammerschmidt 1973; Hammerschmidt 1977; 
Hammerschmidt and Six 1983; Six 1989; Six 1994; Six 1999), for an evaluation of 
which see Bausi 2007, 94–95 and 97–100.

31 Cerulli 1943–1947, II, 380–432.
32 Documents of this collection are going to be re-examined in the forthcoming work 

by Samantha Kelly on the Ethiopian Roman community, see Kelly in print.
33 van Lantschoot 1960; Marrassini 2010b; to integrate for the hagiographic texts 

with Bausi 2002, 8–12; see also Kaplan 2008; Brita 2020; and now the fresh exam-
ination by Ambu 2022.

34 For instance, the above-mentioned note by Anaïs Wion, confirmed in her 2009 
paper, proposed a classification of Ethiopic colophons into these two types, that 
is, those that provide information on the tradition of the text, that is, name of the 
author/pseudo-creator, or pseudo-author/pseudo-creator, translator, commissioner, 
dating, and other elements relating to the production of the text, independently 
from its material realization; and ‘copy colophons’ or ‘internal colophons’, relating 
to that single manuscript copy on which they provide information on production, 
name of the copyist, place and date of execution, time of copying, and other ele-
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essential distinction must be complemented keeping in mind some essential 
aspects of the Ethiopic manuscript culture and manuscript tradition.

The late antique background

Even in the Ethiopian tradition—as in the Greek and Mediterranean tradi-
tions, to which the Ethiopian and the Eastern Christian traditions obviously 
belong, and this belonging, we should never forget, is the very reason for the 
existence of colophons in Ethiopic manuscripts35—the colophon is a variable, 
optional and non-mandatory element, quite distinct from the text: its option-
ality in the Ethiopian tradition is evidenced historically by the absence of the 
colophon in Ethiopian manuscripts universally recognised as the oldest, such 
as the three, and particularly the two older Gospels preserved at the monas-
tery at ʿAdwā, Dabra Madarā, ʾƎndā ʾAbbā Garimā,36 as well as from other 
manuscripts of remarkable age, yet undated.37 The purported existence of a 
‘colophon’ in one of the Gospels of ʾAbbā Garimā must be dismissed as due 

ments. Anaïs Wion notes that both types of colophons obey the same graphic mod-
el: they are copied at the end of the text, sometimes separated from it by a simple 
line, and are written in the same language as the text.

35 Among the most interesting contributions on colophon from the codex area, see the 
essential Brock 2015, who traces back some peculiarities of scribes’ colophons in 
Syriac manuscripts to the background of the cuneiform tablets manuscript culture.

36 See now McKenzie et al. 2017, which supersedes all previous studies; for a few 
integrations see Bausi 2017b; and now also Kim 2022, with important updates. 
The radiocarbon dating evidence of two of the ʾAbbā Garimā manuscripts has been 
finally published by Jacques Mercier (see Mercier 2021), reporting only the highest 
percentage probabilities: MS I: Canon 10: 427–570 CE (95.4 %); text: 542–650 CE 
(95,4 %); MS III: Letter of Eusebius: 528–643 (75.1 %); Luke: 335–475 CE (76.7 
%); text: 397–548 (95.4 %); the same essay also provides a fundamental and con-
vincing study on the interpretation of the enigmatic building in MS ʾAbbā Garimā 
III. On the canon tables see also Gnisci 2020; and on the text, Wallraff 2021. Sev-
eral different sets of digitizations are freely available for the ʾAbbā Garimā MSS, 
which does not make their accessibility to non-experts easy, at the HMML, Bm, 
and Mäzgäbä Sǝǝlat websites.

37 See below for the manuscript of the Aksumite Collection. Quite to the point is 
the observation by Stuckenbruck and Erho 2022, 428: ‘The scarcity of colophons 
in early Ethiopic manuscripts may reflect a widespread scribal reluctance to add 
anything to their copies not found in the source manuscripts. This might even be 
extended further to patterns of copying books. There are indications that in earliest 
times the Ethiopian scribal duty was to copy a manuscript from its beginning to its 
end, and a general lack of interest in combining or excerpting texts, practices that 
seem relatively common in other traditions. […] It seems to have been the scribal 
duty to reproduce source material as accurately as possible, that is, not to interfere 
with it even if they considered it to be wrong’.
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to terminological confusion: there is no such colophon; there is instead a note 
of donation attributed to a King ʾArmaḥa, identified with a seventh-century 
Aksumite king (fig. 1).38

38 See Davies 1987, 293; Kropp 1992, 263; <https://betamasaheft.eu/manuscripts/
AG00001/main> (last accessed 1 November 2022). The possibility that the addi-
tional note is ancient, advanced by Getatchew Haile on the occasion of the Oxford 
2013 conference on the ʾAbbā Garimā manuscripts and eventually formulated also 
in his edition and translation of all additional notes from the ʾAbbā Garimā man-
uscripts (Getatchew Haile 2016, 14–15) must be dismissed, at least in the sense 
that the note, albeit possibly ‘true’, is not ‘authentic’ for codicological reasons: 
the present f. 10v of the MS ʾAbbā Garimā I, containining the documents nos 14–15, 
originally belonged to the latest of the three ʾAbbā Garimā manuscripts, that is ʾAbbā 
Garimā II; it was once displaced in ʾAbbā Garimā I already at the time when the man-

Fig. 1. MS Ethiopia, Tǝgrāy, ʿAdwā, ʾƎndā ʾAbbā Garimā, Dabra Madarā, Four Gospel ʾAb-
bā Garimā I (correct therefore what is stated in Bausi 2016a, 256, pl. I), ff. 2v–3r according 
to the foliation by Donald Davies (Davies 1987, 303, fig. 6); after the 2006 restoration, the 
leaf has become f. 10vb in the same manuscript, ʾAbbā Garimā I; originally, it had belonged 
to ʾAbbā Garimā II. Photo by Donald Davies; microfilm copy by Marilyn E. Heldman; 
personal archive of Alessandro Bausi, Florence; digital elaboration by UHH 2013; <https://
betamasaheft.eu/manuscripts/AG00001/viewer> (last accessed 1 November 2022).
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The medieval development

In the absence of any analysis carried out on the catalogued collections of 
Ethiopic manuscripts, it is not possible to establish any relationship between 
the phenomenology of the Ethiopian tradition and that of the complex Chris-
tian Arabic tradition,39 for which, however, an initial study carried out on the 
manuscript collection of the Bibliothèque nationale de France is available,40 
and above all whether the Ethiopian tradition retains traces of an independent 
and earlier tradition of its own.

The note of explicit of the Aksumite Collection (ms ʿ Urā Masqal, C3-IV-71/
C3-IV-73, Ethio-SPaRe UM-039)

The canonical-liturgical manuscript of the Aksumite Collection,41 which is 
presently if not the oldest, definitely one of the oldest and most interesting 
non-biblical Ethiopic manuscripts,42 has a note of explicit by the same hand 
of the copyist on f. 162vb, ተፈጽመ፡ሲኖዶስ፡, tafaṣma (sic, instead of tafaṣṣa-
ma) sinodos, ‘It is completed the Sinodos’. The note, simple and elegant, is 
enclosed in a box below the text, tapered downwards43 and ended by a dotted 
line.44 This note by the first hand is followed by a further note of explicit by 

uscripts were microfilmed for the first time entirely by Donald Davies; the document 
was at the time on f. 3r according to Macomber’s numbering (see Macomber 1979, 2). 
In this case the 2006 restoration has unfortunately placed the leaves in the wrong order, 
inverting recto and verso; thus, recto and verso of the present f. 10 should be reversed; 
see Bausi 2017b, 290, n. 2, also for further corrections on the original location of 
the additional notes.

39 Obviously, for the Coptic as well, for which see Van Lantschoot 1929 (= 1973); 
already Hyvernat 1903; for the titles Buzi 2005; and the contribution in this issues.

40 See Troupeau 1997; see also Vollandt 2012 with the remarks by Gumbert 2012.
41 MS Ethiopia, north-eastern-Tǝgrāy district (‘East Tigray Zone’) of Gulo Maḵadā, 

ʿUrā Masqal, C3-IV-71/C3-IV-73, Ethio-SPaRe UM-039 (<https://betamasaheft.eu/
manuscripts/ESum039/main>, last accessed 1 November 2022). A general descrip-
tion of the physical and codicological features of the manuscript, including an anal-
ysis of the ink, along with its content with references to the Clavis Aethiopica, is 
available in a previous collective contribution of this journal, see Bausi et al. 2020, 
where further references are available. More updates and new stuff provide two 
contributions, that is Bausi 2021a; and, still in print, Bausi 2022b.

42 For other such manuscripts, see also Nosnitsin 2022; and now the fragment studied 
by Knibb 2022.

43 See for the most complete elaboration on this motif, Piemontese 1995. See also 
Hâshemi-Minâbâd 2000; Afshar 2007–2008; Gholami and Pouladi 2019.

44 Note that a comparable frame is also found in the Octateuch, MS Ethiopia, north-
eastern-Tǝgrāy district (‘East Tigray Zone’) of Gulo Maḵadā, ʿUrā Masqal, C3-
IV-69, Ethio-SPaRe UM-040 (<https://betamasaheft.eu/manuscripts/ESum040/
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a second hand, the syntax of which is not perfectly clear, but where the place 
name of Qǝfrǝyā appears: ተፈጸመ፡ ዘቤተ፡ መስቀል፡ ዘቅፍርያ፡ ውሉዱ፡ ክፍለ፡
ማርያም፡ ቀሲስ፡, tafaṣṣama zabeta masqal zaqǝfrǝyā wǝludu kǝfla māryām 
qasis, ‘It is completed (the book) of the Church of the Cross of Qǝfrǝyā,45 his 
sons, the priest Kǝfla Māryām’ (fig. 2). It is very important to remark that such 
graphic arrangement has a precise correspondence in the oldest Coptic titles.46 
This possible connections of some of the Ethiopic colophons with the titles 
is one of the novelties emerged in the last years in the research on Ethiopic 
colophons, particularly at the examples of texts embedded in the most ancient 
hagiographical collections.47 This imposes a reconsideration of the evidence 
for colophons taking into account also the evidence for titles.

main>, last accessed 1 November 2022), f. 137va (virtual pagination according 
to the 1999 microfilming by Jacques Mercier, which provides the only complete 
documentation of this manuscript; the manuscript was eventually digitized by An-
tonella Brita in 2006 and by the Ethio-SPaRe project in 2010).

45 On the place name and site of Qǝfrǝyā, see Bausi et al. 2020, 130–134.
46 As communicated by Paola Buzi (15 August 2012): ‘la nota trova puntuale riscon-

tro (anche grafico: il riquadro, l’uso della stessa scrittura del testo, ecc.) nei titoli 
copti più antichi (ⲁϥϫⲱⲕ ⲉⲃⲟⲗ). Perché di titolo a mio parere si tratta e non di 
colofone. Mi vengono in mente molti casi di opere (contenute in mss. antichi) in-
trodotte da un titolo premesso consistente in una o due parole e concluse appunto 
dalla formula “è terminato il libro…”. Io credo—almeno per quel che concerne 
l’Egitto—che un certo tipo di colofone, si sviluppi proprio da questo genere di ti-
tolo, quando la subscriptio cessa di avere una funzione fondamentale’. The explicit 
note closes the Canonical answers of Peter of Alexandria (CAe 2693 actually by 
Timothy I) on ff. 160v–162v, see critical edition and translation in Bausi 2006a, 
56–57, § xiv, from whose apparatus it can be seen that besides the Aksumite Col-
lection, indicated there with the siglum σ, four of the other five witnesses transmit 
the explicit note (further witnesses of this text are known to me in the meanwhile). 
See already Bausi 2016a, 240 and 257, Pl. 2.

47 This feature was indicated for the first time in Bausi 2016a, 242, n. 36, on the ba-
sis of the research carried out by Antonella Brita and myself in the SFB 950 (see 
above), which has evidence that even in Ethiopic texts, as is also the case in the 
Coptic tradition, the placement of the title at the beginning is by no means taken 
for granted; on the contrary, a placement at the end is an important marker of the 
traditional history of the text; see Bausi 2017a, 223–224; Brita 2020, 265–268, 
particularly n. 43. For these collections, see Bausi 2017c; Bausi 2019; on one more 
interesting manuscript witness recently described see Lusini et al. 2022, in particu-
lar Villa 2022b.
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Fig. 2. MS Ethiopia, north-eastern-Tǝgrāy district (‘East Tigray Zone’) of Gulo Maḵadā, 
ʿUrā Masqal, C3-IV-71/C3-IV-73, Ethio-SPaRe UM-039, thirteenth century or earlier, Aksu-
mite Collection, f. 162v. Photo by the Ethio-SPaRe project, UHH 2012 (see already Bausi 
2016a, 257, pl. II).
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The Four Gospel manuscript of Lālibālā (ms EMML no. 6907)

The Gospel manuscript preserved in the church of Lālibalā, Beta Madḫane 
ʿAlam, digitized as MS EMML48 no. 6907, contains a donation note by King 
Lālibālā, who reigned at the latest in the earliest decades of the thirteenth cen-
tury. This note dates the manuscript non post the king’s reign. The authenticity 
of the donation is corroborated by the archaic form of the name of the king, 
that is ‘Lālibālā’ against the ‘Lālibalā’ later adopted in the hagiographical and 
historiographical tradition. The note that precedes on f. 208rb, by the same 
hand of the copyist of the main text of the manuscript (the Four Gospels), 
is partly damaged by the material loss of the parchment, but it can be recon-
structed as follows: ተፈጸ[መ፡መጽሐፈ፡] ረብዕት[፡ (sic, but reading uncertain, 
could also be, as expected, ራብዕት፡)ወንጌል፡]በጸጋሁ[፡(but vowel stroke not 
readable) ለእግኢ]እነ፡ ኢየ[ሱስ፡ ክርስ]ቶስ፡ ወጸ[ልዩ፡ ላዕ]ለ፡ ገብርክ[ሙ፡ …] taf-
aṣṣa[ma maṣḥafa] rabǝʿt[ wangel] baṣaggāh[u la ʾǝgzi]ʾǝna ʾiya[sus krǝs]tos 
waṣa[llǝyu lāʿ]la gabrǝkkǝ[mu …], ‘It is finished the book of the fourth gos-
pel thanks to the grace of our Lord Christ. Pray for your servant …’.49 This 
note appears to be the oldest subscription note of an Ethiopic manuscript, 
datable probably within a range of decades, to non post the reign of King 
Lālibālā, in the first half of the thirteenth century.

The supplications in the Computus of Gʷǝnāgʷǝnā

Extremely important are subscriptions in an archaic manuscript recently stud-
ied by Denis Nosnitsin. The manuscript, consisting of only twenty leaves and 
probably fragmentary, is only known from two distinct series of pictures, and 
its present whereabouts are unknown. The first series is preserved in Addis 
Ababa, in the ‘Comboni House’, among the papers of the fund of pictures that 
belonged to father Emilio Ceccarini; Denis Nosnitsin digitized these pictures 
and indicated the corresponding manuscript as the ‘Comboni Fragment’. A 
second series, still unpublished, consists of pictures done ante 1994 by Mari-
lyn E. Heldman, who delivered a copy of them to me for study: I indicate the 
manuscript as the Computus of Gʷǝnāgʷǝnā, from the place of conservation 
48 Ethiopian Manuscript Microfilm Library, Addis Ababa and Collegeville, MN, 

Hill Museum and Manuscript Library. The EMML manuscripts can be also con-
sulted, along with manuscript from many other collections, in the Reading Room 
(<https://www.vhmml.org/readingRoom/view/>) of the HMML, where they are 
provided with permament links (here see <https://www.vhmml.org/readingRoom/
view/200535>, last accessed 1 November 2022).

49 See Derat 2018, 59–61 (‘Une donation du roi Lālibalā dans l’evangile de Bēta 
Madḫanē ʿAlam’), where Marie-Laure Derat disposes of wrong interpretations and 
provides stimulating proposals. For the integration of the colophon, see already 
Bausi 2018a, 440.
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where Marilyn E. Heldman saw it ante 1994.50 As noted by Denis Nosnitsin, 
the manuscript is remarkable for its contents—a treatise on computus and 
chronography—as well as for its palaeography. On ff. 18rb (fig. 3) and 19ra 
appears the name of the compiler, that is, Bishop ʾAliyās or ʾAleyās,51 in two 
‘supplications’, as Nosnitsin styles them, which could also be understood as 
subscriptions:52

50 The manuscript contains a series of Greek numerals from 1 to 1000, with few omis-
sions and one repetition; see Bausi 2021b, 20; also apud Nosnitsin 2022, 49–50, n. 
33. On the important historical site of Gʷǝnāgʷǝnā see Bausi 2005.

51 As noted by Denis Nosnitsin, this is likely to be identified with the author (Bishop 
ʾElyās of Aksum) of the homily on Saint Maṭāʿ or Libānos, see for details Bausi 
2003, index s.v.

52 See Nosnitsin 2022, whose indication of the leaves as ff. 19rb and 20ra for the two 
first subscriptions (instead of 18rb and 19ra) is corrected; a few readings are also 
emended based on the evidence of the second series of pictures. The second and 
third supplications are published here for the first time.

Fig. 3. MS Eritrea, ʾAkkala Guzāy, Šǝmazānā, Gʷǝnāgʷǝnā, ʾƎndā Masqal ʾIyasus, with no 
shelfmark, thirteenth century or earlier, Computus of Gʷǝnāgʷǝnā, f. 18r. Photo by Marilyn 
E. Heldman ante 1994; personal archive of Alessandro Bausi, Florence; digital elaboration 
by Karsten Helmholz, UHH 2022.
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(f. 18rb)ወዘአንበቦ፡ለዝንቱ፡መጽሐፍ፡ይጸሊ፡በእንቲአየ፡በእንተ፡ትሑት፡ወምኑ
ን፡አሊያስ፡አጲስቆጶስ፡ሰላም፡ወጽድቅ፡እምኀበ፡እግዚአ፡ብሔር፡ወሠህል፡ለ
ዘ፡ጸሐፎሂ፡ወለዘ፡ያነቦሂ፡ወለዘ፡ይትሜሀሮሂ፡ለዓለመ፡ዓለም፡አሜን፡ስረይ፡
ዘገደፍኩ፡አሜን፡

(f. 19ra) ወዘያነብቦሂ፡ይጸሊ፡በእንቲአየ፡በእንተ፡ትሑት፡አሌያስ፡አጶስ፡ቆጶስ፡
ወእግዚአ፡ብሔር፡የሀብ፡ለዓለም፡በዘ፡ይበጸሕ፡አሜን፡ለይኩን፡ለይኩን፡ሰላም፡
ወሠህል፡ወጽድቅ፡እምኀበ፡እግዚአ፡ብሔር፡ላዕለ፡ዘጸሐፎሂ፡ወላዕለ፡ዘያነቦሂ፡
ወዘይትሜሀሮሂ፡ለዝ፡መጽሐፍ፡እምይእዜ፡ወእስኮ፡ለዓለም፡ስረዩ፡ሰንኮርሶን፡

(f. 20va) ይቤ፡እግዚእነ፡እስመ፡ኵሉ፡ዘሰአለ፡ይነሥእ፡ወዘኀሠሠ፡ይረክብ፡ወ
ለዘሂ፡ጐድጐደ፡ያርኅውዎ፡ሰላም፡ወሠህል፡ወጽድቅ፡እምኃበ፡እግዚአ፡ብሔር፡
ለዘ፡ጸሐፈሂ፡ወለዕለ፡ዘያነቦሂ፡ወዘይትሜሀሮሂ፡ለዝ፡መጽሐፍ፡ለዓለም፡አሜን።

(f. 18rb) And who read this book let him pray for me, for the humble and contempt-
ible Bishop ʾAliyās. Peace, clemency, and justice from the Lord to him who wrote 
it, who reads it, and who teaches it, forever and ever, amen. Forgive me for what I 
discarded, amen.53

(f. 19ra) And who reads it, let him pray for the humble Bishop ʾAleyās and let Lord 
give (him) as much as is enough, amen, let it be, let it be. Peace, clemency, and jus-
tice from the Lord on him who wrote and on  him who reads it and who interprets 
this book, from now and until forever, forgive (them), sankorǝson (συγχώρησον, 
that is ‘forgive’).

53 As an interesting archaic parallel, let us mention here a subscription note in MS 
EMML no. 8509, a well-kown and still scarcely studied archaic homiletic collec-
tion; see the essential references in Bausi 2019. On f. 155va, at the end of a so-
far unnoticed fragment of the Gadla ʾAzqir (ff. 154ra–155ra, for which see Bausi 
2017c, § 21 to the end) placed between the texts numbered 53 and 54 by Sergew 
Hable Selassie 1987–1988, 17—who also notes (p. 10): ‘The largest gap is be-
tween folios 153v–154r. Here the beginning of a chapter and a good portion of it is 
missing’—the following subscription is found (here reproduced without marking 
the many orthographic peculiarities and giving a transcription): ስረዩ፡ ወአስተሰረዩ፡
በእንቲኣነ፡ ወተዘከሩ፡ በጸሎተክሙ፡ ወጸልዩ፡ ከመ፡ ይክፈለነ፡መክፈልቶሙ፡ ለቅዱሳን፡ ሰማዕት፡

ዘገደፍኩ፡ወዘወሰኩ፡ሰረዩ፡ሊተ፡ወተዝክሩኒ፡በጽሎትክሙ፡ወባርኩኒ፡ወበርከተክሙ፡ይብጽሐኒ፡

ሰረዩ፡ሊተ፡፡አነ፡ገብርክሙ፡ሕኢዝየ፡ብሱስ, ‘Forgive and let (others) forgive us, and 
remember in your prayers and pray so that they make us part of the saints martyrs; 
forgive me for what I have omitted and added, and forgive me in your prayers, and 
bless me; and let your benediction reach me. Forgive me, I, your servant Ḥǝʾizya 
Bǝsus’. The name of the scribe Ḥǝʾizya Bǝsus (ሕኢዝየ፡ብሱስ፡) is given in a cryptic 
form—such name does not exist—by alternating the syllabographs of the first and 
second parts of the name, that certainly was Ḥǝzba ʾIyasus (ሕዝበ፡ኢየሱስ፡). The 
point was completely misunderstood by Sergew Hable Selassie 1987–1988, 25 
(placing the colophon on f. 151) and 27, who elaborates on a non-attested name. I 
am very grateful for this information and the excellent photographic documentation 
of MS EMML no. 8509 to Brook Abdu, and to Yikunnoamlak Mezgebu as well.
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(f. 20va) Our Lord said: ‘For every one who asked receives, who seeked finds, and 
to him who knocked, they will open’ (Mt 7:8). Peace, clemency, and justice from 
the Lord on him who wrote (it), on him who reads it, and (on him) who teaches this 
book, forever, amen.

The supplications in the Gadla qeddusān, Acts of the Saints, of Zwāy (MS 
EMML no. 7602)

Subscriptions commemorating the commissioning—yet not strictly the copy-
ing—of a manuscript are very common. In a manuscript of Acts of the Saints, 
MS EMML no. 7602, from Zwāy, supplications appear at the end of several 
texts, for example (f. 6vc):

ለዘ፡ አጽሐፎ፡ ለዝንቱ፡ መጽሐፍ፡ ዳዊት፡ ንጉሥ፡ ይጽሐፍ፡ ስሞ፡ እግዚኣብሔር፡ 
ውስተ፡ መጽሐፈ፡ ሕይወት። ወለዘ፡ጸሐፎሂ፡ወለዘአንበቦ፡ወለዘተርጐሞ፡ወለዘ፡ሰ

ምዐ፡ቃላቲሁ፡ኅቡረ፡ይምሐሮሙ፡እግዚኣብሔር፡በመንግሥተ፡ሰማያት፡እስከ፡
ለዓለመ፡ዓለም፡አሜን።

To King Dāwit, who commissioned this book, may the Lord write his name in the 
Book of Life. Of those who wrote it, of those who read it, of those who interpreted it, 
and of those who heard its words, may the Lord have mercy on them in the kingdom 
of heaven, forever and ever, amen.54

The Four Gospel manuscript of Gʷǝnāgʷǝnā

The historical place of Gʷǝnāgʷǝnā would deserve to be fully explored. 
Among the other interesting manuscripts which are preserved in the local 
church, there is a Four Gospel manuscripts from the time of King Dāwit 
(r. 1379/1380–1413), the colophon of which I owe again to the documentation 
transmitted to me and to other researchers (I know of Manfred Kropp), by the 
late Marilyn E. Heldman. I had provided a partial transcription and commen-
tary on the colophon, but I take the opportunity to provide here a complete 
edition and tentative translation (fig. 4):55

54 Similar subscription from the same manuscript also in Wion 2007, here with cor-
rect translation. The diversity and variability of the subscription formulas can cer-
tainly be explained, at least in some cases, by the horror vacui and the solutions 
adopted by virtue of residual space. Note that in one case (f. 130va) the subscrip-
tion refers to more scribes: laza ʾaṣḥafo lazǝntu maṣḥaf nǝguś Dāwit yǝṣḥaf sǝmo 
ʾƎgziʾabǝḥer wǝsta maṣḥafa ḥǝywat walaṣaḥāfǝyānihu ḫāṭǝʾān wa ʾabbāsǝyān, 
‘To King Dāwit, who made write this book, let God write his name in the Book of 
Life, and to his scribes, sinner and slippery’. See <https://w3id.org/vhmml/readin-
gRoom/view/201129> (last accessed 1 November 2022).

55 See Bausi 2003, xxviii (translation), n. 22; see also Kropp 2012, 211–214, who pro-
vides important complementary pieces of information on documents from the same 
manuscript, received from Marilyn E. Heldman. I cannot give the leaf number of 
the manuscript.
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Fig. 4. MS Eritrea, ʾAkkala Guzāy, Šǝmazānā, Gʷǝnāgʷǝnā, ʾƎndā Masqal ʾIyasus, with no 
shelfmark, Four Gospel Manuscript of Gʷǝnāgʷǝnā. fourteenth/fifteenth century (reign of 
Dāwit II, 1379/1380–1413). Photo by Marilyn E. Heldman ante 1994; personal archive of 
Alessandro Bausi, Florence; digital elaboration by Karsten Helmholz, UHH 2022.
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(col. a) ወተጽሕፈት፡ ዛቲ፡ ወንጌል፡ በጕናጕና፡ መካን፡ ለመስቀለ፡ ክርስቶስ፡ ወዘ

ጸሐፍክዎ፡አነ፡ገብርክርስቶስ፡ኃጥእ፡ወአባሲ፡በእንተ፡ፍቅሩ፡ለመስቀለ፡ክርስቶስ።
ወአነሂ፡እንዘ፡እነብር፡መካነ፡መጣዕ፡ወሶበ፡ገባእኩ፡ኀቤሃ፡ወርኢኩ፡ኑባሬ፡ሥ

ርዐታ፡ወማየ፡ሕይወታ፡እምነ፡ቤተ፡ምሥራዕ፡፩ወኀበ፡ቤተ፡መቅደስ፡ ፪።ወ

እስከ፡አንቀጸ፡ደጌሃ፡፲ወ፪አንቅዕተ፡ማያት።ወሶበ፡ርኢኩ፡ዘአልባቲ፡መንጦላዕተ፡
ወአልባቲ፡ልብሰ፡ለኣኩ፡አነሂ፡ኀበ፡ንጉሥ፡ዳዊት፡ወልደ፡ሰይፈ፡አርዐደ፡ፈራሄ፡
እግዚአብሔር፡ከርቲስየ፡ክርታሰ፡ወገጸ፡በረከትሂ፡ድርሳነ፡ጰንጠቈስቴ፡ወሶበ፡ሰምዐ፡
ንጉሥ፡ዘንተ፡አምጽአ፡░፡መንዙሌ፡ወቅንጥብ፡ወልብሰ፡ታቦት፡ወብ|ሩር።(col. b)
ወሶበ፡አብጽሓ፡ንሕነሂ፡ጸለይነ፡ሎቱ፡ምስለ፡እለ፡ሀለዉ፡ምስሌየ፡መነኮሳት፡ወ

ንቤ፡ይሀቦ፡እግዚኣብሔር፡መንግሥተ፡ሰማያት፡ወያኑኅ፡መዋዕሊሁ፡በዲበ፡ምድር፡
ወአመ፡ዕለተ፡ሞቱሂ፡ይደምሮ፡ምስለ፡ኄራን፡ነገሥት፡ቈስጠንጢኖስ፡ወአኖርዮስ፡
ወእስክንድር፡አሜን።

ወአነሂ፡ገበርኩ፡መንጦላዕታተ፡ወዘተረፈ፡ጸሐፍኩ፡ዘንተ፡ወንጌለ፡ከመ፡ይኩን፡ተ

ዝካረ፡ለንጉሥ፡ወአንትሙሂ፡ካህናት፡ወዲያቆናት፡ጸልዩ፡ሎቱ፡በጊዜ፡መዕጠንት፡
ወመሥዋዕት፡ሰርከ፡ወነግሀ፡ቀትረ፡ወሳዐተ።ወሊተሂ፡ለኃጥእ፡ገብረ፡ክርስቶስ፡ዘ

ክሩኒ፡ ዘጸሐፍኩ፡ ዘንተ፡ወንጌለ፡ወለሰብአ፡ ዛቲ፡መካን።ካህናት፡ወዲያቆናት፡ወ

መነኮሳት፡ያድኅኖሙ፡እምሐዘን፡ወትካዝ፡ለዓለመ፡ዓለም፡አሜን።

(col. a) And this Gospel was written in Gʷǝnāgʷǝnā, place to the (Church of the) 
Cross of Christ.56 Who wrote it is me, Gabrakrǝstos, sinner and guilty, for the love 
of the Cross of Christ. When I was in the place of Maṭāʿ and when I went into (the 
church), I saw the ‘Arrangement of the Order (nubāre śǝrʿat)’57 and its Water of 
Life, one from the Church of Mǝśrāʿ, and one at the Church of the Cross, and until 
the entrance of the compound, 12 springs of water. When I saw that it did not have 
curtains and clothes, I sent to King Dāwit, son of Sayfa ʾ Arʿada, who fears God, hav-
ing written a document and as for benediction, the Homiliary of Pentecost (Dǝrsāna 
Pạnṭaqʷaste). (col. b) And when the king heard this, he brought ░58 manzule,59 and 
the wrapper of the ark (qǝnṭǝb), clothes for the tābot, and silver. When he brought 
(these things), we prayed for him, with the monks who were with me, and we said: 
‘Let the Lord give him the kingdom of heaven and let him prolong his days on earth, 
and on the day of his death, let him rejoin him with the pious kings Constantine 
(Qʷasṭanṭinos),60 Honorius (ʾAnoryos),61 and Alexander (ʾƎskǝndǝr),62 amen’.

56 I had tentatively supposed that Masqala Krǝstos could be the name of a disciple of 
the Saint Maṭāʿ or Libānos, to which the place is certainly related, yet without ex-
cluding the possibility that Masqala Krǝstos had to be understood as a place name 
(‘santuario della Croce’); I agree with Kropp 2012, 212, that reference is here to the 
Church of the Cross.

