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Ethiopic Colophons: An Update’
Alessandro Bausi, Universitdt Hamburg

Ethiopic colophons are still an understudied subject among the broader field of the
codex manuscript cultures of East and West. The Christian Ethiopian and Eritrean
manuscript tradition in Ga"az language provides a rich, still unsystematically studied
documentation of colophons. While the earliest extant colophons date to the thir-
teenth century, the phenomenon is certainly older. In some periods and monastic
environments it has enjoyed a particular fortune and shows a tendency to the expan-
sion. As marker of material and/or textual production, the colophon is related and at
times overlaps with the phenomenon of the title and supplication.

Introduction

In a 2016 contribution dedicated to Ethiopic' colophons I underlined that col-
ophons, subscriptions, and end notes—to use a comprehensive category—of

*

This article resumes a paper published a few years ago in Italian (Bausi 2016a) and
provides a few updates and additions that take into account contributions of the
last years. The research was funded by the Langzeitvorhaben im Akademienpro-
gramm (long-term project in the program of The Union of the German Academies
of Sciences and Humanities), through a project of the Academy of Hamburg, ‘Beta
masahoft: Die Schriftkultur des christlichen Athiopiens und Eritreas: eine multime-
diale Forschungsumgebung’ (Bm), at Universitit Hamburg (UHH) (2016-2040);
by the Deutsche Forschungsgemeinschaft (DFG, German Research Foundation)
under Germany’s Excellence Strategy, EXC 2176 ‘Understanding Written Arte-
facts: Material, Interaction and Transmission in Manuscript Cultures’, project no.
390893796 at UHH (2019-2025); by the Arts and Humanities Research Council
(AHRC, at University of Oxford and at University City, London), by the DFG (at
UHH), project no. 672619, ‘Demarginalizing Medieval Africa: Images, Texts, and
Identity in Early Solomonic Ethiopia (1270-1527), at UHH (2020-2024); and by
the DFG (within the framework of the Forschungsgruppe 5138 ‘Geistliche Interme-
dialitét in der Frithen Neuzeit’, at UHH), project no. 680753, ‘Der mediale Status
des Korpers — Korper im Bild und Korperbild. Konig Kaleb und andere dthiopische
Heilige in Portugal und Brasilien im 18. Jahrhundert’, at UHH (2022-2025). The
research was conducted within the scope of the Hiob Ludolf Centre for Ethiopian
and Eritrean Studies (HLCEES) and of the Centre for the Study of Manuscript
Cultures (CSMC), at UHH. On Clavis aethiopica (CAe), see <https://betamasaheft.
eu/#texts> (last accessed 24 October 2022); for a glimpse at the paratexts encoded
by the Bm project, including colophons, see <https://betamasaheft.cu/paratexts>
(last accessed 24 October 2022).

As usual, by Ethiopic I essentially refer here to the Christian Ethiopian and Eritrean
manuscript tradition in Go'oz language, this latter also indicated as Ancient Ethio-
pic, Classical Ethiopic, Old Ethiopic, or simply Ethiopic; to this tradition is strictly
related the Christian tradition of Amharic language.



122 Alessandro Bausi,

Ethiopic manuscripts had not yet received the attention of any specifically
dedicated study, either from the point of view of Ethiopian studies or from
multidisciplinary contributions on colophons. Several years later, I am afraid
I can say that not much has changed and that my modest contribution still
remains one of the few comprehensive attempts at delineating some features
of colophons in Ethiopic manuscripts.? If it is probably no longer the right
time for collections of colophons published, translated, and commented in
print, as the experience of several projects in related fields clearly shows,’
yet the fact remains that such undertakings were never attempted for Ethiopic
manuscripts, and it is not possible to take them as a reference point. On the
other hand, it is undeniable that there has been a substantial growth of the
accessible material and that several initiatives have laid down the basis for
a fundamentally new understanding of the phenomenon of the colophon as
such, including its function of paratext or paracontent.* Moreover, there are
many points where the research has benefited from recent contributions, not
only in the case of the "Abba Garima Gospels, to give one example, but also
in several others.’ If the quantitative analysis of the phenomena does not yet
appear any more an impossible task even for traditions, like the Ethiopic one,

2 Just to remind what has not been done in the past, there was no contribution ded-
icated to Ethiopic manuscripts in the well-known 1993 conference on scribes and
colophons that opened up a fertile path of investigation (see for all Cavallo et al.
1991), to some extent, continued also physically (considering the decisive role in
all of them of a scholar like Marilena Maniaci) in the ‘Comparative Oriental Man-
uscript Studies’ (COMSt) project, see n. 13. One may also note that the same iso-
lation and lack of consideration of the Ethiopic evidence happened for the earliest
comparative studies of the liturgical homiliaries, see for example Grégoire 1968,
where the Ethiopian tradition is completely neglected.

3 See the experience of the project ‘PAThs: An Archaeological Atlas of Coptic Litera-
ture’, European Research Council (ERC) Advanced Grant (2015-2021), headed by
Paola Buzi at Sapienza University of Rome, <https://atlas.paths-erc.eu/colophons>
(last accessed 17 October 2022) for Coptic manuscripts. For the Bm project, see
above n. *.

4 According to approaches and definitions; see Andrist 2018; Ciotti et al. 2018.

5 See Nosnitsin 2020 for the most updated and reliable general overview; see also
recent publications, like the large and detailed catalogue by Zarzeczny et al. 2020,
that considers 175 manuscripts from two private collections: of these, colophons
are mentioned for twenty manuscripts and thirteen are fully edited and translated,;
see pp. 107 (ed.), 154, 162, 209 (ed.), 253 (ed.), 281, 295 (ed.), 452 (ed.), 493, 528
(ed.), 552-553 (ed.), 575, 641, 649 (ed.), 704 (ed.), 722 (ed.), 768 (ed.), 780 (ed.),
789 (ed.), 791 (ed.); or the printed and electronic online catalogue of the twenty-four
manuscripts of the Dayr as-Suryan collection by Nosnitsin and Reule 2021, where
colophons are recorded for three manuscripts; see pp. 25-26 (two colophons for the
same manuscript), 4041, and 59; see also there the pragmatic definition of colophon,
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Ethiopic Colophons: An Update 123

where the estimated number of extant manuscripts varies between 100,000
and 1,000,000, we must admit that the statistic distribution of phenomena and
a comprehensive understanding of the features of Ethiopic colophons is still
to come. It appears nonetheless reasonable, at the cost of some repetitions, to
update the discourse on Ethiopic manuscripts integrating new data, providing
corrections and additions, and adding a few more examples, with full aware-
ness that this is still far from a comprehensive organic presentation.

An essential starting point is the attempt at defining the colophon and
other related elements (titles and supplications) as has been done within the
scope of the Bm project,® where the colophon in the narrow sense is under-
stood as follows: ‘A colophon refers to production stages of the entire manu-
script only and is usually found to the end, in rare cases to the beginning of the
manuscript. Even if this is short and contains no date, it is still a colophon’.
This definition is aimed at a consistent encoding and considers in particular
the special connection of the subscription and end note to the titles, as an
apparent feature in texts belonging to what I have called ‘the earlier layer’ of
the Ethiopic tradition.® This appears to be a particularly prominent feature in
the case of multiple-text manuscripts that are the result of an assemblage of
pieces created, received, translated, collected, and transmitted in the course of
centuries, like hagiographic and homiletic collections, which—very impor-
tantly—preserve texts of pre-medieval transmission created in late antiquity.’

The necessity of not forgetting the work already done is still an urgent
need. The assumption that all essential publications and contributions to be
considered are in English is false and misleading, and besides what has been
published in other European languages (French, German, Italian, Russian, and
possibly others), also the production in Ambharic cannot be disregarded.!® In
some cases, the predominant interest for a materiality too radically considered

p. xxvii: ‘A record concerning the process of the manuscript production, usually at-
tending its completion, with the date of completion and/or the name of the scribe’.

6  See <https://betamasaheft.cu/Guidelines/?q=colophon&id=ColophSupplTit> (last
accessed 17 October 2022). I will only quote the beginning: ‘Colophons, Titles and
Supplications. These three concepts and their encoding in manuscript and work
records are treated together here as they tend to overlap in discussion. In this page,
we will try to clarify our understanding and the way in which we encode each case’.
What follows is too long to be quoted, but provides a useful prractical guide on how
to deal with the subject.

7  See <https://betamasaheft.eu/Guidelines/?id=colophon> (last accessed 17 October
2022).

8  See Bausi 2017a.

9  See below for references.

10 See for example the interesting catalogues, Tasfaye 'Arage and ‘Alamu Hayle
2010; Salomon Massala and ‘Alamu Hayle 2011.
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124 Alessandro Bausi,

as opposed to the textual, or better said: philological (text-critical) approach,
has affected the quality of some contributions which give the impression of
ignoring essential aspects of the past philological research.!

In my 2016 contributions I mentioned three initiatives which appeared
to be on the forefront of the research, that is, the project ‘Ethio-SPaRe’,!?
the ‘COMSt’ networking programme with the publication of a handbook in
2015, and the activities promoted, still at UHH, by the CSMC,'* that serves

11 Some reservations I had expressed towards the contributions collateral to the gi-
gantic project of manuscript digitization undertaken by Steve Delamarter, Ethiopi-
an Manuscript Imaging Project—see one of its earliest outcome, Delamarter and
Demeke Berhane 2007—must be nuanced in the light of adjustments in succes-
sive catalogues; see Delamarter and Melaku Terefe 2009; Six et al. 2011; Melaku
Terefe, Kesis et al. 2011; Getatchew Haile et al. 2009; and also the reviews by
Bausi 2010a; Marrassini 2010a.

12 ‘Ethio-SPaRe — Cultural Heritage of Christian Ethiopia. Salvation, Preservation,
Research’, European Research Council (ERC) Starting Grant (2009-2014), headed
by Denis Nosnitsin; for this cooperative project, see at least Nosnitsin 2013a; Nos-
nitsin 2013b; Nosnitsin 2015; and the specific study on a manuscript from Dabra
Ma‘so, see Nosnitsin 2012; Nosnitsin 2013c.

13 ‘COMSt: Comparative Oriental Manuscript Studies’, European Science Founda-
tion (ESF) Networking Programme (2009—2014); see Bausi et al. 2015; on Ethiop-
ic colophons there, see Balicka-Witakowska et al. 2015, 170-171.

14 Initial activities centred on the ‘Sonderforschungsbereich (SFB) 950 — Manuskript-
kulturen in Asien, Afrika und Europa’ (2011-2020), funded by the DFG (at UHH)
whereas since 2019 the Cluster within the framework of Germany’s Excellence
Strategy, EXC 2176 ‘Understanding Written Artefacts’ (see above) has been es-
tablished. The SFB 950 also included the project ‘Cross-Section Views of Evolv-
ing Knowledge: Canonico-Liturgical and Hagiographic Ethiopic Christian Manu-
scripts as Corpus-Organizers’ (2011-2015) and ““Parchment Saints” — The Mak-
ing of Ethiopian Hagiographic Manuscripts: Matter and Devotion in Manuscript
Practices of Medieval and Pre-Modern Ethiopia’ (2015-2019) directed by myself
and with participation of Antonella Brita. An exploration of colophons, also in
Ethiopic manuscripts, was undertaken as part of a research on manuscript termi-
nology in a broadly comparative perspective, already in the ‘Forschergruppe 963 —
Manuskriptkulturen in Asien und Afrika / Manuscript Cultures in Asia and Africa’
(2009-2011), funded by the DFG (at UHH). The research included the drafting of
a preliminary, unpublished glossary (Glossary of Manuscript cultures in Asia and
Africa) sorted by key terms (‘binding, book formats, colophon, composite manu-
script, copying, corrections, dating, illustration, layout/mise en page, lines, mar-
gins/marginalia, multiple-text, navigation aids, scriptorium, segmentation marks’,
and others), and also including everything that can be understood under the notion
of ‘colophon’. A work-in-progress version updated to 2011 was accessible to mem-
bers of the SFB 950 on the Intranet of UHH; see Wion 2007; Anais Wion herself
dealt with Ethiopian colophons in a communication—which followed the glossary
note, later supplemented ex post facto—at the meritorious international confer-
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as a general umbrella for globally comparative research—now expanded to
include the Cluster of Excellence ‘Understanding Written Artefacts’. This was
not meant to exclude the many other ongoing researches in terms of field
works and documentation, but to give the importance it deserved to the con-
sideration of theoretical questions that to some extent are at the centre of
the work on colophons. It goes without saying that every project working
on cataloguing and documenting manuscripts implicitly contributes to the re-
search. Therefore, the well-established cataloguing team at the Hill Museum
and Manuscript Library (HMML), at Collegeville, MN;" the French school
that has worked at every level—archaeological, art-historical, historical, man-
uscriptological—in the central and northern highlands of Ethiopian historical
regions (Lake Tana and Lasta in particular) with results of great impact;'® new
projects at the University of Toronto!” and at Princeton University,'® as well
as newly launched initiatives from the last years, like the Italian CaNaMEI,"
all are directly and indirectly contributing to the topic. Other initiatives have
also made important contributions.?® Yet, we have to remark once more that

ence ‘On Colophons’ (Hamburg, 3—5 December 2009) promoted at the time by the
aforementioned Forschergruppe 963, and coordinated by Jérg B. Quenzer, where
papers on the Latin, Hebrew, and Islamic manuscript traditions were followed by
others on the Central and Eastern Asian, and Islamic ‘agami traditions of Africa and
South America. The conference proceedings unfortunately remained unpublished.

15 See <https://hmml.org/collections/eastern-christian/> (last accessed 27 October
2022) and the several contributions by Ted Erho, for example Erho 2017.

16 See Bosc-Tiessé 2008; Bosc-Tiessé 2009; Bosc-Tiessé 2010; Bosc-Tiessé et al.
2010; Bosc-Tiessé 2014; Derat 2018; Bausi 2018a; Bosc-Tiessé 2019. In this con-
nection, the dissertation by Martina Ambu has focused on colophons as a privileged
viewpoint on the activity of the metropolitan Salama and as sources for the study of
Egyptian-Ethiopian relationships in the early-Solomonic period, see Ambu 2022.

17 See, besides the well-established ‘Mizgiba Saslat’ project, <http://ethiopia.deeds.
utoronto.ca/about.html> (last accessed 17 October 2022), the new project ‘Ethio-
pian Manuscripts and the Global Textile Trade’, headed by Michael Gervers and
Sarah Fee.

18 See the ‘Princeton Ethiopian, Eritrean, and Egyptian Miracles of Mary Project’,
Princeton University, headed by Wendy Laura Belcher, <https://cdh.princeton.edu/
projects/princeton-ethiopian-miracles-mary-project/> (last accessed 17 October
2022).

19 For the project ‘Catalogo Nazionale dei Manoscritti Etiopici in Italia’, see Lusi-
ni 2020a; Villa 2022a; and the website with further references and downloadable
reports, <https://www.unior.it/ateneo/20625/1/the-canamei-project.html> (last ac-
cessed 17 October 2022).

20 See Heldman and Devens 2005, which remains one of the most valuable contribu-
tions on colophons, carried out by a scholar like Marilyn E. Heldman who belongs
to a period and a generation that cannot be reproposed in our period. For her legacy,
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126 Alessandro Bausi,

the manuscripts in Eritrea, notwithstanding various attempts, are still almost
completely out of reach.?!

Included traditionally in the field of palaeography, before being launched
as one of the essential sources of the archaeology of manuscript approach,?
as a mere appendix to his own palacographic work, Siegbert Uhlig? gave an
initial classification of notes or annotations—thus not only colophons and/or
subscriptions—distinguishing on the one hand annotations of any kind bear-
ing chronological data, both internal—eulogies, dedications to the patron, and
even subscriptions with indications of data on translation (on which more be-
low)—and external to the texts—properly definable, also from a stratigraphic
point of view, as additiones or additional texts;** and, on the other hand, the
colophon in the strict sense, exclusively concerning the copyist and the time
of manuscript production. While for the study of the former—all of which
are valid to establish termini ante quem—and in particular for the category
of documentary texts,” despite the inevitable divergence of views, there has
been a growing interest and progress, research on the colophons and subscrip-
tions of Ethiopian manuscripts has registered great advances,?® but not yet any
overall systematic synthesis.

still to be fully exploited, see here below the documents from G¥onag“ona; on the
great scholar, see Shelemay 2019. On the process of copying, see now also Lusini
2020b; and the interesting cases studied by Villa 2021.

21 The little and best still goes back to initiatives of the 1990s that could only partially
document a few selected manuscripts, for which see Bausi 1994; Bausi 1995; Bau-
si 1997; Lusini 1998. Recent attempts have not given any substantial output; for
the good proposals, see Bausi and Lusini 2018; Villa 2018. For a recently newly
documented ancient manuscript from Eritrea see Bausi 2022a. The Golden Gospel
of Dabra Libanos has been studied by Marie-Laure Derat and lastly by Nafisa Va-
lieva and Pietro Maria Liuzzo within the framework of a joint cooperation between
Hamburg and Paris; see Derat 2018; Valieva and Liuzzo 2021. For an extremely
archaic manuscript from Eritrea, the Computus of G¥onag“ona, see below.

22 See the prophetic contribution by Beit-Ari¢ 1995; and the always path-breaking
overview by Maniaci 2002, 124, with references to essential contributions by
Reynhout 1988; Reynhout 2001; and then Reynhout 2006.

23 Uhlig 1986; Uhlig 1988; Uhlig 1990.

24 One should remark that the term additiones has exclusively a meaning within a
descriptive and (pre-)stratigraphic approach; it does not predicate anything on the
actual contents of the note itself. With this in mind, the term has been at times mis-
used in some cataloguing descriptions.

25 See Bausi 2010b; Fiaccadori 2014; Bausi 2014-2015; Wion 2019.

26 See for example the recent already quoted overview by Nosnitsin 2020; and the
categorization introduced in Brita and Karolewski 2021, also at the example of
Ethiopic manuscripts.
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As I have had the opportunity to say on another occasion (providing an
overview on cataloguing of Ethiopic manuscripts), the impact of Ethiopian
manuscript catalogues compiled between the second half of the nineteenth
and the first half of the twentieth century on the history of studies is truly im-
pressive.?” The cataloguers were at the time faced with a largely unpublished
body of writing; it was the information that could only be obtained from the
catalogues that provided the data for the development of the first syntheses on
Ethiopian factual, cultural, and literary history based on written documents,
which are still admirable for their sagacity and acumen. Exceptional schol-
ars were able to make the best of at times nothing more than a short incipit,
notes of explicit, at best more or less extensive excerpts, but most of all of
colophons and subscriptions attesting copying, translating, and redacting, at
times with attributions of names and details on places and institutions. A spe-
cial role in this held dated inventories—essential for establishing termini ante
quos—as well as a myriad of additional and documentary texts as evidence of
historical importance and essentially used for dating.?® Which means that the
pioneering catalogues of the major Ethiopian manuscript collections in Eu-
rope edited by August Dillmann from 1847 onwards, then by William Wright
and Hermann Zotenberg in 1877, by Boris A. Turaev in 1906, to name just
the most important, have very often quoted colophons and subscriptions of
Ethiopian manuscripts in full, thus allowing the first comprehensive sketch of
the history of literature and literary practice, and still constitute, considering
that they catalogued historical funds dating to a few centuries earlier, a doc-
umentation of primary importance.” In addition to these, there are of course

27 See Bausi 2007; Witakowski 2015.

28 For the careful use of ancient and modern inventory lists to trace manuscripts and
textual witnesses, see the contributions by Erho 2015; Erho 2017. Note that the pio-
neering Missione Italiana in Eritrea, besides publishing some ancient ones from the
medieval period, has also collected a number of modern inventories from Eritrean
churches and monasteries; see for example the reports by Bausi et al. 1993; Bausi
et al. 1995. Yet, more are now available.