57 This appears to be an allusion to the miniature of the Tempietto that closes the 
Canon Tables in the Four Gospels; see Gnisci 2020, 90. This is evidence that the 
painting was considered an object of veneration and admiration.

58 Character not readable, but certainly a rubricated digit.
59 Terms obscure; probably a reference to a kind of fabric or textile.
60 On Constantine in the Ethiopian tradition, see Buzi and Bausi 2013.
61 On Honorius in the Ethiopian tradition, see Cerulli 1974.
62 On Alexander in the Ethiopian tradition, see Lusini 2003.
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And I did the curtains and the rest, I wrote this Gospel that it be commemoration 
(tazkār) for the king. And you, priests and deacons, pray for him, in the time of 
incensing and sacrifice, evening and dawn, day and night. And to me, the sinner 
Gabra Krǝstos, remember me, who wrote this Gospel, and the people of this place. 
Priests, deacons, and monks, let him heal them from the sorrow and pain, forever 
and ever, amen.

The Four Gospel manuscript of Dabra Ḥayq ʾƎsṭifānos (MS EMML no. 
1832)

The most ancient precisely dated subscription note is probably found in a 
well-known Gospel manuscript from the collection of Dabub Wallo, Dabra 
Ḥayq ʾƎsṭifānos monastery, digitized as EMML no. 1832, on f. 24v. The note, 
written in the first person, states that the abbot, later a saint, ʾIyasus Moʾa, 
commissioned the production of the manuscript in 1280/1281 CE and that he 
made a gift of it to the monastery.63

The colophon and subscription of the Golden Codex of ʾAmbā Gǝšan (MS 
EMML no. 9002)

Before the time of Zarʾa Yāʿqob (r. 1434–1468), extensive colophons already 
appear in the time of King Dāwit. The most remarkable example, made known 
only recently in its integrity through a publication by Manfred Kropp,64 is the 
subscription to the Codex Aureus, Golden Codex—so called due to the use 
of gold ink—of ʾAmbā Gǝšan, digitized as MS EMML no. 9002. The exten-
sive colophon closes the earliest known collection of seventy-five Ta ʾammǝra 

63 Getatchew Haile and Macomber 1981, 293–301, at 295–296, no. 1832; see <https://
www.vhmml.org/readingRoom/view/203663> (last accessed 1 November 2022). 
The note was partially published, translated and discussed by Taddesse Tamrat 
1970, 90–91; then in full by Sergew Hable-Selassie 1992, 245–246; then again by 
Bosc-Tiessé 2010, 202 and passim, in a contribution that raises serious questions 
but is also unfortunately marred by several errors, from the transcription of the 
king’s name Yāgbā Ṣǝyon (see Nosnitsin 2014), as is always the case in the earliest 
Ethiopian tradition and in the notes themselves discussed and published, rendered 
instead always ‘Yāgbeʾā Ṣeyon’, to the misunderstanding the nature of some texts 
(Acts of Peter of Alexandria, CAe 6522, and Acts of Mark, CAe 4853) elaborated 
in Dabra Ḥayq ʾƎsṭifānos, also completely misuderstanding (p. 224, n. 103) what I 
wrote on the subject (see Bausi 2006b, 541 = Bausi 2012a, 120).

64 See Kropp 2017, 71–72 (text), 72–74 (German translation). This and the following 
text and translation have been entirely reedited and checked against the microfilm 
evidence; see <https://w3id.org/vhmml/readingRoom/view/201729> (last accessed 
1 November 2022).
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Mārȳam, Miracles of Mary (CAe 2384),65 and precisely dates the duration 
of the work from 1 Maskaram to 12 Tāḫśāś 1393 Ethiopian Calendar, that is 
from 29 August to 8 December 1400 CE:66

(f. 281vb) በአኰቴተ፡ሥሉስ፡ቅዱስ፡ወበፍቅረ፡እግእእትነ፡ቅድስት፡ድንግል፡ማ

ርያም፡ማሪሃም፡ንዋየ፡ድንግልና፡ሐመር፡ሐዳስ።አጽሐፈ፡እንከ፡ዳዊት፡ንጉሥ፡
ዘተሰምየ፡ቈስጠንጢኖስ፡ዘንተ፡መጽሐፈ፡ተአምኆታ፡ወውዳሴያቲሃ፡ወስባሕያቲሃ፡ወ

ወጸሎታቲሃ፡ወተአምራቲሃ።ወአስተጋብአ፡ዘንተ፡ኵሎ፡በአስተሐምሞ፡ውስተ፡ዛቲ፡
መጽሐፍ፡እንዘ፡ይሴፎ፡ረድኤተ፡ (f. 282ra) ዚአሃ።ወኮነ፡ጥንተ፡ጽሕፈታ፡ለዛቲ፡
መጽሐፍ፡ቡርክት፡እምአሚሩ፡ለወርኀ፡መስከረም፡ዘውእቱ፡ርእሰ፡ዓውደ፡ዓመት፡
በዕለተ፡እሑድ፡እንተ፡ይእቲ፡በኵረ፡ዕለታት፡በ፷፻፡ወ፰፻፡ወ፺፡ወ፫፡እምዓመተ፡
አቡነ፡አዳም፡ቀዳሜ፡ፍጥረት።ወበ፲፻፡ወአሐዱ፡ ፻፡ ፲ወ፯፡እምዓመተ፡ሰማዕት።
ወኮነ፡ፍጻሜሃ፡እም፲፪፡ለወርኀ፡ታኅሣሥ፡በበዓለ፡ሚካኤል፡ሊቀ፡መላእክት።ወ

ኢተጽሕፈ፡ውስተ፡ዛቲ፡መጽሐፍ፡ኀበ፡ኵሉ፡ዘተረክበ፡ዝክረ፡ስማ፡ለእግዝእትነ፡
ቅድስት፡ድንግል፡ማርያም፡ማሪሃም፡ (f. 282rb) በማየ፡ሕመት፡ዘእንበለ፡በቀለመ፡
ወርቅ፡ወበዘዘ፡ዚአሁ፡ኅብረ፡ቀለማት።ወሥዕላቲሃ፡አሥዐለ፡በመንክር፡ግብረት።አ

ሰርጊዎ፡በቀለመ፡ወርቅ፡እስከ፡የኀቱ፡ብርሃና፡ከመ፡ሥርቀተ፡ከዋክብት።ወከመ፡ዕ

ንቈ፡ባሕርይ፡ዘያበርህ፡በውስተ፡ጽልመት።ወህየንተ፡ዘአጽሐፈ፡ወአሥዐለ፡በዘ፡ከ

መዝ፡ጻህቅ፡ወአስተሐምሞት።ከማሁ፡ይእቲኒ፡ትጽሐፍ፡ስሞ፡በአጻብዒሃ፡ቅዱሳት፡
ኀበ፡ዓምደ፡ወርቅ፡በኢየሩሳሌም፡ሰማያዊት።እንተ፡ኢይክሉ፡ርእዮታ፡ሰራርያን፡
አንስርት።ወኢይክሉ፡ቀሪቦታ፡ (f. 282va) ደቂቅ፡ዝሁራን፡በትኅይልት፡ዘኢኬዳ፡ግ

ሙራ፡እግረ፡ትዕቢት።ወትሥዓል፡መልክዐ፡ገጹ፡በየማነ፡ሣህሉ፡ለወልዳ፡ፍቁር።ወ

ታርፍቆ፡ኀበ፡ተሠርዐ፡ምሳሐ፡ምስጢር፡ዘዓሠርቱ፡ምእት፡ዓመት፡በደብረ፡ጽዮን፡
ቅድስት፡ሀገር።ወትረሲ፡ክፍሎ፡እምዕፀ፡ሕይወት።ዘውእቱ፡ተስፋ፡ጽድቆሙ፡ለእለ፡
ጻመዉ፡በዲበ፡ምድር።ወታንብር፡አክሊለ፡ዲበ፡ርእሱ፡ዘእምዕንቍ፡ክቡር።እስመ፡
ላቲ፡ይደሉ፡ቅዳሴ፡ወውዳሴ፡ወስብሐታተ፡መዝሙር።እምአፈ፡ኵሉ፡(f. 282vb) ዘ

ፍጡር፡ወግቡር፡ይእዜኒ፡ወዘልፈኒ፡ወለዓለመ፡ዓለም፡አሜን።ወዝ፡ተአምሪሃ፡ለ

እግዝእትነ፡ቅድስት፡ድንግል፡ማርያም፡ማሪሃም፡፸ወ፭፡ወመጽሐፈ፡ኀይላቲሃኒ፡ዘ

ከመ፡አድኀነቶ፡ለማቲያስ፡ረድእ፡በውስተ፡ሀገረ፡ባርቶስ፡ኢተከሥተ፡ቀዲሙ፡በ

ውስተ፡ምድረ፡ኢትዮጵያ፡እንዘ፡የኀሥሡ፡ወይፈትዉ፡ብዙኃን፡ነገሥት፡ወጳጳሳት፡
ቀደምት፡ከመ፡ይርአዩ፡ወይስምዑ፡ወኢረከቡ።በከመ፡ይቤ፡እግዚእነ፡በወንጌል፡እ

ስመ፡ብዙኃን፡ነቢያት፡ወጻድቃን፡ፈተዉ፡ይርአዩ፡ዘትሬኢዩ፡አንትሙ፡(f. 283ra) 
ወኢርእዩ፡ወይሰምዑ፡ዘትሰምዑ፡ወኢሰምዑ።ወይእዜኒ፡በሥምረተ፡እግዚአብሔር፡በ

እንተ፡ጽንዓ፡ሃይማኖቱ፡ወብዝኀ፡ፍቅሩ፡ዘያፈቅራ፡ለእግዝእትነ፡ቅድስት፡ድንግል፡
ማርያም፡ማሪሃም፡በጥቡዕ፡ልብ፡ወበውዑይ፡ፍቅር፡ተከሥተ፡ሎቱ፡ለዳዊት፡ን

ጉሥ።ወአብጽሑ፡ኀቤሁ፡ዘንተ፡መጽሐፈ፡እምድረ፡ግብጽ፡በትእዛዘ፡ወልዳ፡ፍቁር፡
እግዚእነ፡ኢየሱስ፡ክርስቶስ፡እንዘ፡ጽሕፍት፡ይእቲ፡በዓረቢ።ወአተርጐማ፡እምዐረቢ፡
ለግዕዝ፡በሰላመ፡እግዚአብሔር፡አሜን።
ኦእግዝእትነ፡ወመድ|ኀኒትነ፡(f. 283rb)ህየንተ፡ዘጽህቀ፡በአስተሐምሞ፡ለአጽሕፎ፡ተ

አምርኪ፡መንክር።ጸሐፊ፡ስሞ፡ውስተ፡ጽርሐ፡አርያም፡ወልድኪ፡ምስለ፡አቡሁ፡ወ

ምስለ፡መንፈሱ፡ኀበ፡የኀድር።ሀቢ፡ለንግሡ፡ግረተ፡ፀር።ከመ፡ይግነዩ፡ለዕበዩ፡አ

ጽናፈ፡ምድር።ወያምጽኡ፡አምኀሁ፡ተናብልት፡እምየብስ፡ወእምባሕር።ወይትቀነዩ፡
ሎቱ፡ ሰብአ፡ ሮሜ፡ ወምስር። ረስዩ፡ የማኖ፡ ዲበ፡ እለ፡ ዓለውዎ፡ ከመ፡ ጕድብ፡
ዘይሴጽር። ወከመ፡ መፍጽሕ፡ ዘይሰብር። ወከመ፡ መጥባኅት፡ ዘይመትር። ወይ|ብዛኅ፡

65 For every reference to the collection, see the crystal clear and informative article by 
Reule 2022.

66 See Kropp 2017 for a more detailed commentary.
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(f. 283va) በመዋዕሊሁ፡ሠምረ፡ገራህት፡ወፍረያተ፡ምድር።ወይትከዓዉ፡አስራበ፡ሐ

ሊብ፡ወመዓር።ታዕካሁ፡ወሰራዊቶ፡አሰርግዊ፡በፍቅር።ወሎቱሰ፡ከልልዮ፡በወልታ፡
ሥሙር።ሕፅቢ፡ርስሐቶ፡ወአንጽሕዮ፡እምነውር።ወአምዕዚ፡ሥጋሁ፡ከመ፡ምስክ፡ወ

ጽጌ፡ረዳ፡ወዓምበር፡አርውዪ፡ጕርዔሁ፡በወይነ፡ምሥጢር።ዓሥራተ፡ምሕረት፡ንስ

እዮ፡እምወልድኪ፡ኄር።አመ፡ከብካበ፡መርዓ፡ዘሰማያት፡በየማንኪ፡ከመ፡ይንበር።
በመኀልየ፡ወልደ፡እሴይ፡ወበስብሐ|ታተ፡(f. 283vb) መዝሙር፡ምስለ፡ማኅበረ፡በኵ

ርኪ፡ሰብሖ፡ከመ፡ይኅበር፡አንብሪ፡እዴኪ፡ዲቤሁ፡እንዘ፡ትብሊ፡ዝዘዚአየ፡ዝዘ

ዚአየ፡ዘአፍቀረ፡ስምየ፡ዘገብረ፡ተዝካርየ፡ወዘአጽሐፈ፡ተአምርየ፡እመሂ፡አበሰ፡ወእ

መሂ፡ጌገየ፡እመሂ፡ረስሐ፡ወተጸብለየ፡ስረይ፡ሎቱ፡ኦወልድየ፡ተዘኪረከ፡ኪያየ፡በ

እንተ፡ዘጾረተከ፡ከርሥየ።ወበእንተ፡እለ፡ሰዓማከ፡ከናፍርየ።ወበእንተ፡እለ፡ሐፀናከ፡
አጥባትየ።ወበእንተ፡እለ፡ሐቀፋከ፡እደዊየ።ወበእንተ፡ዘአንበርኩከ፡ዲበ፡አብራኪየ።
ወበእንተ፡ዘሐዘለከ፡ዘባንየ።ወበእንተ፡እለ፡(f. 284ra) አንሶሰዋ፡ምስሌከ፡አእጋርየ፡ጌ

ጋየ፡ዚአሁ፡ረሲ፡ንሕሱየ።ዘንተ፡እንዘ፡ትብሊ፡ኦእግዝእትነ፡ቅድስት፡ድንግል፡ማ

ርያም፡ማሪሃም፡ተንብሊ፡በእንቲአሁ፡ወሰአሊ፡በብርሃነ፡ወልድኪ፡ድማሁ፡ከልሊ።
በዘይተ፡ሃይማኖት፡ሥጋሁ፡አጥልሊ።ጥቅመ፡ኀጣውኢሁ፡አንሕሊ፡ወዕፀበ፡ልቦ፡
አቅልሊ።አብእዮ፡ውስተ፡ጽርሕኪ፡ዘኢይበሊ።አልባሰ፡ዚአኪ፡ዲቤሁ፡ጸልሊ።በ

ሱራሔ፡ ወልድኪ፡ሥኖ፡ አጽድሊ። ስብሐት፡ ለኪ፡ ኦወላዲተ፡ እግዚአ፡ ኵሉ፡ አ

ኰቴት፡ወክብር፡ለአብ።ወወልድ፡ወመንፈስ፡ቅዱስ፡ይእ|ዜኒ፡(f. 284rb)ወዘልፈኒ፡
ወለዓለመ፡ዓለም፡አሜን።አሜን።አሜን።=።

(f. 281vb) In praise of the Holy Trinity and in love of our Lady, the Holy Virgin Mary 
Mārihām, vessel of virginity, new ark! King Dāwit, who is called (with throne name) 
Constantine (Qʷasṭanṭinos), has had this book of her greetings-hymns (ta ʾ ammǝḫot), 
her praises (wǝdԁāseyāt), and glorification hymns (sǝbbāḥǝyāt) written, as well as 
(various) prayers to her and her miracles. He brought all this together in this book 
with diligence and hoping in her help. (f. 282ra) The beginning of the writing of this 
blessed book was from the first day of the month of Maskaram, which is the begin-
ning of the annual cycle, on a day of Sunday, which is the first-born of weekdays, in 
6893 from the year of our (primordial) father Adam, the first of creation; and in 1117 
from the year of the Martyrs. Its completion was on the 12th of the month of Tāḫśāś, 
on the feast day of the Archangel Michael. In this book, wherever the mention of 
the name of our Lady (f. 282rb) the Holy Virgin Mary Mārihām is found, it is not 
written with soot ink (māya ḥǝmmat),67 but with gold ink, and also with different 
colours of ink for each of them. He also had her pictures made in wonderful work, 
having decorated (them) with gold ink until its light shone like the rising of stars, 
and like a precious pearl that shone in the darkness. For having had this written and 
painted with such effort and zeal, so let her write his name with her sacred fingers 
on the golden column in the Heavenly Jerusalem, which even eagles cannot see in 
flight, and which even arrogant human children cannot approach (f. 282va) by force, 
and which a foot of pride definitely cannot step on. Let her paint the image of his 
(King Dāwit) face by the right (hand) of clemency of her beloved Son. So let her 

67 On this term for the black soot ink and the possibility that Qāla ḥǝmmat (but ḥǝm-
māt in the manuscript), ‘Voice (that is ‘speaker’) of soot’ in the Golden Gospel 
of Dabra Libānos refers to an officer in charge of the chancery, see Bausi 2008, 
523–524; Bausi 2014, 50; tentatively accepted by Derat 2018, 52, n. 87.
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make him sit where the banquet of the mystery of 1000 year on Dabra Ṣǝyon,68 the 
Holy City, is prepared; and let her make him take part of the Wood of Life, which is 
the hope of justice of those who laboured on earth. And let her place on his head the 
crown of precious stones. To her is due sanctification, praise, and hymns of praise of 
the Psalms, from the mouth of every (f. 282vb) creature and created one, now and 
forever, forever and ever, amen. This, miracles of our Lady, the Holy Virgin Mary 
Mārihām, 75 (miracles), and the book also of her powerful deeds, that is how she 
saved the disciple Matthias (Mātiyās) in the city of the Parthians (Bārtos), had not 
been revealed before in the land of Ethiopia, when many previous kings and metro-
politans (ṗāṗāsāt) sought and desired to see and hear (it), and they did not find (it). 
As our Lord has said in the Gospel: ‘Many prophets and righteous sought to see what 
you see and did not see, and heard what you heard and did not hear’ (cf. Lk 10:24). 
But now it pleased the Lord God, for the strength of his (the king’s) faith and the 
abundance of his love with which he loves our Lady, the Holy Virgin Mary Māri-
hām, with a strong heart and burning love, that it was revealed to King Dāwit. They 
brought to him this book from the land of Egypt (Gǝbṣ) at the behest of her beloved 
son our Lord Jesus Christ, while it was written in Arabic; and he had it translated 
from Arabic into Gǝʿǝz, in the peace of the Lord, amen.
O, our Lady and our salvation, (f. 283rb) for having laboured in zeal for letting write 
down these wonderful miracles of yours, write his name in the heavenly palace of 
your Son, where he dwells with his Father and his (Holy) Spirit. Grant his dominion 
the prostration of the enemy, that to his majesty may submit the ends of the earth, 
and that the Muslims from land and sea may pay the tribute (they owe to him); 
that the peoples of Rome (Rome) and Egypt (Mǝsr) may serve him. Make his right 
(hand) over those who rose against him a splitting axe, a crushing hammer, and a 
cutting sword! (f. 283va) Let the crops of the fields and the fruits of the earth grow 
abundantly in his days and streams of milk and honey be poured. In love adorn his 
court camp (tāʿkā) and his army! Surround him with an appreciated shield; wash his 
uncleanness and cleanse him from stains; give his body the fragrance of musk, rose 
petals, and amber; fill his throat with the wine of mystery; obtain for him the thines 
of grace from your excellent Son, so that he may sit at your right hand in heaven at 
the time of the wedding feast, amidst the songs of the son of Jesse (ʾƎsey) and the 
praises (f. 283vb) of the Psalms, in the assembly of your first-born that he may join 
the praising! Lay your hand on him while saying: ‘This is mine, this is mine, who 
has loved my name, who has held my commemoration  (tazkār), and who has had my 
miracles written. If he does wrong, if he falls into error, if he is defiled or crumbles 
into dust, forgive him, O my son, in remembrance of me, for the sake of my body 
that bore thee, for the sake of my lips that kissed thee, for the sake of my breasts that 
fed thee, for the sake of my hands that embraced thee, for the sake of my knees on 
which I made thee sit, for the sake of my back which bore thee, for the sake of my 
feet that (f. 284ra) walked with thee, make his error a compassionate forgiveness!’ 
While you say this, O our Lady Holy Virgin Mary Mārihām, intercede for him and 
intercede (for him)! Crown his head with the light of your Son; anoint his flesh with 
the oil of faith; tear down the wall of his sins and soften the hardness of his heart; 

68 See below for the occurrence of the same concept in another text.
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lead him into your palace that does not fall apart; spread your clothes over him; and 
in the splendour of your Son let his beauty shine forth! Praise be to you, O Bearer of 
the Lord of all, praise and glory to the Father, the Son, and the Holy Spirit (f. 284vb), 
now and for the eternity, forever and ever, amen, amen, amen.

This colophon was later integrated by a document, also published by Manfred 
Kropp, concerning a well-known miracle at the time of King Zarʾa Yāʿqob, 
related to the gold ink. The note is by a different, less elegant hand, the same 
hand that also wrote the fascicle added at the beginning of the codex, contain-
ing the so-called Canon of al-Muʿallaqah: therefore the codex, as non infre-
quently happens with manuscripts of the Miracles of Mary,69 is a composite:70

(f. 284rb) ለዛቲ፡መጽሓፍ፡ተአምሪሃ፡ለእግዝእትነ፡ማርያም፡ወውዳሴሃ፡እንተ፡አ

ጽሐፋ፡አቡየ፡ዳዊት፡ወስመ፡መንግሥቱ፡ቈስጠንጢኖስ፡እንዘ፡ያሤኒ፡ዝክረ፡ስማ፡
ወሰርጐ፡ልብሰ፡ሥዕላ፡በቀለመ፡ወርቅ።ወይእቲኒ፡አርአየት፡አሜሃ፡ተአምሪሃ፡ጽኑዐ፡
በትንብልናሁ፡ለመእመና፡ወፍቁሩ፡ለወልዳ፡እግዚእ።ወኮነ፡በውእቱ፡ጊዜ፡ምክር፡ኅ

ቡእ፡ከመ፡ይትከሠት፡ዕበያ፡ለእግዝእተ፡ኵሉ፡ዓለም፡ማርያም፡ተወድአ፡ቀለመ፡
ወርቅ፡ዘይጸሐፍ፡ቦቱ፡እምቅድመ፡ተፍጻሜቱ፡ለዝንቱ፡መጽሐፍ።(f. 284va) ወነገሮ፡
ለንጉሥ፡ውእቱ፡ብእሲ፡ዘከመ፡ሐልቀ፡ቀለመ፡ወርቅ።ወአዘዘ፡ንጉሥ፡ወይቤሎ፡ግ

በር፡ካልአ፡ፍጡነ፡እስመ፡እጔጕእ፡እርአይ፡ተፍጻሜተ፡ዝንቱ፡መጽሐፍ።ወሖረ፡ው

እቱ፡ኬንያሁ፡ለቀለመ፡ወርቅ፡ወገብረ፡በዘኢይደሉ፡ንዋየ፡ግብር፡ወኮነ፡አርአያሁ፡
ለቀለመ፡ወርቅ፡ከመ፡መሬተ፡ምድር፥ወሶበ፡ርእየ፡ንጉሥ፡ከመ፡ማሰነ፡ሐዘነ፡ፈ

ድፋደ፡ወበከየ፡ኀበ፡እግዝእቱ፡እንዘ፡ይብል፡ኦእግዚእትየ፡በእንተ፡ኀጢአትየኑ፡ኮነ፡
ዝግብር፡ወሚመ፡ኢሠመርኪኑ፡ይትገበር።ወበይእቲ፡ሌሊት፡አስተርአዮ፡ለውእቱ፡
ብ|እሲ፡ (f. 284vb) በአምሳለ፡ሮማዊ፡ገባሬ፡ሥዕል፡ወይቤሎ፡ለምንትኑ፡ይቴክዝ፡
ንጉሥ፡እንዘ፡ውእቱ፡ያፈቅራ፡ለማርያም፡ጥቀ፡ወይእቲኒ፡ፈድፋደ፡ታፈቅሮ።ወ

አውፅአ፡እምነ፡ልብሱ፡እብነ፡ጸዐዳ፡ወአድቀቆ፡በመድቀቅት፡አፍልሐ፡ወርቀ፡ወወ

ደየ፡ውስቴቱ፡ደቃቀ፡ውእቱ፡እብን፡ወተአተተ፡ዛሕሉ፡ወኮነ፡ጽሩየ፡ቀለመ፡ወርቅ።
ወእምዝ፡ነቅሀ፡ውእቱ፡ብእሲ፡እምንዋሙ፡ወረከበ፡እብነ፡ወገብረ፡ከማሁ፡ወኮነ፡ቀ

ለመ፡ወርቅ፡ጽሩየ፡ዘያንጸበርቅ።ወሶበ፡ርእየ፡ንጉሥ፡ዘንተ፡ተፈሥሐ፡ፈድፋደ፡ወ

አብዝኀ፡ወዳሴ፡(sic) ለፍቅርቱ፡ማርያም።ወአነኒ፡ወልዱ፡ዘርአ፡ያዕ|ቆብ፡(f. 285ra) 
ዘደለወኒ፡እንበር፡ዲበ፡መንበረ፡መንግሥቱ፡ወእሰመይ፡በስመ፡ዚአሁ፡ቈስጠንጢኖስ፡
ወሀብኩ፡ለእግዚአብሔር፡አብ፡ከመ፡ይኵኖ፡ተዝካረ፡ለትውልደ፡ትውልድ፡እስከ፡
ኅልቀተ፡ዓለም።እስመ፡ውእቱኒ፡መስቀል፡ወፅአ፡እምጽርእ፡ውስተ፡ብሔረ፡ኢት

ዮጵያ፡ሀገረ፡መንግሥቱ፡በመዋዕሊሁ፡በዓመተ፡እብሬተ፡ንግሡ፡እስመ፡ኮነ፡ኀይለ፡
መንግሥቱ፡እምኀበ፡እግዝአብሔር።በከመ፡አቅደመ፡ርእየ፡ኅርየተ፡እብሬቶ፡ማቴ

ዎስ፡ሊቀ፡ጳጳሳት።ወዘያወፅኦ፡እምህየ፡ወይነሥኦ፡ዘእንበለ፡ለአንብቦ፡ኢንኡስ፡ወኢ

ዐቢይ፡(f. 285vb) ይኩን፡ውፁአ፡እምዐጸደ፡ቤቱ፡ለእግዚአብሔር፡ወይኩን፡ፍሉጠ፡
እማኅበሮሙ፡ለአግብርቲሁ፡ቅዱሳን፡በከመ፡ወፅአ፡ወተፈልጠ፡ዲያብሎስ፡እማኅበረ፡
መላእክቲሁ፡ትጉሃን፡አሜን።=።

69 See Bausi 2016b, 123–126.
70 See Kropp 2017, 76 (text), 76–77 (German translation), who rightly notes on p.75: 

‘von späterer Hand hinzugefügt nach dem Schlußparagraphen der Marienwunder-
sammlung. Die Schrift ist die gleiche wie die des Muʿallaqa-Kanons am Anfang 
der Handschrift auf einem später vorgehefteten Faszikel’.
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{ወወጉዘ፡ይኩን፡በአፈ፡አብ፡ወወልድ፡ወመንፈስ፡ቅዱስ፡ወበአፈ፡ጴጥሮስ፡ወጳ

ውሎስ፡ለዐለመ፡ዓለም፡አሜን።=}
(f. 284rb) This book of the miracles of our Lady Māryām, as well as her praises, 
my father Dāwit, and his throne name was Constantine (Qʷasṭanṭinos), had made 
write it while he embellished the memory of her name and the decoration of the 
clothes of her picture by gold ink.71 And also she showed at that moment (one of 
her) mighty miracles through the intercession of her trusted and beloved Son, the 
Lord (Jesus Christ). At that time it was a hidden decision that the greatness of the 
Lady of the whole world, Mary, would be revealed: the gold ink, with which this 
book was written, was used up before the completion of this book. (f. 284va) So the 
man reported to the king that the gold ink had run out. The king commanded and 
said to him: ‘Make other (ink) quickly, for I am in haste to see the completion of 
this book’. Then the craftsman of the gold ink went and made it with inappropriate 
means. The ink then looked like (dull) dust of the earth. When the king saw that the 
ink was spoiled, he was very sad and lamented to his mistress (Mary) crying: ‘O my 
mistress, is it because of my sin that this has happened? Or has it not pleased thee 
that (this work) is done?’. That night someone who resembled a Roman (romāwi) 
painter (gabāre śǝʿl) appeared to the man (scribe) and said to him: ‘Why then is the 
king sad, when he loves Mary very much, and she loves him very much?’. He took a 
white stone from his robe, crushed it in a mortar, brought gold (solution) to the boil, 
and put the crushed stone inside. Then the dull color lifted off and it was pure shiny 
gold ink. Later, the scribe woke up from his sleep, found the stone, and did the same, 
and it became pure bright gold ink. When the king saw this, he rejoiced greatly and 
praised much his beloved Mary. Also I, his son Zarʾa Yāʿqob, who was found worthy 
to sit on the royal throne and my (throne) name is also Constantine (Qʷasṭanṭinos), 
made a donation (to the Church on ʾAmbā Gǝšan) to God the Father, so that it would 
be for me a commemoration (tazkār), for the generation of generation, until the end 
of the world. Actually, also the (relic of the) cross came from Greece (Ṣǝrʾ) to the 
country of Ethiopia, country of his kingdom, precisely in the period when he took 
over the reign, because the power of his reign was from God; just as the Patriarch (of 
Alexandria) Mātewos had previously foreseen in a vision the change of reign. But 
whoever picks up (this book) for anything other than reading it, whether low or high, 
let him be cast out of the court of the house of God and separated from the assembly 
of his saint servants, just as the Devil (Diyābǝlos) went out and was separated from 
the assembly of the watchful angels, amen.
{And let him be accursed by the mouth of the Father, of the Son, and of the Holy 
Spirit, and by the mouth of Peter and Paul, forever and ever, amen.}

Colophons of translation: embedded colophons

The two categories of end notes—colophons and subscriptions—are subject 
to the same phenomena for structural reasons, linked to the material modali-

71 This apparently ungrammatical sentence is in all likelihood a cleft sentence, with 
ʾǝnza yāsenni as subject sentence and ʾǝnta ʾaṣḥafā, as relative verb; there is noth-
ing missing.
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ties of the Ethiopian scriptural tradition and the nature of the ‘codex syntax’:72 
an end note can easily be ‘embedded’ and integrated into the text, becoming 
part of it and being transmitted with it, either through compositional phe-
nomena or for other reasons, as can be seen in the actual distribution in the 
manuscripts. A typical case for this phenomenology is that of the collection of 
the Apocryphal Acts of the Apostles (Gadla ḥawāryāt in Ethiopic, CAe 1461): 
some manuscripts of an extended recension of the collection have preserved 
an actual colophon, and one of considerable extent,73 which must have origi-
nally marked the end of the oldest recension. Following this, other new texts, 
at first circulating in isolated form, were later added. Some manuscripts have 
an ‘embedded colophon’74 underneath the text it originally followed, while 
others have placed it at the end of the collection.75

Colophons of translation: authentic and true colophons

There is no formal criterion for determining with certainty that a colophon 
is ‘authentic’ or even only ‘true’ (the distinction, as is well known, is essen-
tial in philology)76—that is, to refer historically to the manuscript support on 
which it would provide information—other than the exhaustive analysis of 
the manuscript tradition as a whole on the one hand conducted according to 
the set of operations of the philological method, and codicological analysis 
on the other, which alone can provide the elements useful to establish, for 
example, whether or not the colophon was copied from the antigraph; whether 
the formula follows that of the antigraph colophon with updates; or whether 
both the formulation and the content data—prosopographical, geographical, 
chronological—of the colophon are an original innovation; or whether the 
colophon is a forgery.

72 See the fundamental Andrist et al. 2013.
73 See Budge 1899, vii–viii and 305–306.
74 Or ‘fossil colophon’, as suggested by Marilena Maniaci as appropriate term to 

define the phenomenon, still noting that ‘un colophon rimane tale, formalmente, 
anche se perde la sua funzione originaria e finisce con l’essere più o meno volon-
tariamente incorporato al testo in una fase ulteriore della sua tradizione’ (personal 
communication). This, however, implies a formal definition of colophon, which is 
not easy to delimit.

75 See Bausi 2000–2001, 83. In the Bm project all recensions will receive a dis-
tinct clavis number, but not all have been yet implemented; the sixth recension is 
CAe 5818.

76 See Bausi 2016c, 63–64, n. 57.
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Colophons of translation: title and colophon

The indication of the author pertains more properly to the titling, usually 
placed at the beginning and not at the end of the text77—typical is the case of 
the homilies—in contradiction therefore with the general definition of colo-
phon as end note to the text or to the manuscript. Rather, it can be said that 
such an indication— at least in the Ethiopic tradition, and in the phase that 
has come down to us—tends to become an integral part of the text and as such 
is subject to the subsequent process of tradition, thus tending to be invariable 
and obligatory: it should therefore be kept quite distinct from the phenome-
nology of the colophon.

Colophons of translation: resilient and removed colophons

End notes referring to translation—that is, as a rule, those indicating the last 
traditional step of the translation into Ethiopic, since end notes with trans-
lation indications in other languages upstream of the Ethiopian tradition are 
also attested78—are frequently embedded and become de facto part of the text, 
not unlike the title; however, it is also the case that the end note is subject to 
a different interpretation in the manuscript tradition, that is, as a variable el-
ement, and as such it is subsequently removed in the copying process. What 
has already been said applies here, namely that only the combined analysis of 
philological and codicological data can provide the useful elements for exact 
historical understanding. Here follows a couple of examples:
 (a) The Ethiopian version of the Gadla Bsoy, Acts of Bsoy (CAe 6537), 
edited from the two MSS Paris, Bibliothèque nationale de France, d’Abbadie 
126, ff. 51ra–73ra, and London, British Library, Oriental 692, ff. 174ra–202vb, 
mutilated, is also known from the MS EMML no. 7602, ff. 39ra–56ra, and also 
from a fourth manuscript attributable to the fifteenth century at the monas-
tery of Beta Pạnṭalewon, near Aksum:79 of the four manuscripts, only the last, 
which I had the opportunity to examine during a mission to Aksum in 2001 
by photographing its final folio, contains the footnote, absent from the other 
witnesses, attesting to the translation and naming its author, Bartalomewos:

መልአ፡ወተተርጐመ፡እምግብጻዊ፡ለግዕዝ፡በአፈ፡ኃጥእ፡በርተሎሜዎስ፡በእንተ፡
ፍቅረ፡ኂሩቱ፡ወገድሉ፡ለአባ፡ብሶይ።=።
The translation from the Egyptian (gǝbṣāwi) language into Gǝʿǝz was completed 
according to the dictation (ba ʾafa) of the sinner Bartalomewos, for the sake of virtue 
and the spiritual struggle of ʾAbbā Bsoy.

77 See above.
78 See the cases indicated in Proverbio 1998, 38–43.
79 See Colin 2002; see my review, Bausi 2004, 237.
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The expression rendered as ‘the dictation’ can be literally translated as ‘by 
(word of) mouth’, and could allude to the process of translation performed 
orally by Bartalomewos and put in writing by others.
 (b) Quite different is the case with the end note in the Gadla Nob, Acts of 
Nob (CAe 5631), attested, among others, by the MS Vatican City, Biblioteca 
Apostolica Vaticana, Et. 264, f. 46r:

ተፈጸመ፡ገድሉ፡ለቡሩክ፡ወተተርጐመ፡እምዐረቢ፡ለግዕዝ፡እምንዋየ፡አቡነ፡ት

ሩፍ፡ኮከብ፡ብሩህ፡አቡነ፡ሰለመ፡(sic)ዘኢትዮጵያ፡ጳጳስ።ወአጽሐፈ፡ተዝካሮ፡
ፍቅረ፡ አባ፡ ኖብ፡ ከመ፡ ትኩኖ፡ሎቱ፡ ተዝካረ፡ ለዐለመ፡ ዐላም፡ አሜን። በ

፲፻፸ወ፱ዐመት፡እመዋዕለ፡ሰማዕት፡ንጹሐን፡ጸሎቶሙ፡ተሀሉ፡ምስለ፡ኵልነ፡እ

ስከ፡ለዐለም፡ዐለመ፡አሜን።
The Acts of the blessed are finished and have been translated from Arabic (ʿarabi) 
into Ethiopic at the expense of our Father, abundant star of light, our Father Salama 
(sic, for Salāmā), metropolitan of Ethiopia. He had the commemoration (tazkār) 
(for) love of ʾAbbā Nob written down, that it might be a commemoration (tazkār) 
for him, forever and ever, amen: in the year 1079 from the era of the pure Martyrs 
(1362/1363 CE). May their prayer be with us all forever and ever, amen.

This end note with indication of translation was embedded into the trans-
mitted text and is found in several manuscripts of the Acts of Nob, but not in 
all of them. In the absence of other elements, it is of no value for dating the 
manuscript to 1362/1363 CE, as Arnold van Lantschoot and others with him 
believed.80

 (c) An even more striking case is that of the biblical Book of Sirach, the 
translation of which was long dated to 678 CE, on the basis of an end note text 
found in several manuscripts, probably corrupted, but embedded and trans-
mitted unchanged in the manuscript tradition.81

80 See Bausi 2012b, 119–121. On this and other subscriptions related to ʾ Abbā Salāmā 
see now the detailed analysis by Ambu 2022, 110–263. The text was edited by 
Raineri 2011 from MSS Vatican City, Biblioteca Apostolica Vaticana, Et. 264 and 
London, British Library, Oriental 686.

81 See Rahlfs 1965, 679–681, who demonstrated that the date of 678 CE must be in-
terpreted in a different way and attests in fact only the much later accomplishment 
of a medieval exemplar. Already August Dillmann had expressed his doubts and 
suggested the right solution (see Dillmann 1894, 114, with references to Wright 
1877, 17, and Zotenberg 1877, 10): ‘Sententiam Zotenbergi, qui huic anno an-
num mundi 7170 (vel Christi 1678) substituendum esse censet, equidem non ap-
probaverim; facilius crediderim, anno 678 Ecclesiasticum in Geez versum esse. 
At in codice Musei Brit. Oriental 494 (in Wrightii cat. p. 17) legitur: ዘተጽሕፈ፡
በ፷፻ወ፱፻ወ፸ዓመት፡ i.e. anno mundi 6970 (Christi 1478), quam lectionem si quis po-
tiorem habuerit, illo anno aut archetypum quorundam recentiorum apographorum 
exaratum, aut priscam versionem ex auctoritate libri Graeci refectam esse existima-
verit’. See also Marrassini 2014, 45–46; Bausi 2018b, 81.
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The colophon as a production marker (MS Pistoia, Biblioteca Forteguer-
riana, Martini etiop. 2)

In short, it is clear that if one wants to look at the phenomenon of the colo-
phon and end note beyond the historical, cultural, and chronological data that 
the text—occasionally or even systematically—conveys, as a more general 
codicological phenomenon, one must consider the dynamics connected to the 
stratigraphy of the codex,82 considering both the colophons and the end notes 
in relation to the various codicological units that make up the manuscript and 
to the series of manuscripts that contain the same texts or discrete units. It is 
also clear that, unlike the titling (whether placed at the beginning or the end 
of the text), colophons and end notes are identified by sharing exclusively the 
function of production markers, either of the material artefact and/or of the 
text.
 One of the most emblematic colophon as production marker is that of the 
MS Pistoia, Biblioteca Forteguerriana, Martini etiop. 2 (previously indicated 
as no. 5), dated to 1438 CE (the manuscript was produced from the month of 
Yakkātit to the month of Naḥāsi of the ninetieth year of Mercy, that is 1430 of 
the Ethiopian Calendar): the colophon defines the portions of the Octateuch 
written by two distinct scribes who cooperated for the realisation of the codex, 
and a word of gratitude is also spent for the makers of parchment, who clearly 
appear to be distinct from the scribes (fig. 5):83

(f. 195rb) ተፈጸመ፡ኦሪት፡ዘሩት።=።
ወተጽሕፈት፡ ዛቲ፡ መጽሐፍ፡ በ፺ዓመተ፡ ምሕረት፡ ወተወጠነት፡ በወየከቲት፡
(sic)ወተፈጸመት፡በወርኃ፡ነሐሲ፡ወንጉሥነ፡ዘርአያቆብ፡ወጳጳነ፡(sic)አባ፡በ

ርተሎሜዎስ።ወዘአፅሐፋ፡አቡነ፡ገብረማርያም፡ይጽሐፍ፡ስሞ፡እግዚአብሔር፡ኀ

በ፡ዓምደ፡ወርቅ፡በቀለመ፡ዕንቍ፡ውስተ፡ኢየሩሳሌም፡ሰማያዊት፡ምስለ፡ኵ

ሎሙ፡ደቂቁ፡ለዓለ፡ዓለም፡አሜን።=።ኆልቍ፡ወዘዳግም፡ሕግ፡ወዮሴዕ፡መ

ልከ፡ጼዴቅ፡ጸሐፈ፡ወዘካልአንሰ፡አነ፡ጳውሎስ፡ለእመቦ፡ዘወሰክነ፡ወከፈልነ።እ

መሂ፡በአእምሮ፡ወእመሂ፡በኢያእምሮ፡ስረዩ፡ወባርኩነ፡ለዓለም፡ዓአም፡(sic)አ

ሜን።ወለሰራሕተ፡ብራና፡ባርክዎሙ፡እስመ፡ጻመዉ፡ብዙኃ።=።=።
(f. 195rb) The Book of Ruth from the Octateuch has been finished.
And this book was written in the 90th year of Mercy: it was started in the month of 
Yakkātit and finished in the month of Naḥasi, (while) our king (was) Zarʾayāʿqob 

82 See Gumbert 2004, and in the same volume, Maniaci 2004; see also Ronconi 2007; 
Bausi 2010c; Andrist et al. 2013; Orlandi 2013, with a comprehensive proposal of 
taxonomy from bibliological to textual units; the relevant sections in Maniaci 2015; 
Andrist 2015; Friedrich and Schwarke 2016; Bausi et al. 2019; Brita and Karolews-
ki 2021.

83 See Fiaccadori 1993, 162–163; Lusini 2002, 161–163; see also for further details 
on the manuscript Bausi 2008, 522, n. 49; and for the codicological information 
we can draw on it, see Bausi 2014, 42–43; Bosc-Tiessé 2014, 12; Bausi 2016b, 
119–120.
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with the help of Egyptian monks?—took place materially the process that 
from the Vorlage—always Arabic from the medieval period—led first to the 
translation, perhaps performed orally, then or contextually put in writing by 
a copyist to whom the translator dictated, and perhaps distinct from him, and 
finally to the material realisation of a codex, often multi-textual, where texts 
of different origin, provenance and Vorlage—ancient translations from Greek 
and more recent ones from Arabic—were assembled and organised.84 Let us 
look at two examples:
 (a) In the MS London, British Library, Oriental 691, f. 241vb (figure 3), 
we read for instance:

መልአ፡መጽሐፈ፡እንበእቆም፡ዐቢይ፡አመ፡፲ወ፰ለጥቅምት፡ዘ፬፻፸፯፡ዓመተ፡
ምሕረት፡በመዋዕለ፡ያግባ፡ጽዮን፡
The great Book of Habakkuk (ʾƎnba ʾǝqom) was completed on the 18th of Ṭǝqǝmt of 
the year of Mercy 477, in the time of King Yāgbā Ṣǝyon (r. 1285–1294 CE).

The date corresponds to 15 October 1292.85 The Book of Habakkuk is the first 
text in the manuscript, which contains several other hagiographical texts—on 
Eustathius; Cosmas and Damian; George; Mercury; Menna; James the Inter-
cised—but the final end note text must apply to all the texts included in the 
manuscript, identified as a whole as the Book of Habakkuk by the first text in 
it.86

 (b) A footnote following an explicit note in the Acts of Kaleb in the MS 
Zwāy, Gadla samāʿtāt, Acts of the Martyrs (different from the manuscript of 
the Acts of the Saints seen above), f. 36va-b (figure 4), which has recently 
come to the attention of scholars as a witness to a new Ethiopian version of 
the Greek-Arabic Martyrdom of Arethas,87 reads as follows (fig. 6):
84 To these complex questions, which can only be mentioned here, see Maximous 

el-Antony et al. 2016; Bausi 2018b; Butts and Erho 2018; Bausi 2019; Bausi 2020; 
Brita 2020; Lusini 2020b; Bausi 2021a; Nosnitsin 2022.

85 See also Mauro da Leonessa 1934, 102, who wrongly indicates 1293 CE instead of 
1292 CE.

86 See Bausi 2002, 8–9. On the dating of the manuscript to the end of the thir-
teenth century agrees also Eyob Derillo 2019, 106. See <https://betamasaheft.eu/
manuscripts/BLorient691/main>; <https://www.bl.uk/manuscripts/Viewer.aspx-
?ref=or_691_f001r> (last accessed 1 November 2022).

87 See Bausi 2010d, 249–251; Marrassini 2011a, passim; Marrassini 2014, 112 and 
356, and passim. The manuscript was first noted by Sergew Hable Selassie 1972a 
(unpublished manuscript), 42a (‘Expedition of Caleb & Nagran’: I owe this refer-
ence to Ted Erho); then by Sergew Hable Selassie 1972b, 127; first used by Yo-
hannes Gebre Sellasie 2009. With the siglum ‘Et1’ is referred from my unpublished 
edition in La Spisa 2021, see also Bausi 2021c. The manuscript belongs to the 
church of Qǝddǝst Māryām from the monastery of Dabra Ṣǝyon on Lake Zwāy, see 
Buruk Wolde-Michael 2015, 55–56.
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ተፈጸመ፡ገድል፡ወስምዕ፡ዘኂሩት፡ቅዱስ፡ወዘቅዱሳን፡ሰማዕት፡ዘናግራን፡ወዘካሌብ፡
ንጉሠ፡ኢትዮጵያ፡መፍቀሬ፡ክርስቶስ፡በመዋዕለ፡ዮስጥ|ኖስ፡  (f. 36vb)ንጉሠ፡ሮሜ፡ወ

ጢሞቴዎስ፡ሊቀ፡ጳጳሳት፡ዘእልስክንድርያ፡ወቍርስዮስ፡ሊቀ፡ጳጳሳት፡ዘአንጾኪያ።=።
ወተፈከረት፡ዛቲ፡መጽሐፍ፡እምጽርእ፡ለግዕዝ፡ስብሐት፡ለእግዚአብሔር፡ወላዕሌነ፡
ይኩን፡ምሕረቶ፡አሜን።

The Acts and the Martyrdom of Saint Arethas (Ḫirut), of the saint martyrs of Nāgrān, 
and of Kāleb king of Ethiopia, devoted to Christ, in the days of Justin (Yosṭǝnos), 
king of Rome (Rome), and of Timotheus (Ṭimotewos) patriarch of Alexandria, and 
Euphrasios (Qʷǝrǝsyos) patriarch of Antioch, are finished. This book was translated 
from Greek (ṣǝrʾ) into Gǝʿǝz. Glory to God and let his mercy be upon us, amen’.

Fig. 6. MS Ethiopia, Lake Zwāy, church of Qǝddǝst Māryām from the monastery of Dabra 
Ṣǝyon, fifteenth century, Gadla samāʿtāt, Acts of the Martyrs, f. 36va–b, explicit and end 
note to the Gadla Kāleb, Acts of Kāleb. Photo by Addis Ababa University 2009 for Paolo 
Marrassini; personal archive of Alessandro Bausi (see already Bausi 2016a, 259, pl. IV).
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The veracity of the end note to the text is in this case highly doubtful, because 
there is indubitable evidence of an Arabic Vorlage upstream of the Ethiopic: it 
could be a translation with adaptation of the Arabic Vorlage.

The colophon as an opusculum: the Acts of the Martyrs of Dabra Māryām

Without ever becoming a mandatory element of the Ethiopian scriptural tra-
dition, a particular flowering of long colophons and subscription notes occurs 
in the time of King Zarʾa Yāʿqob,88 with detailed indications of the year of 
the reign in which they were composed—which does not exclude that long or 
even very long colophons and end notes also occur later. Already identified in 
its historical and cultural importance, but still to be studied codicologically, is 
the phenomenon of colophons elevated to the level of small literary works of 
hagiographic and celebratory character, in elevated style and sometimes even 
in rhymed prose. Precise examples can be found in manuscripts produced 
within the ʾEwosṭātean communities of medieval Eritrea,89 although the lack 
of statistical data, as well as indications to identify colophons and footnotes 
belonging to particular scriptoria—if scriptoria are to be postulated, at least in 
some cases, in Ethiopia—invite caution.90

 The colophon that occupies approximately four final folios of one of the 
first quires of a codex (ff. 32va–36ra) of the Acts of the Martyrs from the mon-
astery of Dabra Māryām, Qʷaḥayn, Eritrea, consists of a long note, with large 
sections in rhymed prose, written at the completion of the material redaction 
of the manuscript, on 21 Ḥamlē 1445 of the Ethiopian calendar, that is 15 July 
1453 CE. In this subscription the copyist, who is its author (an unidentifiable 
Yoḥannes of Dabra Māryām), retraces the history of the community and its 
abbots with great tension and narrative effectiveness, recalling its alternating 
events. Length, formal register, style, and also the material accuracy of the 
text—the name of Yoḥannes, the name, appellations, and feasts of Mary, the 
names of the monks of the order, the divine names, the name of Zarʾa Yāʿqob, 
and the numeral signs are rubricated—reveal the particularly high tone and 

88 As rightly also noted by Wion 2007.
89 On the monastic ʾEwosṭātean movement, see Lusini 1993; Fiaccadori 2005; Tedros 

Abraha 2007; Tedros Abraha 2008; Tedros Abraha 2009; Gervers 2013; Adankpo 
2015a; Adankpo 2015b; Adankpo Labadie 2016; Adankpo Labadie 2017; Bausi 
and Lusini 2018.

90 See below concerning the ʾEwosṭātean monastic communities. Perhaps the evalua-
tion of hagiographical evidence for the definition of a practice of monastic scripto-
ria in Derat 2012 is overly generous and trusting, using above all Lusini 2004; see 
for similar examples outside the context of ʾEwosṭātean communities Bausi 2009, 
184. An important conceptual contributions on scriptoria has now been provided 
by Bosc-Tiessé 2014.
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strong literary intentions of the colophon, which among other things—which 
is not unusual—also includes an inventory of manuscripts and assimilated 
goods.91 The last leaf (f. 36) consists of only one column, either because of a 
vertical cut from top to bottom, or, perhaps more likely, because the parchment 
sheet was already originally smaller in size. Unfortunately, there is a lack of 
codicological data that could have said more about the structural placement 
of the colophon, whether the well-known horror vacui or any other material 
factors played any role here. Since the note was edited, but only an Italian 
translation was available, I repropose here the text, with minor revisions and 
with rubrications underlined (except punctuation marks that follow non-rubri-
cated names), with an English translation (fig. 7a–b):

(f. 32va) ኦአንትሙ፡ኵልክሙ፡ሰማዕታት፡ለዛቲ፡ስምዐ፡ገድልክሙ፡አነ፡ኃጥእ፡ገብ

ርክሙ፡ዮሐንስ፡በእዴየ፡ለዘ፡ጸሐፍክዋ፡ተማኅጸንኩ፡በክዕወተ፡ደምክሙ፡ለነፍስየ፡
ከመ፡ትዕቀብዋ።ወበእንተ፡ኀጢአታ፡ከመ፡ኢትመንንዋ፤እምኀይለ፡ጸላኢ፡ዕድዋ፤
ከመ፡ትመግብዋ፤ወእምአፉሁ፡ለተኵላ፡ከመ፡ታምስጥዋ፤ወእምኵሉ፡ዘይትቃረና፡
ከመ፡ ታድኅንዋ። ወካዕበ፡ እንትመኀፀነክሙ፡ (sic, for እትመኀፀነክሙ፡) ለእግዝእትየ፡
ማርያም። በእንቲአየ፡ ከመ፡ ትስአልዋ፤ ከመ፡ ትስአል፡ ሊተ፡ ኀበ፡ ወልዳ፡ ኪዳነ፡
ምሕረት፡ዘአሰፈዋ፤ገቢረ፡ንስሓ፡ከመ፡ይጸግዋ።ወዓዲ፡እትመኀፀነክሙ፡በዝኒ፡ዓ

ለም፡ማሕፀንትነ፡ከመ፡ትበልዋ።ወበዘይመጽእኒ፡ዓለም፡ዓሥራተ፡ምሕረት፡ከመ፡ት

ንሥእዋ፤ወውስተ፡ርስትክሙ፡በትፍሥሕት፡ከመ፡ (f. 32vb) ታብእዋ።ለዓለመ፡ዓለም፡
አሜን።አሜን።ወአሜን።ለይኩን።ለይኩን።=።
(Dotted line.)
ተወጠነ፡ ወተፈጸመ፡ ዝንቱ፡ መጽሐፍ፡ በደብረ፡ ማርያም፡ በመካኑ፡ ለአቡነ፡ ኤ

ዎስጣቴዎስ፡ ካህን፡ቀዳሴ፡ቍርባን፡ በሰረገላ፡ብርሃን፡ወዝኍሩ፡ ለአቡነ፡ አብሳዲ፡
መምህረ፡ሕግ፡ዘበአማን፡ንባበ፡አፉሁ፡ምዑዝ፡ከመ፡ጽጌ፡ወይን፡ወሮማን።ወአቡነ፡
ዘካርያስ፡በልብሰ፡የውሆ፡ክዱን፡እብነ፡ባሕሪ፡ምእዙን።ወአቡነ፡ሮማኖስ፡መምህረ፡
ቅዱሳን፡ፈጻሜ፡ቃሎሙ፡ለ፬ወንጌላዊያን።ወአቡነ፡ተወልደ፡መድኅን፡መፍቀሬ፡ቤ

ተ፡ክርስቲያን፡ሠናየ፡ርስአን፡በአክናፈ፡መንፈስ፡ሰራሪ፡ከመ፡ትጉሃን፡ሶበ፡ሰ

ደድዎ፡እስከ፡ሐማሴን፡ንጹሕ፡ከመ፡ዕጣን፡ዘመንፈስ፡ቅዱስ፡አስከሬን።ወአቡነ፡
ፊቅጦር፡በፍቅረ፡አምላክ፡ርሱን፡ከመ፡ወርቅ፡ጽሩይ፡ወከመ፡ብሩር፡ፍቱን፡ጥ

ዑመ[፡] | (f. 33ra)ከናፍር፡ወልሳን፡ሰባኬ፡ግ<ዕ>ዛን፡በቅድመ፡ጉቡአን፡ዘኮነ፡ሰ

ማዕተ፡በእንተ፡ምሳሕ፡ዘደብረ፡ጽዮን፡በቅድመ፡ንጉሥ፡ወተዐይን።በ፯፡ዓመተ፡
ምህሮሁ፡ ለአቡነ፡ ገብረ፡ ክርስቶስ፡ ሳብዖሙ፡ውእቱ፡ ለአበው፡ ቅዱሳን፡ እለ፡ በ

አማን፡መምህራን፡መፍቀሬ፡ቃሎሙ፡ለነቢያት፡ሰባኪያን፡ወለሐዋርያት፡ፍንዋን፡ወ

ይፈቱ፡ዓዲ፡ትዕግሥቶሙ፡ወስነ፡ገድሎሙ፡ለሰማዕት፡መዋእያን፡ወለመነኮሳት፡መ

ስተጋድላን፡ዘበሕርየት፡ካህን፡ዘሕቱም፡በቅብአ፡ሜሮን፡ሊቀ፡ካህናት፡ጽሙዳን፡አ

በ፡ብዙኃን።በእንተ፡ክብራ፡ወፍቅራ፡ወዕበያ፡ለንግሥት፡እመ፡ብርሃን፡ጸዋሪተ፡መ

ላኮት[፡]ርሱን፡ምልእተ፡ጸጋ፡ወስን፡ወላዲተ፡አምላክ፡መድኅን፡በትንብልናሃ፡ከ

ዊኖ፡ጽዉን፡ያለብስ፡ዕሩቃን፡ያጸግብ፡ርኁባን፡ወያረዊ፡ጽሙአን፡ወያስተፈሥሕ[፡]
ነዳያን፡ወይረድእ፡ምንዱባን፡ወይእቲ፡ድንግል፡እንተ፡ያፈ|ቅራ፡ (f. 33rb)በኵሉ፡ል

ቡ፡ትኩኖ፡ልብስ፡ወክዳን፡በምድርኒ፡ወበሰማይ፡ነፍሶ፡ወሥጋሁ፡ትትመሕፀን።ወበ፲፡
ወ፱ዓመተ፡መንግሥቱ፡ለዘርአ፡ያዕቆብ፡መፍቀሬ፡እግዚአብሔር፡ርቱዐ፡ሃይማኖት፡

91 See Bausi 1994, 47–57 (introduction and annotated Italian translation with further 
details) and 63–65 (text).
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Fig. 7a–b. MS Eritrea, Qoḥayn, Dabra Māryām, 1453 CE, Gadla samāʿtāt, Acts of the Mar-
tyrs, ff. 32v–33r and 35v–36r. Photo by Alessandro Bausi for the Missione Italiana in Eritrea 
(MIE), Consiglio Nazionale delle Ricerche and Alma Mater Studiorum Università di Bolo-
gna 1993
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ለአክላስያ፡ፀሐያ፡ወለኢትዮጵያ፡ዕበያ፡ነቢይ፡ወሐዋርያ፡ለባሕረ፡ኦሪት፡ቀላያ፡ለ

ሐሊበ፡ወንጌል፡ዘይሰትያ፡ወይረውያ፡ሰባኬ፡ሥላሴሁ፡ዘምስለ፡አቡሁ፡ወቅዱስ፡መ

ንፈሱ፡ለወልደ፡ማርያ፡ (sic)ዘይምህር፡ወይገብር፡ከዊኖ፡አርአያ፡ለምግባረ፡እከይ፡
አበያ፡ ወለሠናይት፡ሐረያ፡ ለትምህርተ፡ጠንቋልያን፡ሠዓራ፡ወአንደያ።ወለሕገ፡ ሃ

ይማኖት፡ አክበራ፡ ወአሰነያ፡ እስከ፡ ፍጻሜ፡ ዓለም፡ ያንግሦ፡ ወልደ፡ አምላክ፡ ኬ

ንያ፡ድቀተ፡ጸላእቱ፡አዕይንቲሁ፡እንዘ፡ይሬእያ፡ምስር፡ወእስክንድርያ፡ቆጵሮስ፡ወ

አርማንያ፡ኵርጕ፡ወሮምያ፡ፋርስ፡ወእስያ፡ለክብረ፡ንግሡ፡ይስግዳ፡ወይግነያ፡አስ

ተዓ፡ወጋዳ፡እንዘ[፡]|(f. 33va)ያወፍያ።አሜን።ወአሜሃ፡ዓመተ፡ምሕረት፡፷፻ወ

፻፱፡፵ወ፭።ወመጥቅዕ፡፳ወ፩።ወአበቅቴ፱፡እም፭፡ለጽልመት፡በወርኀ፡ሐምሌ፡አመ፡
፳ወ፩በበዓላ፡ለእግዝእትነ፡ማርያም፡፡ወሀብኩ፡አነ፡ገብረ፡ክርስቶስ፡ዘንተ፡መጽሐፈ፡
ገድለ[፡]ሰማዕት፡ወ፪ወንጌል፡ሐዋርያ፡ወጰውሎስ፡ (sic) ወግጽው፡ሕብረተ፡ቃላት፡
መጽሐፈ፡ነገሥት።ኢሳይያስ።ኤርምያስ።ሕዝቅኤል።ኢዮብ።አፈ፡ወርቅ።ገድለ፡ሐዋ

ርያት።ጦማረ፡ትስብእት፡ተአምረ፡ማርያም።ጉባኤ፡ቃና፡ወመዝሙር።ወሥዕል፡እግ

ዝእትነ፡ማርያም፡፯ወሥዕለ፡ስቅለት፡፩ወታቦታት፡፲ወ፩፡ወግምዘ፡ዘኢተበትከ፡፳ወ

፩።ወልብስ፡ዘወርቅ፡ዘኢተበትከ፡፱ወሞጣሕት፡ግምዛ፡፲ወ፭፡ወሞጣሕት፡ዘወርቅ፡፯
ወዘነቦ፡፪።ፉጠት፡ዘሐሪር፡፬።ወቀሚስ፡ውራድ፡፱ወቆብዕ፡ዘወርቅ፡፩ወዘግምዛ፡፪፡
ወልብስ፡ጸዓዳ፡፯ወፊቃር፡፯ወብዙት፡፭ወዶቲ፡፩| (f. 33vb)ማኅፈድ፡ዘወርቅ፡፩
ወካልእ፡ማኅፈድ፡፭ወማሕበስ፡፪ወባረይታ፡፭ጻሕል፡ዘወርቅ፡፩ወጽዋዕ፡ዘወርቅ፡፩
ጻሕል፡ዘማህው፡፪ወጽዋዕ፡ዘማህው፡፬ጻሕል፡ዘብርት፡፫ወጽዋዕ፡ዘብርተ፡፩ዕርፈ፡
መስቀል፡ዘብሩር፡፪ወማህው፡፬ወሙዳየ፡ዕጣን፡ዘብርት፡፮መስቀል፡፲ወ፮።ወማ