29 See Dillmann 1847; Dillmann 1848; Wright 1877; Dillmann 1878; Zotenberg
1877. In my 2016 contribution I had also included the catalogue of the Vatican
collection—the only analytical catalogue of Ethiopic manuscripts—by Sylvain
Grébaut and Eugéne Tisserant (Grébaut and Tisserant 1935-1936), which however
postdates the first analytical sketch, the very first attempt of which is no doubt
Carlo Conti Rossini’s list of manuscripts and works, see Conti Rossini 1899a and
Conti Rossini 1899b; all subsequent histories of literature (for example Noldeke
1906; Littmann 1907; Littmann 1909; Harden 1926), including the literature by
Ignazio Guidi (Guidi 1932, who made good use of the evidence from Turaev 1906;
for one important golden Gospel, see Bausi 2020, 231, n. 40), are tributary to Conti
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128 Alessandro Bausi,

subsequent cataloguing efforts, some of which have sufficiently documented
this phenomenology.*

The only existing collections of colophons and subscriptions, however,
originate with an entirely different purpose, and with historical objectives:
That of documenting the vicissitudes of Ethiopian communities in Egypt,
Palestine, and the Mediterranean, in Enrico Cerulli’s classic work Etiopi in
Palestina,’! where colophons and subscriptions are thus brought together with
annotations of a completely different kind;*? or that of documenting the pro-
cess of the acquisition of translation works in literary history, as in Arnold van
Lantschoot’s contribution dedicated to the notes attesting to translations from
Arabic into Ethiopic attributed to Metropolitan Salama (1348-1388).*

The notion of ‘colophons’ or ‘subscriptions’ in Ethiopic manuscripts first
starts from the assumption of their collocation at the end of a text, yet not
necessarily in a separate space below the written area, since in most cases, the
Ethiopic colophons, albeit often distinct by graphic devices—Ilines or dotted
lines—continue the layout of the text that precedes them. We could also call
them: end notes. Among these texts, essentially defined on material grounds,
we can distinguish based on their content those related to the production of
the text and those related to the production of the actual manuscript.’* This

Rossini’s sketch. On the French historical collection of the Bibliothéque nationale
de France, see Bosc-Tiessé 2022.

30 Most of the catalogues for the Ethiopian Microfilm Manuscript Library (see Ma-
comber 1975; Macomber 1976; Macomber 1978; Getatchew Haile 1979; Ge-
tatchew Haile and Macomber 1981; Getatchew Haile and Macomber 1982; Ge-
tatchew Haile and Macomber 1983; Getatchew Haile 1985; Getatchew Haile
1987; Getatchew Haile 1993) and the series of the Verzeichnis der Orientalischen
Handschriften in Deutschland (see Hammerschmidt 1973; Hammerschmidt 1977;
Hammerschmidt and Six 1983; Six 1989; Six 1994; Six 1999), for an evaluation of
which see Bausi 2007, 94-95 and 97-100.

31 Cerulli 1943-1947, 11, 380-432.

32 Documents of this collection are going to be re-examined in the forthcoming work
by Samantha Kelly on the Ethiopian Roman community, see Kelly in print.

33 van Lantschoot 1960; Marrassini 2010b; to integrate for the hagiographic texts
with Bausi 2002, 8—12; see also Kaplan 2008; Brita 2020; and now the fresh exam-
ination by Ambu 2022.

34 For instance, the above-mentioned note by Anais Wion, confirmed in her 2009
paper, proposed a classification of Ethiopic colophons into these two types, that
is, those that provide information on the tradition of the text, that is, name of the
author/pseudo-creator, or pseudo-author/pseudo-creator, translator, commissioner,
dating, and other elements relating to the production of the text, independently
from its material realization; and ‘copy colophons’ or ‘internal colophons’, relating
to that single manuscript copy on which they provide information on production,
name of the copyist, place and date of execution, time of copying, and other ele-
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essential distinction must be complemented keeping in mind some essential
aspects of the Ethiopic manuscript culture and manuscript tradition.

The late antique background

Even in the Ethiopian tradition—as in the Greek and Mediterranean tradi-
tions, to which the Ethiopian and the Eastern Christian traditions obviously
belong, and this belonging, we should never forget, is the very reason for the
existence of colophons in Ethiopic manuscripts**—the colophon is a variable,
optional and non-mandatory element, quite distinct from the text: its option-
ality in the Ethiopian tradition is evidenced historically by the absence of the
colophon in Ethiopian manuscripts universally recognised as the oldest, such
as the three, and particularly the two older Gospels preserved at the monas-
tery at ‘Adwa, Dabra Madara, "dnda "Abba Garima,* as well as from other
manuscripts of remarkable age, yet undated.’” The purported existence of a
‘colophon’ in one of the Gospels of "Abba Garima must be dismissed as due

ments. Anais Wion notes that both types of colophons obey the same graphic mod-
el: they are copied at the end of the text, sometimes separated from it by a simple
line, and are written in the same language as the text.

35 Among the most interesting contributions on colophon from the codex area, see the
essential Brock 2015, who traces back some peculiarities of scribes’ colophons in
Syriac manuscripts to the background of the cuneiform tablets manuscript culture.

36 See now McKenzie et al. 2017, which supersedes all previous studies; for a few
integrations see Bausi 2017b; and now also Kim 2022, with important updates.
The radiocarbon dating evidence of two of the "Abba Garima manuscripts has been
finally published by Jacques Mercier (see Mercier 2021), reporting only the highest
percentage probabilities: MS I: Canon 10: 427-570 CE (95.4 %); text: 542-650 CE
(95,4 %); MS III: Letter of Eusebius: 528-643 (75.1 %); Luke: 335-475 CE (76.7
%); text: 397-548 (95.4 %); the same essay also provides a fundamental and con-
vincing study on the interpretation of the enigmatic building in MS "Abba Garima
III. On the canon tables see also Gnisci 2020; and on the text, Wallraff 2021. Sev-
eral different sets of digitizations are freely available for the *Abba Garima MSS,
which does not make their accessibility to non-experts easy, at the HMML, Bm,
and Mizgiba Soolat websites.

37 See below for the manuscript of the Aksumite Collection. Quite to the point is
the observation by Stuckenbruck and Erho 2022, 428: ‘The scarcity of colophons
in early Ethiopic manuscripts may reflect a widespread scribal reluctance to add
anything to their copies not found in the source manuscripts. This might even be
extended further to patterns of copying books. There are indications that in earliest
times the Ethiopian scribal duty was to copy a manuscript from its beginning to its
end, and a general lack of interest in combining or excerpting texts, practices that
seem relatively common in other traditions. [...] It seems to have been the scribal
duty to reproduce source material as accurately as possible, that is, not to interfere
with it even if they considered it to be wrong’.
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F1g 1. MS Ethiopia, Togray, ‘Adwa, "dnda Abba Garima, Dabra Madara, Four Gospel "Ab-
ba Garima I (correct therefore what is stated in Bausi 2016a, 256, pl. I), ff. 2v—3r according
to the foliation by Donald Davies (Davies 1987, 303, fig. 6); after the 2006 restoration, the
leaf has become f. 10vb in the same manuscript, ' Abba Garima I; originally, it had belonged
to "Abba Garima II. Photo by Donald Davies; microfilm copy by Marilyn E. Heldman;
personal archive of Alessandro Bausi, Florence; digital elaboration by UHH 2013; <https://
betamasaheft.eu/manuscripts/AG00001/viewer> (last accessed 1 November 2022).

o X N
ot 2: I i awrnn'. A

to terminological confusion: there is no such colophon; there is instead a note
of donation attributed to a King ~Armaha, identified with a seventh-century

Aksumite king (fig. 1).%

38 See Davies 1987, 293; Kropp 1992, 263; <https://betamasaheft.eu/manuscripts/
AGO00001/main> (last accessed 1 November 2022). The possibility that the addi-
tional note is ancient, advanced by Getatchew Haile on the occasion of the Oxford
2013 conference on the "Abba Garima manuscripts and eventually formulated also
in his edition and translation of all additional notes from the *Abba Garima man-
uscripts (Getatchew Haile 2016, 14—15) must be dismissed, at least in the sense
that the note, albeit possibly ‘true’, is not ‘authentic’ for codicological reasons:
the present f. 10v of the MS "Abba Garima I, containining the documents nos 14—15,
originally belonged to the latest of the three "Abba Garima manuscripts, that is *Abba
Garima II; it was once displaced in "Abba Garima [ already at the time when the man-
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The medieval development

In the absence of any analysis carried out on the catalogued collections of
Ethiopic manuscripts, it is not possible to establish any relationship between
the phenomenology of the Ethiopian tradition and that of the complex Chris-
tian Arabic tradition,* for which, however, an initial study carried out on the
manuscript collection of the Bibliothéque nationale de France is available,*
and above all whether the Ethiopian tradition retains traces of an independent
and earlier tradition of its own.

The note of explicit of the Aksumite Collection (Ms ‘Urd Masqal, C-IV-71/
C.-1V-73, Ethio-SPaRe UM-039)

The canonical-liturgical manuscript of the Aksumite Collection,* which is
presently if not the oldest, definitely one of the oldest and most interesting
non-biblical Ethiopic manuscripts,* has a note of explicit by the same hand
of the copyist on f. 162vb, +4.&ae: 0.§&0:, tafasma (sic, instead of tafassa-
ma) sinodos, ‘It is completed the Sinodos’. The note, simple and elegant, is
enclosed in a box below the text, tapered downwards* and ended by a dotted
line.* This note by the first hand is followed by a further note of explicit by

uscripts were microfilmed for the first time entirely by Donald Davies; the document
was at the time on f. 3r according to Macomber’s numbering (see Macomber 1979, 2).
In this case the 2006 restoration has unfortunately placed the leaves in the wrong order,
inverting recto and verso; thus, recto and verso of the present f. 10 should be reversed;
see Bausi 2017b, 290, n. 2, also for further corrections on the original location of
the additional notes.

39 Obviously, for the Coptic as well, for which see Van Lantschoot 1929 (= 1973);
already Hyvernat 1903; for the titles Buzi 2005; and the contribution in this issues.

40 See Troupeau 1997; see also Vollandt 2012 with the remarks by Gumbert 2012.

41 MS Ethiopia, north-eastern-Togray district (‘East Tigray Zone’) of Gulo Makada,
‘Ura Masqal, C,-IV-71/C,-IV-73, Ethio-SPaRe UM-039 (<https://betamasaheft.eu/
manuscripts/ESum039/main>, last accessed 1 November 2022). A general descrip-
tion of the physical and codicological features of the manuscript, including an anal-
ysis of the ink, along with its content with references to the Clavis Aethiopica, is
available in a previous collective contribution of this journal, see Bausi et al. 2020,
where further references are available. More updates and new stuff provide two
contributions, that is Bausi 2021a; and, still in print, Bausi 2022b.

42 For other such manuscripts, see also Nosnitsin 2022; and now the fragment studied
by Knibb 2022.

43 See for the most complete elaboration on this motif, Piemontese 1995. See also
Hashemi-Minabad 2000; Afshar 2007-2008; Gholami and Pouladi 2019.

44 Note that a comparable frame is also found in the Octateuch, MS Ethiopia, north-
eastern-Togray district (‘East Tigray Zone’) of Gulo Makada, ‘Ura Masqal, C.-
IV-69, Ethio-SPaRe UM-040 (<https://betamasaheft.cu/manuscripts/ESum040/
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a second hand, the syntax of which is not perfectly clear, but where the place
name of Qafraya appears: +4.ae2: HO-F: aPAdA: HPFECL: O%: NFA:
ace9e: baN:, tafassama zabeta masqal zaqafraya waludu kafla maryam
qasis, ‘It is completed (the book) of the Church of the Cross of Qafroya,* his
sons, the priest Kofla Maryam’ (fig. 2). It is very important to remark that such
graphic arrangement has a precise correspondence in the oldest Coptic titles.*®
This possible connections of some of the Ethiopic colophons with the titles
is one of the novelties emerged in the last years in the research on Ethiopic
colophons, particularly at the examples of texts embedded in the most ancient
hagiographical collections.”’” This imposes a reconsideration of the evidence
for colophons taking into account also the evidence for titles.

main>, last accessed 1 November 2022), f. 137va (virtual pagination according
to the 1999 microfilming by Jacques Mercier, which provides the only complete
documentation of this manuscript; the manuscript was eventually digitized by An-
tonella Brita in 2006 and by the Ethio-SPaRe project in 2010).

45 On the place name and site of Qafroya, see Bausi et al. 2020, 130—134.

46 As communicated by Paola Buzi (15 August 2012): ‘la nota trova puntuale riscon-
tro (anche grafico: il riquadro, I’uso della stessa scrittura del testo, ecc.) nei titoli
copti piu antichi (aqxwk eBox). Perché di titolo a mio parere si tratta e non di
colofone. Mi vengono in mente molti casi di opere (contenute in mss. antichi) in-
trodotte da un titolo premesso consistente in una o due parole e concluse appunto
dalla formula “¢ terminato il libro...”. Io credo—almeno per quel che concerne
I’Egitto—che un certo tipo di colofone, si sviluppi proprio da questo genere di ti-
tolo, quando la subscriptio cessa di avere una funzione fondamentale’. The explicit
note closes the Canonical answers of Peter of Alexandria (CAe 2693 actually by
Timothy I) on ff. 160v—162v, see critical edition and translation in Bausi 2006a,
56-57, § xiv, from whose apparatus it can be seen that besides the Aksumite Col-
lection, indicated there with the siglum o, four of the other five witnesses transmit
the explicit note (further witnesses of this text are known to me in the meanwhile).
See already Bausi 2016a, 240 and 257, P1. 2.

47 This feature was indicated for the first time in Bausi 2016a, 242, n. 36, on the ba-
sis of the research carried out by Antonella Brita and myself in the SFB 950 (see
above), which has evidence that even in Ethiopic texts, as is also the case in the
Coptic tradition, the placement of the title at the beginning is by no means taken
for granted; on the contrary, a placement at the end is an important marker of the
traditional history of the text; see Bausi 2017a, 223-224; Brita 2020, 265-268,
particularly n. 43. For these collections, see Bausi 2017c; Bausi 2019; on one more
interesting manuscript witness recently described see Lusini et al. 2022, in particu-
lar Villa 2022b.
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Fig. 2. MS Ethiopia, north-eastern-Togray district (‘East Tigray Zone’) of Gulo Makada,
‘Ura Masqal, C,-IV-71/C,-IV-73, Ethio-SPaRe UM-039, thirteenth century or earlier, Aksu-
mite Collection, f. 162v. Photo by the Ethio-SPaRe project, UHH 2012 (see already Bausi
2016a, 257, pl. II).
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The Four Gospel manuscript of Lalibala (ms EMML no. 6907)

The Gospel manuscript preserved in the church of Lalibala, Beta Madhane
‘Alam, digitized as MS EMML* no. 6907, contains a donation note by King
Lalibala, who reigned at the latest in the earliest decades of the thirteenth cen-
tury. This note dates the manuscript non post the king’s reign. The authenticity
of the donation is corroborated by the archaic form of the name of the king,
that is ‘Lalibala’ against the ‘Lalibala’ later adopted in the hagiographical and
historiographical tradition. The note that precedes on f. 208rb, by the same
hand of the copyist of the main text of the manuscript (the Four Gospels),
is partly damaged by the material loss of the parchment, but it can be recon-
structed as follows: +4.&[ev: aoghé.:] &N6F[: (sic, but reading uncertain,
could also be, as expected, &No+:) @71A:] n&220-[: (but vowel stroke not
readable) axaAJaY: Afl0: henlfh: @R[AR: Adla: 1nchle: ] taf-
assalma mashafa] raba ‘t|f wangel] basaggah|u la agzi] ana “iya[sus kras]tos
wasallloyu 1d ‘la gabrakka[mu ...], ‘It is finished the book of the fourth gos-
pel thanks to the grace of our Lord Christ. Pray for your servant ...”.* This
note appears to be the oldest subscription note of an Ethiopic manuscript,
datable probably within a range of decades, to non post the reign of King
Lalibala, in the first half of the thirteenth century.

The supplications in the Computus of G*anag”ana

Extremely important are subscriptions in an archaic manuscript recently stud-
ied by Denis Nosnitsin. The manuscript, consisting of only twenty leaves and
probably fragmentary, is only known from two distinct series of pictures, and
its present whereabouts are unknown. The first series is preserved in Addis
Ababa, in the ‘Comboni House’, among the papers of the fund of pictures that
belonged to father Emilio Ceccarini; Denis Nosnitsin digitized these pictures
and indicated the corresponding manuscript as the ‘Comboni Fragment’. A
second series, still unpublished, consists of pictures done ante 1994 by Mari-
lyn E. Heldman, who delivered a copy of them to me for study: I indicate the
manuscript as the Computus of G¥onag“ona, from the place of conservation

48 Ethiopian Manuscript Microfilm Library, Addis Ababa and Collegeville, MN,
Hill Museum and Manuscript Library. The EMML manuscripts can be also con-
sulted, along with manuscript from many other collections, in the Reading Room
(<https://www.vhmml.org/readingRoom/view/>) of the HMML, where they are
provided with permament links (here see <https://www.vhmml.org/readingRoom/
view/200535>, last accessed 1 November 2022).

49 See Derat 2018, 59—-61 (‘Une donation du roi Lalibala dans I’evangile de Béta
Madhang ‘Alam’), where Marie-Laure Derat disposes of wrong interpretations and
provides stimulating proposals. For the integration of the colophon, see already
Bausi 2018a, 440.
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where Marilyn E. Heldman saw it ante 1994.° As noted by Denis Nosnitsin,
the manuscript is remarkable for its contents—a treatise on computus and
chronography—as well as for its palacography. On ff. 18rb (fig. 3) and 19ra
appears the name of the compiler, that is, Bishop ’Aliyas or ’Aleyas,*! in two
‘supplications’, as Nosnitsin styles them, which could also be understood as
subscriptions:*

» B r‘I ‘ a
R BT 2
‘ m«:uch&n :

Fig. 3. MS Eritrea, ' Akkala Guzay, Somazana, G¥enig¥ond, *dnda Masqal Tyasus, with no
shelfmark, thirteenth century or earlier, Computus of G¥enag®¥ena, f. 18r. Photo by Marilyn
E. Heldman ante 1994; personal archive of Alessandro Bausi, Florence; digital elaboration
by Karsten Helmholz, UHH 2022.

50 The manuscript contains a series of Greek numerals from 1 to 1000, with few omis-
sions and one repetition; see Bausi 2021b, 20; also apud Nosnitsin 2022, 49-50, n.
33. On the important historical site of G¥onag“ona see Bausi 2005.

51 As noted by Denis Nosnitsin, this is likely to be identified with the author (Bishop
"Elyas of Aksum) of the homily on Saint Mata“ or Libanos, see for details Bausi
2003, index s.v.