ዕጠንት፡፲ወ፭።ወመንጦላዕት፡ዘግምዛ፡፪ወዘዶቲ[፡]፪ወሥዕል፡ዘልብስ፡፪ወብሳጥ፡
፪ወዶል፡ዘብርት፡፩ወቃጽል፡፫ወኵስኵስት፡ዘብርት፡፪መብራህተ፡ቀዋሚ፡፯ወመ

ብራህት፡ዘማህው፡፪ወሰዋስው፡፪ወቀንዲል፡፩ወመንበረ፡ኀፂን፡፭ወዳዊዛ፡፲ወ፩
ወአስቀቀ፡ደብተራ፡፯፡ወሞጣሕት፡ዘወትር፡ዘግምዛ፡፱።መጽሐፈ፡ዝማሬ፡፪ወ

መጽሐፈ፡ቍስቋም፡፩ወሲራክ፡፩ወድባብ፡፬፡ወመነሳንስት፡ዘሐሪር፡፯፡ገይብ፡ዘ

ብርት፡፩ወፍያል፡ዘብርት፡፩፡
(Here follow three blank lines until the end of the column.)
(f. 34ra) ዘንተ፡ኵሎ፡ወሀብኩ፡ለእግዝእትየ፡ማርያም።=ትምክሕተ፡ዓለም፡ዳግሚት፡
አርያም፡ምእናም፡ግሩም፡እመ፡መለኮት፡ጸዋሪተ፡ፍሕም፡ወለተ፡ዳዊት፡ወለተ፡
አብርሃም፡ መድኀኒቱ፡ ለአዳም፡ አባላቲሃ፡ በድንግልና፡ ሕቱም፡ ዝክረ፡ ስማ፡ እመ

ዓር፡ ጥዑም፡ብርሃን፡ ዘኢትጸልም፡ እንተ፡ ባቲ፡ ተሥዕረ፡ ዘቀዳሚ፡መርገም፡መ

ድኀኒት፡እምሰርም፡ዘጽድቅ፡ተንከተም።=።እግዝእትየ፡ወእሙ፡ለእግዚእየ፡ተስፋየ፡
ዘእምንእስየ፡ኀይልየ፡ወጸወንየ፡ረዳኢትየ፡አመ፡ምንዳቤየ፡ትውክልትየ፡ወምክሕየ።
ብርሃን፡ለአዕይንትየ፡ወጌራ፡ለርእስየ፡ጽንዕ፡ለእገርየ፡ወማዕተብ፡ለእደዊየ።ቅናት፡
ለሐቌየ፡ወድርዕ፡ለእንግድዓየ፡ወባዝግና፡ለክሳድየ።ምእመንየ፡ይእቲ፡ወፍርቃንየ፡ከ

መ፡ታድኅነኒ፡እምእደ፡ጸላእየ፡ወእምትምይንተ፡ሰይጣን፡ፀርየ፡ዘንተ፡ይቤ፡ገብረ፡
ክርስቶስ፡አቡየ።=።
(f. 34rb) እስመ፡ያፈቅራ፡በኵሉ፡ልቡ፡ወይትአመና፡ወይትመሐፀና፡ወይኤምኃ፡ወይ

ሴብሓ፡ ወይገኒ፡ ለክልኤ፡ ድ<ንግ>ልናቲሃ፡ ለድንግልና፡ ሥጋሃ፡ ወለድንግልና፡ ሕ

ሊናሃ፡ (ሕ in erased text)ወይኤምሕ፡ኵሉ፡አባላቲሃ፡እምስዕርተ፡ርእሳ፡እስከ፡ጽ

ፍረ፡እገሪሃ።ወእንዘ፡ቀዲሙ፡ኢይትከበር፡በዓላቲሃ፡ዘእንበለ፡፬ዕለት፡ለለ፡ዓመት፡
ወ░እቡነሰ፡(sic, ቡነover erased letters) አዘዘነ፡ከመ፡ናክብር፡ለለ፡ወርኁ፡ኵሎ፡
በዓላቲሃ፡ወዓዲ፡ወሰከ፡ዲቤሆን፡፬ዕለታት፡ክቡራን፡በዓላቲሃ፡ዘውእቶን፡ቍጽረታ፡
ወደብረ፡ቍስቋም፡በአታ።ወዓዲ፡በአታ፡ቤተ፡መቅደስ።ወኪዳነ፡ምሕረት፡በዘ፡
ወሀባ፡ወይቤ፡ይኩና፡እሉ፡፬በዓላቲሃ፡ከመ፡በዓላተ፡ወልዳ፡ዘውእቶን፡ልደት፡ወ

ጥምቀት፡ወዘንተ፡ኵሎ፡ዘገብረ፡በእንተ፡ዕበያ፡ወክብራ፡ለእመ፡ፍሥሓ፡ወይእቲ፡
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ድንግል፡ ታቅርቦ፡ ኀቤሃ፡ ወኢታርሕቆ፡ እምኔሃ፡ ትክድኖ፡ አልባሲሃ፡ (f. 34va) 
ወትባርኮ፡በእዴሃ፡ወተአምሖ፡በአፉሃ።አሜን።=።
ወውእቱሰ፡ አቡነ፡ ገብረ፡ ክርስቶስ፡ ኢያጸርዕ፡ ወትረ፡ እምሰላማ ለእግዝእትነ፡ ማ

ርያም።=ነግሀ፡ወሰርከ፡ሌሊተ፡ወማዐዓልተ፡(sic, forመዓልተ፡)ቀትረ፡ወሰዓተ።
ወካዕበ፡ በሀገርኒ፡ ወበገዳምኒ፡ ወበቤትኒ፡ ወበመንግድኒ፡ እንዘ፡ ሀሎ፡ ኢያጸርዕ፡ አ

ንብቦተ፡ተአምራቲሃ፡ወመንክራቲሃ፡ለእግዝእትነ፡ማርያም፡በሑረቱ፡ወበግብአቱ፡በ

ንብረቱ፡ወበተንሥኦቱ[፡]ኢያጸርዕ፡ ዘክሮ፡ስማ፡ለእግዝእትነ፡ማርያም።እስመ፡ይ

እቲ፡ተስፋሁ፡ወትውክልቱ፡ወሃይማኖቱ፡ወሕይወቱ[፡]ወይእቲ፡ትኩኖ፡ረድኤቱ፡ወ

መድኀኒቱ፡አሜን።ወሶበሂ፡ይጼሊ፡ያነብራ፡ቅድመ፡ገጹ፡ለሥዕለ፡እግዝእትነ፡ማ

ርያም፡ወይሰግድ፡ ላቲ፡ወለድንግልናሃ፡ክልኤቲ፡ወይብል፡ቅድስት፡ወብፅዕት፡ወ

ቡርክት፡አንቲ፡ወይዜክር፡ስ|ማ፡(f. 34vb)እንዘ፡ይበልዕ፡ወይሰቲ።ኦእግዝእትየ፡
ማርያም፡ርስሐተ፡ኀጣውኢሁ፡ኣእትቲ።ወኀሐውጺ፡(sic,forሐውጺ፡)ኀቤሁ፡በ

ምሕረትኪ፡ኢታስትቲ፡ምክረ፡ጸላእቱ፡ንስቲ፡አንቲ፡ባሕቲትኪ፡ድንግል፡አሐቲ፡
በመዓልት፡ወበሌሊት፡ኀበ፡ሀለወ፡ሀልዊ፡ወኀበ፡ቤተ፡ቢቲ።አሜን።=።
ወሶበሂ፡ ይዜምር፡ በስመ፡ ዚአሃ፡ ይዜምር፡ ወበስመ፡ ወልዳ፡ ፍቁር፡ ወይብል፡ ኦ

እግዝእትየ፡እመ፡መለኮት፡እምአፉሁ፡ኢያሰትታ፡ወእምልቡ፡ኢያኣትታ፡ትክድኖ፡በ

መዝራዕታ፡ወትባርኮ፡በአጽባዕታ፡ኀይለ፡ጸሎታ፡ይከልሎ፡ከመ፡ሥሙር፡ወልታ።
ወሶበሂ፡ይሁብ፡ንዋየ፡ለቤተ፡ክርስቲያን፡አው፡ለነዳያን፡አው፡ለደቂቀ፡ማኅበር፡ይ

ብል፡አቡነ፡ገብረ፡ክርስቶስ፡ዝሰ፡ኢኮነ፡ንዋይየ፡ወጥሪትየ፡አላ፡ንዋያ፡ወጥሪታ፡
ለእመ፡መለኮት፡ወሀብተ፡ጸጋሃ፡እስመ፡ኵሉ፡ብዕል፡ወመዝገብ፡ዘዚአሃ፡ወዘወልዳ፡
እግዚ|እነ፡ (f. 35ra) ክርስቶስ፡ ዘንተ፡ ይብል፡ በትሑት፡ልብ፡ ወበመንፈስ[፡] የዋህ፡
አእሚሮ፡ከመ፡ብዕል፡ወክብር፡እምኀበ፡እግዚአብሔር፡ውእቱ፡በዘ፡ፈቀደ፡ያነዲ፡
ወለዘ፡ፈቀደ፡ያብዕለ፡ወውእቱ፡ያሐስር፡ወያከብር፡ያትሕት፡ወያልዕል።ወበእንተዝ፡
ይሬሲ፡ኵሎ፡ንዋዮ፡ለእመ፡ብርሃን።እስመ፡ይእቲ፡አዕበየቶ፡ወአክበረቶ፡ወአልዐለቶ፡
ወኵሎ፡ሠናያት፡ጸገወቶ፡ዲበ፡መንበረ፡አበዊሁ፡አንበረቶ፡እስከ፡ለምህሮ፡ነፍሳት፡
አብጽሐቶ፡በቤተ፡መንግሥት፡ኢሐደገቶ፡ወሢመተ፡ክህነት፡ቀብአቶ፡ሥልጣነ፡ጴ

ጥሮስ፡ ወጰውሎስ፡ (sic) አወፈየቶ፡ ይእስር፡ ወይፍታሕ፡ አብሐቶ፡ ላዕለ፡ ከኒሳ፡ አ

ስለጠነቶ፡ወአበ፡ብዙኃን፡ረሰየቶ፡ለዘ፡ተአመና፡እንበለ፡አስትቶ፡ታድኅኖ፡እምክረ፡
ጸላእቶ፡ወተሀቦ፡ኵሎ፡ተምኔቶ።አሜን።
(Dotted line.)
ወይእዜኒ፡ አእምሩ፡ ወለብ|ዉ፡ (f. 35rb) ወጠይቁ፡ ኦአበዊየ፡ ወአኃዊየ፡ ዘኮነ፡ እም

ቅድመዝ፡መዋዕል፡ከመ፡ተንሥኡ፡ላዕሌክሙ፡እለ፡ይቴሐቱክሙ፡ወነሥኡ፡ሠና

የ፡ ገራውሂክሙ፡ ወጸአሉክሙ፡ ወይእዜሰ፡ ኮነ፡ በመዋዕሊሁ፡ ለአቡነ፡ ገብረ፡ ክር

ስቶስ፡ትሕትና፡ወዳኅና፡ፍቅር፡ወሰላም፡ወያከብሩክሙ፡እለ፡ያስተሓቅሩክሙ፡ወ

ያፈቅሩክሙ፡እለ፡ይጸልኡክሙ፡ወያሤንዩ፡ለክሙ፡እለ፡ያሐስሙ፡ለክሙ፡ምስለ፡
አምኃ፡ወአስተዓ፡እስመ፡ወሀበክሙ፡እግዚአብሔር፡መምህረ፡ቅዱሰ፡ዘተሐርየ፡እም

ከርሠ፡እሙ፡ከመ፡ኤርሚያስ፡ነቢይ፡በከመ፡ይቤ፡እምከርሠ፡እምከ፡ቀደስኩከ፡
ነቢየ፡ረሰይኩከ፡ለአሕዛብ።ወዓዲ፡ኀረዮ፡እግዚአብሔር፡በከመ፡ኀረዮ፡ለዳዊት፡ገ

ብሩ፡ ከመ፡ ይንገሥ፡ ላዕለ፡ ሕዝቡ፡ እስራኤል፡ እንዘ፡ ንኡስ፡ ውእቱ፡ ወይሬዒ፡
አ|ቡሁ፡ (f. 35va)እንዘ፡ሀለዉ፡ኤልያብ።ወናዳብ።ወሳቤቅ፡ወኵሎሙ፡አኃዊሁ።ወ

ይቤ፡ወአኮ፡በከመ፡ይሬኢ፡ሰብእ፡ዘይሬኢ፡እግዚአብሔር።ሰብእሰ፡ገጸ፡ይሬኢ፡ወእ

ግዚአብሔርሰ፡ልበ፡ይሬኢ።ወሐዋርያትኒ፡ይቤሉ፡በግብሮሙ፡ወረከብክዎ፡ለዳዊት፡
ወልደ፡ ኤሰይ፡ ዘከመ፡ልብየ፡ ዘይገብር፡ ፈቃድየ። ወከማሁ፡ ኀረዮ፡ እግዚአብሔር፡
ለአቡነ፡ ገብረ፡ ክርስቶስ፡ ወአንበሮ፡ እግዚአብሔር፡ ዲበ፡መንበረ፡ አበዊሁ፡ ከመ፡
ይርዐይ፡ አባግዒሁ፡ በቃለ፡ ዚአሁ። ወውእቱሰ፡ አቡነ፡ ገብረ፡ ክርስቶስ፡ኢኀፀ፡ እ

ምአበዊሁ፡መጻሕፍተ፡ሕግ፡ያነብብ፡ወይተረጕም፡በአፉሁ፡ወየዐቅብ፡በአልባቢሁ፡
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ወይብሎሙ፡ለደቂቁ፡መዝሙረ፡ዳዊት፡ተመሀሩ፡ወነቢያተ፡ኢትርስዑ፡እምኦሪት፡
ጸቃውዐ፡ብ|ልዑ፡ (f. 35vb)ወእምወንጌል፡ሐሊበ፡ተወግዑ።ወትእዛዘ፡ሐዋርያት፡አ

ጽንዑ፤ገዪሰ፡ኀበ፡ቤተ፡ክርስቲያን፡ኢታጽርዑ፤መኀበ፡(sic, with መ deleted) መ

ካነ፡ትምህርት፡ተጋብኡ፤ቃለ፡እግዚአብሔር፡ከመ፡ትስምዑ፤አበዊክሙ፡በከመ፡
ሠርዑ።በረከተ፡ሥላሴ፡ከመ፡ትንሥኡ፤ቢጽክሙ፡ኢትሕመዩ[፡]ወአኃዊክሙ፡ኢ

ትጽልኡ።ለባሕቲተክሙ፡ኢትጽሀ[ቁ፡]በበይናቲክሙ፡ተራድኡ።አንብቦ፡ቃለ፡መለ

ኮት፡ኢትትሀከዩ፡ለመልእክተ፡ቅዱሳን፡ጥብዑ።ዘንተ፡ወዘይመስሎ፡ይምዕዶሙ፡ወይ

ምህሮሙ፡እመጻሕፍት፡ቅዱሳት፡በውስተ፡መካነ፡ትምህርት።=።
ስብሓት፡ለእግዚአብሔር፡ወለወላዲቱ፡ድንግል፡ዘወሀበነ፡ዘንተ[፡]መምህረ፡ዓቢይ፡ወ

ክቡር፡ዘያለብስ፡ዕሩቃኒነ፤ወያጸግብ፡ርኁባኒነ፤ወያረዊ፡ጽሙአኒነ።በከመ፡ይቤ፡ኢ

ሳይያስ[፡] (f. 36ra) ነቢይ፡ሶበ፡አኮ፡እግዚአብሔር፡ጸባኦት፡ዘአትረፈ፡ለነ፡ዘርአ፡ከ

መ፡ሰዶም፡እምኮነ፡ወከመ፡ገሞራ፡እመሰልነ፡ወበእንተ፡ዝ፡ወሀበነ፡እግዚእ፡ዘንተ፡
መምህረ።ወበእንተሰ፡ሕርየቱ፡ወሢመቱ፡ለምህሮ፡ወለክህነት፡ወዓዲ፡መክፈልቱ፡ዘ

ነገሩኒ፡ቅዱሳን፡በእንቲአሁ፡ዘአይድዖሙ፡እግዚአብሔር፡ብዙኀ፡ዘእምተጽሕፈ።=።
ወለከሰ፡አቡነ፡ ገብረ፡ክርስቶስ፡ይባርከ፡እግዚአብሔር፡በበረከተ፡ሰማይ፡በላዕሉ፡
ወበበረከተ፡ምድር፡ በታሕቱ። በበረከተ፡ እግዝእትነ፡ ማርያም፡ ጽርሐ፡ ቅድሳቱ። ወ

በበረከተ፡ነቢያት፡እለ፡ሰበኩ፡ምጽአቱ።በበረከተ፡ሐዋርያት፡አርድእቱ፡ወበበረከተ፡
ወንጌላዊያን፡ ፬፡ በበረከተ፡ መዋእያን፡ ሰማዕታቱ፤ ወጻድቃን፡ ገባርያነ፡ ስምረቱ። በ

በረከተ፡አበዊከ፡፮ወይረሲ፡መዋዕለ፡ሕ<ይ>ወትከ፡ለዓለም፡እስከ፡ተፍጻሜቱ፤
ወመክፈልትከኒ፡ይረሲ፡በዳግም፡ምጽአቱ፤ምስለ፡እግዝእትነ፡ማርያም፡ዘትፈቱ፤ለ

ዓለመ፡ዓለም፡አሜን።አሜን።ወአሜን።
(f. 32va) O all you martyrs, I, the sinner your servant Yoḥannǝs, who have written 
this testimony of your spiritual combat (gadl) with my own hand, have entrusted 
myself to the outpouring of your blood so that you may protect my soul,92 so that you 
may not reject it because of its sins, so that you may protect it from the power of its 
hater enemy, so that you may snatch it from the mouth of the wolf, and so that you 
may save it from everything that opposes it. And furthermore I entrust myself to you 
that you may implore my Lady Mary for me, that she may implore for me from her 
Son the Covenant of Mercy which he has promised her, that he may grant her (the 
soul) the grace to do penance; and again I entrust myself to you in this world that you 
may say ‘our care’ for her, and that also in the world to come you may receive for her 
the tithes of mercy and that you may make her enter (f. 32vb) into your inheritance 
in gladness. Forever and ever, amen and amen, so be it.
(Dotted line.)
This book was begun and finished in Dabra Māryām, in the place of our Father 
ʾEwosṭātewos, the consecrating minister of the Eucharist93 on a chariot of light, and 
the burial place94 of our Father ʾAbsādi, master (mamhǝr) of the law, the speech of 
whose mouth is truly fragrant like a vine and pomegranate flower; and our Father 
Zakāryās, clothed in a robe of persuasion,95 a cornerstone of pearl;96 and our Father 
Romānos teacher of saints,97 compiler of the word of the 4 Evangelists; and our 

92 Rhyme in -wā.
93 Rhyme in -ān.
94 For zǝḫʷǝr see Leslau 1987, 635.
95 Rhyme in -un.
96 For mǝʾǝzun see Leslau 1987, 52.
97 Rhyme in -ān.
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Father Tawalda Madḫǝn lover of the church, of good old age, traverser on the wings 
of the Holy Spirit like the Vigilants, when they drove him down to Ḥamāsen,98 pure 
as incense, casket of the Holy Spirit; and our Father Fiqṭor, burning99 with the love 
of God, clean as gold and tried as silver, with tasty lips and tongue,100 (f. 33ra) a 
preacher of liberty101 before those assembled in council, who was a witness at the 
banquet on Dabra Ṣǝyon102 before the king and the troops; in the seventh year of the 
mastership of our Father Gabra Krǝstos, the seventh of the holy fathers who were in 
truth masters (mamhǝrān), a lover of the word of the prophets preachers and of the 
Apostles (who were) sent; and he also desires the endurance and beauty of the spir-
itual combat of victorious martyrs and fighting monks, minister by election, marked 
with meron oil, chief of pious ministers, father of many. For the honour, love, and 
greatness of the Queen Mother of Light103 the bearer of the fiery divinity, full of 
grace and beauty, the parent of God the Saviour, by her intercession made safe,104 
clothe the naked, satisfy the hungry, quench the thirsty, make the poor rejoice, help 
the afflicted; and let that Virgin whom he loves (f. 33rb) with all his heart be for him 
a robe and mantle on earth and in heaven, take into his care his body and soul. And 
in the 19th year of the reign of Zarʾa Yāʿqob, lover of the Lord, orthodox, sun of the 
Church105 and greatness of Ethiopia (ʾItyoṗyā), prophet and apostle, who drinks and 
quenches his thirst from the abyss of the sea of the Octateuch (ʾorit) and the milk of 
the Gospel, preacher of the Trinity who is united with the Father and the Holy Spirit 
of the son of Mary,106 having become a model what he teaches and works, he has re-
jected the work of wickedness and chosen that of goodness, he has made the doctrine 
of the sorcerers cease and reduced it to little, he has honoured and beautified the law 
of faith,107 the son of God let him reign until the end of the world, the author of the 

98 Rhyme in -en.
99 Rhyme in -un.
100 Rhyme in -ān.
101 If it has to be corrected to gǝʿzān for the transmitted gǝzān.
102 This is probably an allusion to an occasion when millenarism was discussed; see 

Getatchew Haile 2005.
103 Rhyme in -nǝ.
104 ṣǝwun possibly as ‘refuge, secure place’, like ṣawan, see Dillmann 1865, 1300; 

Leslau 1987, 566.
105 ʾaklāsyā ‘church’, not attested in Gǝʿǝz, but to be obviously reconnected to Greek 

ἐκκλησία, loanword attested in the form ʾaqlesyā or ʾaqlasyā (see Leslau 1987, 
35), but the alternation is attested in Christian Arabic, see for example Graf 1954, 
12 12 ʾklīrs < κλῆρος, and p. 11 ʾqlīrs < κλῆρος. Rhyme in -yā.

106 The form Māryā is required by the rhyme and is intentional. This is the form that 
is also found in ancient Gospels, see Lepage 1987, 176–177 (on the Gospels of 
Dabra Maʿar and Bibliothèque nationale de France, Éthiopien 32), who vaguely 
hypothesizes ‘un modèl grec, copte ou nubien’; see also Zuurmond 1989, I, 93, n. 
6 (‘against the complete Syriac and Arabic tradition’), 98, and 103.

107 There is probably an allusion to the content of the second homily in the Ṭomāra 
tǝsbǝʾt, which is cited shortly after in the list of books and in the parallel inventory 
of the Dabra Māryām Gospel Book (see Bausi 1994, manuscript 1, doc. VI). The 
Ṭomāra tǝsbǝʾt (CAe 2474) is edited by Getatchew Haile 1991, 36–79 (text), 29–
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fall of his enemies at the same instant as his eyes see, Egypt (Mǝṣr) and Alexandria 
(ʾƎskǝndǝryā), Cyprus (Qoṗros) and Armenia (ʾArmānyā), Georgia (Kʷǝrgʷ)108 and 
Byzantium (Romyā), Persia (Fārs) and Asia (ʾƎsyā) prostrate themselves and submit 
to the nobility of his empire, delivering gifts and presents, (f. 33va) amen. At the 
time was the year of Mercy 6945, maṭqǝʿ 21, epact 9 (= 1453 CE), from the 5 of 
ṣǝlmat, in the month of Ḥamlē, the 21, on the feast of our Lady Mary.109 ‘I, Gabra 
Krestos, gave this book Gadla samāʿt, 2 Gospels, the Apostle, Paul, Gǝṣṣǝw, the 
Concordance of Words, the Book of Kings, Isaiah, Jeremiah, Ezekiel, Job, ʾAfa warq 
(Chrysostomos), Gadla ḥawāryāt, Ṭomāra tǝsbǝʾt, Miracles of Mary, Gubāʾe qānā, 
Psalter, 7 images of our Lady Mary, 1 image of the Crucifixion, 11 tābots, 21 intact 
coloured cloths, 9 intact golden robes, 15 stoles of coloured cloths, 7 golden stoles 
and 2 zanabo, 4 silk sashes, 9 wǝrād tunics, 4 golden and 2 coloured cloth caps, 7 
white robes, 7 belts, 5 carded clothes, 1 doti, (f. 33vb) 1 golden eucharistic veil, 5 
other veils, 2 māḥbas, 5 bāraytā, 1 golden tray, 1 golden chalice, 2 glass trays, 4 
glass chalices, 3 metal trays, 1 metal chalice 2 silver eucharistic spoons, 4 beakers, 
6 metal incense receptacles, 16 crosses, 15 thuribles, 2 curtains of coloured cloth 
and 2 of dowries, 2 fabric paintings, 2 carpets, 1 metal bell, 3 church bells, 2 metal 
kʷǝskʷǝst vessels, 7 pedestal lamps, 2 glass lamps, 2 ladders, 4 oil lamps, 5 iron 
bases, 11 straw mats, 7 clothes for the tabernacle, 9 stoles of coloured cloth thread, 2 
Books of psalmody, 1 Book of Qʷǝsqʷām, 1 Sirach, 4 umbrellas, 7 silk flyswatters, 
1 metal gayb vessel, 1 metal cup.
(Here follow three blank lines until the end of the column.)
(f. 34ra) All this I have given for my Lady Mary,110 boast of the world, second heav-
en, marvellous frame, mother of divinity, bearer of embers,111 daughter of David, 
daughter of Abraham, salvation of Adam, her limbs are marked112 by virginity, the 
memory of her name is sweeter than honey, light that does not darken,113 in her the 
initial curse has ceased, salvation from the abyss, bridge of justice; my Lady114 and 
mother of my Lord, my hope from my childhood, my strength and my garrison, my 
rescuer in my affliction, my confidence and my boast; light for my eyes and helmet 
for my head, steadfastness for my legs and ringed seal for my hands, belt for my side, 
breastplate for my breast and necklace for my neck; she is my trust and my salvation, 

63 (translation). For similar glorification of Zarʾa Yāʿqob, followed, however, by 
the explicit citation of the works attributed to him, Maṣḥafa bǝrhān (CAe 1384) and 
Maṣḥafa milād (CAe 1955), see Conti Rossini 1910, 612–613 (from the Maṣḥafa 
Kidāna Mǝḥrat, CAe 1939, in MS BnF, d’Abbadie 74).

108 This is the Georgia; the form Kʷǝrgʷ is attested as such in the Kǝbra Nagaśt, see 
Bezold 1905, text section, 22 and 109. See also Cerulli 1943, 147 (Kurz) and 196–
197 (Kʷǝrz); see also the index in Cerulli 1943–1947, II, 518.

109 The Dormition of the Virgin is commemorated every 21 of each month.
110 Rhyme in -ām.
111 The text has ṣawārita fǝḥǝm.
112 Rhyme in -um.
113 Rhyme in -am.
114 Rhyme in -ya.
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that she may save me from the hand of my hater and from the deceit of Satan, my 
enemy’. This said Gabra Krǝstos, my father.
(f. 34rb) Verily, he loves her with all his heart, trusts in her, he commits himself to 
her, salutes her, glorifies her, and prostrates himself to her two virginities, virginity 
of body and virginity of mind, and salutes every part of her body, from the hair of her 
head to the nails of her feet. And whereas before we did not honour her feasts except 
4 days a year, our Father commanded that we honour all her feasts every month, and 
further he added to them 4 honoured days, which are the Conception,115 the (Entrance 
to) Dabra Qʷǝsqʷām, again her Entrance (to the Temple), and the day on which he 
granted her the Covenant of Mercy, and said: ‘Let these four feasts of hers be as the 
feasts of her son, that is, Christmas and Baptism’, and all this she has done is for the 
greatness and nobility of the mother of gladness, and may that Virgin bring him near 
her and not turn him away from her, may she clothe him with her garments, (f. 34va) 
bless him with her hand and kiss him with her mouth, amen.
Our father Gabra Krǝstos never ceases from the salām to our Lady Mary: morning 
and evening, night and day, afternoon and vigils, and moreover while he is in the 
village116 and in lonely places, at home and on his travels, he does not cease to read 
the miracles and wonders of our Lady Mary, on his departure117 and on his return, 
while sitting and while he rises, he does not cease to remember the name of our Lady 
Mary, so that she may be his hope, his protection, his faith and his life, and may 
she be his help and his salvation, amen. Also when he prays he places the image of 
our Lady Mary before his face, prostrates himself to her and her two virginities and 
says: ‘Holy, blessed and blessed are you’, and remembers her name (f. 34vb) while 
he eats and while he drinks. O my Lady Mary, remove the filth of his sins and look 
upon him with your mercy, do not fail him, destroy the machinations of his enemies, 
you only virgin be present by night and day where he is present, and pass the night 
where he passes, amen.
And even when he psalms, he psalms in her name and in the name of her beloved 
Son, and says: ‘O my Lady, mother of divinity’, he does not remove her118 from his 
mouth or remove her from his heart, so that she covers him with her arm and bless-
es him with her finger, the strength of his prayer girds him with a crown as with a 
welcome shield. And when he gives the goods to the church or to the poor or to the 
children of the community our Father Gabra Krǝstos says: ‘These are not my goods 
and patrimony, but the goods and patrimony of the mother of divinity and a gift of 
her grace, for all wealth and treasure is hers and of her son our Lord (f. 35ra) Christ’. 
This he says with a humble heart and a meek spirit, knowing fully well that wealth 
and nobility come from the Lord: he who wills reduces to poverty and he who wills 
enriches, he immiserates and honours, he humiliates and exalts; and therefore he 
makes all his goods the property of the Mother of Light; for she magnified him,119 
honoured and exalted him, and bestowed all his goods upon him, placed him on the 

115 For qʷǝṣratā see Leslau 1987, 451.
116 Rhyme in -ni.
117 Rhyme in -tu.
118 Rhyme in -tā.
119 Rhyme in -to.
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seat of his fathers, raised him up to the mastership of souls, did not abandon him in 
the palace, anointed him with the office of the priesthood, gave him the authority of 
Peter and Paul, granted him to bind and loose, gave him authority over the congrega-
tion,120 made him the father of many, saved without fail those who trusted in her from 
the machinations of her haters,121 and may she grant him every vow, amen.
(Dotted line.)
And now know, understand, (f. 35rb) and seek to know, my fathers and my brethren, 
what happened before these days: that they rose up against you, those who were 
under you, and took the beauty of your fields and reviled you; and then in the days of 
our Father Gabra Krǝstos there was humility and security, love and peace, and those 
who despised you honoured you, those who hated you loved you, those who insulted 
you benefited you with regalia and gifts, because the Lord granted you a holy master 
(mamhǝr), who was chosen from the womb of his mother, as Jeremiah the prophet, 
as he said: ‘From your mother’s womb I sanctified you, I made you a prophet to 
the nations’ (Jer 1:5). And furthermore, the Lord chose him as he chose David his 
servant to reign over Israel his people, while he was little and was shepherding (the 
flock of) his father,122 (f. 35va) while there were ʾElyāb, Nādāb, Sābeq and all his 
brothers, and he said: ‘The Lord does not see as man sees, man sees the outward 
appearance and the Lord sees the heart’ (1 Sam 16:11), and also the Apostles said 
in their Acts: ‘I have found David the son of Jesse (ʾEsay) according to my heart, 
who will do my will’ (Ac 13:22). In the same way the Lord chose our Father Gabra 
Krǝstos, and the Lord placed him in the seat of his fathers to shepherd his sheep by 
his word. And that our Father Gabra Krǝstos was not inferior to his fathers, he reads 
and interprets with his mouth the books of the law, he watches with his intellectual 
faculties123 and says to his sons: ‘Learn the Psalter of David, do not forget124 the 
prophets, eat honey from the honeycomb from the Octateuch (ʾorit), (f. 35vb) drink 
milk from the Gospel, hold fast the order of the Apostles, do not fail to go early in 
the morning to church, and gather in the place of instruction to hear the word of the 
Lord, as your fathers established, to receive the blessing of the Trinity; do not slander 
your neighbour and do not hate your brothers; do not care only for yourselves, help 
one another; do not be slothful in reading the word of the Godhead, lend yourselves 
to the service of the saints’: this and similar things admonishes and teaches them 
from the sacred scriptures in the place of teaching.
Glory be to the Lord and his virgin Mother, who has granted us this great and no-
ble teacher, who clothes our nakedness, satisfies our hunger, quenches our thirst; as 
Isaiah (f. 36ra) the prophet said: ‘If the Lord of hosts had not left us a remnant, we 
would be like Sodom and like Gomorrah’ (Is 1:9): and for this the Lord has given us 
this master (mamhǝr). And concerning his election, his appointment to the master-

120 The term is the kanisā, an Arabic loanword.
121 The form ṣalāʾto for ṣalāʾtu could be due to the necessity of the rhyme.
122 The word ‘flock’ is probably to be integrated, or, alternatively, we can connect 

ʾabuhu to what follows, ‘while there were his father, ʾElyāb’ and so on.
123 The text has ba ʾalbābihu.
124 Rhyme in -ʿu.
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ship and the priesthood, and still his fate much could be written about what the Lord 
made known to the saints about him, which they have told me.
And you, our Father Gabra Krǝstos, may the Lord bless you with the blessing of 
heaven above and the blessing of earth below, with the blessing of our Lady Mary, 
the cenacle of his holiness, with the blessing of the prophets who preached his com-
ing,125 with the blessing of his Apostles his disciples and with the blessing of the 4 
Evangelists, with the blessing of the victorious martyrs and the righteous who fulfil 
his favour, with the blessing of your 6 fathers, establish the days of your eternal life 
until its fulfilment and also establish your lot at his second coming with our Lady 
Mary whom you love, forever and ever, amen, amen.