52 See Nosnitsin 2022, whose indication of the leaves as ff. 19rb and 20ra for the two
first subscriptions (instead of 18rb and 19ra) is corrected; a few readings are also
emended based on the evidence of the second series of pictures. The second and
third supplications are published here for the first time.
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(f. 18rb) @HATZON: ANTE: X h&: LAN: ORTTAL: (W71 Tt Ok
75 RALLN: ARNSRN: NA°: OXLP: AN AHA: NhC: OwrYA: A
H: AhEZL: OAH: £10%: OAH: LT7WCEYL: A%0aP: GA9°: AL7: NLL:
H1L&h: AR7:

(f. 19ra) @HLTN0L: LAA.: OA7EAL: OA7T: Fdet: AMLN: A2D: $20:
OrMLA: NhC: PUN: AGAT°: OH: BORH: ATL7: ALKT7: ALNT7: ONAG°:
OwyYA: OF&P: AIN:  AMA: hC: AdA: HAAEL: @AGA: HLINY:
OHEToWCEYL: AH: X hG: AI°LhH: OAONDL: A%A°: NL%: AThCAT:

(f. 20va) &0L: A9MNLAT: Ahov: Th: HOAA: L1/7°A: OHww: @lh(l: @
AHYL: T&TL: PCAM-P: AAI°: OwYA: OXLP: KI°SN: AMHh: AdC:
AH: AchéL: OAOGA: HEINY: OHETIUWCL: AN: X hG: AGNI°: AT

(f. 18rb) And who read this book let him pray for me, for the humble and contempt-
ible Bishop "Aliyas. Peace, clemency, and justice from the Lord to him who wrote
it, who reads it, and who teaches it, forever and ever, amen. Forgive me for what I
discarded, amen.>

(f. 19ra) And who reads it, let him pray for the humble Bishop "Aleyas and let Lord
give (him) as much as is enough, amen, let it be, let it be. Peace, clemency, and jus-
tice from the Lord on him who wrote and on him who reads it and who interprets
this book, from now and until forever, forgive (them), sankorason (cuyydpnoov,
that is ‘forgive”).

As an interesting archaic parallel, let us mention here a subscription note in MS
EMML no. 8509, a well-kown and still scarcely studied archaic homiletic collec-
tion; see the essential references in Bausi 2019. On f. 155va, at the end of a so-
far unnoticed fragment of the Gadla 'Azqir (ff. 154ra—155ra, for which see Bausi
2017c, § 21 to the end) placed between the texts numbered 53 and 54 by Sergew
Hable Selassie 1987-1988, 17—who also notes (p. 10): ‘The largest gap is be-
tween folios 153v—154r. Here the beginning of a chapter and a good portion of it is
missing’—the following subscription is found (here reproduced without marking
the many orthographic peculiarities and giving a transcription): né¢: @hNFALe:
OA7ERT: @FHhg: 0Rae-Fhov: @RAR: hee: @hdAt: oPhdifoo: APSAT: (70T :
HLEh: OHOAN-: (L%: AT OFHnGZ: (Zaether: oachi: onchther: eANXhiL:
0ce: Ab:i: AT MOche: aame: nh, ‘Forgive and let (others) forgive us, and
remember in your prayers and pray so that they make us part of the saints martyrs;
forgive me for what I have omitted and added, and forgive me in your prayers, and
bless me; and let your benediction reach me. Forgive me, I, your servant Ho’izya
Basus’. The name of the scribe Ha'izya Basus (mae: o-n:) is given in a cryptic
form—such name does not exist—by alternating the syllabographs of the first and
second parts of the name, that certainly was Hozba 'lIyasus (mma: Afan:). The
point was completely misunderstood by Sergew Hable Selassie 1987-1988, 25
(placing the colophon on f. 151) and 27, who elaborates on a non-attested name. I
am very grateful for this information and the excellent photographic documentation
of MS EMML no. 8509 to Brook Abdu, and to Yikunnoamlak Mezgebu as well.
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(f. 20va) Our Lord said: ‘For every one who asked receives, who seeked finds, and
to him who knocked, they will open’ (Mt 7:8). Peace, clemency, and justice from
the Lord on him who wrote (it), on him who reads it, and (on him) who teaches this
book, forever, amen.

The supplications in the Gadla qeddusan, Acts of the Saints, of Zway (MS
EMML no. 7602)

Subscriptions commemorating the commissioning—yet not strictly the copy-
ing—of a manuscript are very common. In a manuscript of Acts of the Saints,
MS EMML no. 7602, from Zway, supplications appear at the end of several
texts, for example (f. 6vc):

AH: AZhE: ANTE: PXhGE: SPT: TH”: LXAS: AP AT ANAC:
@\t i hQOT: OAH: AhEL: OAHATO0N: OAHTCT: ®AH: O
9°0: PALU: AL BIPACT: RN AANMC: Moo+ (9121 Adh:
A%Nao: GAF°: RTLFE

To King Dawit, who commissioned this book, may the Lord write his name in the
Book of Life. Of those who wrote it, of those who read it, of those who interpreted it,
and of those who heard its words, may the Lord have mercy on them in the kingdom
of heaven, forever and ever, amen.>*

The Four Gospel manuscript of G*anag”ana

The historical place of G¥onag¥ona would deserve to be fully explored.
Among the other interesting manuscripts which are preserved in the local
church, there is a Four Gospel manuscripts from the time of King Dawit
(r. 1379/1380—1413), the colophon of which I owe again to the documentation
transmitted to me and to other researchers (I know of Manfred Kropp), by the
late Marilyn E. Heldman. I had provided a partial transcription and commen-
tary on the colophon, but I take the opportunity to provide here a complete
edition and tentative translation (fig. 4):%

54 Similar subscription from the same manuscript also in Wion 2007, here with cor-
rect translation. The diversity and variability of the subscription formulas can cer-
tainly be explained, at least in some cases, by the horror vacui and the solutions
adopted by virtue of residual space. Note that in one case (f. 130va) the subscrip-
tion refers to more scribes: laza ‘ashafo lazontu mashaf nagus Dawit yashaf samo
‘Hgzi 'abaher wasta mashafa haywat walasahdafoyanihu hato’'an wa ‘abbasayan,
“To King Dawit, who made write this book, let God write his name in the Book of
Life, and to his scribes, sinner and slippery’. See <https://w3id.org/vhmml/readin-
gRoom/view/201129> (last accessed 1 November 2022).

55 See Bausi 2003, xxviii (translation), n. 22; see also Kropp 2012, 211-214, who pro-
vides important complementary pieces of information on documents from the same
manuscript, received from Marilyn E. Heldman. I cannot give the leaf number of
the manuscript.
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Fig. 4. MS Eritrea, ’Akkala Guzay, Somazana, G*enag¥ona, dnda Masqal Tyasus, with no
shelfmark, Four Gospel Manuscript of G*¥enag“ena. fourteenth/fifteenth century (reign of
Dawit II, 1379/1380-1413). Photo by Marilyn E. Heldman ante 1994; personal archive of
Alessandro Bausi, Florence; digital elaboration by Karsten Helmholz, UHH 2022.
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(col. @) @& hét: HE: OFLA: ORGTS: oohy: aeoadh: ACHFN: OH
AMENL: A1: MIChCHEN: DTh: ORON: NA7T: &P4: AeeaPa: nCOF0=
OATL: R7H: ATOC: avhy: avaly: oa(: 1AM -10LY: OCAN: +0é&: 7~
CoF: @7: MmPOF: A1 (Lt: 9°/7¢0: 5 ©N: (4: aoPLp: gx o
aOh: A7PA: £1Y7: 108 R7Po+: “18+= ON: Chhv: HAAOE: aoFmAdt:
ORANL: ANN: AR ATL: 710 7H2: SPT: OAL: (R4 RCOL: 4é&%:
AM.ANAC: NCENP: ACI0: @1 0LnTL: &CAT: Armeok: of0: A9°0:
TP Wt APPRR: a7t OFP7TTA: OAANN: F0F: @] %C: (col. b)
oO00: ANZA: ThTL: AALT: Ak: 9POA: AN UA@.: 9PAASL: aothat: @
70 2UN: AMHLANAC: @71 %181 OfR: adPONU-: 120 °LC:
@ORav: HAt: PR LLRICC: IPOA: BT 11T BAMTMSN: OATCEN:
OANNTLEC: AL7=

OATL: MCHh: aymAd I ON1LE.: Aheh: W7t: ©7LA: hee: ehv7: +
Hé: A7TF: ORPTevY: MG : 09985 AAR: Ak (LH: adm7T:
@aop PHF: ACh: @1W: PFL: OA0+F: OAFYL: ADTA: ML ACHRON: H
N47: HAAEOh: H7T: ©O7bA: OANNA: HE: ooy: YusT: 05.285F: @
ahat: PeATav: RIPhHT: ©ThH: A%Aav: GAI°: AL

(col. @) And this Gospel was written in G¥onag“ona, place to the (Church of the)
Cross of Christ.*® Who wrote it is me, Gabrakrastos, sinner and guilty, for the love
of the Cross of Christ. When I was in the place of Mata® and when I went into (the
church), I saw the ‘Arrangement of the Order (nubare sor‘at)’®’ and its Water of
Life, one from the Church of Masra ‘, and one at the Church of the Cross, and until
the entrance of the compound, 12 springs of water. When I saw that it did not have
curtains and clothes, I sent to King Dawit, son of Sayfa ’Ar‘ada, who fears God, hav-
ing written a document and as for benediction, the Homiliary of Pentecost (Darsana
Pantagaste). (col. b) And when the king heard this, he brought manzule,” and
the wrapper of the ark (gantab), clothes for the tabot, and silver. When he brought
(these things), we prayed for him, with the monks who were with me, and we said:
‘Let the Lord give him the kingdom of heaven and let him prolong his days on earth,
and on the day of his death, let him rejoin him with the pious kings Constantine
(Qvastantinos),®® Honorius (" Anoryos),®! and Alexander ("dskondar),”? amen’.

I had tentatively supposed that Masqala Krastos could be the name of a disciple of
the Saint Mata“ or Libanos, to which the place is certainly related, yet without ex-
cluding the possibility that Masqala Kroastos had to be understood as a place name
(‘santuario della Croce’); I agree with Kropp 2012, 212, that reference is here to the
Church of the Cross.

This appears to be an allusion to the miniature of the Tempietto that closes the
Canon Tables in the Four Gospels; see Gnisci 2020, 90. This is evidence that the
painting was considered an object of veneration and admiration.

Character not readable, but certainly a rubricated digit.

Terms obscure; probably a reference to a kind of fabric or textile.

On Constantine in the Ethiopian tradition, see Buzi and Bausi 2013.

On Honorius in the Ethiopian tradition, see Cerulli 1974.

On Alexander in the Ethiopian tradition, see Lusini 2003.
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And I did the curtains and the rest, I wrote this Gospel that it be commemoration
(tazkar) for the king. And you, priests and deacons, pray for him, in the time of
incensing and sacrifice, evening and dawn, day and night. And to me, the sinner
Gabra Krastos, remember me, who wrote this Gospel, and the people of this place.
Priests, deacons, and monks, let him heal them from the sorrow and pain, forever
and ever, amen.

The Four Gospel manuscript of Dabra Hayq Astifanos (MS EMML no.
1832)

The most ancient precisely dated subscription note is probably found in a
well-known Gospel manuscript from the collection of Dabub Wallo, Dabra
Hayq "dstifanos monastery, digitized as EMML no. 1832, on f. 24v. The note,
written in the first person, states that the abbot, later a saint, 'Iyasus Mo’a,
commissioned the production of the manuscript in 1280/1281 CE and that he
made a gift of it to the monastery.*

The colophon and subscription of the Golden Codex of 'Amba Gasan (MS
EMML no. 9002)

Before the time of Zar’a Ya“‘qob (r. 1434—-1468), extensive colophons already
appear in the time of King Dawit. The most remarkable example, made known
only recently in its integrity through a publication by Manfred Kropp,** is the
subscription to the Codex Aureus, Golden Codex—so called due to the use
of gold ink—of "Amba Gasan, digitized as MS EMML no. 9002. The exten-
sive colophon closes the earliest known collection of seventy-five Ta ‘ammoara

63 Getatchew Haile and Macomber 1981, 293-301, at 295-296, no. 1832; see <https://
www.vhmml.org/readingRoom/view/203663> (last accessed 1 November 2022).
The note was partially published, translated and discussed by Taddesse Tamrat
1970, 90-91; then in full by Sergew Hable-Selassie 1992, 245-246; then again by
Bosc-Tiessé 2010, 202 and passim, in a contribution that raises serious questions
but is also unfortunately marred by several errors, from the transcription of the
king’s name Yagba Soyon (see Nosnitsin 2014), as is always the case in the earliest
Ethiopian tradition and in the notes themselves discussed and published, rendered
instead always ‘Yagbe’a Seyon’, to the misunderstanding the nature of some texts
(Acts of Peter of Alexandria, CAe 6522, and Acts of Mark, CAe 4853) elaborated
in Dabra Hayq "dstifanos, also completely misuderstanding (p. 224, n. 103) what I
wrote on the subject (see Bausi 2006b, 541 = Bausi 2012a, 120).

64 See Kropp 2017, 71-72 (text), 72—74 (German translation). This and the following
text and translation have been entirely reedited and checked against the microfilm
evidence; see <https://w3id.org/vhmml/readingRoom/view/201729> (last accessed
1 November 2022).
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Maryam, Miracles of Mary (CAe 2384),% and precisely dates the duration
of the work from 1 Maskaram to 12 Tahs$as 1393 Ethiopian Calendar, that is
from 29 August to 8 December 1400 CE:%

65

(f. 281vb) NANet+: 2hc0: P50 ONGPL: ATARTI: PLOT: LTN: 97
CPI°: T92Y9°: TPL: LTAING: hovC: hSN= AZdd: ATh: ST TH:
HTAP°P: LAMTM.S0: Hrt: X hé.: TR TIH: OO-L0.L17: ONNhELY: @
O F17: OTRIC-17: OROVTINA: H7T: Tae: MANTAHP: o0F: bt
o hG: ATH: B06: L&k (f282ra) HAY: @Op7: 7t Xad g ant:
@ h&: (FCAT: AIP°ATLEG: AOCT: aPANL9°: HOAk: Chn: G@-L: Gavit:
0oAt: Adv: Wit: BhL: OWéL: oaJF: (ZE: OXE: @F: OF: RI°Gavt:
AlF1: R8I°: P57%: €Plts ONTE: OAhS: ¢ T0Z: A9°9avt: A716t=
ony: G987 AT AOCT: FPi: (0%A: “LhhA: AP PARDT:E ©
Ad&Zmé.: ©ON0t: Wl oogh&: (il Wae: HELn0: Had: 091 ARIHATY:
POt LTUN: TICLI: T1479°: (fL.282rb) NP hark: HATOA: OPaov:
OCP: ONHH: HAU-: 04 PATVE: O20At7: 700 Nao7NC: MEt= h
ACLP: NPaov: OCP: wnh: ¢-1E: ACYS: hoe: ~CPt: WPht= Ohao: §
78 OMCE: HPACY: (@Nt: ZAT: OYLTt: HAZhé.: OhAr00: (H: h
avll: RUP: OANTAPPF: hol-: Lhty: TRAE: AP 0ARN%LY: P5aT:
AN: 99°L: OCP: (ALEANT: ONT1LRT= ATT: ALhk: ChfJ: 0&CPT:
RMNCT= O Lhi: $e0: (f 282va) Led: HU-&7: OMFILAT: HANS:
avd: WV O = @F2%9N: aPAN0: 120 (19971: PV ADAS: §&C: @
FCEP: N: AwCo: Ah: PAMC: HAWCE: PR Gavt: (1804 &¢7:
PENT: VICE OFLN: NEA: h9°00: MLOT: HORE: TN FLPav: ARA:
aov@.: (15.0: 9°&C: OFPNC: AhAA: L0: Cal: HAO7P~: AM-C: Ahor:
Ad: REA: PRS0 O@-80: ONNMIT: aoHavC: AI°hL: trae: (f.282vb) H
GmC: OUC: LAHZL: OHANLZL: OA%GAGP: GAI°: RTL7= ONU: ThI°6Y: A
ATHATI: PLOF: LT TICLIC: TILYI°: @OF: @avghid.: 1@AEYL: H
hov: AL-Trt: ATTELO: LL&H: N@0T: 014L: ACHh: Acqth2t: $ha00: ()
o0t Pl RACXE: RTH: 01w R4 DT 11T O34T
¢LI°F: hav: GCAR: OEAI°0-: OR.Lh(k: Mheo: S.: AHAT: NOFTLA: A
fnov: AW>7: LT OR&PT: LA0: GCA%: HtHéh$: A7tov: (f 283ra)
OA.Ch%: OLAI°0-: HTOAI0-: OANI°0-= OLARL: N9l AIMHLANHLC: 0
Wit 79 18715 O P4 HPLPE: ARIHATI: PL&OT: &7
FCLI°: Y90 (PO AN: ON@-0-L: &PC: ot dek: ASPr: 7
T ORNE e LU BT X hd: RI°L4: MR : (FRHE: OAS: §RC:
AR AP0 ACHFN: ATH: K& T: Bak: 19402 ORTCTPT: AI°0L0.:
A0H: QAAgP: AR ANAC: RLT:

ARMUAF: oo | (f 283rb) vert: HEVP: NANTAIT: ARKh6: -
A°Ch.: ao7nC: Ahd: N°: O0NF: ZCh: ACLI°: OALN: °0A: AlkU-: @
°NA: a@Fd N I PALCE UL AT Ut 0CE har: E11f: AN A
XGh: PPLCE OPPTh: RI°W: TGNAT: AI°PN: OAI°OMC: OLTP18:
tek: AlA: €%: @O9°ONC=: LN%: P919: A.0: AA: GA@P: hav: P&A:
HEAXC: @hov: ovgg/h: HEANC: @hov: oopOyt: HEOTC: OL|HY:

For every reference to the collection, see the crystal clear and informative article by
Reule 2022.