Similar cases are attested for the short work by ʾArkāledǝs126 and for the short 
work of Yosṭinos,127 according to a terminology (operetta) that could perhaps 
be improved upon to indicate the phenomenon of an expanded colophon, 
grown to a consciously literary dimension.

The colophon as an opusculum: the pandectae of Dabra Bizan

An idea of the literary endeavour and the importance attributed in the Ethi-
opian tradition to the production of the book can also be gleaned from the 
unusually long and monumental colophon of a pandectae volume from the 
monastery of Dabra Bizan, in Eritrea, f. 574va–b, dated 1492 CE, whose text 
and translation I reproduce here (fig. 8):128

(f. 574va) በአኰቴተ፡ አብ፡ ወወልድ፡ ወመንፈስ፡ ቅዱስ፡ ተፈጸመት፡ ዛቲ፡ መጽሐፍ፡ 
ኆልቈ፡ ፹ወ፩፡ ወመጽሐፈ፡ ሄኖክ፡ ወዕርገተ፡ ኢሳይያስ። ወአብያተ፡ ነቢያት፡ 
ወመጽሐፈ፡ ኪዳን፡ ወዲድስቅልያ፡ ወሲኖዶስ፡ ዘሊቃውንት። በ፷፻ወ፯፻፡ ፶ወ፰እምአቡነ፡ 
አዳም። በ፲ወ፫ቀመር፡ አመ፡ ኮነ፡ ዓመታት፡ ፫፻፸ወ፬። ወሰንበተ፡ ሄኖክሂ፡ ፬፻፶ወ፰። ወ

ኢዮቤልሂ፡ ፻፴ወ፰። ወሱባዔ፡ ፫። ወሰንበተ፡ ሉቃስሂ፡ ፻ወ፰፡ ወእንድቅትዮን፡ ፰። ወ

ጰጕሜን፡ ፭። ወጥንትዮን፡ ፪። ወዕለተ፡ ዮሐንስ፡ ፭። ወአጰቅቴ፡ ፲ወ፪። ወአሜሃ፡ ጳጳስ፡ 
አባ፡ ይስሐቅ። በ፲ወ፬፡ ዐመተ፡ መንግሥቱ፡ ለእስክንድር፡ ወበጸጋ፡ እግዚኣብሔር፡ ዘ

ተሰምየ፡ ቈስጠንጢኖስ። ወዘአጽሐፋ፡ አቡነ፡ ተወልደ፡ መድኅን። ወወልዱ፡ ገብረ፡ 
ማርያም፡ በዓስር፡ ዓመተ፡ ምህሮሁ፡ ለአቡነ፡ ተወልደ፡ መድኅን። በአምልኮተ፡ እ

ግዚአብሔር፡ ምልእት፡ ወበሃይማኖት፡ ፍጽምት፡ በእንተ፡ ፍቅረ፡ ሥሉስ፡ ቅዱስ። ወ

በእንተ፡ ፍቅረ፡ ማርያም፡ እመ፡ ብርሃን። ወበእንተ፡ ፍቅረ፡ ነቢያት፡ ወሐዋርያት፡ 
እለ፡ ተጋብኡ፡ ውስተ፡ ዛቲ፡ መጽሐፍ፡ ወበእንተ፡ ፍቅረ፡ አበውየ፡ ፊልጶስ፡ ወ

ኤዎስጣቴዎስ፡ ወዮሐንስ፡ ወሠረቀ፡ ብርሃን። ወጴጥሮስ። ወኵሎሙ፡ ደቂቆሙ፡ ወ

በእንተ፡ ፍቅረ፡ ኵሎሙ፡ ትዕይንተ፡ አብ፡ ወወልድ፡ ወመንፈስ፡ ቅዱስ፡ ወሀብኩ፡ አነ፡ 
ተወልደ፡ መድኅን፡ ለመካነ፡ ደብረ፡ ቢዘን፡ ለቤተ፡ ክርስቲያ[ን]፡ ዘማርያም፡ ከመ፡ 

125 The text has mǝṣʾatu instead of the expected mǝṣʾato, probably due to the rhyme.
126 See Conti Rossini 1927, 512–516.
127 See Lusini 1993, 10 and 11–12; Lusini 1996, 79–92 (text), 56–67 (translation).
128 See Bausi 1995, 35–36 (Italian translation), 39 (text). Contrary to what I stated in 

Bausi 2016a, 248, the content of this manuscript is not limited to the Octateuch. It 
was impossible also in this case to carry out the codicological analysis that would 
be desirable in such cases; for the Greek pandectae, see now Andrist 2020.



Alessandro Bausi,164

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

Fig. 8. MS Eritrea, Dabra Bizan (ʾƎndā ʾAbuna Filǝṗos), 1492 CE, pandectae manuscript 
(Old Testament, New Testament, Book of Enoch, Ascension of Isaiah, Testament of Our 
Lord, Didascalia, and Sinodos), f. 574v. Photo by Alessandro Bausi for the Missione Italiana 
in Eritrea (MIE), Consiglio Nazionale delle Ricerche and Alma Mater Studiorum Università 
di Bologna 1993.
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ይኩን፡ ተዝካረ፡ ለሕያዋን፡ ወለምውታን፡ ወሊተኒ፡ ለተዝካርየ፡ አእሚርየ፡ ከመ፡ የ

ኀልፍ፡ ኵሉ፡ ዘውስተ፡ ምድር፡ ወቃለ፡ እግዚአብሔር፡ ቀዋሚ፡ እስከ፡ ለዓለም። ወ

ይትበደር፡ እምወርቅ፡ ወእምብሩር፡ ወእምኵሉ፡ ፍትወት። እስመ፡ መካን፡ ኀበ፡ ይ

ዜክሩ፡ መለኮት፡ (sic) ህየ፡ ሀሎ፡ እግዚአብሔር። እምኵሉ፡ ክብር፡ ይከብር፡ ቃለ፡ እ

ግዚአብሔር፡ ወኵሉ፡ ተገብረ፡ በቃለ፡ እግዚአብሔር። ወኵሉ፡ ይቀውም፡ በቃለ፡ እግ

ዚአብሔር፡ ወይትቄደስ፡ በቃ|ለ፡ (f. 574vb) እግዚአብሔር። ወይኩን፡ ምንባሩ፡ ውስተ፡ 
ቤተ፡ ክርስቲያን፡ ውስተ፡ ከርሠ፡ ታቦት፡ በከመ፡ ዓሥሩ፡ ቃላት፡ እለ፡ ወደዮን፡ ሙሴ፡ 
በከመ፡ አዘዘ፡ እግዚአብሔር፡ አምላክ። ከመ፡ ይስማዕ፡ እግዚአብሔር፡ ስእለተነ፡ በኵ

ሉ፡ ጊዜ፡ ወበጊዜ፡ ተማህለልነ፡ በጊዜ፡ ምንዳቤነ፡ ወይኩን፡ ውኩፍ፡ መሥዋዕትነ፡ ወ

ዕጣንነ፡ ወጸሎትነ። ወይእዜኒ፡ እግዚኦ፡ አምላኮሙ፡ ለአበዊነ፡ ኢትክላእ፡ ቀዋሚ፡ 
(sic) ለቤተ፡ ገብርከ፡ ፊልጶስ፡ ዘየዐቅብ፡ ትእዛዝከ፡ ወይቀውም፡ ቅድመ፡ ገጽከ። ወ

ኢታሕጥኦ፡ ዘይሁብ፡ ለማኅበርከ፡ ሲሳየ፡ ሥጋ፡ ወነፍስ፡ ወዐራዘ፡ ሥጋ፡ ወዐራዘ፡ መን

ፈስ፡ ቅዱስ። ሀበነ፡ ኀይለ፡ ከመ፡ ናስምርከ፡ ወንዕቀብ፡ ትእዛዘከ፡ ወምላእ፡ ፍቅርከ፡ 
ውስተ፡ አልባቢነ። ወሀበነ፡ ከመ፡ ንትፋቀር፡ በበይናቲነ። ወፈድፋደሰ፡ ሀብ፡ ፍቅረ፡ ማ

እከለ፡ ኖላዊ፡ ወመርዔት። ወኢታግሕሰነ፡ እምኵሉ፡ ፍናዊከ። ወለእመ፡ ተግሕስነ፡ ፍ

ጡነ፡ ሚጠነ፡ ውስተ፡ ንስሓ። ዛቲ፡ መጽሐፍ፡ ወሀብነ፡ ምዕቅብና፡ ለእግዚአብሔር፡ 
ወለማርያም፡ ወላዲቱ፡ ወለኵሎሙ፡ ትዕይንተ፡ መላእክት፡ ወሰብእ፡ ወለኵሎሙ፡ አበ

ዊነ፡ ሕያዋን፡ ወሙታን። ወለዛቲ፡ ቤተ፡ ክርስቲያን፡ ከመ፡ ይዕቀብዋ። ወዝንቱ፡ ቃለ፡ 
እግዚአብሔር፡ ይዕቀባ፡ ለዛቲ፡ ቤተ፡ ክርስቲያን፡ ወለዛቲ፡ ማኅበር፡ እምውዕየተ፡ እ

ሳት፡ ወእምድልቅልቅ፡ ወእመራደ፡ ጸላኢ። ወእምአንቀልቅሎ፡ ነፋሳት፡ ወእመብረቅ፡ 
ወነጐድጓድ። ወእምኵሉ፡ ተጓሕልዎ፡ ጸላኢ። ወዝሰ፡ መጽሐፍ፡ ምክሕ፡ ውእቱ፡ ወኀበ፡ 
ባዕዳን፡ መካናት፡ ኢይትረከብ። ዕቀብዎ፡ በተጠናቅቆ፡ ወበአክብሮ። ወለአቡነ፡ ተወልደ፡ 
መድኅን፡ ዘአጽሐፎ፡ በተአምኖ፡ ይኩንዎ፡ ሞገሠ፡ በቅድመ፡ እግዚአብሔር፡ ወሰብእ፡ 
ወትትቃወም፡ ምስለ፡ ኵሉ፡ ዘይትቃወሞ፡ ወትምርሖ፡ ውስተ፡ ኵሉ፡ ፍናዊሁ፡ በከመ፡ 
መርሐቶሙ፡ ለእስራኤል፡ ታቦተ፡ ሕጉ፡ ለእግዚአብሔር። በከመ፡ ይቤ፡ መጽሐፍ፡ ወ

ትቀድም፡ ምሕዋረ፡ ሠሉስ፡ ወታኀሥሥ፡ ሎሙ፡ ምዕራፈ፡

(f. 574va) In praise of the Father, the Son, and the Holy Spirit. This book is finished: 
(comprising) the number of the 81 (Canonical Books), the Book of Enoch, the Ascen-
sion of Isaiah, the houses of the Prophets, the book of the Testament (of our Lord), 
the Didascalia and the Sinodos of the Doctors, in (the year) 6758 since our Father 
Adam; in the 13th cycle (qamar) when the years were 374; Sabbath of Enoch 458th 
(year); Jubilee interval 138th; week 3rd; Sabbath of Luke 108th (year); indiction 
(ʾǝndǝqtyon) 8th (year); ṗagʷmen 5; ṭǝntǝyon 2; John’s day 1; epact 12; and then 
metropolitan was ʾAbbā Yǝsḥaq; in the 14th year of the reign of ʾƎskǝndǝr, called 
Qʷasṭanṭinos by the grace of the Lord; and the one who had it written is our Father 
Tawalda Madḫǝn and his son Gabra Māryām, in the 10th year of our Father Tawalda 
Madḫǝn’s mastership. With full devotion for the Lord and with perfect faith, for the 
love of the holy Trinity, for the love of Mary the Mother of Light, for the love of the 
Prophets and Apostles who are gathered in this book, and for the love of my fathers 
Filǝṗos, ʾEwosṭātewos, Yoḥannǝs, Saraqa Bǝrhān, Ṗeṭros and all their children, and 
for the love of all the hosts of the Father, the Son, and the Holy Spirit, I Tawalda 
Madḫǝn gave it to the place of Dabra Bizan, to the church of Mary so that it might 
be a commemoration (tazkār) for the living and the dead, and a commemoration 
(tazkār) for me, knowing that everything in the earth passes away and that the word 
of the Lord endures for eternity, and it is better than gold, silver, and every desirable 
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thing, because in the place where the divinity is remembered there is the Lord. The 
word of the Lord is more precious than any nobility and everything was made by the 
word of the Lord, everything consists by the word of the Lord and is sanctified by the 
word (f. 574vb) of the Lord. Let its seat be in the church, in the womb of the tābot 
according to the ten commandments that Moses established as the Lord commanded, 
so that the Lord may hear our request at all times, in the time when we shall plead, 
in the time of our distress, and our offering, our incense and our prayer may be well 
received. And now, Lord, God of our fathers, do not hinder the patron of the house 
of your servant Filǝṗos, who keeps your order and stands before you, and do not let 
him lack the food of body and soul, the bodily garments and the garments of the Holy 
Spirit, which he provides for your community. Give us the strength to please you and 
observe your order and fill our hearts with your love. Grant us to love one another, 
and especially grant us the love between shepherd and flock, and do not cause us 
to stray from all your ways, and if we have strayed turn us at once to repentance. 
We have given this book into the custody of the Lord, to Mary his parent, to all the 
angelic and human hosts, to all our fathers living and dead, and to this church that 
they may guard it. May this word of the Lord guard this church and this community 
from the burning of fire, from the earthquake and the raging of the enemy, from the 
shaking of the winds, from the thunderbolt and thunder, and from every fraudulent 
snare of the enemy. As for this book, it is a source of pride, and it is not found (one 
like it) in any (other) places. Guard it carefully and with respect. Having faith in 
our Father Tawalda Madḫǝn who had it written may they be of favour to him before 
the Lord and men, and may it (the book) counter anyone who opposes it, and may 
it guide him in all his ways, as the ark of the law of the Lord guided Israel, as the 
scripture said: ‘(The Ark of the Covenant) went before them during the three days’ 
journey and sought for them the resting place’ (Nm 10:33).

The long chronological determination fixes the date of completion of the cop-
ying of the manuscript at 1491–1492 CE, as the reference to the fourteenth 
year of King ʾƎskǝndǝr’s reign decides.129 Examination of the other determi-
nations yields the following results: the year ‘since our father Adam’ 6758 
corresponds in ordinary computation to the year 1266 CE,130 a figure entirely 
consistent with the year 374 of the 13th cycle (532 × 12 = 6384 + 374 = 6758), 
with the 458th ‘Sabbath’ of Enoch (700 × 9 = 6300 + 458 = 6758), with the 
138th jubilee interval of 49 years (6713 to 6762) with the 3rd of the 4 ‘weeks’ 
of the 532-year cycle (266–399), 108th year of the ‘week’ (cycle) of Luke 
(266 + 108 = 374), with the 8th year of the Indiction (6758 – 8 = 6750 : 15 = 
450), with the epact 12, and the intercalary month of five days; the ṭǝntǝyon,131 
which for the year 1266 here appears to be 2—moreover contradicting the 
‘day of John’ 1—should instead be 4. But the year in which the mansucript 
was finished is undoubtedly 1491–1492 CE, as can be seen from the reference 

129 See Bausi 1995, 37–38.
130 See Chaîne 1925, 159.
131 See Sokolinskaia 2010.
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to the 14th year of ʾƎskǝndǝr (r. 1478–1494) and Metropolitan ʾAbbā Yǝsḥaq. 
It is certainly difficult to think of an error of a few figures in a text that is so 
carefully edited and especially in which so many chronological references are 
so consistent with each other. That at the monastery of Dabra Bizan, at least 
at certain times, a particular computation was in force, consisting of count-
ing the years from the beginning of the era of Diocletian, has been supposed 
by several authors,132 but the text edited here does not seem to be traceable 
to it. The different chronological determinations would instead agree with 
the references to the year of ʾƎskǝndǝr’s reign and the metropolitan Yǝsḥaq, 
assuming that at Dabra Bizan the year of the creation of the world was not 
5500 BCE, but a date 226 years later: 5274 BCE.133 The existence of a mighty 
treatise on computation in Dabra Bizan’s library, the Maṣḥafa Ḫǝrǝgrāg or 
Ḥassāba Bǝrhān134—which explicitly declares its originality and specifici-
ty—should warn us against hasty conclusions and make us aware that too 
many essential sources still elude us.

132 See Mauro da Leonessa 1943, 315, with only one example from MS London, Brit-
ish Library, Oriental 754. Otto Neugebauer (Neugebauer 1979, 26, and 123, n. 
29), establishes the correspondence between the current Ethiopian era and that of 
Dabra Bizan with the formula: B[izan] 6674 = W[orld] 7130, that is B 0 = W 456, 
which is a well-known equivalence, not limited in fact to Dabra Bizan; see Mauro 
da Leonessa 1934, 94-103; Otto Neugebauer also notes two further attestations, 
one that presupposes a correction and another one certainly wrong. Following Otto 
Neugebauer, see also Uhlig 1988, 377 and 487; Uhlig 1986, 315. See also Neuge-
bauer 1989, 56, uncertain whether to consider the chronology of Dabra Bizan an 
innovation of the monastery or pre-existing to it. The statement by Siegbert Uhlig 
(Uhlig 1993, 60) that a computation existed in Dabra Bizan ‘from the foundation 
of the influential monastery’ is inaccurate. There is no mention of the Dabra Bizan 
era in Getatchew Haile 2000.

133 I do not know how to justify the choice of this date according to the internal logic of 
the counting system, but it would perfectly account for the date of birth attributed 
to Filǝṗos of Dabra Bizan in his Gadl, that is 6591 from the creation of the world, 
during the reign of King ʿAmda Ṣǝyon (r. 1314–1344), see Conti Rossini 1900, 63, 
74 col. a, l. 25, and 154. According to the ordinary date from the creation of the 
world we get the year 1098–1099, but according to this particular hypothetical date 
we get 1325–1326, which would fit perfectly. For discussion of Filǝṗos birth date 
according to other sources see Schneider 1978, 138; Lusini 1993, 97.

134 See Bausi 1995, 40–42, MS no. 7, with incipit.
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The colophon of the Book of the mystery by Giyorgis of Saglā

Comparable in terms of complexity of the chronological determination is the 
colophon that closes the Maṣḥafa mǝśṭir, Book of the mystery (CAe 1952), by 
Giyorgis of Saglā:135

ወፍጻሜሃሰ፡ለዛቲ፡መጽሐፈ፡ዘለፋሆሙ፡ኮነ፡በ፷፻ወ፱፻፴ወ፪፡ዓመተ፡ምሕረት፡
በሐሳበ፡ሮማውያን።በ፷፻ወ፱፻፳፡ወ፬፡በሐሳበ፡አፍራቅያ፡እንተ፡ይእቲ፡ቀዳሚተ፡
ሮሜ፡ዘስብከተ፡ጴጥሮስ፡ወጳውሎስ።በ፷፻፡ወ፱፻፲ወ፯፡በሐሳበ፡ግብጻውያን፡ዘ

ውእቶሙ፡እም፡ስብከተ፡ማርቆስ፡ወንጌላዊ፡ዘሰበከ፡ሎሙ፡አመ፡ሳብዕ፡ዓመተ፡
መንግሥቱ፡ለኔሮን፡ወሤመ፡ሎሙ፡አንያኖስሃ፡ኤጲስቆጶሰ። በ፷፻ወ፱፻፺ወ፪፡ በ

ሐሳበ፡ኢትዮጵያ፡እንተ፡ይእቲ፡ቤተ፡መቅደሱ፡ለእግዚአብሔር፡እንተ፡አምነቶ፡
ዘእንበለ፡ሐዋርያ።
ተፈጸመት፡ ዛቲ፡መጽሐፍ፡ በሣልስ፡ ወርኅ፡ሐሳበ፡ ዕብራውያን። ወበሐሳበ፡ ግ

ብጻውያን፡በዐሥር፡ወርኅ።አመ፡፲፡ዓመተ፡መንግሥቱ፡ለይስሐቅ፡አመ፡፳

ወ፯፡ለወርኃ፡ጵዮን፡ዘውእቱ፡ሰኔ፡ወአመ፳፡በሌሊት፡ወአመ፡፳ወ፩፡ለወርኃ፡
ኃዚራን፡እም፡ቅድመ፡ተሱዕ፡መዋዕል፡ለበአተ፡ተሙዝ፡ወስመ፡ወርኁሰ፡ዮል

ዮን፡በአውርኃ፡ሮሜ፡ኅቡረ፡ሠርቅ፡ምስለ፡ዘዕብራውያን።በ፲ወ፰፡አበቅቴ፡በ፯፡
ጥንትዮን፡በ፫፡እንድከትዮን፡በ፮፡ጳጕሚት፡(sic) በ፪፡ዕለት፡ዕለተ፡ዐውድ፡በ

መዋዕለ፡ዮሐንስ፡ወንጌላዊ፡እንዘ፡ሀሎነ፡በሀገረ፡ሰግላ፡በዕለተ፡ረቡዕ፡ጊዜ፡፱፡
ሳዕ፡ዘመዐልት።መልአ፡መጽሐፈ፡ምሥጢር፡ዘይነግር፡ሃይማኖተ፡በእንተ፡ሥ

ላሴ፤ወካዕበመ፡በእንተ፡ወልደ፡እግዚአብሔር፡ዘከመ፡ኮነ፡ብእሴ።ሎቱ፡ይደሉ፡
ስብሐት፡ዘምስለ፡ውዳሴ፡ለዓለመ፡ዓለም፡አሜን፡ወአሜን።

This book refuting their doctrine was accomplished in 6932 of the year of Mercy 
according to the Roman calendar; in 6924 according to the African calendar, which 
is the ancient calendar of Rome of the preaching of Peter and Paul; in 6917 according 
to the calendar of the Egyptians, who are the diocese of the Evangelist Mark, where 
he preached to them in the seventh year of Nero, and made ʾAnyānos their bishop; 
in 6992 according to the calendar of Ethiopia, which is the temple of God, in which 
he believed without any apostle. This book ended in the third month according to the 
Hebrew calendar; in the tenth month according to the Egyptian calendar; in the tenth 
year of the reign of Yǝsḥaq, and on the twenty-seventh day of the month of Pǝ̣yon, 
which is Sane, corresponding to the night of the twentieth day from the beginning of 
the month; in the twenty-first day of the month of Ḫāzirān; nine days before the be-
ginning of Tamuz, the month called Yolyon according to the Roman calendar, which 
agrees in the beginning of the first day of the month with the Hebrew calendar; with 
epact 18, ṭǝntyon 7, indiction (ʾǝndǝkatǝyon) 3rd, ṗāgʷǝmit 6, the second day of the 
cycle of the year of John the Evangelist, while we were in the land of Sāglā, on the 
Wednesday, at the ninth hour of the day. The Book of Mystery is finished, which 
speaks of faith in the Trinity and, again, in the incarnation of the Son of God who 
became man, to whom be glory and praise is due; forever and ever, amen and amen.

135 See Ḥǝruy ʾErmyās [Hiruie Ermias] 2009, 485–486, which I follow here; see also, 
with almost no variant, Yaqob Beyene 1990–1993, III (text), 312–313, IV (Italian 
translation), 173–174.
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It is quite remarkable that in this subscription resonates the passage of the 
beginning of the History of the Episcopate of Alexandria, § 1, from the Aksu-
mite Collection, where the preaching of Mark is placed in the seventh year of 
Nero: one more evidence that the  Aksumite Collection was still quite present 
to Giyorgis of Saglā.136

The colophon of the Kǝbra nagaśt

Among the most famous and most controversial colophons of the Ethiopian 
scribal tradition there is the embedded subscription transmitted in the manu-
scripts of the Kǝbra nagaśt, Dignity of kings (CAe 1709):137

(p. 172a) ወተብህለ፡ በክታበ፡ ዐረቢ፡ አውፃእናሃ፡ እመጽሐፈ፡ ቅብጥ፡ ለዐረቢ፡ እ

መንበረ፡ ማርቆስ፡ ወንጌላዊ፡ መምህር፡ አበ፡ ኵልነ። ወአውፃእናሃ፡ በ፬፻፡ ወ፱፡ ዓመተ፡ 
ምሕረት፡ ውስተ፡ ሀገረ፡ ኢትዮጵያ፡ በመዋዕለ፡ ገብረ፡ መስቀል፡ ንጉሥ፡ ወሰጓሁ፡ ላ

ሊበላ፡ በመዋዕለ፡ አባ፡ ጊዮርጊስ፡ ጳጳስ፡ ኄር፡ ወአስተተ፡ እግዚኣብሔር፡ አውፅኦታ፡ 
ወተርጕሞታ፡ ኀበ፡ ነገረ፡ ሐባሲ። ወሶበ፡ ኀለይኩ፡ ዘንተ፡ ለምንት፡ ኢተርጐምዋ፡ አበ

ልዕዝ፡ ወአበልፈረግ፡ እለ፡ አውፅእዋ፡ እቤ፡ ዘንተ፡ እስመ፡ ወፅአት፡ በመዋዕለ፡ ዛጓ፡ 
ወኢተርጐምዋ፡ (p. 172b) እስመ፡ ትብል፡ ዛቲ፡ መጽሐፍ፡ እለሰ፡ ይነግሡ፡ እለ፡ ኢ

ኮኑ፡ እስራኤል፡ ተዐድዎ፡ ሕግ፡ ውእቱ። ወሶበ፡ ይከውን፡ በመንግሥተ፡ እስራኤል፡ እም

አውፅእዋ። ወተረክበት፡ በናዝሬት። ወጸልዩ፡ ላዕሌየ፡ ለገብርክሙ፡ ይስሐቅ፡ ነዳይ፡ ወኢ

ትሒሱኒ፡ በእንተ፡ ኢያርትዖ፡ ነገረ፡ ልሳን። እስመ፡ ብዙኀ፡ ጻመውኩ፡ በእንተ፡ ክብራ፡ 
ለሀገረ፡ ኢትዮጵያ፡ በእንተ፡ ጸአታ፡ ለጽዮን፡ ሰማያዊት፡ ወበእንተ፡ ክብረ፡ ንጉሠ፡ ኢት

ዮጵያ። እስመ፡ አነሂ፡ ተስእልክዎ፡ ለመኰንን፡ ርቱዕ፡ ፍቁረ፡ እግዚኣብሔር፡ ያዕቢከ፡ 
እግዚእ፡ ወአፍቀረ፡ ወይቤለኒ፡ ግበር። ወገበርኩ፡ እንዘ፡ እግዚኣብሔር፡ ይረድአኒ፡ ወኢ

ፈደየኒ፡ በከመ፡ አበሳየ። ለገብርክሙ፡ ይስሐቅ፡ ጸልዩ፡ ወለእለ፡ ፃመዉ፡ ምስሌየ፡ በፀ

አተ፡ ዛቲ፡ መጽሐፍ፡ እስመ፡ ተመንደብነ፡ ፈድፋደ፡ አነ፡ ወይምሀረነ፡ አብ፡ ወሕዝበ፡ 
ክርስቶስ፡ ወእንድርያስ፡ ወፊልጵስ፡ ወመሓሪ፡ አብ። ይምሐሮሙ፡ እግዚአብሔር፡ በመ

ንግሥተ፡ (p. 173a) ሰማያት፡ ምስለ፡ ኵሎሙ፡ ቅዱሳን፡ ወሰማዕት፡ ይጽሐፍ፡ ስሞ

ሙ፡ ውስተ፡ መጽሐፈ፡ ሕይወት፡ ለዓለመ፡ ዓለም፡ አሜን፡ ወአሜን።

(p. 172a) In the Arabic text it is said: ‘We have turned (this book) into Arabic from 
a Coptic manuscript (belonging to) the See of Mark the Evangelist, the teacher, the 
father of us all. We have translated it in the 409th year of mercy in the country of 
Ethiopia, in the days of Gabra Masqal the king, who is called Lālibalā, in the days 
of ʾAbbā Giyorgis, the good bishop. And God neglected to have it translated and 
interpreted into the speech of Abyssinia’. And when I had pondered this—Why did 
not ʾAbalʿǝz and ʾAbalfarag who edited (or, copied) the book translate it? I said 
this: It went out in the days of Zāgʷā, and they did not translate it (p. 172b) because 
this book says: Those who reign not being Israelites are transgressors of the Law. 

136 See Bausi and Camplani 2016, 266–267; for the acquaintance of Giyorgis of Saglā 
with the Aksumite Collection see now Bausi 2021a. There is no reference instead to 
the precise year of preaching in the Acts of Mark, see Lusini 2009; see however the 
notion of the seventh year of Nero in the long version of the Acts of Mark, edited 
and translated by Andualem Ermias 2020, 192 (text), 293 (translation), § 100.

137 See Bezold 1905, I (text), 172a–173a.
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Had they been of the kingdom of Israel they would have edited (or, translated) it. 
And it was found in Nāzret. And pray ye for me, your servant Yǝsḥaq the poor man. 
And chide ye me not because of the incorrectness of the speech of the tongue. For 
I have toiled much for the glory of the country of Ethiopia, and for the going forth 
of the heavenly Zion, and for the glory of the king of Ethiopia. And I consulted the 
upright and God-loving governor Yāʿbika ʾƎgziʾ, and he approved and said unto me, 
‘Work’. And I worked, God helping me, and He did not requite me according to my 
sins. And pray ye for your servant Yǝsḥaq, and for those who toiled with me in the 
going out (the production) of this book, for we were in sore tribulation, I, and Yǝm-
haranna ʾAb, and Ḥǝzba Krǝstos, and ʾƎndǝryās, and Filǝṗǝs, and Maḥāri ʾAb. May 
God have mercy upon them and may He write their names in the Book of Life in the 
kingdom of heaven, with those of all the saints and martyrs, forever and ever, amen.138

As is well known, on the interpretation of this subscription (always and still 
considered a colophon by anyone who has dealt with it)—complicated by 
the ambiguity of various expressions (the verb rendered here with edited (or, 
copied) could also be rendered otherwise)—if not rivers, torrents of ink have 
been poured: from those who completely denied its authenticity to those who 
considered it absolutely reliable and trustworthy, as in truth, from important 
cross-references, particularly on the historicity of Yǝsḥaq and Yāʿbika ʾƎgziʾ, 
it does not seem to be possible to deny.139

The colophon of the pseudo-Clementine dossier containing the Apocalypse 
of Peter

It does not appear that the Ethiopian tradition has elaborated explicit reflec-
tions on the colophon or the subscription,140 or even developed a corresponding 
specific terminology. The as yet unpublished141 explicit note that is published 
and translated below is peculiar for several notable features, the greatest of 
which is the strong literary allusiveness to the tradition of an arcane knowl-

138 See Budge 1922, 228–229, whose translation is here resumed with adaptations 
(partially already in Bausi 2020, 236–238).

139 See Marrassini 2007; Piovanelli 2013; Bevan 2014; Amsalu Tefera 2014. On Yāʿ-
bika ʾƎgziʾ see also Heldman and Devens 2005, 98. See also Bausi 2016d, 102–
106; Derat 2018, 200–204.

140 As far as can obviously be told from what is known. Mersha Alehegne 2011 men-
tions ‘colophon’ only for ʾanqaṣ (p. 148), literally ‘gate, chapter’. ‘Colophon’ or 
‘subscription’, however, never appear in the lexicon of Guidi 1901, always very 
attentive to scriptural phenomena in the broadest sense.

141 The masterly catalogue by Hammerschmidt 1973, 163–167 provides only a de-
scription, but not the text (p. 166). The microfilm of the Ṭānāsee collection from 
which the manuscript is generally known is not always perfectly legible. I am in-
formed by Ted Erho, whom I thank here, that the same Ṭānāsee 35 manuscript was 
later photographed as EMML no. 8294, with better results.
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edge not to be divulged, in tone with the strongly esoteric texts supporting the 
doctrine of universal final salvation (apocatastasis), including sinners, that the 
dossier appears to support.
 The note is found in the multiple-text manuscript Berlin, Staatsbibli-
othek Preußischer Kulturbesitz, Orientabteilung, Ṭānāsee 35 = Kebrān 35, 
probably of the eighteenth century, at the end of a pseudo-Clementine dos-
sier on ff. 46rb–70va. The dossier consists of the two treatises The second 
coming of Christ and the resurrection of the dead (CAe 1127), and A speech 
on the glorious and arcane mystery of the judgment of sinners and a dispute 
concerning this speech (CAe 2132). Within the former the Ethiopic version 
of the Greek Apocalypse of Peter is transmitted on ff. 46rb–51rc.142 It is an 
extremely rare text, transmitted by this and one more manuscript only, Paris, 
Bibliothèque nationale de France, d’Abbadie 51, ff. 131ra–157vb, with the 
Greek Apocalypse of Peter on ff. 131ra–137rb.143 This latter manuscript, how-
ever, which is certainly of later date (between fifteenth and sixteenth centu-
ries) and exhibiting almost exactly the same text as the other manuscript, was 
written by more hands and is mutilous probably due to the loss of one leaf, 
since it misses the portion corresponding to ff. 68vc–70va of MS Ṭānāsee 35, 
subscription included.

142 After Ernst Hammerschmidt’s catalogue, it was Cowley 1985, albeit with some in-
accuracies, who pointed out the importance of the unity of the pseudo-Clementine 
dossier.

143 It is not possible here other than to mention some of the problems posed by the ex-
tremely corrupt and worst-edited text, its witnesses and the entire dossier. The dos-
sier was first published by Grébaut 1907a (preliminary analysis of the two treatises, 
from MS d’Abbadie 51), Grébaut 1907b and Grébaut 1908 (edition and translation 
of the second treatise: A speech on the glorious and arcane mystery of the judg-
ment of sinners and a dispute concerning this speech), Grébaut 1910 (edition and 
translation of the first treatise: The second coming of Christ and the resurrection 
of the dead). In several fundamental contributions Montague Rhodes James iden-
tified part of the dossier with the Greek Apocalypse of Peter and provided further 
fragmentary witnesses to it, see James 1910a; James 1910b; James 1911a; James 
1911b, James 1924; James 1931. Subsequently the Apocalypse of Peter alone was 
re-edited and translated and the first treatise retranslated from the first edition. To 
limit oneself to the most important works, where further bibliography can be found, 
see Bauckham 1988; Buchholz 1988; Marrassini 1994; Bauckham and Marrassini 
1997; Marrassini 1999, 246–251 and 266 (no. 12); Marrassini 2010c; Marrassini 
2011b. A re-edition with translation and commentary of the entire Ethiopic dossier 
is being prepared by the writer in collaboration with Enrico Norelli for the Greek 
text and commentary, for the ‘Series Apocryphorum’ of the ‘Corpus Christiano-
rum’; see Bausi 2016e. For further updates, see Beck 2019; Norelli 2020; Beck 
2021; and the essays collected in the forthcoming Frey et al. 2022.
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 The note includes a recommendation to the reader of the account he or 
she will have to make of the explicit itself, which is precisely referred to as 
māʾze tafaṣṣamat ‘(the text indicating) when (the book) has (been) finished’; 
and then also a very timely invitation to reread and reread again, that is, to 
read slowly:144

(f. 70rb) ተፈጸመ፡በዝየ፡ራዕየ፡ነገር፡ዘተሰአሎ፡ጴጥሮስ፡በእንተ፡ኃጥኣን፡ዘነገሮ፡
ነገረ፡ምሥጢር፡ወያእምሩ፡ትርጓሜሁ፡ወይርከቡ፡ሎቱ፡ስምዓ፡እመጻሕፍተ፡
እግዚአብሔር፡እምብሉይ፡ወሐዲስ።ወእለሰ፡ያነብቡ፡ወእለ፡ኢይሌብዉ፡ከመ፡
ሥጋ፡ዘኣልቦ፡መንፈስ፡ወከመ፡ፈለግ፡ዘአልቦ፡ማይ፡ወከመ፡ሀገር፡ዘአልቦ፡ሰ

ብእ።ወከመ፡ቈጽል፡ዘአልቦ፡ፍሬ።ለእመ፡ሰማዕ|ክሙኒ፡(f. 70rc)ኢታፍጥኑ፡
ኃሊፈ፡መጽሐፍ፡እስመ፡ይትፈጸም፡እስመ፡ይትረከብ፡ማእዜ፡ተፈጸመት፡በ

መጽሐፍ፡አላ፡ለእመ፡ረከብክሙ፡ጸጋ፡ቃለ፡እንተ፡ትትሀከይ፡ገቢአ፡ሥልሰ፡
ወርብዐ፡እስከ፡ትረክቡ፡ወትሌብዉ፡አእምሮተ፡ቃሉ።እስመ፡ህየ፡ይሄሉ፡ጽ

ኑዕ፡ቃል፡ዘያስተርኢ፡ዘያስተፌሥሕ፡ልበ፡ወይናዝዝ፡ኀዘነ።ወእለሰ፡ያፈጥኑ፡
ኀሊፈ፡ወይተልዉ፡መጽሐፈ፡እንዘ፡ኢያአምሩ፡ኃይለ፡ነገሩ፡ከመ፡ሶበ፡ንዋም፡
ዘርኅበ፡ወአምጽኡ፡ሎቱ፡ሠናየ።ምህላመ፡መብልዕ፡ወጥዑም፡ወተመይጠ፡ወ

በልዓ፡በህልሙ፡ወጸጊቦ፡ነቅሀ፡እም|ንዋሙ።(f.70va)ወሶበ፡ነቅሀ፡ረከባ፡ለ

ነፍሱ፡ርኅብታ፡ወጽምአታ።ከማሁ፡ዘኢይሌቡ፡ኃይለ፡ቃል፡ወኢይሌቡ።ከማ

ሁ፡አምሳሊሁ።ወእለሂ፡ይገብሩ፡ወየኃብኡ፡ለቢጾሙ፡ወኢይሜህሩ፡ለቢጾሙ፡
ከማሁ፡ አምሳሊሆሙ። ነገረ፡ ጠቢባን፡ በቅጽበት፡ ወበልቡና፡ በአእምሮ፡ እግዚ

ኣብሔር።ለዓለመ፡ዓለም።አሜን።ለዛቲ፡መጽሐፍ፡ዘአጽሐፋ፡░ ░ ░ ░ ░ ░ ░ ░
ወለዘጸሐፋ፡አጽመ፡ጊዮርጊስ፡መስኪን፡ይምሐሮሙ፡እግዚአብሔር፡በመንግሥተ፡
ሰማያት፡አሜን፡ወአሜን።

(fol. 70rb) It is here accomplished the vision on the subject on which Peter asked 
Him (Jesus) concerning the sinners, the secret speech that he told him. Let them 
understand well its interpretation and let them find testimony from the Books of the 
Lord, the Old and the New (Testament). As to those who read it, those who do not 
understand it—like flesh without spirit and like a stream without water, like a city 
without men and like a leaf without fruits—even if you heard it, (fol. 70rc) do not 
hurry up to go further, (only) for the fact that the book is finished since in the book it 
is found (the text that indicates) when it was finished. If you found that the grace of 
the word takes time to be understood, (read) a third and a fourth time, until you will 
find and understand the intelligence of its word. Because there are arduous words 
there, which show what makes the heart rejoice and be comforted in the pain. But 
those who hurry up passing by and leave the book, without understanding the power 
of its contents, it is like (when one causes) to sleep one who is hungry: they bring 
him a good (potion), that causes to dream of tasty food;145 he slews and eats in dream, 
and once he is satiated he wakes up from the sleep. (fol. 70va) Once he is awake, he 
finds himself hungry and thirsty. Likewise, who does not completely understand the 

144 Naturally, one’s thoughts turn to the well-known ‘Man ist nicht umsonst Philologe 
gewesen, man ist es vielleicht noch, das will sagen, ein Lehrer des langsamen Le-
sens’, by Nietzsche 1954 (1st edn 1881, but Vorrede only in 2nd ed. 1887), 1016.

145 The text is probably corrupt and the translation is interpretive and highly hypothet-
ical.
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power of the word—and does not understand completely—is exactly like him. And 
those who do (like this) and hide (the knowledge) from their neighbor and do not 
teach their neighbor, they are exactly like him. ‘A speech of wisemen by allusion’,146 
in the knowledge of the Lord. Forever and ever, amen. This book was commissioned 
by ░ ░ ░ ░ ░ ░ ░ ░147 and ʾAṣma Giyorgis, the poor, wrote it. Let God have mercy 
upon them in the kingdom of heaven, amen and amen.

A cryptographic colophon 
I conclude with the observation that the colophons and subscriptions of Ethi-
opian manuscripts represent an extremely promising field of study, with raw 
documentation immediately available in catalogues and real and virtual li-
braries that is respectable in terms of quantity and quality, but still in need of 
even a preliminary overall analysis. It also seems quite clear that no treatment 
of subscriptions can ignore the issue of titles. 
 It is clear that once the study has been deepened, this documentation 
may also reveal some surprises. I present one here, which originates from An-
tonella Brita’s field research activity. In November 2013, she came into pos-
session of the photographic documentation of a colophon of a hagiographic 
manuscript from Tǝgrāy, the location of which unfortunately cannot be further 
specified (figs. 5–6). The colophon, elegantly inscribed at the end of a text on 
St George, is found on an unnumbered verso leaf, col. b, ll. 2–9 (fig. 9): 

ዛቲ፡መጽሐፍ፡ተጽሕፈት፡በመዋዕለ፡ንጉሥነ፡በካፋ፡እምአመ፡ንግሡ፡በ፬ዓመት።
በ፸፻ት፡፲ወ፰ዓመተ፡ዓለም።ተፈጸመ፡መጋቢት።በዕለተ፡ረቡዕ፡ለዓለመ፡ዓለም፡አ

ሜን። 
This book was written in the time of our King Bakāffā, in the fourth year since he 
ascended the throne, in the 7018th year of the world. It was completed in the month 
of Maggābit, on Wednesday. Forever and ever, amen. 

The fourth year of Bakāffā’s reign (r. 1721–1730 CE) would correspond to 
1725/1726 CE. The most economical proposal of correction to make unam-
biguous sense of the indication suggests the omission of a digit in the ‘year of 
the world’, conjecturing 7<2>18 for 7018, corresponding to 1726 CE. 
 On the verso of the same leaf, the last five lines of col. a, ll. 11–14, bear 
a text that continues and concludes with the word አምላክ ‘God’ on col. b, l. 
1. Lines 11–14 of col. a are, however, written in a non-Ethiopian, apparently 
incomprehensible script, as are the last three letters of col. a, l. 6, on a partially 
erased line. This is undoubtedly a very rare case, to my knowledge, of cryp-

146 Proverbs 1,6 (LXX), νοήσει τε παραβολὴν καὶ σκοτεινὸν λόγον ῥήσεις τε σοφῶν 
καὶ αἰνίγματα.

147 The name of the original commissioner is erased and it is impossible to read that of 
the later one, as noted by Hammerschmidt 1973, 167: ‘Ein nachträglich eingefügter 
Besitzername ist in Spuren erkennbar, aber nicht zu entziffern’.
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Fig. 9. MS Ethiopia, Tǝgrāy, 1725/1726 CE, manuscript of hagiographic contents. Photo 
received from Antonella Brita 2013 (see already Bausi 2016a, 260, pls 5a–b).
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tography in an Ethiopian colophon.148  I propose to read the text as follows, with 
some uncertainties in the beginning of the first line and an interpretation that 
I would give as very probable in the others (in col. a, l. 6 it will accordingly 
read, ርቱእ፡ rǝtuʾ ‘right’, scilicet of faith); in l. 4, ግዚ is probably written with 
a monogram:149   

(col. a, from bottom, l. 5) ዉ፡የሐልሙ፡በቀ(2)ለመ፡ቅብጢ።እንተ፡ (3) ይእቲ፡መጽ

ሐፈ፡ (4) ታአምራ፡ለእግዚእት(5)ነ፡ማርያም፡ወላዲተ፡ (col. b, l. 1) አምላክ። 
░ ░wu dream (?)150 in Coptic (qebṭi) script (qalam). Which is the Book of the Mira-
cles of our Lady Mary, Mother of (col. b) God.

References
Adankpo, O. 2015a. ‘La terre des moines. Revendications foncières, conceptions 

territoriales et construction patrimoniale au monastère de Dabra Māryām (ré-
gion du Sarāʾē, Éthiopie, XVe siècle)’, Travaux de l’École doctorale d’histoire, 
18 (2015), 213–223.

— 2015b. ‘Écriture et réécriture hagiographiques du gadla Ēwosṭātēwos’, Mé-
langes de l’École française de Rome - Moyen Âge, 127/2 (2015), 407–420.

— (as O. Adankpo Labadie) 2016. ‘Écriture hagiographique et commémoration des 
saints dans les monastères eustathéens du nord de l’Éthiopie (XVe siècle)’, in 
M. Bottazzi, P. Buffo, C. Ciccopiedi, L. Furbetta, and T. Granier, eds, La società 
monastica nei secoli VI–XII. Sentieri di ricerca, Atelier jeunes chercheurs sur le 
monachisme médiéval – Roma, 12–13 giugno 2014, Collection de l’École fran-
çaise de Rome, 515 (Roma–Trieste: École française de Rome–CERM, 2016), 
321–334.

— 2017. De la prédication hétérodoxe d’Ewostatewos à la formation d’un mou-
vement monastique puissant: genèses du monachisme eustathéen au nord du 
royaume d’Ethiopie (début du XIVe– milieu du XVe siècle), These de docto-
rat, Paris: Université Paris 1 Panthéon-Sorbonne, en partenariat avec Centre 
d’études des mondes africains (2017).

Afshar, I. 2007–2008. ‘Anjāmeh-hā-ye safineh-ye Tabriz (‘The Colophons of the 
Safina-yi Tabriz’)’, Nāmeh-ye Bahārestān, 8–9/13–14 (2007–2008), 285–329.

148 There are very few examples of cryptography attested for pre-modern periods, see 
Conti Rossini 1927, 524–528.

149 The division of words is committed in two cases to the colon, in six to a black cross, 
in one to a rubricated cross, and in two to a black cross framed by four red dots.

150 Matching the letters in other words would give this word, which does not seem to 
offer an acceptable sense. I wonder if one should not consider the word an error for 
የዐልሙ፡ that would give ‘write by signs, sign’, i.e. an acceptable sense in context. It 
cannot be ruled out at all that the cryptographic attempt was not conducted with the 
necessary precision and consequentiality and that there are inconsistencies.



Alessandro Bausi,176

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

Ambu, M. 2022. Du texte à la communauté: relations et échanges entre l’Égypte 
copte et les réseaux monastiques éthiopiens (XIIIe–XVIe siècles), Thèse pour 
l’obtention du titre de Docteur en Histoire, Paris: Université Paris 1 Panthéon 
Sorbonne, École doctoral d’histoire, Laboratoire de rattachement: UMR 8167 
Orient & Méditerranée, Équipe «Mondes sémitiques» (2022).

Amsalu Tefera 2014. ‘Colophonic Reflections on Dǝrsanä Ṣǝyon and Kǝbrä 
Nägäśt’, Aethiopica, 17 (2014), 78–89.

Andrist, P. 2015. ‘Syntactical Description of Manuscripts’, in Bausi et al. 2015, 
511–520.

— 2018. ‘Toward a Definition of Paratexts and Paratextuality: The Case of An-
cient Greek Manuscripts’, in L. I. Lied and M. Maniaci, eds, Bible as Notepad. 
Tracing Annotations and Annotation Practices in Late Antique and Medieval 
Biblical Manuscripts, Biblica, 3 (Berlin–Boston: De Gruyter, 2018), 130–149.

— 2020. ‘Au croisement des contenus et de la matière: les structures des sept 
pandectes bibliques grecques du premier millénaire’, Scrineum Rivista, 17/2 
(2020), 3–106.

Andrist, P., P. Canart, and M. Maniaci 2013. La syntaxe du codex. Essai de codi-
cologie structurale, Bibliologia: Elementa ad Librorum Studia Pertinentia, 34 
(Turnhout: Brepols, 2013).

Andualem Ermias 2020. Critical Edition and Annotated Translation of the Gəʿəz 
Acts of Saint Mark the Evangelist, Addis Ababa, College of Humanities, Lan-
guage Studies, and Journalism and Communication, Department of Linguistics 
and Philology, Addis Ababa: Addis Ababa University (2020).

Balicka-Witakowska, E., A. Bausi, C. Bosc-Tiessé, and D. Nosnitsin 2015. ‘Ethio-
pic Codicology’, in Bausi et al. 2015, 154–174.

Bauckham, R. J. 1988. ‘The Apocalypse of Peter: An Account of Research’, in W. 
Haase, ed., Aufstieg und Niedergang der Römischen Welt (ANRW). Rise and 
Decline of the Roman World, Teil II: Principat, 25/6: Religion (Vorkonstanti-
nisches Christentum: Leben und Umwelt Jesu; Neues Testament [Kanonische 
Schriften und Apokryphen]) (Berlin–New York, NY: Walter de Gruyter, 1988), 
4712–4750.

Bauckham, R. J. and P. Marrassini 1997. ‘Apocalypse de Pierre’, in F. Bovon and 
P. Geoltrain, eds, Écrits apocryphes chrétiens, I, Bibliothèque de la Pléiade, 442 
(Paris: Gallimard, 1997), 747–774.

Bausi, A. 1994. ‘Su alcuni manoscritti presso comunità monastiche dell’Eritrea [I. 
Dabra Māryām]’, Rassegna di Studi Etiopici, 38 (1994, pub. 1996), 13–69.

— 1995. ‘Su alcuni manoscritti presso comunità monastiche dell’Eritrea [II. Dabra 
Bizan]’, Rassegna di Studi Etiopici, 39 (1995, pub. 1997), 25–48.



177

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

— 1997. ‘Su alcuni manoscritti presso comunità monastiche dell’Eritrea [III. Dabra 
Libānos. Dabra Abuna Beṣuʿa Amlāk. Dabra Marqorēwos]’, Rassegna di Studi 
Etiopici, 41 (1997, pub. 1998), 13–56.

— 2000–2001. ‘Alcune osservazioni sul Gadla ḥawāryāt’, Annali dell’Istituto 
Orientale di Napoli, 60-61 (2000–2001, pub. 2002), 77–114.

— 2002. La versione etiopica degli Acta Phileae nel Gadla samāʿtāt, Supplemento 
agli Annali, 60–61 (2000–2001), 92 (Napoli: Istituto Universitario Orientale, 
2002).

— 2003. La «Vita» e i «Miracoli» di Libānos, I: Textus; II: Versio, ed., tr., Corpus 
Scriptorum Christianorum Orientalium, 595, 596, Scriptores Aethiopici, 105, 
106 (Lovanii: In aedibus E. Peeters, 2003).

— 2004. ‘Review of Colin 2002’, Aethiopica, 7 (2004), 234–242.
— 2005. ‘Gwǝnagwǝna’, in S. Uhlig, ed.,Encyclopaedia Aethiopica, II (Wiesbaden: 

Harrassowitz Verlag, 2005), 943b–944a.
— 2006a. ‘La versione etiopica delle Risposte canoniche di Timoteo I attribuite a 

Pietro di Alessandria (CPG II, nr. 2520)’, in B. Lourié and A. V. Muraviev, eds, 
Universum Hagiographicum. Mémorial R. P. Michel van Esbroeck, s.j. (1934–
2003), Scrinium, 2 (Saint-Pétersbourg: Société des études byzantines et slaves, 
2006), 41–57.

— 2006b. ‘The Aksumite background of the Ethiopic “Corpus canonum”’, in S. 
Uhlig, M. Bulakh, D. Nosnitsin, and T. Rave, eds, Proceedings of the XVth Inter-
national Conference of Ethiopian Studies, Hamburg July 20–25, 2003, Aethio-
pistische Forschungen, 65 (Wiesbaden: Harrassowitz Verlag, 2006), 532–541.

— 2007. ‘La catalogazione come base della ricerca. Il caso dell’Etiopia’, in B. 
Cenni, C. M. F. Lalli, and L. Magionami, eds, Zenit e Nadir II. I manoscritti 
dell’area del Mediterraneo: la catalogazione come base della ricerca. Atti del 
Seminario internazionale. Montepulciano, 6-8 luglio 2007, Medieval Writing, 
Settimane poliziane di studi superiori sulla cultura scritta in età medievale e 
moderna, Collana di studi promossa dal CISLAB (Centro Interdipartimentale 
di Studi sui Beni Librari e Archivistici), 2 (Montepulciano: Thesan & Turan 
S.r.l., 2007), 87–108.

— 2008. ‘La tradizione scrittoria etiopica’, Segno e testo, 6 (2008), 507–557.
— 2009. ‘Una civiltà del manoscritto’, in G. Barbieri and G. Fiaccadori, eds, Nigra 

sum sed formosa. Sacro e bellezza dell’Etiopia cristiana. Ca’ Foscari Esposi-
zioni 13 marzo–10 maggio 2009 (Vicenza: Terra Ferma, 2009), 183–186.

— 2010a. ‘Review of Getatchew Haile et al. 2009’, Aethiopica, 13 (2010), 236–
241.

— 2010b. ‘Wängelä wärq (Golden Gospel)’, in S. Uhlig and A. Bausi, eds, Encyclo-
paedia Aethiopica, IV (Wiesbaden: Harrassowitz Verlag, 2010), 1130b–1132a.



Alessandro Bausi,178

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 2010c. ‘A Case for Multiple Text Manuscripts being “Corpus-Organizers”’, 
Manuscript Cultures Newsletter, 3 (2010), 34–36.

— 2010d. ‘The Massacre of Najrān: The Ethiopic Sources’, in J. Beaucamp, F. 
Briquel Chatonnet, and C. J. Robin, eds, Juifs et chrétiens en Arabie aux Ve et 
VIe siècles. Regards croisés sur les sources. Le massacre de Najrân II, Centre 
de recherche, d’histoire et civilisation de Byzance, Monographies, 32 (Paris: 
Association des Amis du Centre d’Histoire et Civilisation de Byzance, 2010), 
241–254.

— 2012a. ‘The Aksumite background of the Ethiopic “Corpus canonum”’, in A. 
Bausi, ed., Languages and Cultures of Eastern Christianity: Ethiopian, Vario-
rum, The Worlds of Eastern Christianity, 300–1500, 4 (Farnham, Surrey: Ash-
gate, 2012), 111–120 (no. 7).

— 2012b. ‘Ethiopian Manuscripts in the Vatican Library; Biblioteca Apostolica 
Vaticana, Vat. et. 264’, in P. Buzi and D. V. Proverbio, eds, Coptic Treasures 
from the Vatican Library. A Selection of Coptic, Copto-Arabic and Ethiopic 
Manuscripts. Papers collected on the occasion of the Tenth International Con-
gress of Coptic Studies (Rome, September 17th–22nd, 2012), Studi e Testi, 472 
(Città del Vaticano: Biblioteca Apostolica Vaticana, 2012), 53–60, 117–128.

— 2014. ‘Writing, Copying, Translating: Ethiopia as a Manuscript Culture’, in 
J. Quenzer, D. Bondarev, and J.-U. Sobisch, eds, Manuscript Cultures: Map-
ping the Field, Studies in Manuscript Cultures, 1 (Berlin–New York, NY: De 
Gruyter, 2014), 37–77.

— 2014–2015. ‘Documentary Manuscripts and Archives: The Ethiopian Evidence’, 
in A. Straface, C. De Angelo, and A. Manzo, eds, Labor limae. Atti in onore di 
Carmela Baffioni, II, Studi Maġrebini, Nuova Serie, 12–13 (2014–2015) (Na-
poli: Università degli Studi di Napoli “L’Orientale”, Dipartimento Asia Africa e 
Mediterraneo, 2014–2015, pub. 2017), 63–80.

— 2016a. ‘I colofoni e le sottoscrizioni dei manoscritti etiopici’, in A. Sirinian, 
P. Buzi, and G. Shurgaia, eds, Colofoni armeni a confronto. Le sottoscrizioni 
dei manoscritti in ambito armeno e nelle altre tradizioni scrittorie del mondo 
mediterraneo. Atti del colloquio internazionale. Bologna, 12–13 ottobre 2012, 
Orientalia Christiana Analecta, 299 (Roma: Pontificio Istituto Orientale, 2016), 
233–260.

— 2016b. ‘Composite and Multiple Text Manuscripts: The Ethiopian Evidence’, 
in M. Friedrich and C. Schwarke, eds, One-Volume Libraries: Composite and 
Multiple-Text Manuscripts, Studies in Manuscript Cultures, 9 (Berlin–New 
York: De Gruyter, 2016), 111–153.

— 2016c. ‘On Editing and Normalizing Ethiopic Texts’, in A. Bausi and E. Soko-
linski, eds, 150 Years after Dillmann’s Lexicon: Perspectives and Challenges of 



179

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Gǝʿǝz Studies, Supplement to Aethiopica, 5 (Wiesbaden: Harrassowitz Verlag, 
2016), 43–102.

— 2016d. ‘La leggenda della regina di Saba nella tradizione etiopica’, in F. Battia-
to, D. Hartmann, and G. Stabile, eds, La Regina di Saba: un mito fra Oriente e 
Occidente, Atti del Seminario diretto da Riccardo Contini, Napoli, Università 
“L’Orientale”, 19 novembre 2009 - 14 gennaio 2010, Archivio di Studi Ebraici, 
8 (Napoli: Università degli Studi di Napoli “L’Orientale”, Dipartimento Asia, 
Africa e Mediterraneo, Centro di Studi Ebraici, 2016), 91–162.

— 2016e. ‘Towards a Re-edition of the Ethiopic Dossier of the “Apocalypse of 
Peter”’, Apocrypha, 27 (2016, pub. 2017), 179–196.

— 2017a. ‘The Earlier Ethiopic Textual Heritage’, in M. Wissa, ed., Scribal Prac-
tices and the Social Construction of Knowledge in Antiquity, Late Antiquity 
and Medieval Islam, Orientalia Lovaniensia Analecta, 266 (Louvain: Peeters, 
2017), 215–235.

— 2017b. ‘Review of J. S. McKenzie and F. Watson, The Garima Gospels: Early 
Illuminated Gospel Books from Ethiopia, with Preface and Photographs by M. 
Gervers and Contributions by M. R. Crawford, L. R. Macaulay, S. S. Norodom, 
A. T. Reyes, and M. E. Williams, Manar al-Athar Monograph, 3 (Oxford: Ma-
nar al-Athar, 2016)’, Aethiopica, 20 (2017), 289–292.

— 2017c. ‘Il Gadla ʾAzqir’, Adamantius, 23 (2017, pub. 2018), 341–380.
— 2018a. ‘The Enigma of a Medieval Ethiopian Dynasty of Saints and Usurpers’ 

(review article of Derat 2018), Orientalistische Literaturzeitung, 103/6 (2018), 
439–447.