66 See Kropp 2017 for a more detailed commentary.
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(f. 283va) NaPPoAU-: wI°l: 10T OFLL+t: PLC: OLFNIa.: AneN: h
AAl: @avqCx Fohu-: ONCPA: ANCAP: NEPC: ONEN: hAAP: (OAD:
av-C: bl Chht: OATX M : A°10C: ORI°OH.: 20-: hor: °Nh: @
X1 LA OYPNC: ACOC: PCSBU: NOLT: P°”m.Cx 97T : °amdét: TN
AP APPOALN: “LCx hov: NlhN: oeCY%: HATILT: (9°77h.: hev: @70C:
Naoine: OAL: AMLLS: tDﬂh'ﬂ:h|.d"l‘= (f. 283vb) @vHer-c: 9°0A: “1904: O
ch: Aflch: hev: @A0C: A704: ALh.: L0U-: A7H: -F0A: HHHLAP: HH
H.A?: HAGPZ: N9°P: HINL: TNHNCP: OHAZAE.: TRIPCP: Aavl: KON: Oha
av': PI0: RovY: Ll OTANAP: NLL8: Nek: AOALP: -FH.Zh: DLfP: N
A7t HRZTh: DCP= ONR7T: AA: A%°Th: WG&CP= ONA7T: AA: HOGTh:
APOHP: OORTH: AN heédh: ALPP: ONAT4: HATNICHD: 2.0: ANeh.e:=
OOA7T: HhHAN: HA79:= OOR7+: AA: (f 284ra) A700P: °0nh: Ak2CP: 1
20: HAU: 40 7eh(f= H7F: R7H: POA: ARIHAT: PL0F: £79A: 97
CPI°: T1679°: +7T0OA.: ORTLAU-: ONAA: (OCY71: OALN: £T0-: DAA.=
OHgt: Y8715 : o0 ATPAN: TPav: IO U-: R7hA: ©000: AN:
APAN: ANAT: @0t FCah: HALOA: AANN: HAW: 0.0 RAA: N
édh: OALN: 5 AXLA: AT Ah: AOAST: AIHA: Wae: A
helh: ONNC: ARNz OOAL: ®av7eN: $50: Sh|HL: (f 284rh) OHALL:
OAGAar: GAJ°: ATz AT R u=x

(f. 281vb) In praise of the Holy Trinity and in love of our Lady, the Holy Virgin Mary
Mariham, vessel of virginity, new ark! King Dawit, who is called (with throne name)
Constantine (Q“astantinos), has had this book of her greetings-hymns (ta ‘ammoahot),
her praises (wadddaseyat), and glorification hymns (sabbahayat) written, as well as
(various) prayers to her and her miracles. He brought all this together in this book
with diligence and hoping in her help. (f. 282ra) The beginning of the writing of this
blessed book was from the first day of the month of Maskaram, which is the begin-
ning of the annual cycle, on a day of Sunday, which is the first-born of weekdays, in
6893 from the year of our (primordial) father Adam, the first of creation; and in 1117
from the year of the Martyrs. Its completion was on the 12th of the month of Tahsas,
on the feast day of the Archangel Michael. In this book, wherever the mention of
the name of our Lady (f. 282rb) the Holy Virgin Mary Mariham is found, it is not
written with soot ink (maya hammat),*” but with gold ink, and also with different
colours of ink for each of them. He also had her pictures made in wonderful work,
having decorated (them) with gold ink until its light shone like the rising of stars,
and like a precious pearl that shone in the darkness. For having had this written and
painted with such effort and zeal, so let her write his name with her sacred fingers
on the golden column in the Heavenly Jerusalem, which even eagles cannot see in
flight, and which even arrogant human children cannot approach (f. 282va) by force,
and which a foot of pride definitely cannot step on. Let her paint the image of his
(King Dawit) face by the right (hand) of clemency of her beloved Son. So let her

67 On this term for the black soot ink and the possibility that Qala hommat (but ham-
mat in the manuscript), “Voice (that is ‘speaker’) of soot’ in the Golden Gospel
of Dabra Libanos refers to an officer in charge of the chancery, see Bausi 2008,
523-524; Bausi 2014, 50; tentatively accepted by Derat 2018, 52, n. 87.
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make him sit where the banquet of the mystery of 1000 year on Dabra Soyon,® the
Holy City, is prepared; and let her make him take part of the Wood of Life, which is
the hope of justice of those who laboured on earth. And let her place on his head the
crown of precious stones. To her is due sanctification, praise, and hymns of praise of
the Psalms, from the mouth of every (f. 282vb) creature and created one, now and
forever, forever and ever, amen. This, miracles of our Lady, the Holy Virgin Mary
Mariham, 75 (miracles), and the book also of her powerful deeds, that is how she
saved the disciple Matthias (Matiyas) in the city of the Parthians (Bartos), had not
been revealed before in the land of Ethiopia, when many previous kings and metro-
As our Lord has said in the Gospel: ‘Many prophets and righteous sought to see what
you see and did not see, and heard what you heard and did not hear’ (cf. Lk 10:24).
But now it pleased the Lord God, for the strength of his (the king’s) faith and the
abundance of his love with which he loves our Lady, the Holy Virgin Mary Mari-
ham, with a strong heart and burning love, that it was revealed to King Dawit. They
brought to him this book from the land of Egypt (Gabs) at the behest of her beloved
son our Lord Jesus Christ, while it was written in Arabic; and he had it translated
from Arabic into Ga‘az, in the peace of the Lord, amen.

O, our Lady and our salvation, (f. 283rb) for having laboured in zeal for letting write
down these wonderful miracles of yours, write his name in the heavenly palace of
your Son, where he dwells with his Father and his (Holy) Spirit. Grant his dominion
the prostration of the enemy, that to his majesty may submit the ends of the earth,
and that the Muslims from land and sea may pay the tribute (they owe to him);
that the peoples of Rome (Rome) and Egypt (Masr) may serve him. Make his right
(hand) over those who rose against him a splitting axe, a crushing hammer, and a
cutting sword! (f. 283va) Let the crops of the fields and the fruits of the earth grow
abundantly in his days and streams of milk and honey be poured. In love adorn his
court camp (¢@ ka) and his army! Surround him with an appreciated shield; wash his
uncleanness and cleanse him from stains; give his body the fragrance of musk, rose
petals, and amber; fill his throat with the wine of mystery; obtain for him the thines
of grace from your excellent Son, so that he may sit at your right hand in heaven at
the time of the wedding feast, amidst the songs of the son of Jesse ("dsey) and the
praises (f. 283vb) of the Psalms, in the assembly of your first-born that he may join
the praising! Lay your hand on him while saying: ‘This is mine, this is mine, who
has loved my name, who has held my commemoration (tazkar), and who has had my
miracles written. If he does wrong, if he falls into error, if he is defiled or crumbles
into dust, forgive him, O my son, in remembrance of me, for the sake of my body
that bore thee, for the sake of my lips that kissed thee, for the sake of my breasts that
fed thee, for the sake of my hands that embraced thee, for the sake of my knees on
which I made thee sit, for the sake of my back which bore thee, for the sake of my
feet that (f. 284ra) walked with thee, make his error a compassionate forgiveness!’
While you say this, O our Lady Holy Virgin Mary Mariham, intercede for him and
intercede (for him)! Crown his head with the light of your Son; anoint his flesh with
the oil of faith; tear down the wall of his sins and soften the hardness of his heart;

68 See below for the occurrence of the same concept in another text.
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lead him into your palace that does not fall apart; spread your clothes over him; and
in the splendour of your Son let his beauty shine forth! Praise be to you, O Bearer of
the Lord of all, praise and glory to the Father, the Son, and the Holy Spirit (f. 284vb),
now and for the eternity, forever and ever, amen, amen, amen.

This colophon was later integrated by a document, also published by Manfred
Kropp, concerning a well-known miracle at the time of King Zar’a Ya“qob,
related to the gold ink. The note is by a different, less elegant hand, the same
hand that also wrote the fascicle added at the beginning of the codex, contain-
ing the so-called Canon of al-Mu‘allagah: therefore the codex, as non infre-
quently happens with manuscripts of the Miracles of Mary,” is a composite:”

(f. 284rb) AH-E:: aPZhG: FAI°EY: ARTIHATI: “ICLI°: OO8[AY: RI1: A
Zhd: RFP: SPT: ohav: avpok: BAMTMTO: ATH: fULi: Hnd: 09l
OACT: ANN: 20A: (PAae: OCP=z OLKLL: ACAPT: R7LY: +h9°eY: Xr0:
NT7TNAGU: AGPROPG: O&ES: AOAS: AMAz OP1: (Okk: LH: 9°NC: 1
Fa: hoo: ehet: o0f: ARIHA: Wh: GA9°: TICLI°: +OLh: Phav:
OCP: HRAMG: ki APPLav: +@a7LE: ANTE: X he: (T 284va) @11C:
ATF: ORk: AN Hhoe: hAP: PAov: OCP: ORHE: 7F7: OLNA: ]
NC: MAA: &m1: ANoP: A2 PA: RCAL: T& AT Wrk: X hG: Ohl: O
Ak 070U APAr: OCP: O (HALLA: TPP: “MIC: @ODi: ACALU-:
APAae: OCP: hav: aogqt: LG ONN: ChP: 7H: hee: 901 &H1: 4
£4.L: oNne: -IN: AMHAE: RTH: SAAN: ARILATe: OA7T: I AT 0
NMIC: @a0: fwarChr: SHINC: ONLAEL: MAA: ANVTCAT: A@<A-E::
A|af: (£ 284vb) QATPAA: C91R: 10&: 0A: OLMLA: AP FFr: SEN:
TE”E RTH: @kl PAPL: ATICLIS: Ph: OLKEL: 4.£4L: FLPC: ©
A@-0h: A91: ANN: A1 A05: OALPH: (0L PPT: AGAhI: OCP: OO
£0: o0k L P: @nhk: W07 Otatd: Hhk: O R4P: Phav: OCP=
ORI°U: 1PV Oxk: AN AI°TPav: @Zh0: AN1: OM0L: helv-: ohy: ¢
Aae: OCP: F40: HLTANCE= OON: ChL: 7F+r°: Wrth: Tdrd: 4L£48: ©
AU @80 (sic) AGPCE: TICLI°: ORYL: ONS.: HCh: £o|$N: (f.285ra)
HEA®Z: A70C: 20: avi(1l: av 397k OANL: (1neP: HAU-: EAMmTm.T0:
oyh: ARIMLANAKC: ANl: hov: WG : HNL: ATOAL: Fo-AL: Alh:
A0P T GAI°E ANoP: @kqkL: aPOPN: OOR: APPXCh: OO ANddé: AT
e%f: VU1L: a1k NaePOAU-: NGa°t: Aot Fw<: Aher: D 18A:
a ok RPN AMHANACE (hav: APLav: ChP: ACeTH: ANét: o1
Ph: AP: R20T: OHEOHA: AI°VP: OL1/7°A: HATOA: ARTON: AThN: @A,
oN.g: (f 285vb) &h7: @@-h: AI°02L: (E: ARTILANAC: OLKT7: Shm:
ATINC: ARIMNCEY-: PSA7: (hor: Odh: OFLAM: LOANMN: A71I04:
@ARNEU: YT ROVEE = oz

69 See Bausi 2016b, 123—-126.

70 See Kropp 2017, 76 (text), 76—77 (German translation), who rightly notes on p.75:
‘von spaterer Hand hinzugefiigt nach dem SchluBlparagraphen der Marienwunder-
sammlung. Die Schrift ist die gleiche wie die des Mu‘allaqa-Kanons am Anfang
der Handschrift auf einem spéter vorgehefteten Faszikel’.
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{OOTFH: 2h7: (Ré: Afl: OOAL: Oa3N: P%0: ONAL: ATPCN: O
@e: AOAGP: GAT°: RTLTE=)

(f. 284rb) This book of the miracles of our Lady Maryam, as well as her praises,
my father Dawit, and his throne name was Constantine (Q“astantinos), had made
write it while he embellished the memory of her name and the decoration of the
clothes of her picture by gold ink.”" And also she showed at that moment (one of
her) mighty miracles through the intercession of her trusted and beloved Son, the
Lord (Jesus Christ). At that time it was a hidden decision that the greatness of the
Lady of the whole world, Mary, would be revealed: the gold ink, with which this
book was written, was used up before the completion of this book. (f. 284va) So the
man reported to the king that the gold ink had run out. The king commanded and
said to him: ‘Make other (ink) quickly, for I am in haste to see the completion of
this book’. Then the craftsman of the gold ink went and made it with inappropriate
means. The ink then looked like (dull) dust of the earth. When the king saw that the
ink was spoiled, he was very sad and lamented to his mistress (Mary) crying: ‘O my
mistress, is it because of my sin that this has happened? Or has it not pleased thee
that (this work) is done?’. That night someone who resembled a Roman (romawi)
painter (gabare sa [) appeared to the man (scribe) and said to him: ‘Why then is the
king sad, when he loves Mary very much, and she loves him very much?’. He took a
white stone from his robe, crushed it in a mortar, brought gold (solution) to the boil,
and put the crushed stone inside. Then the dull color lifted off and it was pure shiny
gold ink. Later, the scribe woke up from his sleep, found the stone, and did the same,
and it became pure bright gold ink. When the king saw this, he rejoiced greatly and
praised much his beloved Mary. Also I, his son Zar’a Ya‘qob, who was found worthy
to sit on the royal throne and my (throne) name is also Constantine (Q"astantinos),
made a donation (to the Church on ’Amba Gasan) to God the Father, so that it would
be for me a commemoration (tazkar), for the generation of generation, until the end
of the world. Actually, also the (relic of the) cross came from Greece (Sar’) to the
country of Ethiopia, country of his kingdom, precisely in the period when he took
over the reign, because the power of his reign was from God; just as the Patriarch (of
Alexandria) Matewos had previously foreseen in a vision the change of reign. But
whoever picks up (this book) for anything other than reading it, whether low or high,
let him be cast out of the court of the house of God and separated from the assembly
of his saint servants, just as the Devil (Diyabslos) went out and was separated from
the assembly of the watchful angels, amen.

{And let him be accursed by the mouth of the Father, of the Son, and of the Holy
Spirit, and by the mouth of Peter and Paul, forever and ever, amen.}

Colophons of translation: embedded colophons

The two categories of end notes—colophons and subscriptions—are subject
to the same phenomena for structural reasons, linked to the material modali-

71 This apparently ungrammatical sentence is in all likelihood a cleft sentence, with
‘anza yasenni as subject sentence and ‘anta ‘ashafa, as relative verb; there is noth-
ing missing.
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ties of the Ethiopian scriptural tradition and the nature of the ‘codex syntax’:”
an end note can easily be ‘embedded’ and integrated into the text, becoming
part of it and being transmitted with it, either through compositional phe-
nomena or for other reasons, as can be seen in the actual distribution in the
manuscripts. A typical case for this phenomenology is that of the collection of
the Apocryphal Acts of the Apostles (Gadla hawaryat in Ethiopic, CAe 1461):
some manuscripts of an extended recension of the collection have preserved
an actual colophon, and one of considerable extent,”> which must have origi-
nally marked the end of the oldest recension. Following this, other new texts,
at first circulating in isolated form, were later added. Some manuscripts have
an ‘embedded colophon’™ underneath the text it originally followed, while
others have placed it at the end of the collection.”

Colophons of translation: authentic and true colophons

There is no formal criterion for determining with certainty that a colophon
is ‘authentic’ or even only ‘true’ (the distinction, as is well known, is essen-
tial in philology)’*—that is, to refer historically to the manuscript support on
which it would provide information—other than the exhaustive analysis of
the manuscript tradition as a whole on the one hand conducted according to
the set of operations of the philological method, and codicological analysis
on the other, which alone can provide the elements useful to establish, for
example, whether or not the colophon was copied from the antigraph; whether
the formula follows that of the antigraph colophon with updates; or whether
both the formulation and the content data—prosopographical, geographical,
chronological—of the colophon are an original innovation; or whether the
colophon is a forgery.

72 See the fundamental Andrist et al. 2013.

73 See Budge 1899, vii—vir and 305-306.

74 Or ‘fossil colophon’, as suggested by Marilena Maniaci as appropriate term to
define the phenomenon, still noting that ‘un colophon rimane tale, formalmente,
anche se perde la sua funzione originaria e finisce con 1’essere pitt 0 meno volon-
tariamente incorporato al testo in una fase ulteriore della sua tradizione’ (personal
communication). This, however, implies a formal definition of colophon, which is
not easy to delimit.

75 See Bausi 2000-2001, 83. In the Bm project all recensions will receive a dis-
tinct clavis number, but not all have been yet implemented; the sixth recension is
CAe 5818.

76 See Bausi 2016¢, 63—-64, n. 57.
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Colophons of translation: title and colophon

The indication of the author pertains more properly to the titling, usually
placed at the beginning and not at the end of the text’—typical is the case of
the homilies—in contradiction therefore with the general definition of colo-
phon as end note to the text or to the manuscript. Rather, it can be said that
such an indication— at least in the Ethiopic tradition, and in the phase that
has come down to us—tends to become an integral part of the text and as such
is subject to the subsequent process of tradition, thus tending to be invariable
and obligatory: it should therefore be kept quite distinct from the phenome-
nology of the colophon.

Colophons of translation: resilient and removed colophons

End notes referring to translation—that is, as a rule, those indicating the last
traditional step of the translation into Ethiopic, since end notes with trans-
lation indications in other languages upstream of the Ethiopian tradition are
also attested”®—are frequently embedded and become de facto part of the text,
not unlike the title; however, it is also the case that the end note is subject to
a different interpretation in the manuscript tradition, that is, as a variable el-
ement, and as such it is subsequently removed in the copying process. What
has already been said applies here, namely that only the combined analysis of
philological and codicological data can provide the useful elements for exact
historical understanding. Here follows a couple of examples:

(a) The Ethiopian version of the Gadla Bsoy, Acts of Bsoy (CAe 6537),
edited from the two MSS Paris, Bibliothéque nationale de France, d’Abbadie
126, ff. 51ra—73ra, and London, British Library, Oriental 692, ff. 174ra—202vb,
mutilated, is also known from the MS EMML no. 7602, ff. 39ra—56ra, and also
from a fourth manuscript attributable to the fifteenth century at the monas-
tery of Beta Pantalewon, near Aksum:” of the four manuscripts, only the last,
which I had the opportunity to examine during a mission to Aksum in 2001
by photographing its final folio, contains the footnote, absent from the other
witnesses, attesting to the translation and naming its author, Bartalomewos:

AR OTFCTlan: APMRAL: AM0H: OAé: DTh: OCTA"RPN: (WGt
&PL: L4k 1€ ARN: NALz=x

The translation from the Egyptian (gobsawi) language into Go‘az was completed
according to the dictation (ba ‘afa) of the sinner Bartalomewos, for the sake of virtue
and the spiritual struggle of ‘4bba Bsoy.

77 See above.
78 See the cases indicated in Proverbio 1998, 38-43.
79 See Colin 2002; see my review, Bausi 2004, 237.
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The expression rendered as ‘the dictation’ can be literally translated as ‘by
(word of) mouth’, and could allude to the process of translation performed
orally by Bartalomewos and put in writing by others.

(b) Quite different is the case with the end note in the Gadla Nob, Acts of
Nob (CAe 5631), attested, among others, by the MS Vatican City, Biblioteca
Apostolica Vaticana, Et. 264, f. 46r:

teAav: 1L A¢N: OFFCTP: RIC0LN: AONH: AFPTPe: At
& phl: Q4Y: AFT: AAoP: (sic) HAFEXS: A%0x OAZhé.: HHhE:
P4 AO: §N: hee: Fn: Aek: PHDNE: A0AaP: 0A9C: RO ()
TEEOB0PT: AaPPHA: N710T: TRch7: Afefov: FUn: 9°QA: AT A
nh: A0A9°: O0Aav: A7

The Acts of the blessed are finished and have been translated from Arabic ( ‘arabi)
into Ethiopic at the expense of our Father, abundant star of light, our Father Salama
(sic, for Salama), metropolitan of Ethiopia. He had the commemoration (tazkar)
(for) love of 'Abba Nob written down, that it might be a commemoration (fazkar)
for him, forever and ever, amen: in the year 1079 from the era of the pure Martyrs
(1362/1363 CE). May their prayer be with us all forever and ever, amen.

This end note with indication of translation was embedded into the trans-
mitted text and is found in several manuscripts of the Acts of Nob, but not in
all of them. In the absence of other elements, it is of no value for dating the
manuscript to 1362/1363 CE, as Arnold van Lantschoot and others with him
believed.®

(c) An even more striking case is that of the biblical Book of Sirach, the
translation of which was long dated to 678 CE, on the basis of an end note text
found in several manuscripts, probably corrupted, but embedded and trans-
mitted unchanged in the manuscript tradition.®!

80 See Bausi2012b, 119—-121. On this and other subscriptions related to ’Abba Salama
see now the detailed analysis by Ambu 2022, 110-263. The text was edited by
Raineri 2011 from MSS Vatican City, Biblioteca Apostolica Vaticana, Et. 264 and
London, British Library, Oriental 686.

81 See Rahlfs 1965, 679-681, who demonstrated that the date of 678 CE must be in-
terpreted in a different way and attests in fact only the much later accomplishment
of a medieval exemplar. Already August Dillmann had expressed his doubts and
suggested the right solution (see Dillmann 1894, 114, with references to Wright
1877, 17, and Zotenberg 1877, 10): “Sententiam Zotenbergi, qui huic anno an-
num mundi 7170 (vel Christi 1678) substituendum esse censet, equidem non ap-
probaverim; facilius crediderim, anno 678 Ecclesiasticum in Geez versum esse.
At in codice Musei Brit. Oriental 494 (in Wrightii cat. p. 17) legitur: Ht& éhé.:
NZEOFEOE %ot : i.e. anno mundi 6970 (Christi 1478), quam lectionem si quis po-
tiorem habuerit, illo anno aut archetypum quorundam recentiorum apographorum
exaratum, aut priscam versionem ex auctoritate libri Graeci refectam esse existima-
verit’. See also Marrassini 2014, 45-46; Bausi 2018Db, 81.
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The colophon as a production marker (MS Pistoia, Biblioteca Forteguer-
riana, Martini etiop. 2)

In short, it is clear that if one wants to look at the phenomenon of the colo-
phon and end note beyond the historical, cultural, and chronological data that
the text—occasionally or even systematically—conveys, as a more general
codicological phenomenon, one must consider the dynamics connected to the
stratigraphy of the codex,® considering both the colophons and the end notes
in relation to the various codicological units that make up the manuscript and
to the series of manuscripts that contain the same texts or discrete units. It is
also clear that, unlike the titling (whether placed at the beginning or the end
of the text), colophons and end notes are identified by sharing exclusively the
function of production markers, either of the material artefact and/or of the
text.
One of the most emblematic colophon as production marker is that of the

MS Pistoia, Biblioteca Forteguerriana, Martini etiop. 2 (previously indicated
as no. 5), dated to 1438 CE (the manuscript was produced from the month of
Yakkatit to the month of Nahasi of the ninetieth year of Mercy, that is 1430 of
the Ethiopian Calendar): the colophon defines the portions of the Octateuch
written by two distinct scribes who cooperated for the realisation of the codex,
and a word of gratitude is also spent for the makers of parchment, who clearly
appear to be distinct from the scribes (fig. 5):%3

(f. 195rb) +4.207: Aét: Ngtu==

O+ZméA: Hk: X he: (i%et: Pamdt: o+omirt:  (oehtt:

(sic) @Fé.aavt: (OC3: '1h(: OFF 1 HCALHN: O (sic) A0: 0

CHoeoiPh: OHROAIG: AlF7: 1TNLTICLI°: LA AIF: N°: AMLANAC: T

N: 99°L: ©CP: (Paoe: 7P~ @ONt: ALLANI®: ON18RT: 9°0A: T

feav: i AGN: UNI°: ATLTE=E CTAPE OHSI°: w9l OF00: o

Ah: ALP: Add: OHMARTA: AT: Ad-0e0: ARoP(: HOANT: ONLAT: A

avy: (ARY°C: ORYL: (A LAPC: NL%: OOCHhT: AGANT°: FGRI°: (sic) A

7z OANC-hT: NS AChPar-: Ahav: {avd.: A|HDz=z==:

(f. 195rb) The Book of Ruth from the Octateuch has been finished.

And this book was written in the 90th year of Mercy: it was started in the month of

Yakkatit and finished in the month of Nahasi, (while) our king (was) Zar’aya‘qob

82 See Gumbert 2004, and in the same volume, Maniaci 2004; see also Ronconi 2007,
Bausi 2010c¢; Andrist et al. 2013; Orlandi 2013, with a comprehensive proposal of
taxonomy from bibliological to textual units; the relevant sections in Maniaci 2015;
Andrist 2015; Friedrich and Schwarke 2016; Bausi et al. 2019; Brita and Karolews-
ki 2021.

83 See Fiaccadori 1993, 162-163; Lusini 2002, 161-163; see also for further details
on the manuscript Bausi 2008, 522, n. 49; and for the codicological information
we can draw on it, see Bausi 2014, 42-43; Bosc-Tiessé 2014, 12; Bausi 2016b,
119-120.
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Fig. 5. MS Pistoia, Biblioteca Forteguerriana, Martini etiop. 2, 1438 CE, Octateuch, f. 195rb.
Photo by the Hiob Ludolf Centre for Ethiopian and Eritrean Studies and the Centre for the
Study of Manuscript Cultures, UHH 2018.

(sic) and our Metropolitan ‘4bba Bartalomewos. It was our Father Gabramaryam
who had it written: let God write his name on the golden pillar by a bejewelled
pen in the Heavenly Jerusalem with all his (spiritual) sons forever and ever, amen.
Malka Sedeq wrote the Book of Numbers, Deutoronomy and Joshua, while I myself,
Pawlos, wrote the other (books). If we added or omitted anything, either wittingly or
not, forgive and bless us forever and ever, amen. And bless the makers of parchment
(Sarahta baranna), because they laboured much.

The reliability of the colophon: colophon of text and colophon of codex

It is worth saying a few more words about the problem of translation: in many
cases, the length of the translated texts for which an end note is attested in
no way authorises the supposition that that text ever occupied a codex in its
entirety on its own; nor is there any certainty that the end notes, in the absence
of explicit indications, ever referred only to that particular text to which they
follow and not to several other texts. In essence, it is not at all clear how
and where—in Egyptian monasteries frequented by Ethiopians? in Ethiopia
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with the help of Egyptian monks?—took place materially the process that
from the Vorlage—always Arabic from the medieval period—Ied first to the
translation, perhaps performed orally, then or contextually put in writing by
a copyist to whom the translator dictated, and perhaps distinct from him, and
finally to the material realisation of a codex, often multi-textual, where texts
of different origin, provenance and Vorlage—ancient translations from Greek
and more recent ones from Arabic—were assembled and organised.®* Let us
look at two examples:
(a) In the MS London, British Library, Oriental 691, f. 241vb (figure 3),

we read for instance:

AR X hi: RINASI®: 00.L: hov: TOF ATPIF: HoEEZ: Govt:

Phlt: NadPOHA: £o0: Xe7:

The great Book of Habakkuk ("Anba agom) was completed on the 18th of Togomt of

the year of Mercy 477, in the time of King Yagba Soyon (r. 1285-1294 CE).

The date corresponds to 15 October 1292.3° The Book of Habakkuk is the first
text in the manuscript, which contains several other hagiographical texts—on
Eustathius; Cosmas and Damian; George; Mercury; Menna; James the Inter-
cised—but the final end note text must apply to all the texts included in the
manuscript, identified as a whole as the Book of Habakkuk by the first text in
it.%

(b) A footnote following an explicit note in the Acts of Kaleb in the MS
Zway, Gadla sama ‘tat, Acts of the Martyrs (different from the manuscript of
the Acts of the Saints seen above), f. 36va-b (figure 4), which has recently
come to the attention of scholars as a witness to a new Ethiopian version of
the Greek-Arabic Martyrdom of Arethas,®” reads as follows (fig. 6):

84 To these complex questions, which can only be mentioned here, see Maximous
el-Antony et al. 2016; Bausi 2018b; Butts and Erho 2018; Bausi 2019; Bausi 2020;
Brita 2020; Lusini 2020b; Bausi 2021a; Nosnitsin 2022.

85 See also Mauro da Leonessa 1934, 102, who wrongly indicates 1293 CE instead of
1292 CE.

86 See Bausi 2002, 89. On the dating of the manuscript to the end of the thir-
teenth century agrees also Eyob Derillo 2019, 106. See <https://betamasaheft.cu/
manuscripts/BLorient691/main>;  <https://www.bl.uk/manuscripts/Viewer.aspx-
7ref=or_691 f001r> (last accessed 1 November 2022).

87 See Bausi 2010d, 249-251; Marrassini 2011a, passim; Marrassini 2014, 112 and
356, and passim. The manuscript was first noted by Sergew Hable Selassie 1972a
(unpublished manuscript), 42a (‘Expedition of Caleb & Nagran’: I owe this refer-
ence to Ted Erho); then by Sergew Hable Selassie 1972b, 127; first used by Yo-
hannes Gebre Sellasie 2009. With the siglum ‘Et1’ is referred from my unpublished
edition in La Spisa 2021, see also Bausi 2021c. The manuscript belongs to the
church of Qaddast Maryam from the monastery of Dabra Soyon on Lake Zway, see
Buruk Wolde-Michael 2015, 55-56.
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Fig. 6. MS Ethiopia, Lake Zway, church of Qaddast Maryam from the monastery of Dabra
Sayon, fifteenth century, Gadla sama tat, Acts of the Martyrs, f. 36va-b, explicit and end
note to the Gadla Kaleb, Acts of Kaleb. Photo by Addis Ababa University 2009 for Paolo
Marrassini; personal archive of Alessandro Bausi (see already Bausi 2016a, 259, pl. IV).

FaA: 1&N: ONICO: HLSF: PSO: OHPSAT: (910 HGET: OHhAA:
Trw: AR aoqds: AcHtN: (eePon: ear|T0: (f 36vb) T €71 @
m.PEPN: AP 24T HRANNTLCE: oPCaen: Ad: 224T: HATRNL===
o+l Wk X hG: RIPKCA: AN: Ot ARTMLANAC: OAOAT:
o7 Pdt: hoUTx

The Acts and the Martyrdom of Saint Arethas (Hirut), of the saint martyrs of Nagran,
and of Kaleb king of Ethiopia, devoted to Christ, in the days of Justin (Yostonos),
king of Rome (Rome), and of Timotheus (Timotewos) patriarch of Alexandria, and
Euphrasios (Q“arasyos) patriarch of Antioch, are finished. This book was translated
from Greek (sor’) into Ga“az. Glory to God and let his mercy be upon us, amen’.
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The veracity of the end note to the text is in this case highly doubtful, because
there is indubitable evidence of an Arabic Vorlage upstream of the Ethiopic: it
could be a translation with adaptation of the Arabic Vorlage.

The colophon as an opusculum: the Acts of the Martyrs of Dabra Maryam

Without ever becoming a mandatory element of the Ethiopian scriptural tra-
dition, a particular flowering of long colophons and subscription notes occurs
in the time of King Zar’a Ya'qob,*® with detailed indications of the year of
the reign in which they were composed—which does not exclude that long or
even very long colophons and end notes also occur later. Already identified in
its historical and cultural importance, but still to be studied codicologically, is
the phenomenon of colophons elevated to the level of small literary works of
hagiographic and celebratory character, in elevated style and sometimes even
in rhymed prose. Precise examples can be found in manuscripts produced
within the "Ewostatean communities of medieval Eritrea,® although the lack
of statistical data, as well as indications to identify colophons and footnotes
belonging to particular scriptoria—if scriptoria are to be postulated, at least in
some cases, in Ethiopia—invite caution.”

The colophon that occupies approximately four final folios of one of the
first quires of a codex (ff. 32va—36ra) of the Acts of the Martyrs from the mon-
astery of Dabra Maryam, Q%ahayn, Eritrea, consists of a long note, with large
sections in rhymed prose, written at the completion of the material redaction
of the manuscript, on 21 Haml& 1445 of the Ethiopian calendar, that is 15 July
1453 CE. In this subscription the copyist, who is its author (an unidentifiable
Yohannes of Dabra Maryam), retraces the history of the community and its
abbots with great tension and narrative effectiveness, recalling its alternating
events. Length, formal register, style, and also the material accuracy of the
text—the name of Yohannes, the name, appellations, and feasts of Mary, the
names of the monks of the order, the divine names, the name of Zar’a Ya'qob,
and the numeral signs are rubricated—reveal the particularly high tone and

88 As rightly also noted by Wion 2007.

89 On the monastic 'Ewostatean movement, see Lusini 1993; Fiaccadori 2005; Tedros
Abraha 2007; Tedros Abraha 2008; Tedros Abraha 2009; Gervers 2013; Adankpo
2015a; Adankpo 2015b; Adankpo Labadie 2016; Adankpo Labadie 2017; Bausi
and Lusini 2018.

90 See below concerning the "'Ewostatean monastic communities. Perhaps the evalua-
tion of hagiographical evidence for the definition of a practice of monastic scripto-
ria in Derat 2012 is overly generous and trusting, using above all Lusini 2004; see
for similar examples outside the context of 'Ewostatean communities Bausi 2009,
184. An important conceptual contributions on scriptoria has now been provided
by Bosc-Tiessé 2014.
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strong literary intentions of the colophon, which among other things—which
is not unusual—also includes an inventory of manuscripts and assimilated
goods.”! The last leaf (f. 36) consists of only one column, either because of a
vertical cut from top to bottom, or, perhaps more likely, because the parchment
sheet was already originally smaller in size. Unfortunately, there is a lack of
codicological data that could have said more about the structural placement
of the colophon, whether the well-known horror vacui or any other material
factors played any role here. Since the note was edited, but only an Italian
translation was available, I repropose here the text, with minor revisions and
with rubrications underlined (except punctuation marks that follow non-rubri-
cated names), with an English translation (fig. 7a-b):

(f. 32va) Ahrtov: WAnor: (910371 : AHtL: O9°0: 1LAhP: A1 >Th: 1
Chov: ¢h70: (AL?: AH: AAFnP: 911270 (no@-F: LI9°nav: AIFNL:
hov: FobNP=: OONRTT: “InAd: hov: A 4oo7iPE A9°18A: AAA: 0L PE
hov: Fava1P: OKRI°hé-U-: ATha: hov: FPPAPPI ORAPNTN: HETPLG:
hev: F&47P= @hoN: Krtavethav:  (sic, for A'tav- 10 hav: ) ARIHATS:
TCLI: (ATEA?: hee: FAAAPE hee: FaAA: Acq: -I0: OAS: h.8i:
PPhét: HANLPE M.4L: Thh: hav: ERP: ©9%: htav-igihev: (HL: %
A9°: U071 hev: FOAP: OOMHLOPZRYL: G0I°: Gr7°¢t: 9°amdt: hov:
TPAPE @0t chther: (FRE2a T hoo: (£ 32vh) FAPE A%Gher: G0
A%7: ROU7: ORLT: ALhT7= AghT7:x=x

(Dotted line.)

TOmMy: OFLAav: NWrk: oZhe: (1LA04: “ICLI°: (ovh'y:  AAFT: b
PaNtELO: w7 AL PCO7: NNLIA: ANCYT: ONW+4: AANFT: ANA%:
ad°yl: m: HNAT7: H00: A$U-: 9°0-U: hav: : OL7: OC 17z OA(F]:
HNCLN: OANN: POWP: %7 Ali: Ohé: PAHT: OANT: CTITN: aPI°Yl:
PSAT: 4R Pheav: AGOTRAPLLT: OANI: TOAL: LYY aePs: (),
+: ACHTL7: wee: COAR7: NANG4.: av7dN: N&é: hoe: 177 00: N
LLP: ANh: hTI0T: FR-hi hav: pMT: HevpAn: PSN: AQheT: OANY:
&PMC: N§PL: A9°AN: CA7: hov: OCP: Z4L: Ohor: A4C: 7 T
o-ao[:] | (f. 33ra) NTEC: @AAT: ANN: A<O>HT: OPLov: MrAT7: HPI: O
ot: Oa7t: 9°Am: HLAL: &¢7: (PLov: Tr: ©OF0L7T: (i: Govt:
PUCU-: AAFT: M4 ChB0: ANPav: @xk: AAND: PSAT: AA: N
A7 avdPYLy: avgd: FPaeav: AL AMNLET: OALPCET: TP ©
L4k 9% oA fav: ONY: 1L heov: ANT1OT: aPPRLT: OAPThAT: ap
OF2LA7: HOACeT: hu7: Hak9®: OPANA: SUCT: Ad: WWGT: Zav87: A
0: D7z OA7T: e OFPL: OONL: ATN»7F: hae: ACYT: APe+: av
AP H[:] CAT7: PPART: R2: ONTF: OAS: A9Ah: ao&aT: (FTASY: h
RT: Z@7: PANN: 04F7: PLAMN: CH07: OLLP: XavRT: OLNTL L, am[:]
1897 OLLER: P°150F: OSht: LA Witk: £4)Pe-: (f.33rb) Ofra: A
: ThG: AN: ONST: (9°LCL: ONATIL: 1§ 0: OI0: FFavheT: ONT:
@O§gev-t: ooyl AHCh: LoBM: a§ds: RAIMLANMNC: CEO: 1L71FT:

91 See Bausi 1994, 47-57 (introduction and annotated Italian translation with further
details) and 63—65 (text).
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Fig. 7a—b. MS Eritrea, Qohayn, Dabra Maryam, 1453 CE, Gadla sama ‘tat, Acts of the Mar-
tyrs, tf. 32v—33r and 35v-36r. Photo by Alessandro Bausi for the Missione Italiana in Eritrea
(MIE), Consiglio Nazionale delle Ricerche and Alma Mater Studiorum Universita di Bolo-

gna 1993
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156 Alessandro Bausi,

ARNANE: 0Ahf: OANAACLL: O00f: 1N.2: OAPCE: AMML: hét: PAf: A
AN OFLA: HEAFP: OLLo-f: ANN: AGU-: HI°AA: AkU-: OPSN: av
74+ ADAL: TICL: (sic) HBI°VUC: OLTNC: NPRT: ACAL: AINL: Ahg:
ANP: OARSEH: hif: ATIUCT: mTEALT: woe: ORTLP: OAMLT: 7
LT RNd-: ORN1L: ANh: €R9%: GA9°: P797: OAL: AAh: .
78 Lbt: ARk AOLTLU: ATH: L&HAL: IPNC: OANNTLCSP: $XCH: @
ACT7L: WCT: OCPL: 4CHh: OANL: ANNL: 77 SNN5: OLT1L: AN
+9: @p8%: wrH[:] | (f 33va) PO ALz OATLY: Gavtb: PPmliT: ZEO
fi: FOFEz @av7Pd: FOp: OANPED: AI°E: AZAGPT: (OCT1: h9°0: hov:
ZOF 0%A: ARINATI: “ICLI°: ¢ @Un-: A1: T4 COTN: HTT: aPXhd.:
1LA[:] A710T: OEOTLA: hHPCP: OIDAN: (sic) OAXD: hlidt: PAT:
g hd: TP AALPNE KCIPLNE mHPhAZ APz Ad: OCP: 1LA0: AP
CEF= ML FONAT: TR : TICLP°: Mh: PG OaPUaCx Op7ON: A
Hati: TICLI°: 7 Or60: OPAT: § OF0FF: TOF: O9°H: HAA40Fh: ZO
&= OAAN: HOCP: HA0T0: ﬂw‘l“"hh"f' A°H: TOF: OPNh+: HOCP: 4
OHIN: €2 ¢mt: HhiC: 92 OPTLN: 04L& § O$AH: HOCP: & OHII°H: e:

OAMN: %5 T OLPC: L ONH-T: E @21 § | (f. 33vb) 1L HOCH: I
ONAR: T14.L: E OTIhON: E @0LR S x;hz\ HOCP: § OZPH: HOCP: §
RhA: HOWO-: § OXFPH: oy @-: g_x;hz\ HAOGH: F mx% HAOGt: § 6C4.:
aOPAN: H&C: & O7W@-: § ®av-8P: dM7: HACT: § oPhPA: 105z @77
om7t: IOz @avymANF: HIA9°H: € OHAT[:] € @r0A: HAAN: € alvfm'r
g O&AN: HOCT: 5 OFPZA: T o0 T: HNCT: € oaoNevt: $PoL: 4 ®av

N&VT: HTWo: g ONPAD: & OPTLA: § OaHL: 1.7 & m:".'l:rl (L)

g hd.: PRI b wn.ah B OLON: §: OV HhéC: D 1810
NCT: 5 OFEA: HNCT:

(Here follow three blank hnes until the end of the column.)