— 2018b. ‘Translations in Late Antique Ethiopia’, in F. Crevatin, ed., Egitto cro-
cevia di traduzioni, ΔΙΑΛΟΓΟΙ, 1 (Trieste: EUT Edizioni dell’Università di 
Trieste, Casa della Vita, Associazione di Volontariato Culturale Trieste, 2018), 
69–99.

— 2019. ‘A Few Remarks on Hagiographical-Homiletic Collections in Ethiopic 
Manuscripts’, Manuscript Cultures, 13 (2019, pub. 2020), 63–80.

— 2020. ‘Ethiopia and the Christian Ecumene: Cultural Transmission, Translation, 
and Reception’, in S. Kelly, ed., A Companion to Medieval Ethiopia and Eritrea 
(Leiden–Boston, MA: Brill, 2020), 217–251.

— 2021a. ‘The Treatise On the One Judge (CAe 6260) in the Aksumite Collection 
(CAe 1047)’, Adamantius, 27 (2021, pub. 2022), 215–256.

— 2021b. ‘“Paleografia quale scienza dello spirito”: Once more on the Gǝʿǝz in-
scription of Ham (RIÉ no. 232)’, in J. B. Quenzer, ed., Exploring Written Ar-
tefacts: Objects, Methods, and Concepts, I, Studies in Manuscript Cultures, 25 
(Berlin–Boston, MA: De Gruyter, 2021), 3–33.



Alessandro Bausi,180

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 2021c. ‘Preface’, in P. La Spisa, ed., Martyrium Arethae Arabice. Le versioni 
arabe del Martirio di Areta (BHG 166). Edizione critica e traduzione annotata. 
Presentazione di Alessandro Bausi, Aethiopistische Forschungen, 86 (Wiesba-
den: Harrassowitz Verlag, 2021), vii–ix.

— 2022a. ‘On the Manuscript Tradition of the Ethiopic Maṣḥafa Qalemǝnṭos (Book 
of Clement, CAe 1957): News from Eritrea’, in Frey et al. 2022, forthcoming.

— 2022b. ‘Fratture e interferenze: filologia e linguistica della tradizione testuale 
etiopica (Uno sguardo retrospettivo sulla ricerca degli ultimi decenni)’, in M. 
Cennamo, F. M. Dovetto, A. Perri, G. Schirru, and R. Sornicola, eds, Linguisti-
ca e filologia tra Oriente e Occidente. Atti del XLIV Convegno annuale della 
Società italiana di glottologia (Napoli, 24–26 ottobre 2019). Università di Na-
poli ‘L’Orientale’, Università di Napoli Federico II, Università di Napoli ‘Suor 
Orsola Benincasa’ (2022), forthcoming.

Bausi, A., P. G. Borbone, F. Briquel Chatonnet, P. Buzi, J. Gippert, C. Macé, Z. Me-
lissakes, L. E. Parodi, W. Witakowski, and E. Sokolinski, eds, 2015. Compara-
tive Oriental Manuscript Studies: An Introduction (Hamburg: Tredition, 2015).

Bausi, A., A. Brita, M. Di Bella, D. Nosnitsin, N. Sarris, and I. Rabin 2020. ‘The 
Aksumite Collection or codex Σ (Sinodos of Qǝfrǝyā, MS C3-IV-71/C3-IV-73, 
Ethio-SPaRe UM-039): Codicological and palaeographical observations. With 
a note on material analysis of inks’, COMSt Bulletin, 6/2 (2020), 127–171.

Bausi, A. and A. Camplani 2016. ‘The History of the Episcopate of Alexandria 
(HEpA): Editio minor of the fragments preserved in the Aksumite Collection and 
in the Codex Veronensis LX (58)’, Adamantius, 22 (2016, pub. 2017), 249–302.

Bausi, A., M. Friedrich, and M. Maniaci, eds, 2019. The Emergence of Multi-
ple-Text Manuscripts, Studies in Manuscript Cultures, 17 (Berlin–Boston, MA: 
De Gruyter, 2019).

Bausi, A. and G. Lusini 2018. ‘The philological study of the Eritrean manuscripts 
in Gǝʿǝz: Methods and practices’, in Zemenfes Tsighe, Saleh Mahmud Idris, 
Yonas Mesfun Asfaha, Senai Woldeab Andemariam, Rediet Kifle Taddese, and 
Ghebrebrhan Ogubazghi, eds, International Conference on Eritrean Studies 
20–22 July 2016 Proceedings, I: Literature, Linguistics, Philology, History, 
Discourse Analysis, Education, Sociocultural Issues, Gender, Law, Regional 
Dynamics, and Tigrinya Literature (Asmara, Eritrea: National Higher Educa-
tion and Research Institute, 2018), 125–141.

Bausi, A., G. Lusini, and I. Taddia 1993. ‘Materiali di studio dal Sära ʾē (Eritrea): 
le istituzioni monastiche e la struttura della proprietà fondiaria’, Africa (Roma), 
48/3 (1993), 446–463.

— 1995. ‘Eritrean Monastic Institutions as “Lieux de Mémoire” and Source of 
History’, Africa (Roma), 50/2 (1995), 265–276.



181

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Beck, E. J. 2019. Justice and Mercy in the Apocalypse of Peter, Wissenschaftliche 
Untersuchungen zum Neuen Testament, 427 (Tübingen: Mohr Siebeck, 2019).

Beck, E. J. 2021. ‘The Apocalypse of Peter: The Relationship of the Versions’, in 
Meron T. Gebreananaye, L. Williams, and F. Watson, eds, Beyond Canon: Ear-
ly Christianity and the Ethiopic Textual Tradition, Library of New Testament 
Studies, 643 (London–New York, NY: T&T Clark, 2021), 117–130.

Beit-Arié, M. 1995. ‘Colophons in Hebrew Manuscripts: Source of Information on 
Book Production and Text Transmission’, in Condello and De Gregorio 1995, 
495–504.

Bevan, G. 2014. ‘Ethiopian Apocalyptic and the End of Roman Rule: The Recep-
tion of Chalcedon in Aksum and the Kebra Nagaśt’, in J. H. F. Dijkstra and G. 
Fisher, eds, Inside and Out: Interactions between Rome and the Peoples on the 
Arabian and Egyptian Frontiers in Late Antiquity, Late Antique History and 
Religion, 8 (Leuven–Paris–Walpole, MA: Peeters, 2014), 371–388.

Bezold, C. 1905. Kebra Nagast: Die Herrlichkeit der Könige, Nach den Hand-
schriften in Berlin, London, Oxford und Paris, zum ersten Mal im äthiopischen 
Urtext herausgegeben und mit deutscher Übersetzung versehen von Carl Be-
zold, ed., tr., Abhandlungen der philosophisch-philologischen Klasse der Kö-
niglich Bayerischen Akademie der Wissenschaften, 23, Denkschriften, 77 
(München: Verlag der K. B. Akademie der Wissenschaften in Kommission des 
G. Franz’schen Verlags (J. Roth), 1905).

Bosc-Tiessé, C. 2008. Les îles de la mémoire. Fabrique des images et écriture de 
l’histoire dans les églises du lac Ṭānā, Éthiopie, XVIIe-XVIIIe siècle, Histoire 
ancienne et médiévale, 97 (Paris: Publications de la Sorbonne, 2008).

— 2009. ‘Gouverner et définir un territoire. Géopolitique, art et production ma-
nuscrite au Lāstā entre 1667 et 1768’, Annales d’Éthiopie, 24 (2009), 87–148.

— 2010. ‘Sainteté et intervention royale au monastère Saint-Étienne de Ḥayq au 
tournant du XIIIe et du XIVe siècle. L’image de Iyasus Mo’a dans son Évangile’, 
Oriens Christianus, 94 (2010, pub. 2011), 199–227.

— 2014. ‘Qu’est-ce qu’un scriptorium en Éthiopie? L’organisation du travail des 
copistes dans le Royaume Chrétien d’Éthiopie’, Scripta: An International Jour-
nal of Codicology and Palaeography, 8 (2014), 9–27.

— 2019. ‘Géopolitique, art et production manuscrite au Lāstā aux xviie et xviiie 
siècles’, in C. Bosc-Tiessé and M.-L. Derat, eds, Lalibela: site rupestre chrétien 
d’Ethiopie, Sites et cités d’Afrique (Toulouse: Presses universitaires du Midi, 
2019), 112–143.

— 2022. ‘Ethiopian Manuscripts in Old Regime France and the Collection of the 
French National Library’, Rassegna di Studi Etiopici, Serie terza, 6 (53) (2022), 
153–194.



Alessandro Bausi,182

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

Bosc-Tiessé, C., M.-L. Derat, E. Fritsch, and W. A. Abullif 2010. ‘Les inscriptions 
arabes, coptes et guèzes des églises de Lālibalā’, Annales d’Éthiopie, 25 (2010), 
43–53.

Brita, A. 2020. ‘Genres of Ethiopian-Eritrean Christian Literature with a Focus on 
Hagiography’, in S. Kelly, ed., A Companion to Medieval Ethiopia and Eritrea 
(Leiden–Boston, MA: Brill, 2020), 252–281.

Brita, A. and J. Karolewski 2021. ‘Unravelling Multiple-text Manuscripts: Intro-
ducing Categories Based on Content, Use, and Production’, in J. B. Quenzer, 
ed., Exploring Written Artefacts: Objects, Methods, and Concepts, I, Studies 
in Manuscript Cultures, 25 (Berlin–Boston, MA: De Gruyter, 2021), 459–490.

Brock, S. P. 2015. ‘Fashions in Early Syriac Colophons’, Hugoye: Journal of Syri-
ac Studies, 18/2 (2015), 361–377.

Buchholz, D. D. 1988. Your Eyes will be Opened. Study of the Greek-Ethiopic 
Apocalypse of Peter, Society of Biblical Literature Dissertation Series, 97 (At-
lanta, Georgia: Scholars Press, 1988).

Budge, E. A. T. W. 1899. መጽሐፈ፡ገድለ፡ሐዋርያት። The Contendings of the Apos-
tles being the Histories of the Lives and Martyrdoms and Deaths of the Twelve 
Apostles and Evangelists. The Ethiopic Texts now first edited from Manuscripts 
in the British Museum, with an English Translation, I: The Ethiopic Text, ed. 
(London: Henry Frowde, Oxford University Press, 1899).

— 1922. The Queen of Sheba & her only son Menyelek; being the history of the 
departure of God & His Ark of the covenant from Jerusalem to Ethiopia, and 
the establishment of the religion of the Hebrews & the Solomonic line of kings 
in that country (London: Medici Society, 1922).

Buruk Wolde-Michael 2015. ‘Treasures of the Lake Zway Churches and Monas-
tery, South-Central Ethiopia’, International Journal of Educational Research 
and Technology, 6/1 (2015), 49–60.

Butts, A. M. and T. M. Erho 2018. ‘Jacob of Serugh in the Ambrosian Homiliary 
(ms. Ambros. X.198 sup. and its membra disiecta)’, Δελτίο Βιβλικῶν Μελετῶν, 
33Β (2018), 37–54.

Buzi, P. 2005. Titoli ed autori nella tradizione copta. Studio storico e tipologico, 
Biblioteca degli Studi di Egittologia e di Papirologia, 2 (Pisa: Giardini Editori 
e Stampatori, 2005).

Buzi, P. and A. Bausi 2013. ‘Tradizioni ecclesiastiche e letterarie copte ed eti-
opiche’, in A. Melloni, P. Brown, G. Dagron, J. Helmrath, E. Prinzivalli, S. 
Ronchey, and N. Tanner, eds, Costantino I. Enciclopedia costantiniana sulla 
figura e l’immagine dell’imperatore del cosiddetto editto di Milano 313-2013, 
II (Roma: Istituto della Enciclopedia Italiana fondata da Giovanni Treccani, 
2013), 401–423.



183

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Cavallo, G., G. De Gregorio, and M. Maniaci, eds, 1991. Scritture, libri e testi nelle 
aree provinciali di Bisanzio. Atti del seminario di Erice (TP) (18–25 settembre 
1988), Biblioteca del ‘Centro per il Collegamento degli Studi Medievali e Uma-
nistici nell’Università di Perugia’, 5 (Spoleto: Centro Italiano di Studi sull’Alto 
Medioevo, 1991).

Cerulli, E. 1943. Il libro etiopico dei Miracoli di Maria e le sue fonti nelle letteratu-
re del Medio Evo latino, Studi orientali pubblicati a cura della Scuola Orientale, 
1 (Roma: Dott. Giovanni Bardi Editore, 1943).

— 1943–1947. Etiopi in Palestina. Storia della comunità etiopica di Gerusalem-
me, I–II, Collezione scientifica e documentaria a cura del Ministero dell’Africa 
Italiana, 12, Collezione scientifica e documentaria a cura dell’Ufficio Studi del 
Ministero dell’Africa Italiana, 14 (Roma: La Libreria dello Stato–Tipografia 
Pio X, 1943–1947).

— 1974. ‘Gli imperatori Onorio ed Arcadio nella tradizione etiopica’, in IV Con-
gresso Internazionale di Studi Etiopici (Roma, 10–15 aprile 1972), I (Sezione 
storica), Problemi attuali di scienza e di cultura, 191 (Roma: Accademia Nazio-
nale dei Lincei, 1974), 15–54.

Chaîne, M. 1925. La chronologie des temps chrétiens de l’Égypte et de l’Éthiopie 
(Paris: Librairie Orientaliste Paul Geuthner, 1925).

Ciotti, G., M. Kohs, E. Wilden, H. Wimmer, and the TNT working group 2018. 
Definition of Paracontent, Occasional Paper, 6 (Hamburg: Centre for the Study 
of Manuscript Cultures, 2018).

Colin, G. 2002. La version éthiopienne de l’histoire de Bsoy, ed., tr., Patrologia 
Orientalis, 49/3 (219) (Turnhout: Brepols, 2002).

Condello, E. and G. De Gregorio, eds, 1995. Scribi e colofoni. Le sottoscrizioni 
di copisti dalle origini all’avvento della stampa. Atti del seminario di Erice, 
X Colloquio del Comité international de paléographie latine (23–28 ottobre 
1993), Biblioteca del «Centro per il collegamento degli studi medievali e uma-
nistici in Umbria», 14 (Spoleto: Centro Italiano di Studi sull’Alto Medioevo, 
1995).

Conti Rossini, C. 1899a. ‘Manoscritti e opere abissine in Europa’, Atti della Reale 
Accademia dei Lincei, Rendiconti, Classe di scienze morali, storiche e filologi-
che, Serie quinta, 8 (1899), 606–637.

— 1899b. ‘Note per la storia letteraria abissina’, Atti della Reale Accademia dei 
Lincei, Rendiconti, Classe di scienze morali, storiche e filologiche, Serie quin-
ta, 8 (1899), 197–220, 263–285.

— 1900. ‘Il Gadla Filpos e il Gadla Yoḥannes di Dabra Bizan’, Atti della Reale Ac-
cademia dei Lincei, Memorie, Classe di scienze morali, storiche e filologiche, 
Serie quinta, 8 (1900), 61–170.



Alessandro Bausi,184

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 1910. ‘Il convento di Tsana in Abissinia e le sue laudi alla Vergine’, Atti della 
Reale Accademia dei Lincei, Rendiconti, Classe di scienze morali, storiche e 
filologiche, Serie quinta, 19 (1910), 581–621.

— 1927. ‘Di alcuni scritti etiopici inediti. 1. Gli Atti etiopici di San Sebastiano; 2. 
Arkālēdes e una lista di commemorazioni di discepoli del santo Ewostātēwos; 
3. Preghiere tradotte da Marqoryos nel 1540; 4. Il “Nagara liqāwent”, scrittura 
convenzionale’, Atti della Reale Accademia nazionale dei Lincei, Rendicon-
ti, Classe di scienze morali, storiche e filologiche, Serie sesta, 3/7–10 (1927), 
497–528.

Cowley, R. W. 1985. ‘The Ethiopic Work which is Believed to Contain the Material 
of the Ancient Greek Apocalypse of Peter’, The Journal of Theological Studies, 
NS 36 (1985), 151–153.

Davies, D. M. 1987. ‘The Dating of Ethiopic Manuscripts’, Journal of Near East-
ern Studies, 46 (1987), 287–307.

Delamarter, S. and Demeke Berhane 2007. A Catalogue of Previously Uncata-
logued Ethiopic Manuscripts in England. Twenty-three Manuscripts in the 
Bodleian, Cambridge University and John Rylands University Libraries and 
in a Private Collection, Journal of Semitic Studies Supplement, 21 (Oxford: 
Oxford University Press on Behalf of the University of Manchester, 2007).

Delamarter, S. and Melaku Terefe 2009. Ethiopian Scribal Practice 1: Plates for the 
Catalogue of the Ethiopic Manuscript Imaging Project, Ethiopic Manuscripts, 
Texts, and Studies Series, 2 (Eugene, OR: Pickwick Publications, 2009).

Derat, M.-L. 2012. ‘Moines et scriptorium dans le royaume d’Éthiopie aux XIVe 
et XVe siècles’, in Daniel Assefa, ed., L’Éthiopie chrétienne. Histoire Liturgie 
Monachisme, HMC Histoire & Missions Chrétiens, 24 (Décembre 2012) (Paris: 
Éditions Karthala, 2012), 65–78.

— 2018. L‘énigme d’une dynastie sainte et usurpatrice dans le royaume chrétien 
d’Éthiopie du xie au xiiie siècle, Hagiologia, 14 (Turnhout: Brepols, 2018).

Dillmann, A. 1847. Catalogus codicum manuscriptorum orientalium qui in Museo 
Britannico asservantur, Pars tertia: Codices Aethiopicos amplectens (Londini: 
Impensis curatorum Musei Britannici, 1847).

— (C. F. A. Dillmann) 1848. Catalogus codicum manuscriptorum Bibliothecae 
Bodleianae Oxoniensis, Pars VII: Codices Aethiopici (Oxonii: E Typographeo 
Academico, 1848).

— 1865. Lexicon linguae aethiopicae, cum indice latino. Adiectum est vocabula-
rium tigre dialecti septentrionalis compilatum a W. Munziger (Lipsiae: T. O. 
Weigel, 1865).



185

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

— 1878. Verzeichnis der abessinischen Handschriften, Die Handschriften-Ver-
zeichnisse der Königlichen Bibliothek zu Berlin, 3 (Berlin: Buchdruckerei der 
Königlichen Akademie der Wissenschaften (G. Vogt), 1878).

— 1894. Biblia Veteris Testamenti Aethiopica in quinque tomos distributa, ad libro-
rum manuscriptorum fidem edidit et apparatu critico instruxit Dr. A. D., Profes-
sor Berolinensis. Veteris Testamenti Aethiopici Tomus Quintus, quo continen-
tur Libri Apocryphi, Baruch, Epistola Jeremiae, Tobith, Judith, Ecclesiasticus, 
Sapientia, Esdrae Apocalypsis, Esdrae Graecus. Ad librorum manuscriptorum 
fidem edidit et apparatu critico instruxit Dr. A. D., Professor Berolinensis (Be-
rolini: Prostat apud A. Asher et Socios, 1894).

Erho, T. M. 2015. ‘The Shepherd of Hermas in Ethiopia’, in P. Nicelli, ed., L’Afri-
ca, l’Oriente mediterraneo e l’Europa. Tradizioni e culture a confronto, Afri-
cana Ambrosiana, 1 (Milano–Roma: Bulzoni–Accademia Ambrosiana, 2015), 
97–118.

— 2017. ‘The Library and Old Testament Manuscripts of Gundä Gunde’, in A. C. 
McCollum, ed., Studies in Ethiopian Languages, Literature, and History: Fest-
schrift for Getatchew Haile Presented by his Friends and Colleagues, Aethio-
pistische Forschungen, 83 (Wiesbaden: Harrassowitz, 2017), 297–319.

Eyob Derillo 2019. ‘Exhibiting the Maqdala Manuscripts: African Scribes: Man-
uscript Culture of Ethiopia’, African Research & Documentation, 135 (2019), 
102–116.

Fiaccadori, G. 1993. ‘Bisanzio e il regno di ʾAksum. Sul manoscritto Martini etiop. 
5 della Biblioteca Forteguerriana di Pistoia’, Bollettino del Museo Bodoniano 
di Parma, 7 (1993), 161–199.

— 2005. ‘Ewosṭateans’, in S. Uhlig, ed., Encyclopaedia Aethiopica, II (Wiesbaden: 
Harrassowitz Verlag, 2005), 464a–469a.

— 2014. ‘Archives and libraries. I. Archives. a) Introduction; b) Medieval and 
Modern Archives in Ethiopia and Eritrea’, in A. Bausi and S. Uhlig, eds, Ency-
clopaedia Aethiopica, V (Wiesbaden: Harrassowitz Verlag, 2014), 244a–248a.

Frey, J., T. J. Kraus, M. Jost, and D. Maier, eds, 2022. The Apocalypse of Peter: 
Acts of the workshop ‘Die Petrusapokalypse im Rahmen apokalyptischer und 
christlich-apokrypher Traditionen’, 10.–12. September 2021, Theologische 
Fakultät der Universität Zürich, Studies on Early Christian Apocrypha (Leu-
ven: Peeters, 2022).

Friedrich, M. and C. Schwarke, eds, 2016. One-Volume Libraries: Composite and 
Multiple-Text Manuscripts, Studies in Manuscript Cultures, 9 (Berlin–New 
York: De Gruyter, 2016).

Gervers, M. 2013. ‘Finding the Ewosṭateans’, in Nosnitsin 2013b, 49–59.



Alessandro Bausi,186

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

Getatchew Haile 1979. A Catalogue of Ethiopian Manuscripts Microfilmed for the 
Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Mo-
nastic Manuscript Microfilm Library, Collegeville, IV: Project Numbers 1101–
1500 (Collegeville, MN: Hill Monastic Manuscript Library, 1979).

— 1985. A Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian 
Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manu-
script Microfilm Library, Collegeville, VIII: Project Numbers 3001–3500 (Col-
legeville, MN: Hill Monastic Manuscript Library, 1985).

— 1987. A Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian 
Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manu-
script Microfilm Library, Collegeville, IX: Project Numbers 3501–4000 (Colle-
geville, MN: Hill Monastic Manuscript Library, 1987).

— 1991. The Epistle of Humanity of Emperor Zärʾa Yaʿǝqob (Ṭomarä tǝsbǝʾt), I: 
Textus; II: Versio, ed., tr., Corpus Scriptorum Christianorum Orientalium, 522, 
523, Scriptores Aethiopici, 95, 96 (Lovanii: In aedibus E. Peeters, 1991).

— 1993. A Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian 
Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manu-
script Microfilm Library, Collegeville, X: Project Numbers 4001–5000 (Colle-
geville, MN: Hill Monastic Manuscript Library, 1993).

— 2000. ባሕረሐሳብ።የዘመንቈጠራቅርሳችንከታሪክማስታወሻጋራ። (Bāḥra ḥassāb: 
yazaman qwaṭarā qǝrsāččǝn katārik māstāwašā gārā, ‘The Sea of Computus: 
Our Heritage of Reckoning Time, with Notes of History’) (Kolleǧvill, MN: 
Getatchew Haile, 2000).

— 2005. ‘Däbrä Ṣǝyon’, in S. Uhlig, ed., Encyclopaedia Aethiopica, II (Wiesbaden: 
Harrassowitz Verlag, 2005), 43b–44a.

— 2016. ‘The Marginal Notes in the Abba Gärima Gospels’, Aethiopica, 19 (2016, 
pub. 2017), 7–26.

Getatchew Haile and W. F. Macomber 1981. A catalogue of Ethiopian manuscripts 
microfilmed for the Ethiopian Manuscript Microfilm Library, Addis Ababa, and 
for the Hill Monastic Manuscript Library, Collegeville, V: Project Numbers 
1501–2000 (Collegeville, MN: Hill Monastic Manuscript Library, 1981).

Getatchew Haile, Melaku Terefe, R. M. Rundell, Daniel Alemu, and S. Delamarter 
2009. Catalogue of the Ethiopic Manuscript Imaging Project, I: Codices 1–105, 
Magic Scrolls 1–134, Ethiopic Manuscripts, Texts and Studies Series, 1 (Eu-
gene, OR: Pickwick Publications, 2009).

Gholami, S. and M. Pouladi 2019. ‘Colophons and Marginal Notes of the Avestan 
Manuscripts of the Pouladi’s Collection in Yazd’, Iranian Studies, 52/1–2 
(2019), 3–59.



187

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Gnisci, J. 2020. ‘An Ethiopian Miniature of the Tempietto in the Metropolitan Mu-
seum of Art: Its Relatives and Symbolism’, in A. Bausi, B. Reudenbach, and 
H. Wimmer, eds, Canones: The Art of Harmony. The Canon Tables of the Four 
Gospels, Studies in Manuscript Cultures, 18 (Berlin–Boston, MA: De Gruyter, 
2020), 67–98.

Graf, G. 1954. Verzeichnis arabischer kirchlicher Termini, Corpus Scriptorum 
Christianorum Orientalium, 147, Subsidia, 8 (Louvain: L. Durbecq, 1954).

Grébaut, S. 1907a. ‘Littérature éthiopienne pseudo-clémentine. I. La Seconde ve-
nue du Christ et la résurrection des morts. II. Le mystère du jugement des pé-
cheurs’, Revue de l’Orient Chrétien, 12 (1907), 139–151.

— 1907b. ‘Littérature éthiopienne pseudo-clémentine. Texte et traduction du Mys-
tère du jugement des pécheurs [I]’, Revue de l’Orient Chrétien, 12 (1907), 
285–297, 380–392.

— 1908. ‘Littérature éthiopienne pseudo-clémentine. Texte et traduction du Mys-
tère du jugement des pécheurs [II]’, Revue de l’Orient Chrétien, 13 (1908), 
166–180, 314–320.

— 1910. ‘Texte et traduction du traité La seconde venue du Christ et la résurrection 
des morts’, Revue de l’Orient chrétien, 15 (1910), 198–214, 307–323, 425–439.

Grébaut, S. and E. Tisserant 1935–1936. Bybliothecae apostolicae Vaticanae co-
dices manu scripti recensiti iussu Pii XI Pontificis maximi. Codices Aethiopici 
Vaticani et Borgiani, Barberinianus orientalis 2, Rossianus 865, I: Enarratio 
codicum; II: Prolegomena, Indices, Tabulae (In Bybliotheca Vaticana: 1935–
1936).

Grégoire, R. 1968. ‘Les homéliaires liturgiques des Églises d’Orient’, Meltho, 4/2 
(1968), 37–53.

Guidi, I. 1901. Vocabolario amarico-italiano (Roma: Istituto per l’Oriente, 1901).
— 1932. Storia della letteratura etiopica, Pubblicazioni dell’Istituto per l’Oriente 

(Roma: Istituto per l’Oriente, 1932).
Gumbert, J. P. 2004. ‘Codicological Units: Towards a Terminology for the Stra-

tigraphy of the Non-Homogeneous Codex’, in E. Crisci and O. Pecere, eds, Il 
codice miscellaneo, tipologia e funzioni. Atti del convegno internazionale (Cas-
sino, 14–17 maggio 2003), Segno e testo, 2 (Cassino: Università degli studi di 
Cassino, 2004), 17–42.

— 2012. ‘A Note of Comment on “The Production of Arabic Multi-block Bibles”’, 
Comparative Oriental Manuscript Studies Newsletter, 4 (2012), 17–18.

Hammerschmidt, E. 1973. Äthiopische Handschriften vom Ṭānāsee, I: Reisebericht 
und Beschreibung der Handschriften in dem Kloster des Heiligen Gabriel auf 
der Insel Kebrān, Verzeichnis der orientalischen Handschriften in Deutschland, 
20/1 (Wiesbaden: Franz Steiner Verlag GmbH, 1973).



Alessandro Bausi,188

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 1977. Äthiopische Handschriften vom Ṭānāsee, II: Die Handschriften von Da-
bra Māryām und von Rēmā, Verzeichnis der orientalischen Handschriften in 
Deutschland, 20/2 (Wiesbaden: Steiner, 1977).

Hammerschmidt, E. and V. Six 1983. Äthiopische Handschriften, I: Die Hand-
schriften der Staatsbibliothek Preussischer Kulturbesitz, Verzeichnis der orien-
talischen Handschriften in Deutschland, 20/4 (Wiesbaden: Steiner, 1983).

Harden, J. M. 1926. An Introduction to Ethiopic Christian Literature (London: So-
ciety for Promoting Christian Knowledge, New York and Toronto: Macmillan 
Co., 1926).

Hâshemi-Minâbâd, H. 2000. ‘Colophons in Islamic and Western Traditions with 
Particular Reference to Persian Colophons’, Nāmeh-ye Bahārestān, 1/1 (2000), 
5–10.

Heldman, M. E. and M. S. Devens 2005. ‘The Four Gospels of Däbrä Mäʿar: Col-
ophon and Note of Donation’, in D. Nosnitsin, S. Frantsouzoff, L. E. Kogan, 
and B. Lourié, eds, Varia Aethiopica: In Memory of Sevir B. Chernetsov (1943–
2005), Scrinium, 1 (2005) (Saint Petersburg: Byzantinorossica, 2005), 77–99.

Ḥǝruy ʾErmyās [Hiruie Ermias] 2009.መጽሐፈምሥጢር ቅዱስ አባ ጊዮርጊስ ዘ
ጋሥጫእንደደረሱት(1357ዓ/ም–1417ዓ/ም)ግእዝናአማርኛትርጉምበመምህር
ሕሩይኤርምያስ (Maṣḥafa mǝśṭir qǝddus ʾabbā Giyorgis zaGāsǝčč̣ạ̄ ʾǝndadar-
rasut (1357 ʿā/mǝ–1417 ʿā/mǝ) gǝʾǝzǝnnā ʾamārǝññā tǝrgum bamamhǝr Ḥǝruy 
ʾErmyās), ed., tr. (Qǝddus ʾabbā Giyorgis zaGāsǝč̣č̣̣ạ̄nnā qǝddus ʾabbā Baṣalota 
Mikāʾel ʾandǝnnat gadām: Maḫbara manakwasātu, 2009).

Hyvernat, H. 1903. ‘Le notes de copistes dans les manuscrits orientaux comme 
instruments de recherche et de critique historique’, Miscellanea di storia eccle-
siastica e studii ausiliarii, 3 (1903), 93–95.

James, M. R. 1910a. ‘A New Text of the Apocalypse of Peter’, The Journal of The-
ological Studies, 12 (1910), 36–54.

— 1910b. ‘Additional Notes on the Apocalypse of Peter’, The Journal of Theolog-
ical Studies, 12 (1910), 157.

— 1911a. ‘A New Text of the Apocalypse of Peter. II’, The Journal of Theological 
Studies, 12 (1911), 362–383.

— 1911b. ‘A New Text of the Apocalypse of Peter. III’, The Journal of Theological 
Studies, 12 (1911), 573–583.

— 1924. ‘Apocalypse of Peter’, in M. R. James, The Apocryphal New Testament, 
being the Apocryphal Gospels, Acts, Epistles, and Apocalypses, with Other Nar-
ratives and Fragments, ed., tr. (Oxford: The Clarendon Press, 1924), 505–521.