(f. 34ra) W7 t: Wrae: OUAh: ARTHATE: “ICLI°== F9°nt: G0NI°: K7L+
ACPLI°: J°RGI°: 49°: hav: avpht: APet: €m9°: OAT: SPH: OAT:
ANCYI°: oo &gk ARAI®: ROALY: (L7AAG: mEI°: NHnd: 071: hov
GC: TO9°: ANCY7: HAAANI®: RW7t: Ok 4p04: HPS 1L: avC19°: av
At RIPACI®: HE & P: A 7nt9°i=x AIUATL: Ohav<: ARINLAL: TN4P:
HAI°TANS: "18APL: @AOTP: CLSRP: Rav: 9°780.9: TOAATE: OI°nNne=
ACY7: AAOLTTP: @Ue: ACANP: K70: ARICY: @710T: ARLPL: PG+:
AhE?: OLCOH: ARTVLYY: ONHIGT: ANALPL=: PPhav7?: Chl: O&CIP70: h
av: 31y AIPRL: AARP: ORIFILTT: ALMT: 0CP: HrE: 20 1N4:
ncoatn: AlkP=z=:=

(f. 34rb) Ahav: PL.P¢-: NITN: All: OLThoPG: LI hoT: OLLID: OF
0Alh: @17 AhAh: L<TIA>SAGTEY: ALTIAING: 27 OALTING: h
ASY: (éhin crased text) @@hI°h: h: ANALY: AI°NOCH: ChA: AdD: &
&4 AW1LYE ORTH: PG.0v: A LTNNC: N9A1Y: HAZOA: § 0AF: AA: Gavi:
(D'::NH(I (sic, 1 over erased letters) AHHT: hee: TaNC: AA: OCH: TTae:
neaty: @%8: oah: S.0.0°7: 8 oS+ &7 NGAEY: HOAAT7: PZlT:
oLANL: PRI : AT lD":»‘i- NAJ: (: oopLhz ON8I: 9°hiét: OH:
oy0: oen: Lhg: An: g N1%AE7: hov: (%A+: OAS: HOART: ALT: @
PPl OHFF: Wae: H1NL: OR7: 00L: OnAlé: ARoP: /20 OLKT:

iog
ORNPP: LAlTE: T OPNmT: HOTC: HAPH: B2 oo hd.: N714: € @
b H
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LN FPC0: AT ORIFIChd: ALY ThET: AANNY: (f 34va)
O FNCHh: (ALY: OFAI°h: (AdT: RoVT==x

OO-xEN: AT M0 NCHRN: APACO: @FL: RIPAATT ARTIHATFI: 91
CPI°== 1: @OACh: mAA: ©909A1: (sic, for aan-t:) P14 ONGT=
oho: WICZ: ©N159°7: OO0 Tz ONer 7Ly : RTH: Uie: MPACH:
N0t ARG @avTReY: ARTHAT: TICLT: Oddrk: ONMAEk:
TNlE: ONFTRE:] ALACH: HAC: 01 ARIIHATI: TICLI°= hhav:
wk: 0G0 OFonNE: 072715 OKEOER[:] OLAT: ThG: L& hk:
@k hOUVrE OONYL: LANA: Prle: PLav: 13 AON: RIUATY:
CLP°: OENL: AL: OALTIAGY: NAhl: OLAA: PL0TF: ON66T:
cht: A7h: ogHhC: a|97: (f. 34vb) A7H: BOAd: OBAEx ARMIUATE:
TICLI°: Chchl: 1MNO-AV: AhLz O1hOR: (sic, for @A) LU-: 0
nlth: AS0th: 9°Nd: AdkE: 70k ATE: Oavtithe: £70: Adt:
Nevgnt: ONpAF: -0 VA@: UAR: @O0 (LF: (ks A%L7==z

oONYL: SHI°C: (her: HAY: LSHI°C: @NNar: OAS: GRC: OLAA: h
ATHATE: hov: aoapb: A9PRGU-: ALOTI: ORPAN: ALATI: Fh&T: 0
avligb: OFICh: (AZ003: 18A: Adcd: LhAne: hev: pavC: OAD:=
oNYL: &U-N: TPP: ANT: ACNTLT: A@: A18L7: A@: ALdP: T1I0C: L
ANA: AlF7: 104: ACHTN: NHA: AN TPLP: OFLHP: AA: TPL: OPLI:
Ahae: aoph: @OUAlt: 2970 ANer: Trae: A0A: @aPNA: HHLAY: OHOAS:
A9L|AT: (f. 35ra) hCoRO: H7T: @ANA: 0Fdet: AQ: O0ar7in[:] PPY:
ARTLE: hav: AI0A: OANC: A9°-I0: ATMHANNC: OAk: (H: LPL: £19:
OAH: 4&PL: PANOA: O@hd: PANC: OLNAC: Phmt: OLAOA: ONRTTN:
&N, hae: TP Ahae: AICY 7= Rhoe: Shq-k: AONPHF: ORNNLT: OAAONT:
Ot wGet: 210F: S0: a4 RONRU-: RINLE: Adh: A°YCE: 164T:
A&t (LT a0 Ahf1F: OCLaot: AVt e0At: 2amM: A
TCEN: OAONeN: (sic) A@LPT: LANC: OL&EInh: Afllht: AdA: hza: A
NAm>f: OAN: AH>7: LOPF: AH: +horG: RI0A: Adf: F&19: A9°nd:
AAAT: OFu0: Tae: 9t RO

(Dotted line.)

OeARY: Aa9°4: OAN|@.: (f 35rb) OmeE: ArhNPRe: OADEL: HDPI: AP
PLavy: avPHAN: hov: F7 R AddNOP: AA: ShhEhor: @017k WS
¢: 1&0fnev: OARNN: OLRRON: i NPPHAU-: AANT: T4 hC
Oft0: Fats: 0815 &PC: oA ofhl¢her: AA: PatAhPsnor: @
PLPGNOD: AA: LAAANID: @PULIR: Ahav: KhA: Phiao: Ahev: POA:
A9°D: OANTS: AQoe: OUNNev: AIHANAC: aPI°Vi: P50 HTACP: A9
hCw: hov: hov: KAC71LP0: 10.2: Ohev: 2N: A°NCw: A9°h: +Lah-h:
M0 Zaghh: ARMHAN: @©%%.: 148 AMHANNLC: Ohee: 48 ASRT: 1
Ne: hov: L71/7: AdA: mllk: ANGhA: ATH: Thh: @Ohk: OLL%Y:
A|ku-: (f. 35va) A7H: UAQ.: APz OF4%0: OALP: O hor: APRU-: @
£0.: ORP: (ther: C&A.: A la: HELA.: ATMHANNCE ANAN: 12: Lé&h.: Oh
M.ANMCA: AN: Lohx OAPCLTL: LMA: NMNCH: OLhNNP: ASTT:
OAL: hOL: Hhov: AANP: HEMIC: 4&.F2L£P0x OWTU-: 18 AILANNLC:
AAFT: 104 AChTN: ORTNC: ATMHANNC: S0: a704: ROPU-: hav:
LCoL: ANNULU-: NFPA: HAU= OOAEN: AT T4 ACHFN: A0 A
PANRY-: Gt a9 L0 OLHLTI°: (hé-U-: OP0PN: ONAANNY-:

gl ewm >
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92
93
94
95
96
97

Alessandro Bausi,

oOeApeav-: ALpd: avfavl: [RT: havys: OILLA: AFCNO: AIPhST:
22@0: AA0: (f.35vb) OAPOTLA: hAN: TO0-= OTKRHN: hPCET: A
Z70-1 1%0: 0 b ACALLT: AJXCO-E oo (sic, with aP deleted) a0
n: FPUCTH: AFINAE PR RMLANAG: hee: NP0 ANRhev: (hev:
wCo-= (Lnt: A heo: B RE AR hohherR[:] @hBdRhnev: A,
T& AR Atther: RELU[E:] (0esEher: heLhe: R0 PA: ovp
P AFTFUNGR: AGPARNT: $5A4T7: PO HF: OHGoPNN: LIPHL0v: @F,
PYCor: RaPRMFT: PSAT: (@0t oony: FICYCTE=x

O0AT: ARTMLANAC: OAOALE: L7990 HOUNT: WFH[:] oo9Pudi: 90.8: @
a-C: HEANN: 0421 OLRMN: CHALIE OLLR: Zov-Rii: Nhoe: 20.: A,
Agenl:] (f. 36ra) M.&: 00: Ah: AMLANAC: A0A+F: HATLL: A1: HCA: h
av: OAL9°: APy @hev: 19P¢-: hePOAAT: “ORTT: U: ©UNT: ACMHLA: H7T:
agyl: ONRTH0: MCPE: OYLevk: APPUE: OARYTE: @%%: oohdAk: H
%% P547: ORTEAV: HARL P> : AIMHANMC: AH-1: HAP AR hé.m=x
oahn: At M4 hcafth: gach: AMHLANAG: Q0dht: A%12: NAdK:
oNNsht: P&C: Ok (0Lht: AMUATFI: TICLP°: KCh: PLAE: @
aneht: Lt AA: A0t XAk 00Cht: hPCLT: ACLhE: oM0dht:
OFLARLT: 6 O0Lht: aPafLT: (10 kE @RLPT: 10CLT: NPLER (N
néh: ANRh: 3 @R4N.: aPPOA: Mm<@>OFh: AGA°: Ahh: +T§R7%-k:
O A TN LN 015197 9°ZAki PO AMNATI: TICL9°: HHEoki A
ahee: GA9°: RTVEE ROLTE ORIV

(f. 32va) O all you martyrs, I, the sinner your servant Yohannas, who have written
this testimony of your spiritual combat (gad/) with my own hand, have entrusted
myself to the outpouring of your blood so that you may protect my soul,” so that you
may not reject it because of its sins, so that you may protect it from the power of its
hater enemy, so that you may snatch it from the mouth of the wolf, and so that you
may save it from everything that opposes it. And furthermore I entrust myself to you
that you may implore my Lady Mary for me, that she may implore for me from her
Son the Covenant of Mercy which he has promised her, that he may grant her (the
soul) the grace to do penance; and again I entrust myself to you in this world that you
may say ‘our care’ for her, and that also in the world to come you may receive for her
the tithes of mercy and that you may make her enter (f. 32vb) into your inheritance
in gladness. Forever and ever, amen and amen, so be it.

(Dotted line.)

This book was begun and finished in Dabra Maryam, in the place of our Father
"Ewostatewos, the consecrating minister of the Eucharist®® on a chariot of light, and
the burial place® of our Father *Absadi, master (mamhar) of the law, the speech of
whose mouth is truly fragrant like a vine and pomegranate flower; and our Father
Zakaryas, clothed in a robe of persuasion,” a cornerstone of pearl;* and our Father
Romanos teacher of saints,” compiler of the word of the 4 Evangelists; and our

Rhyme in -wa.
Rhyme in -an.
For zah"ar see Leslau 1987, 635.
Rhyme in -un.
For moa azun see Leslau 1987, 52.
Rhyme in -an.
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Father Tawalda Madhan lover of the church, of good old age, traverser on the wings
of the Holy Spirit like the Vigilants, when they drove him down to Hamasen,’® pure
as incense, casket of the Holy Spirit; and our Father Figtor, burning® with the love
of God, clean as gold and tried as silver, with tasty lips and tongue,'™ (f. 33ra) a
preacher of liberty'®! before those assembled in council, who was a witness at the
banquet on Dabra Soyon'® before the king and the troops; in the seventh year of the
mastership of our Father Gabra Krostos, the seventh of the holy fathers who were in
truth masters (mamharan), a lover of the word of the prophets preachers and of the
Apostles (who were) sent; and he also desires the endurance and beauty of the spir-
itual combat of victorious martyrs and fighting monks, minister by election, marked
with meron oil, chief of pious ministers, father of many. For the honour, love, and
greatness of the Queen Mother of Light'® the bearer of the fiery divinity, full of
grace and beauty, the parent of God the Saviour, by her intercession made safe,'*
clothe the naked, satisfy the hungry, quench the thirsty, make the poor rejoice, help
the afflicted; and let that Virgin whom he loves (f. 33rb) with all his heart be for him
a robe and mantle on earth and in heaven, take into his care his body and soul. And
in the 19th year of the reign of Zar’a Ya“qob, lover of the Lord, orthodox, sun of the
Church'® and greatness of Ethiopia (‘Ityopya), prophet and apostle, who drinks and
quenches his thirst from the abyss of the sea of the Octateuch (orit) and the milk of
the Gospel, preacher of the Trinity who is united with the Father and the Holy Spirit
of the son of Mary,'* having become a model what he teaches and works, he has re-
jected the work of wickedness and chosen that of goodness, he has made the doctrine
of the sorcerers cease and reduced it to little, he has honoured and beautified the law
of faith,'"” the son of God let him reign until the end of the world, the author of the

98 Rhyme in -en.

99 Rhyme in -un.

100 Rhyme in -an.

101 If it has to be corrected to go zan for the transmitted gazan.

102 This is probably an allusion to an occasion when millenarism was discussed; see
Getatchew Haile 2005.

103 Rhyme in -na.

104 sawun possibly as ‘refuge, secure place’, like sawan, see Dillmann 1865, 1300;
Leslau 1987, 566.

105 “aklasya ‘church’, not attested in Go‘az, but to be obviously reconnected to Greek
éxkAnoio, loanword attested in the form ‘aglesya or ‘aqlasya (see Leslau 1987,
35), but the alternation is attested in Christian Arabic, see for example Graf 1954,
12 12 “klirs < xMjpog, and p. 11 ‘glirs < kAijpog. Rhyme in -ya.

106 The form Marya is required by the rthyme and is intentional. This is the form that
is also found in ancient Gospels, see Lepage 1987, 176-177 (on the Gospels of
Dabra Ma‘ar and Bibliothéque nationale de France, Ethiopien 32), who vaguely
hypothesizes ‘un model grec, copte ou nubien’; see also Zuurmond 1989, 1, 93, n.
6 (‘against the complete Syriac and Arabic tradition’), 98, and 103.

107 There is probably an allusion to the content of the second homily in the Tomara
tasba’'t, which is cited shortly after in the list of books and in the parallel inventory
of the Dabra Maryam Gospel Book (see Bausi 1994, manuscript 1, doc. VI). The
Tomara tasba’t (CAe 2474) is edited by Getatchew Haile 1991, 36-79 (text), 29—
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108 This is the Georgia; the form K*org" is attested as such in the Kabra Nagast, see
Bezold 1905, text section, 22 and 109. See also Cerulli 1943, 147 (Kurz) and 196—

Alessandro Bausi,

fall of his enemies at the same instant as his eyes see, Egypt (Mosr) and Alexandria
("dskandarya), Cyprus (Qopros) and Armenia (" Armanya), Georgia (Kvarg*)!® and
Byzantium (Romya), Persia (Fars) and Asia ("dsya) prostrate themselves and submit
to the nobility of his empire, delivering gifts and presents, (f. 33va) amen. At the
time was the year of Mercy 6945, matga “ 21, epact 9 (= 1453 CE), from the 5 of
salmat, in the month of Hamlg, the 21, on the feast of our Lady Mary.!” ‘I, Gabra
Krestos, gave this book Gadla samat, 2 Gospels, the Apostle, Paul, Gassow, the
Concordance of Words, the Book of Kings, Isaiah, Jeremiah, Ezekiel, Job, 'Afa warg
(Chrysostomos), Gadla hawaryat, Tomara tasba't, Miracles of Mary, Gubd'e qana,
Psalter, 7 images of our Lady Mary, 1 image of the Crucifixion, 11 tabots, 21 intact
coloured cloths, 9 intact golden robes, 15 stoles of coloured cloths, 7 golden stoles
and 2 zanabo, 4 silk sashes, 9 warad tunics, 4 golden and 2 coloured cloth caps, 7
white robes, 7 belts, 5 carded clothes, 1 doti, (f. 33vb) 1 golden eucharistic veil, 5
other veils, 2 mahbas, 5 barayta, 1 golden tray, 1 golden chalice, 2 glass trays, 4
glass chalices, 3 metal trays, 1 metal chalice 2 silver eucharistic spoons, 4 beakers,
6 metal incense receptacles, 16 crosses, 15 thuribles, 2 curtains of coloured cloth
and 2 of dowries, 2 fabric paintings, 2 carpets, 1 metal bell, 3 church bells, 2 metal
kvask“ast vessels, 7 pedestal lamps, 2 glass lamps, 2 ladders, 4 oil lamps, 5 iron
bases, 11 straw mats, 7 clothes for the tabernacle, 9 stoles of coloured cloth thread, 2
Books of psalmody, 1 Book of Q¥esq“am, 1 Sirach, 4 umbrellas, 7 silk flyswatters,
1 metal gayb vessel, 1 metal cup.

(Here follow three blank lines until the end of the column.)

(f. 34ra) All this I have given for my Lady Mary,!'* boast of the world, second heav-
en, marvellous frame, mother of divinity, bearer of embers,'"! daughter of David,
daughter of Abraham, salvation of Adam, her limbs are marked"? by virginity, the
memory of her name is sweeter than honey, light that does not darken,' in her the
initial curse has ceased, salvation from the abyss, bridge of justice; my Lady'* and
mother of my Lord, my hope from my childhood, my strength and my garrison, my
rescuer in my affliction, my confidence and my boast; light for my eyes and helmet
for my head, steadfastness for my legs and ringed seal for my hands, belt for my side,
breastplate for my breast and necklace for my neck; she is my trust and my salvation,

63 (translation). For similar glorification of Zar’a Ya‘qob, followed, however, by
the explicit citation of the works attributed to him, Mashafa borhan (CAe 1384) and
Mashafa milad (CAe 1955), see Conti Rossini 1910, 612—-613 (from the Mashafa

Kidana Mahrat, CAe 1939, in MS BnF, d’Abbadie 74).

197 (K¥arz); see also the index in Cerulli 1943—-1947, 11, 518.

109 The Dormition of the Virgin is commemorated every 21 of each month.
110 Rhyme in -am.

111

The text has sawarita foham.

112 Rhyme in -um.

113

Rhyme in -am.

114 Rhyme in -ya.
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that she may save me from the hand of my hater and from the deceit of Satan, my
enemy’. This said Gabra Krastos, my father.

(f. 34rb) Verily, he loves her with all his heart, trusts in her, he commits himself to
her, salutes her, glorifies her, and prostrates himself to her two virginities, virginity
of body and virginity of mind, and salutes every part of her body, from the hair of her
head to the nails of her feet. And whereas before we did not honour her feasts except
4 days a year, our Father commanded that we honour all her feasts every month, and
further he added to them 4 honoured days, which are the Conception,''* the (Entrance
to) Dabra Q¥esq“am, again her Entrance (to the Temple), and the day on which he
granted her the Covenant of Mercy, and said: ‘Let these four feasts of hers be as the
feasts of her son, that is, Christmas and Baptism’, and all this she has done is for the
greatness and nobility of the mother of gladness, and may that Virgin bring him near
her and not turn him away from her, may she clothe him with her garments, (f. 34va)
bless him with her hand and kiss him with her mouth, amen.

Our father Gabra Krastos never ceases from the sal/am to our Lady Mary: morning
and evening, night and day, afternoon and vigils, and moreover while he is in the
village''® and in lonely places, at home and on his travels, he does not cease to read
the miracles and wonders of our Lady Mary, on his departure'” and on his return,
while sitting and while he rises, he does not cease to remember the name of our Lady
Mary, so that she may be his hope, his protection, his faith and his life, and may
she be his help and his salvation, amen. Also when he prays he places the image of
our Lady Mary before his face, prostrates himself to her and her two virginities and
says: ‘Holy, blessed and blessed are you’, and remembers her name (f. 34vb) while
he eats and while he drinks. O my Lady Mary, remove the filth of his sins and look
upon him with your mercy, do not fail him, destroy the machinations of his enemies,
you only virgin be present by night and day where he is present, and pass the night
where he passes, amen.

And even when he psalms, he psalms in her name and in the name of her beloved
Son, and says: ‘O my Lady, mother of divinity’, he does not remove her'® from his
mouth or remove her from his heart, so that she covers him with her arm and bless-
es him with her finger, the strength of his prayer girds him with a crown as with a
welcome shield. And when he gives the goods to the church or to the poor or to the
children of the community our Father Gabra Krastos says: ‘These are not my goods
and patrimony, but the goods and patrimony of the mother of divinity and a gift of
her grace, for all wealth and treasure is hers and of her son our Lord (f. 35ra) Christ’.
This he says with a humble heart and a meek spirit, knowing fully well that wealth
and nobility come from the Lord: he who wills reduces to poverty and he who wills
enriches, he immiserates and honours, he humiliates and exalts; and therefore he
makes all his goods the property of the Mother of Light; for she magnified him,'”
honoured and exalted him, and bestowed all his goods upon him, placed him on the

115 For g*asrata see Leslau 1987, 451.
116 Rhyme in -ni.
117 Rhyme in -tu.
118 Rhyme in -7a.
119 Rhyme in -fo.
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seat of his fathers, raised him up to the mastership of souls, did not abandon him in
the palace, anointed him with the office of the priesthood, gave him the authority of
Peter and Paul, granted him to bind and loose, gave him authority over the congrega-
tion,'”” made him the father of many, saved without fail those who trusted in her from
the machinations of her haters,'?' and may she grant him every vow, amen.

(Dotted line.)

And now know, understand, (f. 35rb) and seek to know, my fathers and my brethren,
what happened before these days: that they rose up against you, those who were
under you, and took the beauty of your fields and reviled you; and then in the days of
our Father Gabra Krostos there was humility and security, love and peace, and those
who despised you honoured you, those who hated you loved you, those who insulted
you benefited you with regalia and gifts, because the Lord granted you a holy master
(mamhar), who was chosen from the womb of his mother, as Jeremiah the prophet,
as he said: ‘From your mother’s womb I sanctified you, I made you a prophet to
the nations’ (Jer 1:5). And furthermore, the Lord chose him as he chose David his
servant to reign over Israel his people, while he was little and was shepherding (the
flock of) his father,'?? (f. 35va) while there were 'Elyab, Nadab, Sabeq and all his
brothers, and he said: ‘The Lord does not see as man sees, man sees the outward
appearance and the Lord sees the heart’ (1 Sam 16:11), and also the Apostles said
in their Acts: ‘I have found David the son of Jesse ('Esay) according to my heart,
who will do my will’ (Ac 13:22). In the same way the Lord chose our Father Gabra
Krastos, and the Lord placed him in the seat of his fathers to shepherd his sheep by
his word. And that our Father Gabra Krastos was not inferior to his fathers, he reads
and interprets with his mouth the books of the law, he watches with his intellectual
faculties' and says to his sons: ‘Learn the Psalter of David, do not forget'** the
prophets, eat honey from the honeycomb from the Octateuch (‘orif), (f. 35vb) drink
milk from the Gospel, hold fast the order of the Apostles, do not fail to go early in
the morning to church, and gather in the place of instruction to hear the word of the
Lord, as your fathers established, to receive the blessing of the Trinity; do not slander
your neighbour and do not hate your brothers; do not care only for yourselves, help
one another; do not be slothful in reading the word of the Godhead, lend yourselves
to the service of the saints’: this and similar things admonishes and teaches them
from the sacred scriptures in the place of teaching.

Glory be to the Lord and his virgin Mother, who has granted us this great and no-
ble teacher, who clothes our nakedness, satisfies our hunger, quenches our thirst; as
[saiah (f. 36ra) the prophet said: ‘If the Lord of hosts had not left us a remnant, we
would be like Sodom and like Gomorrah’ (Is 1:9): and for this the Lord has given us
this master (mamhaor). And concerning his election, his appointment to the master-

120 The term is the kanisd, an Arabic loanword.

121 The form sala to for sald tu could be due to the necessity of the rhyme.

122 The word ‘flock’ is probably to be integrated, or, alternatively, we can connect
‘abuhu to what follows, ‘while there were his father, "Elyab’ and so on.

123 The text has ba ‘albabihu.

124 Rhyme in - ‘u.
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ship and the priesthood, and still his fate much could be written about what the Lord
made known to the saints about him, which they have told me.

And you, our Father Gabra Krastos, may the Lord bless you with the blessing of
heaven above and the blessing of earth below, with the blessing of our Lady Mary,
the cenacle of his holiness, with the blessing of the prophets who preached his com-
ing,' with the blessing of his Apostles his disciples and with the blessing of the 4
Evangelists, with the blessing of the victorious martyrs and the righteous who fulfil
his favour, with the blessing of your 6 fathers, establish the days of your eternal life
until its fulfilment and also establish your lot at his second coming with our Lady
Mary whom you love, forever and ever, amen, amen.

Similar cases are attested for the short work by "Arkaledss!?® and for the short
work of Yostinos,'?” according to a terminology (operetta) that could perhaps
be improved upon to indicate the phenomenon of an expanded colophon,
grown to a consciously literary dimension.

The colophon as an opusculum: the pandectae of Dabra Bizan

An idea of the literary endeavour and the importance attributed in the Ethi-
opian tradition to the production of the book can also be gleaned from the
unusually long and monumental colophon of a pandectae volume from the
monastery of Dabra Bizan, in Eritrea, f. 574va—b, dated 1492 CE, whose text
and translation I reproduce here (fig. 8):'%

(f. 574va) MAhekt: Afl: OOAL: Oa7LN: P50: TLAPF: Ht: oL hG:
TAR: TOF: OOFhi: LT OOCTTH: RALLA=: ORNLT: 1L
@ag hi: ST OLENAPAL: ONTEN: HA SO (ZFOLE: FOERICANT:
A%9°: NTOFPavC: hov: Di: Gavdt1: FE@OG:z ONT0+: 45N oFi0E= @
APMAYL: FaOL: ON0%: F=z ONI0T: APNL: FOT: ORTEPIET: T2 @
APILT: B OPPTeT: €2 OO b Ex ORAPE: TOE: ORTLY: A3N:
A0: EOhP= NT@5: povt: av3e ok ARANTEC: ONRD: AMHANAC: H
TA9°P: BAMTM.TN: OHAX hd: Al1: FOAL: &) OOAS: 14
TCLI°: NANC: Gavt: PUCU-: AR TOAL: av@77: (\APPADT: A
M.ANAC: FPART: ON7L715 : §X9°F: AT &PL: ied: PSRNz @
Na7t: GPL: TICLI°: hav: AICY7= ONRTT: P4: 1M.£1: OAPCLT:
AN A @O0 L R hG: OORTTE §PL: ANOP: LAZN: @
hPOANEPN: OFhT70: Owled: ACYT: O{QPCHz O ear: Lppav: @
OA71: &PL: Waean: o771 All: OOAL: OavFLN: P50 OUANN: At:
TOAL: &7y Aovhy: €AL: (LH7: AOE: hCOEL[7]: HTICLI°: hav:

125 The text has mas ‘atu instead of the expected mas ‘ato, probably due to the rhyme.

126 See Conti Rossini 1927, 512-516.

127 See Lusini 1993, 10 and 11-12; Lusini 1996, 79-92 (text), 56—67 (translation).

128 See Bausi 1995, 35-36 (Italian translation), 39 (text). Contrary to what I stated in
Bausi 20164, 248, the content of this manuscript is not limited to the Octateuch. It
was impossible also in this case to carry out the codicological analysis that would
be desirable in such cases; for the Greek pandectae, see now Andrist 2020.
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Fig. 8. MS Eritrea, Dabra Bizan ('dnda "Abuna Filopos), 1492 CE, pandectae manuscript
(Old Testament, New Testament, Book of Enoch, Ascension of Isaiah, Testament of Our
Lord, Didascalia, and Sinodos), f. 574v. Photo by Alessandro Bausi for the Missione Italiana

in Eritrea (MIE), Consiglio Nazionale delle Ricerche and Alma Mater Studiorum Universita
di Bologna 1993.
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eh7: NG AMEPT: OAPOFT7: OAL: AFHNCe: AATLCP: hao: ¢
NG T HoOt: 9°8C: OPA: RMANNC: PPTL: AND: A%AI°: @
CTNLC: APPOCP: OAIAGC: ORI N: G O+ : Rhav: avhyy: -0: @
Hhg: aPADT: (sic) UP: UA°: ADHANOCH AT PNC: ShC: PA: A
M.ANNC: ON: F104: 0PN RILANIC: OTA: SPOI°: NPA: A
LANAC: @LF2LN: 0P|A: (f. 574vb) AMLANAC: OLNT: 9°7104%: OOt
1: ACOELT7: @Ot: NCw: F0F: Qheoe: G4 PAT: A OLET7: av(,:
Nhor: AHH: AMLANNC: A9°AN:= hov: EN716: A MLANAC: OAATT: O
i LH: ONLKE: FoAAT: LH: 9°780.7: 0gh7: o-hG: aoPoty: @
0M7: OAN T2 OBARL: A9H.h: A9°Ahav<: AKONPY: AFnNAkR: $PoYL:
(sic) AF: 1M0Ch: &ARD: HPOPN: FaHNh: OLP@-9°: PLav: 1Zh: @
A Ph: HEU-N: ATII0CH: ALAP: )0 OIE0N: @0LH: /7D O0LH: a0
&N: PS0z= UNT: -18A: her: §ageCh: @70dN: Fatlh: @9°ak: €Pch:
@0t RAONT: OUNT: hoo: T H4PC: NNRSTT: ML.L4-L0: UN: &PL: o7
AhA: §AQ: @ovCYT =z OR FVhNT: AN &GPh= OAAG: +h0T1: &
M7 Tlmi: o0t T0AE Bk oL he: O POPNG: ARIHANMC:
OATICLI°: DAL E: OANTAea<: F007T: aPARNT: ONNA: OATAeav<: Al
®R1: P Wavr-F7: OANT: (LF: ACNTLELT: hav: LobNP: ONTE: PA:
AMANNC: LOPO: AHL: (LF: ACOHNELT: OAHTL: “1I0C: A9°@-0P1: A
At: ORPLEAPAP: OravL-L: AN E ORIPRTPAPN: 140T: OhaoNLP:
O &AL ORI TAMAPL: AAA: OHA: X hG: T°Nh: Ohqk: O
0057: aonGt: A 800z 0PNP: NFmSPS: ONANNC: OAANT: TOAL:
a4y HAZAE: VAT : en7P: P1w: (PLav: AMaNdhC: ONNA:
Ot PO AN T HE T POP: OF9°Ch: OO F: e §&5PU-: Nhor:
avChfav: ARNGRA: F0T: i AATHANMNCE Mhae: B(,: X he: @
TPLI°: PPl Wi @F- 17, feav: J°HL-4.:

(f. 574va) In praise of the Father, the Son, and the Holy Spirit. This book is finished:
(comprising) the number of the 81 (Canonical Books), the Book of Enoch, the Ascen-
sion of Isaiah, the houses of the Prophets, the book of the Testament (of our Lord),
the Didascalia and the Sinodos of the Doctors, in (the year) 6758 since our Father
Adam; in the 13th cycle (gamar) when the years were 374; Sabbath of Enoch 458th
(year); Jubilee interval 138th; week 3rd; Sabbath of Luke 108th (year); indiction
(andagtyon) 8th (year); pag'men 5; tontayon 2; John’s day 1; epact 12; and then
metropolitan was 'Abba Yoshagq; in the 14th year of the reign of "dskondor, called
Qvastantinos by the grace of the Lord; and the one who had it written is our Father
Tawalda Madhen and his son Gabra Maryam, in the 10th year of our Father Tawalda
Madhon’s mastership. With full devotion for the Lord and with perfect faith, for the
love of the holy Trinity, for the love of Mary the Mother of Light, for the love of the
Prophets and Apostles who are gathered in this book, and for the love of my fathers
Filopos, "Ewostatewos, Yohannos, Saraqa Borhan, Petros and all their children, and
for the love of all the hosts of the Father, the Son, and the Holy Spirit, I Tawalda
Madhen gave it to the place of Dabra Bizan, to the church of Mary so that it might
be a commemoration (fazkar) for the living and the dead, and a commemoration
(tazkar) for me, knowing that everything in the earth passes away and that the word
of the Lord endures for eternity, and it is better than gold, silver, and every desirable
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thing, because in the place where the divinity is remembered there is the Lord. The
word of the Lord is more precious than any nobility and everything was made by the
word of the Lord, everything consists by the word of the Lord and is sanctified by the
word (f. 574vb) of the Lord. Let its seat be in the church, in the womb of the tabot
according to the ten commandments that Moses established as the Lord commanded,
so that the Lord may hear our request at all times, in the time when we shall plead,
in the time of our distress, and our offering, our incense and our prayer may be well
received. And now, Lord, God of our fathers, do not hinder the patron of the house
of your servant Filopos, who keeps your order and stands before you, and do not let
him lack the food of body and soul, the bodily garments and the garments of the Holy
Spirit, which he provides for your community. Give us the strength to please you and
observe your order and fill our hearts with your love. Grant us to love one another,
and especially grant us the love between shepherd and flock, and do not cause us
to stray from all your ways, and if we have strayed turn us at once to repentance.
We have given this book into the custody of the Lord, to Mary his parent, to all the
angelic and human hosts, to all our fathers living and dead, and to this church that
they may guard it. May this word of the Lord guard this church and this community
from the burning of fire, from the earthquake and the raging of the enemy, from the
shaking of the winds, from the thunderbolt and thunder, and from every fraudulent
snare of the enemy. As for this book, it is a source of pride, and it is not found (one
like it) in any (other) places. Guard it carefully and with respect. Having faith in
our Father Tawalda Madhon who had it written may they be of favour to him before
the Lord and men, and may it (the book) counter anyone who opposes it, and may
it guide him in all his ways, as the ark of the law of the Lord guided Israel, as the
scripture said: ‘(The Ark of the Covenant) went before them during the three days’
journey and sought for them the resting place’ (Nm 10:33).

The long chronological determination fixes the date of completion of the cop-
ying of the manuscript at 1491-1492 CE, as the reference to the fourteenth
year of King "Hskondor’s reign decides.'” Examination of the other determi-
nations yields the following results: the year ‘since our father Adam’ 6758
corresponds in ordinary computation to the year 1266 CE,'* a figure entirely
consistent with the year 374 of the 13th cycle (532 x 12 =6384 + 374 = 6758),
with the 458th ‘Sabbath’ of Enoch (700 x 9 = 6300 + 458 = 6758), with the
138th jubilee interval of 49 years (6713 to 6762) with the 3rd of the 4 ‘weeks’
of the 532-year cycle (266-399), 108th year of the ‘week’ (cycle) of Luke
(266 + 108 = 374), with the 8th year of the Indiction (6758 — 8 = 6750 : 15 =
450), with the epact 12, and the intercalary month of five days; the fontayon,'?!
which for the year 1266 here appears to be 2—moreover contradicting the
‘day of John” 1—should instead be 4. But the year in which the mansucript
was finished is undoubtedly 1491-1492 CE, as can be seen from the reference

129 See Bausi 1995, 37-38.
130 See Chaine 1925, 159.
131 See Sokolinskaia 2010.
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to the 14% year of *Hskondar (r. 1478-1494) and Metropolitan ’4bba Yoshagq.
It is certainly difficult to think of an error of a few figures in a text that is so
carefully edited and especially in which so many chronological references are
so consistent with each other. That at the monastery of Dabra Bizan, at least
at certain times, a particular computation was in force, consisting of count-
ing the years from the beginning of the era of Diocletian, has been supposed
by several authors,'* but the text edited here does not seem to be traceable
to it. The different chronological determinations would instead agree with
the references to the year of "dskonder’s reign and the metropolitan Yashagq,
assuming that at Dabra Bizan the year of the creation of the world was not
5500 BCE, but a date 226 years later: 5274 BCE.'** The existence of a mighty
treatise on computation in Dabra Bizan’s library, the Mashafa Horagrag or
Hassaba Barhan'**—which explicitly declares its originality and specifici-
ty—should warn us against hasty conclusions and make us aware that too
many essential sources still elude us.

132 See Mauro da Leonessa 1943, 315, with only one example from MS London, Brit-
ish Library, Oriental 754. Otto Neugebauer (Neugebauer 1979, 26, and 123, n.
29), establishes the correspondence between the current Ethiopian era and that of
Dabra Bizan with the formula: B[izan] 6674 = W/[orld] 7130, that is B 0 = W 456,
which is a well-known equivalence, not limited in fact to Dabra Bizan; see Mauro
da Leonessa 1934, 94-103; Otto Neugebauer also notes two further attestations,
one that presupposes a correction and another one certainly wrong. Following Otto
Neugebauer, see also Uhlig 1988, 377 and 487; Uhlig 1986, 315. See also Neuge-
bauer 1989, 56, uncertain whether to consider the chronology of Dabra Bizan an
innovation of the monastery or pre-existing to it. The statement by Siegbert Uhlig
(Uhlig 1993, 60) that a computation existed in Dabra Bizan ‘from the foundation
of the influential monastery’ is inaccurate. There is no mention of the Dabra Bizan
era in Getatchew Haile 2000.

133 I do not know how to justify the choice of this date according to the internal logic of
the counting system, but it would perfectly account for the date of birth attributed
to Filopos of Dabra Bizan in his Gadl, that is 6591 from the creation of the world,
during the reign of King ‘Amda Soyon (r. 1314—1344), see Conti Rossini 1900, 63,
74 col. a, 1. 25, and 154. According to the ordinary date from the creation of the
world we get the year 1098—1099, but according to this particular hypothetical date
we get 1325-1326, which would fit perfectly. For discussion of Filopos birth date
according to other sources see Schneider 1978, 138; Lusini 1993, 97.