—  1931. ‘The Rainer Fragment of the Apocalypse of Peter’, The Journal of Theo-
logical Studies, 32 (1931), 270–279.



189

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Kaplan, S. 2008. ‘Found in Translation: The Egyptian Impact on Ethiopian Chris-
tian Literature’, in I. Gershoni and M. Hatina, eds, Narrating the Nile: Politics, 
Identities, Cultures. Essays in honor of Haggai Erlich. A tribute to Professor 
Erlich on the occasion of his retirement from Tel Aviv University (Boulder and 
London: Lynne Rienner Publishers, 2008), 29–39.

Kelly, S. in print. Ethiopian Experience in Early Modern Rome (in print).
Knibb, M. A. 2022. ‘Leiden Or. 14.692 (Hebr. 293) and the Ethiopic Text of Ezekiel 

37:23–48:13’, in M. Heide and S. Weninger, eds, Studies on the Ethiopic Old 
Testament: Prolegomena to a Critical Edition of the Jeremiah Cycle, Supple-
ment to Aethiopica, 11 (Wiesbaden: Harrassowitz Verlag, 2022), 65–77.

Kim, S. 2022. ‘New Studies of the Structure and the Texts of Abba Garima Ethi-
opian Gospels’, Afriques. Débats, méthodes et terrains d’histoire, 13 (2022), 
<https://doi.org/10.4000/afriques.3494>. 

Kropp, M. 1992. ‘Review of Uhlig 1988’, Oriens Christianus, 76 (1992), 260–266.
— 2012. ‘Zwei epigraphische Miszellen, I: Eine ungewöhnliche Grabinschrift aus 

Äthiopien: Ein Steimetz haut sich ein Garb und schützt es durch eine Fluchin-
schrift,  II: Amīr Ṭūr »Der Fürst vom Berge« (Sinai?): die volksetymologische 
Deutung des Imperator-Titels im jüngst entdeckten Bruchstück einer arabischen 
Inschrift Kaiser Friedrichs II. von Hohenstaufen in Akko aus dem Jahre 1299 
n.Chr.’, Oriens Christianus, 96 (2012, pub. 2014), 207–218.

— 2017. ‘Die ältest bekannten äthiopischen Sammlungen der Marienwunder im 
Codex Aureus der Marienkirche von Amba Gǝšen und der Bethlehem Kirche 
bei Däbrä Tabor’, Oriens Christianus, 100 (2017, pub. 2018), 57–103.

La Spisa, P. 2021. Martyrium Arethae Arabice. Le versioni arabe del Martirio di 
Areta (BHG 166). Edizione critica e traduzione annotata. Presentazione di 
A. Bausi, Aethiopistische Forschungen, 86 (Wiesbaden: Harrassowitz Verlag, 
2021).

van Lantschoot, A. 1960. ‘Abbā Salāmā, métropolite d’Éthiopie (1348–1388) et 
son rôle de traducteur’, in Atti del Convegno Internazionale di Studi Etiopici 
(Roma 2–4 aprile 1959), Problemi attuali di scienza e di cultura, 48 (Roma: 
Accademia Nazionale dei Lincei, 1960), 397–402.

Lepage, C. 1987. ‘Reconstruction d’un cycle protobyzantin à partir des miniatures 
de deux manuscrits éthiopiens du XIVe siècle’, Cahiers archéologiques, 35 
(1987), 159–196.

Leslau, W. 1987. Comparative Dictionary of Geʿez (Classical Ethiopic): 
Geʿez-English, English-Geʿez, with an Index of the Semitic Roots (Wiesbaden: 
Otto Harrassowitz, 1987).

Littmann, E. 1907. ‘Geschichte der äthiopischen Litteratur’, in C. Brockelmann, F. 
N. Finck, J. Leipoldt, and E. Littmann, eds, Geschichte der christlichen Littera-



Alessandro Bausi,190

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

turen des Orients. Die Litteraturen des Ostens in Einzeldarstellungen (Leipzig: 
C. F. Amelangs Verlag, 1907), 185–270.

Littmann, E. 1909. ‘Geschichte der äthiopischen Litteratur’, in C. Brockelmann, F. 
N. Finck, J. Leipoldt, and E. Littmann, eds, Geschichte der christlichen Litte-
raturen des Orients. Die Litteraturen des Ostens in Einzeldarstellungen. Zweite 
Ausgabe mit Berichtigungen, 2nd edn (Leipzig: C. F. Amelangs Verlag, 1909), 
185–270.

Lusini, G. 1993. Studi sul monachesimo eustaziano (secoli XIV–XV), Studi Africa-
nistici, Serie Etiopica, 3 (Napoli: Istituto Orientale di Napoli, Dipartimento di 
Studi e Ricerche su Africa e Paesi Arabi, 1993).

—  1996. Il «Gadla Absādi» (Dabra Māryām, Sarāʾē), I: Textus; II: Versio, ed., tr., 
Corpus Scriptorum Christianorum Orientalium, 557, 558, Scriptores Aethiopi-
ci, 103, 104 (Louvain: Peeters, 1996).

— 1998. ‘Scritture documentarie etiopiche (Dabra Deḫuḫān e Dabra Ṣegē, Sarāʾē, 
Eritrea)’, Rassegna di Studi Etiopici, 42 (1998, pub. 1999), 5–55.

— 2002. ‘I codici etiopici del fondo Martini nella Biblioteca Forteguerriana di 
Pistoia’, Aethiopica, 5 (2002), 156–176.

— 2003. ‘Alexander the Great’, in S. Uhlig, ed., Encyclopaedia Aethiopica, I (Wie-
sbaden: Harrassowitz Verlag, 2003), 195a-b.

— 2004. ‘Copisti e filologi dell’Etiopia medievale. Lo Scriptorium di Dabra 
Māryām del Sarāʾē (Eritrea)’, La Parola del Passato, 59/3 (336) (2004), 230–
237.

— 2009. ‘Gli Atti apocrifi di Marco’, Aethiopica, 12 (2009), 7–47.
— 2020a. ‘Research Project: The CaNaMEI Project: Rediscovering Ancient Ma-

nuscripts in Italian Libraries’, Rassegna di Studi Etiopici, Serie terza, 4 (51) 
(2020), 175–177.

— 2020b. ‘Scribes and Scholars in Medieval Ethiopia’, in A. Brita, G. Ciotti, F. de 
Simini, and A. Roselli, eds, Copying Manuscripts: Textual and Material Craft-
smanship, Series Minor, 93 (Napoli: UniorPress, Università degli studi di Na-
poli “L’Orientale”–Universitãt Hamburg, Centre for the Study of Manuscript 
Cultures, 2020), 59–71.

Lusini, G., G. Bottari, J. Gnisci, and M. Villa 2022. Savona, Archivio Storico Dio-
cesano. Atti dei Martiri, Catalogo Nazionale dei Manoscritti Etiopici in Italia, 
Report, 3 (Napoli: UniorPress, 2022).

Macomber, W. F. 1975. A Catalogue of Ethiopian Manuscripts Microfilmed for 
the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Mo-
nastic Manuscript Microfilm Library, Collegeville, I: Project Numbers 1–300 
(Collegeville, MN: Hill Monastic Manuscript Library, 1975).



191

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

— 1976. A Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian 
Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Man-
uscript Microfilm Library, Collegeville, II: Project Numbers 301–700 (Colle-
geville, MN: Hill Monastic Manuscript Library, 1976).

— 1978. A Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian 
Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manu-
script Microfilm Library, Collegeville, III: Project Numbers 701–1100 (Colle-
geville, MN: Hill Monastic Manuscript Library, 1978).

—  1979. Catalogue of Ethiopian Manuscripts from Abbā Garimā, Ašatan (Church 
of St. Mary), Axum (Church of Zion), Dabra Bizan, Dabra Dāmo, Dabra 
Libānos, Gunda Gundē, Kebrān, Lālibalā (Church of the Savior of the World; 
Emmanuel Church), Maqalē, Ura, Kidāna Meḥrat, Monastery of Dabra Dāgā 
(Church of St. Stephen), Monastery of Lake Zewāy, Dabra Maryam, Nation-
al Library and Haiq from Microfilms in the Collection of Dr. Donald Davies, 
De Land, Florida and Godfrey, Ontario, and of the Hill Monastic Manuscript 
Library, St. John’s University, Collegeville, Minnesota (Collegeville, MN: Pri-
vately reproduced, 1979).

Maniaci, M. 2002. Archeologia del manoscritto. Metodi, problemi, bibliografia re-
cente. Con contributi di Carlo Federici e di Ezio Ornato, I libri di Viella, 34 
(Roma: Viella (repr. 2005), 2002).

Maniaci, M. 2004. ‘Il codice greco “non unitario”. Tipologie e terminologia’, in E. 
Crisci and O. Pecere, eds, Il codice miscellaneo, tipologia e funzioni. Atti del 
convegno internazionale (Cassino, 14-17 maggio 2003), Segno e testo, 2 (Cas-
sino: Università degli studi di Cassino, 2004), 75–107.

— ed. 2015. ‘Chapter 2. Codicology’, in Bausi et al. 2015, 69–266.
Marrassini, P. 1994. ‘L’Apocalisse di Pietro’, in Yaqob Beyene, R. Fattovich, P. 

Marrassini, and A. Triulzi, eds, Etiopia e oltre. Studi in onore di Lanfranco 
Ricci, Studi Africanistici, Serie Etiopica, 1 (Napoli: Istituto Orientale di Napoli, 
Dipartimento di Studi e Ricerche su Africa e Paesi Arabi, 1994), 171–232.

— 1999. ‘Gli apocrifi etiopici: alcune osservazioni’, in N. Del Gatto, ed., Corso di 
perfezionamento in Storia del Cristianesimo Antico diretto da Luigi Cirillo e 
Giancarlo Rinaldi. Atti. Napoli marzo-giugno 1996, Serie Didattica, 2 (Napoli: 
E.Di.S.U. Napoli 2, Dipartimento di Studi Asiatici, Istituto Universitario Orien-
tale, 1999), 238–266.

— 2007. ‘Kǝbrä nägäśt’, in S. Uhlig, ed., Encyclopaedia Aethiopica, III (Wiesba-
den: Harrassowitz Verlag, 2007), 364a–368a.

— 2010a. ‘Review of Delamarter and Demeke Berhane 2009’, Bibliotheca Orien-
talis, 67/5–6 (2010), 622–623.

— 2010b. ‘Sälama’, in S. Uhlig and A. Bausi, eds, Encyclopaedia Aethiopica, IV 
(Wiesbaden: Harrassowitz Verlag, 2010), 488a–489b.



Alessandro Bausi,192

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 2010c. ‘Peter, Apocalypse of’, in S. Uhlig and A. Bausi, eds, Encyclopaedia 
Aethiopica, IV (Wiesbaden: Harrassowitz Verlag, 2010), 135b–137a.

— 2011a. ‘Frustula nagranitica’, Aethiopica, 14 (2011), 7–32.
— 2011b. ‘Scoperta e riscoperta dell’Apocalisse di Pietro fra greco, arabo ed etio-

pico’, in G. Bastianini and A. Casanova, eds, I papiri letterari cristiani. Atti del 
convegno internazionale di studi in memoria di Mario Naldini. Firenze, 10–11 
giugno 2010, Studi e Testi di Papirologia, NS 13 (Firenze: Istituto Papirologico 
«G. Vitelli», 2011), 147–160.

— 2014. Storia e leggenda dell’Etiopia tardoantica. Le iscrizioni reali aksumite 
con un’appendice di Rodolfo Fattovich su La civiltà aksumita: aspetti archeo-
logici e una nota editoriale di Alessandro Bausi, ed. A. Bausi, Testi del Vicino 
Oriente antico, 9, Letteratura etiopica, 1 (Brescia: Paideia, 2014).

Mauro da Leonessa (V. Nardi) 1934. Dissertazioni cronologiche: cronologia e ca-
lendario etiopico (Tivoli: Officine grafiche Mantero, 1934).

— 1943. ‘Un trattato sul calendario redatto al tempo di re ʿAmda-Ṣyon I’, Rasse-
gna di Studi Etiopici, 3/3 (1943), 302–326.

Maximous el-Antony, Fr., J. Blid, and A. M. Butts 2016. ‘An Early Ethiopic Manu-
script Fragment (Twelfth-Thirteenth Century) from the Monastery of St Antony 
(Egypt)’, Aethiopica, 19 (2016, pub. 2017), 27–51.

McKenzie, J. S., S. F. Watson, and M. Gervers 2017. The Garima Gospels: Early 
Illuminated Gospel Books from Ethiopia, With Preface and Photographs by M. 
Gervers and Contributions by M. R. Crawford, L. R. Macaulay, S. S. Norodom, 
A. T. Reyes, and M. E. Williams, 2nd edn (Oxford: Manar al-Athar, 2017).

Melaku Terefe, Kesis, S. Delamarter, and J. R. Brown 2011. Catalogue of the Ethi-
opic Manuscript Imaging Project, VII: Codices 601–654: The Meseret Sebhat 
Le-Ab Collection of Mekane Yesus Seminary, Addis Ababa. With a foreword by 
Richard Pankhurst, Ethiopic Manuscripts, Texts, and Studies, 13 (Eugene, OR: 
Pickwick Publications, 2011).

Mercier, J. 2021. ‘Les deux types d’édicules associés aux Canons d’Eusèbe. Apport 
des Évangiles d’Abba Gärima (c. 450–650) à leur histoire et leurs symboliques 
byzantines et latines’, Cahiers Archéologiques, 58 (2021), 29–54.

Mersha Alehegne 2011. ‘Towards a Glossary of Ethiopian Manuscript Culture and 
Practice’, Aethiopica, 14 (2011), 145–162.

Neugebauer, O. 1979. Ethiopic Astronomy and Computus, Sitzungsberichte Öster-
reichischer Akademie der Wissenschaften, Philosophisch-Historische Klasse, 
347, Veröffentlichungen der Kommission für Geschichte der Mathematik, Na-
turwissenschaften und Medizin, 22 (Wien: Verlag der Österreichischen Akade-
mie der Wissenschaften, 1979).



193

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

— 1989. Chronography in Ethiopic Sources, Sitzungsberichte Österreichischer 
Akademie der Wissenschaften, Philosophisch-Historische Klasse, 512 (Wien: 
Verlag der Österreichischen Akademie der Wissenschaften, 1989).

Nietzsche, F. 1954. ‘Morgenröte: Gedanken über die moralischen Vorurteile’, in K. 
Schlechta, ed., Werke in drei Bänden, I (München: Hanser, 1954).

Nöldeke, T. 1906. ‘Die äthiopische Literatur’, in P. Hinneberg, ed., Die Kultur der 
Gegenwart, ihre Entwicklung und ihre Ziele, Teil I, Abteilung VII: Die orienta-
lischen Literaturen mit Einleitung: Die Anfänge der Literatur und die Literatur 
der Primitiven Völker (Berlin–Leipzig: Druck und Verlag von B. G. Teubner, 
1906), 124–130.

Norelli, E. 2020. ‘L’«Apocalisse di Pietro» come Apocalisse cristiana’, Rivista di 
storia del cristianesimo, 17/1 (2020), 111–184.

Nosnitsin, D. 2012. ‘The Four Gospel Book of Däbrä Maʿṣo and its Marginal 
Notes, Part 1: Note on the Commemoration of Patriarch ʾAstona’, Comparative 
Oriental Manuscript Studies Newsletter, 4 (2012), 24–32.

— 2013a. Churches and Monasteries of Tǝgray. A Survey of Manuscript Collec-
tions, Supplement to Aethiopica, 1 (Wiesbaden: Harrassowitz Verlag, 2013).

— ed., 2013b. Ecclesiastic Landscape of North Ethiopia: Proceedings of the Inter-
national Workshop, Ecclesiastic Landscape of North Ethiopia: History, Change 
and Cultural Heritage Hamburg, July 15–16, 2011, Supplement to Aethiopica, 
2 (Wiesbaden: Harrassowitz Verlag, 2013).

— 2013c. ‘The Four Gospel Book of Däbrä Maʿṣo and its Marginal Notes, Part 
2: An Exercise in Ethiopian Palaeography’, Comparative Oriental Manuscript 
Studies Newsletter, 6 (2013), 29–33.

— 2014. ‘Yagba Ṣǝyon’, in A. Bausi and S. Uhlig, eds, Encyclopaedia Aethiopica, 
V (Wiesbaden: Harrassowitz Verlag, 2014), 11b–12b.

— ed., 2015. Veneration of Saints in Christian Ethiopia: Proceedings of the Inter-
national Workshop Saints in Christian Ethiopia: Literary Sources and Venera-
tion, Hamburg, April 28–29, 2012, Supplement to Aethiopica, 3 (Wiesbaden: 
Harrassowitz, 2015).

— 2020. ‘Christian Manuscript Culture of the Ethiopian-Eritrean Highlands: Some 
Analytical Insights’, in S. Kelly, ed., A Companion to Medieval Ethiopia and 
Eritrea (Leiden–Boston, MA: Brill, 2020), 282–321.

— 2022. ‘An Ancient Ethiopic Treatise on Computus and Chronology: A Prelim-
inary Evaluation’, in A. Gori and F. Viti, eds, L’Africa nel mondo, il mondo in 
Africa. Africa in the World, the World in Africa, Africana Ambrosiana, 5 (Mi-
lano: Accademia Ambrosiana, 2022), 41–70.



Alessandro Bausi,194

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

Nosnitsin, D. and D. Reule 2021. The Ethiopic Manuscripts of the Egyptian Mon-
astery of Dayr as-Suryān: A Catalogue, Supplement to Aethiopica, 10 (Wies-
baden: Harrassowitz Verlag, 2021).

Orlandi, T. 2013. ‘A Terminology for the Identification of Coptic Literary Docu-
ments’, Journal of Coptic Studies, 15 (2013), 87–94.

Piemontese, A. M. 1995. ‘Colophon persiani fioriti e illustrati’, in Condello and De 
Gregorio 1995, 473–494.

Piovanelli, P. 2013. ‘The Apocryphal Legitimation of a “Solomonic” Dynasty in 
the Kǝbrä nägäśt – A Reappraisal’, Aethiopica, 16 (2013), 7–44.

Proverbio, D. V. 1998. La recensione etiopica dell’omelia pseudocrisostomica 
de ficu exarata ed il suo tréfonds orientale, Aethiopistische Forschungen, 50 
(Wiesbaden: Harrassowitz Verlag, 1998).

Rahlfs, A. 1965. ‘Die äthiopische Bibelübersetzung’, in Septuaginta-Studien, I–III, 
2nd edn (Göttingen: Vandenhoeck & Ruprecht, 1965), 660–681.

Raineri, O. 2011. ‘Gli Atti Etiopici di Abbā Nob, Martire Egziano’, Ethiopian Re-
view of Cultures, 14 (2011), 223–282.

Reule, D. 2022. ‘Encoding the Ethiopic Miracles of Mary’, Journal of the Text En-
coding Initiative, 15 (2022), <https://doi.org/10.4000/jtei.3816>.

Reynhout, L. 1988. ‘Pour une typologie des colophons de manuscrits occidentaux’, 
Gazette du livre médiéval, 13/1 (1988), 1–4.

— 2001. ‘Codicologie quantitative et paradigmes scientifiques. Une typologie des 
formules latines des colophons de manuscrits occidentaux’, Gazette du livre 
médiéval, 39/1 (2001), 1–9.

— 2006. Formules latines de colophons, I–II, Bibliologia: Elementa ad Librorum 
Studia Pertinentia, 25AB (Turnhout: Brepols, 2006).

Ronconi, F. 2007. I manoscritti greci miscellanei: ricerche su esemplari dei secoli 
IX-XII, Testi, studi, strumenti, 21 (Spoleto: Centro Italiano di Studi sull’Alto 
Medioevo, 2007).

Salomon Massala and ʿĀlamu Ḫayle, eds, 2011. ታሪካዊ የብራና መጻሕፍት ካታሎግ 
መጽሐፍ ቅጽ ፪ (Tārikāwi yabǝrānnā maṣāḥǝft kātālog maṣḥaf, Qǝṣ 2, ‘Cata-
logue Book of Historical Parchment Books, II’) (ʾ Addis ʾ Ababā: Qǝrs ṭǝnāt 
ṭǝbbaqannā lǝmmāt bālaśǝlṭān, 2011).

Schneider, R. 1978. ‘Notes sur Filpos de Dabra Bizan et ses successeurs’, Annales 
d’Éthiopie, 11 (1978), 135–139.

Sergew Hable Selassie 1972a. Ya ʾityoṗyā yabǝrānnā maṣāḥǝft dǝrǝǧǧǝt. Ethiopian 
Manuscript Microfilm Library (Addis Ababa: n.p., 1972).

— 1972b. Ancient and Medieval Ethiopian History to 1270 (Addis Ababa: United 
Printers, 1972).



195

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Sergew Hable Selassie 1987–1988. ‘An Early Ethiopian Manuscript EMML 8509 
(Ethiopian Manuscript Microfilm Library)’, Quaderni di Studi Etiopici, 8–9 
(1987–1988), 5–27.

Sergew Hable-Selassie 1992. ‘The Monastic Library of Däbrä Hayq’, in P. O. 
Scholz, R. K. P. Pankhurst, and W. Witakowski, eds, Orbis Aethiopicus. 
Studia in honorem Stanislaus Chojnacki natali septuagesimo quinto dicata, 
septuagesimo septimo oblata, I, Bibliotheca nubica, 3 (Albstadt: Karl Schuler 
Publishing, 1992), 243–258.

Shelemay, K. K. 2019. ‘In memoriam Marilyn E. Heldman (1935–2019)’, Aethio-
pica, 22 (2019), 253–261.

Six, V. 1989. Äthiopische Handschriften, II: Die Handschriften der Bayerischen 
Staatsbibliothek, Verzeichnis der orientalischen Handschriften in Deutschland, 
20/5 (Wiesbaden: Steiner, 1989).

— 1994. Äthiopische Handschriften, III: Handschriften deutscher Bibliotheken, 
Museen, und aus Privatbesitz, Verzeichnis der orientalischen Handschriften in 
Deutschland, 20/6 (Wiesbaden: Steiner, 1994).

— 1999. Äthiopische Handschriften vom Ṭānāsee, III: nebst einem Nachtrag zum 
Katalog der äthiopischen Handschriften Deutscher Bibliotheken und Museen, 
Verzeichnis der orientalischen Handschriften in Deutschland, 20/3 (Stuttgart: 
Steiner, 1999).

Six, V., S. Delamarter, Getatchew Haile, K. Melaku Tefere, J. R. Brown, and E. C. 
Young 2011. Catalogue of the Ethiopic Manuscript Imaging Project, II: Co-
dices 106–200 and Magic Scrolls 135–284, Ethiopic Manuscripts, Texts and 
Studies, 3 (Eugene, OR: Pickwick Publications, 2011).

Sokolinskaia, E. 2010. ‘Ṭǝntyon’, in S. Uhlig and A. Bausi, eds, Encyclopaedia 
Aethiopica, IV (Wiesbaden: Harrassowitz Verlag, 2010), 919a–920a.

Stuckenbruck, L. T. and T. M. Erho 2022. ‘The Significance of Ethiopic Witnesses 
for the Text Tradition of 1 Enoch: Problems and Prospects’, in G. Macaskill, C. 
M. Maier, and J. Schaper, eds, Congress Volume Aberdeen 2019, Vetus Testa-
mentum, Supplements, 192 (Leiden–Boston, MA: Brill, 2022), 416–434.

Taddesse Tamrat 1970. ‘The Abbots of Däbrä-Hayq 1248–1535’, Journal of Ethio-
pian Studies, 8/1 (1970), 87–117.

Tasfāye ʾArāge and ʿĀlamu Ḫayle, eds, 2010. ጥንታዊ የብራናመጻሕፍት ካታሎግ
መጽሐፍቅጽ፩ (Ṭǝntāwi yabǝrānnā maṣāḥǝft kātālog maṣḥaf, Qǝṣ 1, ‘Cata-
logue Book of Antique Parchment Books, I)’ (ʾAddis ʾAbabā: Qǝrs ṭǝnātǝnnā 
ṭǝbbaqā bālaśǝlṭān, 2010).

Tedros Abraha 2007. Il Gädl di Abuna Demyanos santo eritreo (XIV/XV sec.). Edi-
zione del testo etiopico e traduzione italiana, ed., tr., Patrologia orientalis, 50/2 
(223) (Turnhout: Brepols, 2007).



Alessandro Bausi,196

COMSt Bulletin 8/1 (2022)COMSt Bulletin 8/1 (2022)

— 2008. ‘Controversie sul Sabato e sul Millennio secondo i Gädl inediti di 
Täwäldä-Mädǝhn e di Fiqǝṭor’, Scrinium, 4 (2008), 79–102.

— 2009. I Gädl di Abunä Täwäldä-Mädehn e di Abunä Vittore. Edizione del testo 
etiopico e traduzione italiana, ed., tr., Patrologia Orientalis, 51/2 (227), Brepols 
(Turnhout: 2009).

Troupeau, G. 1997. ‘Les colophons des manuscrits arabes chrétiens’, in F. Déroche 
and F. Richard, eds, Scribes et manuscrits du Moyen-Orient, Études et Re-
cherches (Paris: Bibliothèque nationale de France, 1997), 223–231.

Turaev, B. A. 1906. Ėfiopskija rukopisi v S.-Peterburgě, Pamjatniki ėfiopskoj 
pis‘mennosti, 3 (St Petersburg: Tipografija imperatorskoj Akademii Nauk, 
1906).

Uhlig, S. 1986. ‘Kolophone und zeitgenössische Vermerke in äthiopischen Hand-
schriften’, Internationale Kirchliche Zeitschrift, 94 (N.F. 76) (= Freundesga-
be… B. Spuler zum 75. Geburtstag am 5. Dezember 1986) (1986), 307–319.

— 1988. Äthiopische Paläographie, Äthiopistische Forschungen, 22 (Stuttgart: 
Franz Steiner Verlag, 1988).

Uhlig, S. 1990. Introduction to Ethiopian Paleography, Äthiopistische Forschun-
gen, 28 (Stuttgart: Franz Steiner, 1990).

— 1993. ‘Ethiopian Manuscripts and Paleography’, in M. E. Heldman, S. C. Mun-
ro-Hay, and R. Grierson, eds, African Zion: The Sacred Art of Ethiopia (New 
Haven, CT–London: Yale University Press, 1993), 57–61.

Valieva, N. and P. M. Liuzzo 2021. ‘Giving Depth to TEI-Based Descriptions of 
Manuscripts: The Golden Gospel of Ham’, Aethiopica, 24 (2021), 175–211.

Van Lantschoot, A. 1929. Recueil des colophons des manuscrits chrétiens d’Égypte, 
I: Les colophons coptes des manuscrits sahidiques, Fasc. 1: Textes; Fasc. 2: 
Notes et tables, Bibliothèque du Muséon, 1 (Louvain: J. B. Istas, 1929).

— 1973. Recueil des colophons des manuscrits chrétiens d’Égypte, I: Les co-
lophons coptes des manuscrits sahidiques, Fasc. 1: Textes; Fasc. 2: Notes et 
tables, Bibliothèque du Muséon, 1, ristampa anastatica (Milano: Istituto Edito-
riale Cisalpino–La Goliardica, 1973).

Villa, M. 2018. ‘Monastic Libraries in Eritrea: An Agenda for the Future’, Rasse-
gna di Studi Etiopici, Serie terza, 2 (49) (2018), 157–181.

— 2021. ‘Multiple-Text Manuscripts from the Gondarine Age: MSS BL Or. 818 
and BnF Éthiopien 146’, Aethiopica, 24 (2021), 78–103.

— 2022a. ‘The CaNaMEI Project: Activities and Preliminary Results’, Rassegna di 
Studi Etiopici, Serie terza, 6 (53) (2022), 341–344.

— 2022b. ‘Descrizione testuale’, in Lusini et al. 2022, 4–20.



197

COMSt Bulletin 8/1 (2022)

Ethiopic Colophons: An Update

Vollandt, R. 2012. ‘The Production of Arabic Multi-block Bibles. A Case Study of 
a Coptic-Muslim Workshop in Early Ottoman Cairo’, Comparative Oriental 
Manuscript Studies Newsletter, 3 (2012), 31–36.

Wallraff, M. 2021. Die Kanontafeln des Euseb von Kaisareia: Untersuchung und 
kritische Edition, Manuscripta Biblica, Paratextus Biblici, 1 (Berlin–Boston, 
MA: De Gruyter, 2021).

Wion, A. 2007. ‘Colophon’, in Glossary Manuscript Cultures in Asia and Africa 
(Hamburg: Centre for the Study of Manuscript Cultures, 2007).

— 2019. ‘L’autorité de l’écrit pragmatique dans la société chrétienne éthiopienne 
(xve-xviiie siècle)’, Annales. Histoire, Sciences Sociales, 74/3–4 (2019), 559–
589.

Witakowski, W. 2015. ‘Catalogues of Ethiopic Manuscripts’, in Bausi et al. 2015, 
484–487.

Wright, W. 1877. Catalogue of the Ethiopic Manuscripts in the British Museum 
Acquired since the Year 1847 (London: Gilbert and Rivington, 1877).

Yaqob Beyene 1990–1993. Giyorgis di Saglā: Il libro del mistero (maṣḥafa mesṭir), 
I, III: Textus; II, IV: Versio, ed., tr., Corpus Scriptorum Christianorum Orien-
talium, 515, 516, 532, 533, Scriptores Aethiopici, 89, 90, 97, 98 (Lovanii: In 
aedibus E. Peeters, 1990–1993).

Yohannes Gebre Sellasie 2009. ‘The Martyrs of Nagran and the Acts of Kaleb, 
king of Aksum: A New Geez Document’, in Aklilu Yilma, ed., Abstracts: 17th 
International Conference of Ethiopian Studies, Addis Ababa University (Addis 
Ababa: Addis Ababa, Institute of Ethiopian Studies, 2009), 199.

Zarzeczny, R., O. Raineri, and J. Gnisci 2020. Catalogo dei manoscritti etiopici 
di due collezioni private (Tomasi – Lucchesi) con repertorio di testi. In colla-
borazione con Mons. Osvaldo Raineri (traduzione italiana degli estratti) e Ja-
copo Gnisci (descrizione delle miniature), Orientalia Christiana Analecta, 309 
(Roma: Pontificio Istituto Orientale, 2020).

Zotenberg, H. 1877. Catalogue des manuscrits éthiopiens (gheez et amharique) de 
la Bibliothèque nationale, Manuscrits Orientaux (Paris: Imprimerie nationale, 
1877).

Zuurmond, R. 1989. Novum Testamentum Aethiopice: The Synoptic Gospels, I: Ge-
neral Introduction, II: Edition of the Gospel of Mark, Äthiopistische Forschun-
gen, 27 (Stuttgart: Franz Steiner Verlag Wiesbaden GMBH, 1989).


	Pagina vuota