134 See Bausi 1995, 40-42, MS no. 7, with incipit.
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The colophon of the Book of the mystery by Giyorgis of Sagla

Comparable in terms of complexity of the chronological determination is the
colophon that closes the Mashafa mastir, Book of the mystery (CAe 1952), by
Giyorgis of Sagla:!*

OFR7L/0: AHL: o hd: HAGWPor<: hi: (EZEOGEa®E: Gavt: 9°mhlrt:

%% HONht: APCh: @A@Ae0: (EE: OFFIOZ: (hAN: MNA@-L7: H
@pfav: w9°: Ohk: TICHN: OFTRAR: HANMD: Acav<: hov: AA(1H: Gav-t:
g ALCT: OULEv: feav: RTPENY: hANSRN: (EZEOGEIOE: N
AN AR Ee: AT CAt: Lt aPLh: ARIHLANACG: A71: A9°rh:
HAZ0A: APCE:

TE.Aa0F: Wi avZh&G: (PIAN: OCT: HAN: 000272 ONAHAAN: ]
NAD-L7: (0/°C: OCH= hav: T: Gavt: avyopk: ABAAP: hao: 7
OF: AOCH: X077 HOhk: (%: OhvZ: (AT ORoP: FOH: AOCDH:
DH.ET: RI°: PLav: F(H: adPOA: ANAT: tavld: @hev: OCHN: TA
7 MA@CH: € Aké4: wCP: °0A: HoNE-@-77= NTOF: ANPE: 07:
PPHe7: OF: A7L0WFe7: 0% APLtE: (sic) 08: 0AF: oat: o@-g: (1
aPHA: ¢hT0: OFLAR: ATH: UA1: (W1L: AA: (0AT: 4Lkd: LH: B:
Ad: HavONTx= avp\h: aoZdhd.: °/°m.C: HRIIC: Y8915t : OA7+:
Ad: ohoNor: (AT7F: OAL: RINLANAGC: Hiov: D1 AAG: Aek: SLA:
Olcht: HI°AA: @-80.: AGAaP: GAI°: R7VT: ORILT:=

This book refuting their doctrine was accomplished in 6932 of the year of Mercy
according to the Roman calendar; in 6924 according to the African calendar, which
is the ancient calendar of Rome of the preaching of Peter and Paul; in 6917 according
to the calendar of the Egyptians, who are the diocese of the Evangelist Mark, where
he preached to them in the seventh year of Nero, and made "Anyanos their bishop;
in 6992 according to the calendar of Ethiopia, which is the temple of God, in which
he believed without any apostle. This book ended in the third month according to the
Hebrew calendar; in the tenth month according to the Egyptian calendar; in the tenth
year of the reign of Yashaq, and on the twenty-seventh day of the month of Payon,
which is Sane, corresponding to the night of the twentieth day from the beginning of
the month; in the twenty-first day of the month of Haziran; nine days before the be-
ginning of Tamuz, the month called Yolyon according to the Roman calendar, which
agrees in the beginning of the first day of the month with the Hebrew calendar; with
epact 18, fontyon 7, indiction (‘andakatoyon) 3rd, pag“amit 6, the second day of the
cycle of the year of John the Evangelist, while we were in the land of Sagla, on the
Wednesday, at the ninth hour of the day. The Book of Mystery is finished, which
speaks of faith in the Trinity and, again, in the incarnation of the Son of God who
became man, to whom be glory and praise is due; forever and ever, amen and amen.

135 See Horuy 'Ermyas [Hiruie Ermias] 2009, 485—486, which I follow here; see also,
with almost no variant, Yaqob Beyene 1990-1993, III (text), 312-313, IV (Italian
translation), 173—174.
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It is quite remarkable that in this subscription resonates the passage of the
beginning of the History of the Episcopate of Alexandria, § 1, from the Aksu-
mite Collection, where the preaching of Mark is placed in the seventh year of
Nero: one more evidence that the Aksumite Collection was still quite present
to Giyorgis of Sagla.!*

The colophon of the Kabra nagast

Among the most famous and most controversial colophons of the Ethiopian
scribal tradition there is the embedded subscription transmitted in the manu-
scripts of the Kabra nagast, Dignity of kings (CAe 1709):'%7

(p. 172a) @-Nva: OF0: 040.: AOIAGY: AavXhd.: P0T: AOLN: A
a4 TICEN: OFRAR: aPPPUC: AN: TATE OADTAGY: N68: OF: Gav-t:
Pl @t V14 ATPXL: NaPPOA: T4 aPbd: 7147 ONAU-: A
ANA: (ePPOHA: AO: LECLO: 220: LC: OANTF: ATMTHANDC: A@0hD:
O+CHPH: il 114 hAME OO0 AARh: H7F: A7 ACTP: AN
AON: OANALLD: hA: ADORP: A0: H71F: ANov: @dhT: NPPOA: HA:
OACTPP: (p. 172°) Aher: FAA: HL: XA G : AAN: L1 AA: A,
DR ANk TOLP: v ORk: ON: Bh@-T7: NaP7/7F: ANGhA: KT
AP OFLNNT: NTHE = OAAR: ADAL: ATNCHI>: ShhP: 158 DA,
ez OA74: R PCHP: 114: AT Adev: A1 aoP@-Nr-: (AT7+: Dé:
AUL: AFEXE: (W7 ARJ: ARe7: (19LTF: OONRTT: D0d: T1rw: At
¢%Px hhov: R1L: FORANL: APheTT: CEO: GR4: RILANAC: £O0N:
AMA: OAGPL: OBMAZ: “INC: OWCH: ATH: A MLANKC: BLLRL: DA,
4.80%7: (hav: ANAP=: AMTNCHOP: GNhP: AAR: OAAA: Java@: 9°OAP: (10
At Ut oo he: AQov: a8l 4.£4L: A1 @RI°ULT: Al OAHN:
NCNEN: ORTLCEN: MLAXN: Mavhs: Afl: BI°hCar: AMANIC: (o0
T2t (p. 173a) 09124 PNA: TTacom: $%a7: OV LA A& : 0P
av-: @\vh: R hE: hLOF: A% GNT°: RLT ORTLT

(p. 172a) In the Arabic text it is said: ‘“We have turned (this book) into Arabic from
a Coptic manuscript (belonging to) the See of Mark the Evangelist, the teacher, the
father of us all. We have translated it in the 409th year of mercy in the country of
Ethiopia, in the days of Gabra Masqal the king, who is called Lalibala, in the days
of 'Abba Giyorgis, the good bishop. And God neglected to have it translated and
interpreted into the speech of Abyssinia’. And when I had pondered this—Why did
not "Abal‘oz and ’Abalfarag who edited (or, copied) the book translate it? I said
this: It went out in the days of Zag"a, and they did not translate it (p. 172b) because
this book says: Those who reign not being Israelites are transgressors of the Law.

136 See Bausi and Camplani 2016, 266-267; for the acquaintance of Giyorgis of Sagla
with the Aksumite Collection see now Bausi 2021a. There is no reference instead to
the precise year of preaching in the Acts of Mark, see Lusini 2009; see however the
notion of the seventh year of Nero in the long version of the Acts of Mark, edited
and translated by Andualem Ermias 2020, 192 (text), 293 (translation), § 100.

137 See Bezold 1905, I (text), 172a—173a.
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Had they been of the kingdom of Israel they would have edited (or, translated) it.
And it was found in Nazret. And pray ye for me, your servant Yashaq the poor man.
And chide ye me not because of the incorrectness of the speech of the tongue. For
I have toiled much for the glory of the country of Ethiopia, and for the going forth
of the heavenly Zion, and for the glory of the king of Ethiopia. And I consulted the
upright and God-loving governor Ya bika "dgzi’, and he approved and said unto me,
‘Work’. And I worked, God helping me, and He did not requite me according to my
sins. And pray ye for your servant Yoshaq, and for those who toiled with me in the
going out (the production) of this book, for we were in sore tribulation, I, and Yom-
haranna ’Ab, and Hozba Krastos, and 'dndoryas, and Filopos, and Mahari *Ab. May
God have mercy upon them and may He write their names in the Book of Life in the
kingdom of heaven, with those of all the saints and martyrs, forever and ever, amen. '3

As is well known, on the interpretation of this subscription (always and still
considered a colophon by anyone who has dealt with it)—complicated by
the ambiguity of various expressions (the verb rendered here with edited (or,
copied) could also be rendered otherwise)—if not rivers, torrents of ink have
been poured: from those who completely denied its authenticity to those who
considered it absolutely reliable and trustworthy, as in truth, from important
cross-references, particularly on the historicity of Yoshaq and Ya‘bika "Hdgzi’,
it does not seem to be possible to deny.'*

The colophon of the pseudo-Clementine dossier containing the Apocalypse
of Peter

It does not appear that the Ethiopian tradition has elaborated explicit reflec-
tions on the colophon or the subscription,'* or even developed a corresponding
specific terminology. The as yet unpublished'*! explicit note that is published
and translated below is peculiar for several notable features, the greatest of
which is the strong literary allusiveness to the tradition of an arcane knowl-

138 See Budge 1922, 228-229, whose translation is here resumed with adaptations
(partially already in Bausi 2020, 236-238).

139 See Marrassini 2007; Piovanelli 2013; Bevan 2014; Amsalu Tefera 2014. On Ya'-
bika "Hgzi’ see also Heldman and Devens 2005, 98. See also Bausi 2016d, 102—
106; Derat 2018, 200-204.

140 As far as can obviously be told from what is known. Mersha Alehegne 2011 men-
tions ‘colophon’ only for ‘angas (p. 148), literally ‘gate, chapter’. ‘Colophon’ or
‘subscription’, however, never appear in the lexicon of Guidi 1901, always very
attentive to scriptural phenomena in the broadest sense.

141 The masterly catalogue by Hammerschmidt 1973, 163—167 provides only a de-
scription, but not the text (p. 166). The microfilm of the Tanasee collection from
which the manuscript is generally known is not always perfectly legible. I am in-
formed by Ted Erho, whom I thank here, that the same Tanasee 35 manuscript was
later photographed as EMML no. 8294, with better results.
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edge not to be divulged, in tone with the strongly esoteric texts supporting the
doctrine of universal final salvation (apocatastasis), including sinners, that the
dossier appears to support.

The note is found in the multiple-text manuscript Berlin, Staatsbibli-
othek PreuBischer Kulturbesitz, Orientabteilung, Tanasee 35 = Kebran 35,
probably of the eighteenth century, at the end of a pseudo-Clementine dos-
sier on ff. 46rb—70va. The dossier consists of the two treatises The second
coming of Christ and the resurrection of the dead (CAe 1127), and A4 speech
on the glorious and arcane mystery of the judgment of sinners and a dispute
concerning this speech (CAe 2132). Within the former the Ethiopic version
of the Greek Apocalypse of Peter is transmitted on ff. 46rb—51rc.'* It is an
extremely rare text, transmitted by this and one more manuscript only, Paris,
Bibliothéque nationale de France, d’Abbadie 51, ff. 131ra—157vb, with the
Greek Apocalypse of Peter on ff. 131ra—137rb.!* This latter manuscript, how-
ever, which is certainly of later date (between fifteenth and sixteenth centu-
ries) and exhibiting almost exactly the same text as the other manuscript, was
written by more hands and is mutilous probably due to the loss of one leaf,
since it misses the portion corresponding to ff. 68vc—70va of MS Tanasee 35,
subscription included.

142 After Ernst Hammerschmidt’s catalogue, it was Cowley 1985, albeit with some in-
accuracies, who pointed out the importance of the unity of the pseudo-Clementine
dossier.

143 It is not possible here other than to mention some of the problems posed by the ex-
tremely corrupt and worst-edited text, its witnesses and the entire dossier. The dos-
sier was first published by Grébaut 1907a (preliminary analysis of the two treatises,
from MS d’Abbadie 51), Grébaut 1907b and Grébaut 1908 (edition and translation
of the second treatise: A4 speech on the glorious and arcane mystery of the judg-
ment of sinners and a dispute concerning this speech), Grébaut 1910 (edition and
translation of the first treatise: The second coming of Christ and the resurrection
of the dead). In several fundamental contributions Montague Rhodes James iden-
tified part of the dossier with the Greek Apocalypse of Peter and provided further
fragmentary witnesses to it, see James 1910a; James 1910b; James 1911a; James
1911b, James 1924; James 1931. Subsequently the Apocalypse of Peter alone was
re-edited and translated and the first treatise retranslated from the first edition. To
limit oneself to the most important works, where further bibliography can be found,
see Bauckham 1988; Buchholz 1988; Marrassini 1994; Bauckham and Marrassini
1997; Marrassini 1999, 246-251 and 266 (no. 12); Marrassini 2010c; Marrassini
2011b. A re-edition with translation and commentary of the entire Ethiopic dossier
is being prepared by the writer in collaboration with Enrico Norelli for the Greek
text and commentary, for the ‘Series Apocryphorum’ of the ‘Corpus Christiano-
rum’; see Bausi 2016e. For further updates, see Beck 2019; Norelli 2020; Beck
2021; and the essays collected in the forthcoming Frey et al. 2022.
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The note includes a recommendation to the reader of the account he or
she will have to make of the explicit itself, which is precisely referred to as
ma ze tafassamat ‘(the text indicating) when (the book) has (been) finished’;
and then also a very timely invitation to reread and reread again, that is, to
read slowly:!#

(f. 70®) Fé.aa0: MHP: &69: TIC: HEAAN: ZPCN: OAZT: DTAT: HIC:
14 °PmC: OPRI°S: FCATLW: OLCh+: aek: N9°%: hIPRhGT:
AMANINC: APNL: Oh%N: ORAN: POk ORA: A.LAHNA.: hov:
/22 HAAN: av3dN: @ner: ZA°: HAAN: 991%: @her: UPIC: HAAN: O
Naz Ohov: gLA: HAADR: &= ARoe: (910 |hovy: (f. 70°) AJST:
S0L: ZhG: ANor: SFLA9°: Ahav: SLhAl: TThH: TéAavt: (1
o hG: hA: Ahov: Zhlnev: 29: PA: A7E: HHONE: MA: AN
ocN0: anh: Falk: OFpNa: RAPCCT: Pz Rher: uP: LU X
t0: PAN: HEONTCA.: HEOATL./ch: AN: OLSNHH: -1HIz ORAN: LETF:
04 O TAM: avFhd: RTH: ALATE: DLA: T1%: hev: O0: TPI°:
HCI0: OAZ A Aek: wqP: J°YAav: av(l|A\H: OT0-9°: Ot+avgm: @
MA%: (WAae: OL0: 1PU: A9°| 7Pz (f. 70%) @n0: 1PU: ZhA: A
190 Cr0F: OFIRI = N0 HALMKOE: DCA: PA: OA LML= T
U= APPAN U= ORAL: 2114: @OPDNA: ANRaP: DR LTUVG: ANRaD-:
hoo-:  ARaAPor-: 114: m0O%7: OPR0T: ONANS: QARIC: &
AC: A%NGP: AT ATVTE AHL: PR hG: HhRhd: F 5
OAHAhNSG: AZav: 1L&CLA: PaT: LI°hCar: AMH.ANIC:
A9 e+F: A%LT: WAL=

(fol. 70rb) It is here accomplished the vision on the subject on which Peter asked
Him (Jesus) concerning the sinners, the secret speech that he told him. Let them
understand well its interpretation and let them find testimony from the Books of the
Lord, the Old and the New (Testament). As to those who read it, those who do not
understand it—like flesh without spirit and like a stream without water, like a city
without men and like a leaf without fruits—even if you heard it, (fol. 70rc) do not
hurry up to go further, (only) for the fact that the book is finished since in the book it
is found (the text that indicates) when it was finished. If you found that the grace of
the word takes time to be understood, (read) a third and a fourth time, until you will
find and understand the intelligence of its word. Because there are arduous words
there, which show what makes the heart rejoice and be comforted in the pain. But
those who hurry up passing by and leave the book, without understanding the power
of its contents, it is like (when one causes) to sleep one who is hungry: they bring
him a good (potion), that causes to dream of tasty food;'* he slews and eats in dream,
and once he is satiated he wakes up from the sleep. (fol. 70va) Once he is awake, he
finds himself hungry and thirsty. Likewise, who does not completely understand the

a7yt

144 Naturally, one’s thoughts turn to the well-known ‘Man ist nicht umsonst Philologe
gewesen, man ist es vielleicht noch, das will sagen, ein Lehrer des langsamen Le-
sens’, by Nietzsche 1954 (1st edn 1881, but Vorrede only in 2nd ed. 1887), 1016.

145 The text is probably corrupt and the translation is interpretive and highly hypothet-
ical.
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power of the word—and does not understand completely—is exactly like him. And
those who do (like this) and hide (the knowledge) from their neighbor and do not
teach their neighbor, they are exactly like him. ‘A speech of wisemen by allusion’,'#¢
in the knowledge of the Lord. Forever and ever, amen. This book was commissioned
by %7 and "Asma Giyorgis, the poor, wrote it. Let God have mercy
upon them in the kingdom of heaven, amen and amen.

A cryptographic colophon

I conclude with the observation that the colophons and subscriptions of Ethi-
opian manuscripts represent an extremely promising field of study, with raw
documentation immediately available in catalogues and real and virtual li-
braries that is respectable in terms of quantity and quality, but still in need of
even a preliminary overall analysis. It also seems quite clear that no treatment
of subscriptions can ignore the issue of titles.

It is clear that once the study has been deepened, this documentation
may also reveal some surprises. I present one here, which originates from An-
tonella Brita’s field research activity. In November 2013, she came into pos-
session of the photographic documentation of a colophon of a hagiographic
manuscript from Togray, the location of which unfortunately cannot be further
specified (figs. 5-6). The colophon, elegantly inscribed at the end of a text on
St George, is found on an unnumbered verso leaf, col. b, 11. 2-9 (fig. 9):

Hi:: oo hG: X héod: 0PPOA: THA1: NNd: A9°hav: Fw-: (19%av )=
N@et: TI0F9ovt: A= +4aav: avp(h=: (0a-h: 4ko: A%GAaP: GA9°: A
L ¥ 2

This book was written in the time of our King Bakaffa, in the fourth year since he
ascended the throne, in the 7018th year of the world. It was completed in the month
of Maggabit, on Wednesday. Forever and ever, amen.

The fourth year of Bakaffa’s reign (r. 1721-1730 CE) would correspond to
1725/1726 CE. The most economical proposal of correction to make unam-
biguous sense of the indication suggests the omission of a digit in the ‘year of
the world’, conjecturing 7<2>18 for 7018, corresponding to 1726 CE.

On the verso of the same leaf, the last five lines of col. a, 1. 11-14, bear
a text that continues and concludes with the word A9°Af ‘God’ on col. b, L.
1. Lines 11-14 of col. a are, however, written in a non-Ethiopian, apparently
incomprehensible script, as are the last three letters of col. a, 1. 6, on a partially
erased line. This is undoubtedly a very rare case, to my knowledge, of cryp-

146 Proverbs 1,6 (LXX), vonoet 1€ mapafoiv Koi GKOTEWVOV AOYOV PNOELS TE GOPMV
Kod aiviypora.

147 The name of the original commissioner is erased and it is impossible to read that of
the later one, as noted by Hammerschmidt 1973, 167: ‘Ein nachtraglich eingefiigter
Besitzername ist in Spuren erkennbar, aber nicht zu entziffern’.
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tography in an Ethiopian colophon.'® Tpropose to read the text as follows, with
some uncertainties in the beginning of the first line and an interpretation that
I would give as very probable in the others (in col. a, 1. 6 it will accordingly
read, Ckk: ratu’ ‘right’, scilicet of faith); in 1. 4, “IM. is probably written with
a monogram:'¥

(col. a, from bottom, 1. 5) @.: Phaer-: NP(2)aee: POm.= A71: (3) Bak: aox
t (4) APl ARMLAT(5)1: “ICLI°: @AL-E: (col. b, | 1) Ag°An=

“wu dream (?)'%0 in Coptic (gebti) script (qalam). Which is the Book of the Mira-
cles of our Lady Mary, Mother of (col. b) God.
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